This is a reproduction of a library book that was digitized
by Google as part of an ongoing effort to preserve the
information in books and make it universally accessible.

Google books

https://books.google.com



https://books.google.com/books?id=XDbP05yuf4kC

Digitized by GOOS[@






Digitized by G 00816



Digitized by G 008 [C



A

SCRIPTURAL ESSAY

TOWARDS THE PROOF
“OF AN
IMMORTAL SPIRIT IN MAN;
‘BEING A

CONTINUATION
oF THE L,

REMARKS

OoN

Dr. PrigsTLEY’s Syftem -of MATERIALISM.

SECOND EDITION.

e 6O W G OOt~
By JOSEPH BENSON.

e G- PO

Ye do err, not kmowing the Scriptures. Ye fuppofe a do&trine
is not in them, becaufe ye have not found it in them. Becaufe
ye have fhut your own eyes ye vainly imagine there is no light in
the Sun, and take upon you to affirm'it.  Not kaowing the power
of God, you call that impofiible which yox cannot do, deem that
abfurd which yox do not comprehend, and pronounce that fa/fe
which you wi/s to be fo. . ‘

Hen, Huntery D, D,

B b

- LONDON : _
Printed at the Conference-Office; North-Greeny, Finfbury-Squarey
Gro, Srory, Agent :
Sold g R. Loxas, at the New.Chapel, City-Road,
at the Methodift- Preaching-Heufes in
Town and Country. 1805,
2 & o

Price Eight-pence,



Y
.fmv




( &)

THE PREFACE.

gl o o g ol

THE fubftanee of the follewing little tralt was
delivered In a fermon preached at Huill, from
‘Eceles. xii. 7. The Author had preached the pre~
. ceding evening from the firft verfe of the Chapter,
on the occafion of the death of a young perfon who
was fuddenly fnatched away in the flower of youth, -
at a time when fhe was attending the dying bed,.
and daily expeéting the diffolution of ‘a tender
mother. Tho’ it pleafed the Lord that fhe fhould
be unexpefledly taker hence befere her mother,
yet her mother foon followed, and overtook her
daughter in thofe bright regione where death and
ing are no more. A large congregation of
mn(gexes, havjng been exhorted to mmprove the
-death of the young woman, and to ‘‘remember
their Creator in the days of their youth:” it was
judged proper to comfort the relations and friends-
of the deceafed, by fhewing them, from the holy
Scriptures, thofe infallible records of truth, thag
her better part was npt dead but alive, and fhould
live for ever-more. 'What was then delivered
extempore, the Author afterwards more maturely
confidered,” and put down in writing, with con-
fiderable enlargement. He hopes, altho’ moft of
the paffages of Scripture, quoted in the followin
fheets, as proofsof a feé)arate ftate, are produce
and argued from in an Effay of Dr. Watts on the
fame fubjet; yet that whoever has carefully read
that Effay, will not think it labour loft, to read
this tract alfo, the fubjet being here treated in a
different method, the Scriptures arranged in a dif-
ferent order, and in general (Re trufts) fet in as
v Y ¥ clear
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clear and.coawincing a point of -view..- And as fer
thofe who have never feen that book of Dr. Watts,.
be doubts not but. this -treatife, tho’ fmall, will be:
doubly welcome to them, the fubje&t being, un-
doubtedly, of deep importance to every child of
man, and a fubje& upon which every further
degree of light miull féenm very defitable to every
thinking mind. At a-time therefore when opinions
- moft degrading to pur -sational and immortal neture
are f{o feduloully propagated, and ne paims {pared
%o rob the human race. of. fo confiderable and ims
ortant'a part’ of their exiftence,-as. that -which
mtervenes between death and the refurrection, it

fcems a duty which he. owes both te. Ged and'his

fellow creatures, to offer_this. little . piece to: the
public: And, he doubts not but it will meet: with
the fame indulgence: which" fome other of his late
publications have met with. He earneftly recoms
~'mends the arguments advanged in it,, to the ferious.
confideration of the reader, and begs.that God may
give to his own truth his bleffinga e
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. SCRIPTURAL ESSAY
' TOWARDS THE PROOF
IMMORTAL SPIRIT IN. MAN.

, . SECTION I

THE prefent life is, at the longeft, fo thags
‘and, in every flate fo uncertain, that it furclp.
muft appear of the greateft importance to every
oonfiderate man to know (if fuch a thing can be
known) what becomes of us when we die; whether
- wethen ceafe to exift, as confcious, thinking beings, at
" leaft till the refurre@ion, or whether we enter im-
susdiately upon another life, a life in which we are
bappy or miferable according to our condud in the
prefeat world.. 'This latter has certainly been the-
opinion of the greateft part of mankind, in all
ed, and has -been the great guard of virtue in all
nations under heaven, -efpecially where .she doc-~
trines of a general. Refurre@ion and future Judg-
ment_have not been made known. It is true,
in Beathen nations, even the moft civilized, the
fubjed} has been clogged, obfcured, and rendered
slmoft ridiculous by many firange and abdurd
nations refpe&i;)? the manner of our exiffence,
and the nature of our employments, pains or plea-
fures, in that other .and fumry:'leife{ %a;tn.no gg:-
went can be drawn from hence againft the univerfa}
prevalence of this opinion, but what would be
equally copclufive againft the belief of a Deity
being deemied univerfal: for this has alfo been
_ - A3 clogged, .
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clogged, obfcured and rendered almelt ridiculous,
by many extravagant and fenfelefs tales concerning
the number of Beings to-be accounted Gods, their
originy natures, employments and pleafures.

2. It is bard’ to fay pofitively how the opinion I
fpeak of, came to be fo univerfally received among
men ; but it feems moft likely to iave been derived
by tradition, from the firft parents of mankind, and
handed down from age to age. Unlefs we rather
Aay that'the’ great ‘Author of our Being has im-
.planted a notien of a future life, to commence im-
mediately upon the death of the body, in every

human creature, and made an idea of a ftate of

rewapds_and punifhments to fucceed our time of ~

Ml here, congenial with our very frame. . }
" 8. Be this as it will; according to the moft
authentic accounts. we have ‘of mankind, this opi-
‘nign, (or faith I fhould rather call'it,} was enters
tiined it the earlieft ages of the world, and
another and better life was the hope and expeta<
tion of ‘the Patriarchs of ‘old," amidft the- tran-

. quility and' comfort which attended their fimple

and plain way of living. Even zbey, the’ their
lives were protrated to near a thoufand vyears,
¢ Confefled that they were but pilgrims-and firan-
gers upon the earth, and fought another country,
that is an heavenly.” Hence * God -was not
athamed to be called their God, having prepared
for them a city.”” See Heb. xi. 10, 13, 16:
The cafe was exaltly the fame after the Mofaic
Inflitution ‘took place.” The’ the’ Hraelites;-as -a
nation, were encouraged to obedience by promifes
of temporal happinets in Canaan, and ‘m cafe of
difobedience were threatened with temporal mifery,
in various forms: yet fiill both the - righteous -and
the wicked among them, ‘as individuals, tooked be<
‘yond the grave for the chief recompence -of their
works, and that at -a ‘time when, it feems, few
among them knew any thing of the refurre€tiap of
oL o the
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- the body, and a fit, fokemn and final t;lu'd'gm'ent.'

Accordingly we find in the records of thofe ages,

- ¥ mean the ages preceding the birth of Chrift,

manifeft traces of this. Thofe which occur in the
imfpired writings fhall be produced in the courfe
of this Effay, at prefent I fhall only refer to that
remarkable paffage found in the third Chapter of
the book of Wifdom, which, tho’ not of equal
authority with the cannonical books, is yet fuf-
ficiently authentic to prove that the fentiments of
the Jews, on this head, were what I here reprefent

them to have been. “'The fouls of the righteous

are in the hands of Ged, and thete fhall no-tor:
ment touch them. In the fight of the unwife they
feemed to die, and their departure was taken fos

‘mifery, and their going' from us to be wutter de-

firuGion ; but they are in peace; for tho’ they be

perithed in the fight of men, yet is their hope full

of immortality.”  And (Chap. v. 7.} ¢ Tho’ the

- righteous be prevented by death, yet {hall they be

n reft.” . , :
« 4. That the fame doltrine was received among

other nations we have fufficient proof. Grotius

{De Verit. Chris. Rel.) fpeaks of it as “* A mof¥
ancient -tradition which, handéed down from: the

firft Parents of mankind, hath -been {pread among

4ll the more - civilized nations; ‘as -appears from
Homer’s Poems, and from the Philofophers, not of
the Greeks only, but alfo’ of the ancient -Gaulsy

whom they called Druids, and-ef the Indians

whom they termed Brachmans; and frem the aes

- counts which ‘many' write?s "have givén of .the

Egyptians, Thracians,’ my and Germans.”  And:

¢ -w & Antiquiffima traditio,” quz a primis (unde enim alioqui?)
parentibus ad populos moratiores pene omnes manavit, etex Ho<
meri carminibus apparet, et ex Philofophis, non- Greoorum tan+
tum, fed et Galtorum veterum, ques Druidas’ vocabant et Indo-
wmam quos Brachmanes:, et ¢x iis. quee- de Egyptiis et Thracibus
quin ¢t Germanis, Scriptores plugmi prodiderunt,”
: e oo oo in’
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in the Notes, which he has added to that excqllent

work, he produces many indubitable teftimonies of
the truth of thefe things, and obferves further,
* « When the Canary Iflands, America, and other
remote parts of the world were firft difcovered,
the fame opinion concerning the immortality of
. tllxle fqm:l and a future ftate was found to prevail
there,” = . S - L
. 5. To the fame purpofe “Zanchius (de immor-
talitate animee) hath produced many importang
teftimonies from the - ancient Chaldeans, Grecians,
Pythagoreans, Stoics, Platonifts and others which
evidently thew they made no dpubt of this' matter,
Phocylides fays -+ “ The foul is immortal-and neves
grows old, byt lives for ever.” Trifmegiftus, the
celebrated Philofopher, fays 1 “Man confifts of -
* two.parts, being mortal in refpect of his body, bug
jmmaortal in refpect of his foul, which is the true
fubftantial man.” Plato, it i8 well known, difputes
largely for it, and obferves, ampng other things,
«Jf it were not fo, wicked men would certainly
have - the advaatage of. the righteous, as after they
bhad committed al% manney of evil they would fuffer
wone.” The Turks, in the Coran acknowledge it,
and fpeak largely of the pains and pleafures -of de~
ed fouls, And the very favage and illiterata
ndiang fo figmly believe it, that wives cheerfully
gafkt themfelves into the flames to attend the fouls-
of their hufbands, and. fubje@s to attend the fouls
of their kings in the other world.” (Vid. Flavel
on the foul. : L
6. Itis true, there may have heen individuals in
a8l nations. whe. difbelicved “this dofirine, and

« < Etigm cum in Canariag, Americam st alia longingua loca
priroum wentum e, reperth ibi quaque eadem de animis ef
Judicio featentia.” . :
< 4 Yuxn' & aSarshs xas ayne® {n da wark.

1 @Sewwo; dmdovs, da 7o owpa Snilog adaralecd I

Juxw, o owriedy midgwaen

K
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among the Jews, tho’ favoured with the Oracles of
God, a little Bafore- the ‘time'of+ Chrift there arofe
a fect, I mean the fect of the Sadducges, who we
enti¥e imfidels 4s.to this point, anid indeed asito th
[piritual world in general, For they held thit there
is neither Angel nor Spirit, mor any future life at
all.- - And: theré are net wanting modern Sadducees)
even. fiirce life and immottality have beén brought
o light:by the Gofpel. An# tho” thofe whd believe |,
the Scriptures cannot, for ‘thame, ‘deny ‘a “fiiture
#ate. altogether, yet many who' ‘call thpfﬂélves
Chriftians deny it in part. The Socinidns, with Prl
Prieflley at their head, deny the feparnte éxiffence of
the foul after death, or, which comes to much the
fame thing, affert that it fleeps. - Ard ‘on the othet
hand ‘the Deifls deny thé refurrettion of the body,- 10
that between -both we lofe all and fink down to'a
level with brute beafts. - - P
_ 7. Among thofe who deny the imi'nbrtalit; of

the foul, fome with Dr. Prisflley fuppofe that it is
no way diffinc? from the body, but is' the refult
of corporeal organization, and of confequence
that it dies with the body." Others, with the.laté
Bifhop . 'of Carlifle, - fuppofe, though’it 7s in 2
fenfe diftini? from the body, and has a feparaté
exiftence whenthe body dies; yet, that it pafles
the whole éntenal ‘between death all';g Judgment
in a kind o or y fo as to utterly ine
fenfible and §:/1}give. ﬁ“]"”‘ L T
« In oppofition to thefe opinions I fhall endeavour
to thews, -~/ . oo
- Firft, That the foul is difinc? from the body and
fhall exift in %{eparate Sate. .
- Secondly, That it fhall not fleep, or be in a ftate.
of flupor “or inaltivity, but in a ftate of confcious
happinefs or mifery. - ' - o

Thirdly, That the fouls of the faithful are

with  Fefus. . .
: :7 SECTION
8
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11*1 Proof of my. foft proppfition,. vig. that ¢ the
- foyl is of 3 pature diftiné} from the body, and
fhall out-live i and exifl in a. fepamte flate,” I
~ might prodpee the opinion of the greateft pert of
mankind, efpecially- of -the wife and. good, res
fpeQing this master, as ftated in the former SeTion.

This. has been confidered by mawy great and .

Jearned.. men 3s a very weighty argnment. In
this light it is reprefented and infifted much
-uipon by the two learned Aythors ahovesmentioned,
$>rotiug and Zanchips. The lgtter obferves, ¥ In
every thing the confent of all nations is to be ace
counted a law of nature, gnd therefore, with all
gaqd, men, it (hould be inflead of a thoufand

emonftrations, and to refift it,” (as be adds) “ what
is. it; but go refift the veice of Gpd?” Reneca
sonfidered the matter in the fame lights  +¢ Wae
are wont to attribute much te the opinion of all

men. When we difcoyr{e concerning the Imsogs

tality of the foul, the cenfent of mankind, either
fearing the ofher world or defiring it, has no Jittle
weight with us.” ) o

_ 2. The confent of all nations has ever been cons
fidered as a-conclufiye prgument in fayour of the
Being of a God, and why {bould it net be confidered
2s ah argument equally conclufive jn fayour of the
{mmartnlity of the fowl? = Suxely what Grotius fays
of the jgrmer of thefe great principles, of ai}

yeligion and virtye, may with ‘equal propriety be -

* ¢ In omni ¢ qonfenfio ompium gentium lex nagure putanda
éft: eoque ipflar mille demonftrationym talis copfenfio apud
tonos efle debet.” . - e
¥ + “ Multum dare folemus (fays he, Epift. 17.) ‘grsrumﬁom.
* omnium homisum : -Cum de apime ernjtate differimus, non

leve momentum apud nos habet confenfus hominum, aut timen-
tium inferos, aut celentium.” . “

b | applied l
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apphied to-the latter.  * ““Oné nrguiiert whereby
we prove tlte foul te be immortak s tekeri fromr the
moft mahifelk confént of #l matiens; aimong -wiom:

" zesfon and religion, have not beén vhoﬂzem;;
me

guithed by prevailing barberity. For ;
thinge Which proceed from the will of miim, are
uat the fame smorig all and ave oftew eBanped y
but this opinion ie every wliere to be fotnd, snd
remdins usnichanged, amidfk -the .vidifftudes of
tindes it is altogether meceflary that fome camufe be:
affigned for it, which may extend to she whole
human race 3 which can be no othier, than enther x:
revelation from God hiinfelf, or a tradition derived-
from the firft parents of mankind; of whidh if wé.

" admit the firlk, the matter in queflion is deterss

mined, and if the latter, no fufficient reafom;
futely, ¢an be afligried, 'yvxl’lz ‘we fhould fdppofd
the firft Patents ankind handed down any

~ thing falle, to all their Pofterity, m zm affeir of

-

" efws Al

the greafeft moment.”

8. But as the facred Scriptares nlone, and par
tioblarly thofe of the Netw Tefarkentt can fkBy deters
mine the point, I fhall chiefly refer the mmacter to-
their decifiony ~Before I do this, I wouid oniy
jek mention in irgument or two; fowhded on .
reafon and niature, which dppear i me ]nrfd&f‘{:
conclufive. If the ful hive no miunmer of exifu:
tence or confeioufndfs, feparabe from ‘the budy ;. if-

‘e« menfum, quo probamus mumcn efle aliquéd,: famis-
ry ifeftiffimo confenfu omnium gentium, apud quas ratio,
<cfBoni Mores aon pland’ extit@y funt indisdla’ ferinitd, Rm”
<um quat et -héminum arbitrtw ventunt, 'nso exdin tAn apua
omnes; st fape mutentur 5 heo autom notib Mufrmm 1ott repe-~
Tidtur, me temporim viciffitadine mutetur :—omnino caufam,
: eabel-ati Snvein®, quid fe al binme gent Hudtdrfum: eat

© tefidat: qum alia effe non poteft; 4uim aot srmvatuny DRy ipfag,”

-quoruM prius i ddntipiviios, conftat de quo querituri fin poleri-
af, ol S4é ratid afligriart pothatt fdbnce' cufprinfod ifoy parer-
tes eredamtfs ' falfom: aliquid iw-re -owomsnti smmisgk ad’emhes:
Pokesos prodidifie,” R o 'BeJ'L -

© -

Aaut tradito queea primis humari ¥eﬂs parentibys’ mangrit.;-
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e'be nierely the refult of foine tettain drrangemart
«er compofition, or motion: of the ‘fluids; or-folide
in tlierammla;l frame, and- wlzch of : courfe’ is dew -
firoyed, when tha¢ purticular arrangemént, com-
pofition «or ‘motion, is deft¥oyed ; or if it be fome-
v uhin%! fe fuperadded ito::the body by our Creator,
which, however, :will not outlive it, ‘but ceafe e’
exift, and lofe its-vepy being .when the body diess:
 then .(as Dr.-Wutts juftly:ebferves) this cohfcidus:
and thinking principle, having loft its exiltence for:
-a. feafon; “will be -quite a new thing, ‘or another
«areature at the Refurre®ion. The man will be.
qroperly another .perfen, anothex jeif, another I or ke,

Avwd fuch a new confeious principle or perfon, cannot

_ propetly be rewarded or punifhed for perfonal vire
tpes: or.vices, which were tranfaQed.in this mortal
ftate, by anather diftin€t principle of Confcioufnefs,
and.of which therefore, itfelf, cannot be confcious

_-by. any. power.of memory or refleition,” (unlefs laid
-under a delufion by tf:e omnipotence of God.)
s¢-For if the cobfcious priniciple itfelf, orthe thisk-
.ing being has ceafed to exift, it is impoffible thit the"
new conicious principle thould, upon true grounds,
have any comdcioulnefs or memory. of former-
aftions, fince itfelf began to be but in the moment
of the refurre@ion. The dolrine of rewarding:-
or punithing the fame foul,” or intelligent nature:
which did good or. evil in thig’ life, neceffarily re-r
«quires that the fame foul, or intelligent nature,
fhould "have a continued of uninterrupted exil-
tence, that fo the fame. confcious being which did

ood or evil may be. rewarded ‘or punithed.” -

- 4, The following extrals 'from Dr. §. Clark’s’
Letters-to Dedwell, 1718, are alfo veryconclufive
. to the fame purpofe. . ¢ Conicioufnefs, in the moft

Ari& and exa& fenfe of the-word, is the reflex a& ,

"by. which I know that T think, and that my thoul'éht,s
and a&lions are my.own and not anothers.” Now '

#if the. brain ox firits be the fubje€ of confciouf=? gl

B aa > nefs-' :

*
.8t
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nefs, and the parts of the brain or fpirits, be in
perpetual fux or change ; it will follow the con/ciouf-
#n¢f5, by which I -net only remember that certain
things were done many years fiace, but alfo am
confcious that they were doue by me, by the very
Jawne confcious being, who now remembers them: it

“will follow that confcioufnefs, is transferred from one

Tubje@ 1o anether; that is to fay, that itis a xeal
-quality, which fubfifts without inhering in any
dubject at all” P. 102, Again.

¢ If my prefent confcioufuefs be nothing but 2
anade of motion, in the fleeting pasticles of my

“brain aad fpirits; this cenfcioufnefs will be as

utterly deflzoyed a3t the diflolution of my body, as
4f the very [x‘;{ﬂance of my body were amnihilated.
And it would be juft as poffible for the fame indi-

- widual perfon, to be created again, after an abioluge

-annihilation, as to be reftored again after {ach
diffolution.” P. 196, 196. .

5. It appears therefore that if the {foul were ngt
diftin& from the body, there could be no Fudgment

&0 come, nor future ftate of reswasrds and punifbnients,

-after this life; it being manifeftly unjuft to judge,
and reward or punifh one intelbgent being tor the
bebaviour of another. And, I add, it is equaly
«certain, that on the fame principles, there could

‘be no preparation for happinefs hereafter, by any

hbaly difpofitions, or habits of piety and virtue here.
For after the body, that is, according to this
{yftem, the wwboke man is difiolved by death, and
returned to duft; after he is confumed in flamys,

and reduced to afthes; after thefe afhes have
manured the ground are grown into grafs, and
have been eaten by cattle; after the whole of the
matter of which the man was campofed, is refolyed
into its firft principles, whether earth, water, air

. or fire, where do the holy tempers and devout affec-

§ 3
Tt

tions inhere, whereby the man was fitted for heaven
and made.meet to'be” a pariaker of the inberitanc}; of
' B ‘ thé
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the faints in light 2 In 'what fibjel? are we to look -

for, thefe gqualities > Where are we to feek his
faith, ho})é and love ? his humility, refignition and

patience ¢ His meeknefs, gentlenefs' and long-

fuffering ; his purity, peace and joy, which con-

ftituted that divine #iature of which "he was a .

partaler, the image of the heavenly to which he was
reftored, the ‘robe of righteoufnefs, the garment of

Jalvatiori, with which the Lord had adorned him, -

that he might be fit to appear at the marviage fupper .-

of the Lamb? Are we'to look for them in the duft
or afhes, in the grafs or com, in the earth or
watér, alr ‘or fire, into which the particles of
matter that' compofed the fan, are refolved?
Alas! thefé are all {enfelefs ‘and unconfcious {ube
ftances, and incapable of fupporting qualities that
- demand thought and intelligence in 'tie fubje& pof-
- feffed of them. - ' g v
6. According to Dr. Priefley thefe holy difpo-
“fitions were nothing but mechauical motions and
impulfes, and now the machineis taken to pieces
and they exift no more. They could be mothing
according to any fyflem but qualities, and ‘there ‘is
new no fubject in which they can poffibly inhere.
They can only have place in a confcious, thinking
being, and fuch a being is now no more. The
" avhole man is now inanimate matter, is fith or fleth,
or grafs or corn, or duft or afhes, ot earth or
water, or air or fire, and is no longer capable of
fuch difpofitions and affeCtions.—They are there-
fore fled for ever; they are utterly and for ever
perithed, together with the fubject of them, the
thinking thing, the felf-confcious, iuteligent being, in
which they abode.: And if ever they exift again
there muft be, to all intents and purpofes, a new
" creation: a creation both of the fubje? and its
qualities, both of the foul and its endowments; nor
will their having exifted in time paft be any pre-
- paration, for their exifting in “time to come, ang
C : more

\a
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motre than the fruitfulnefs of a tree, which ene#
exifted, but is now- confumed. in fire, is a prepara-
tion for ‘its becoming fruitful again, or than the
whitenefs of laft - winter’s fnow which is now dif-
folved into .water, is a preparation. for - its being.
white again- next winter. The well of water,-that
fhould have fprung up.into eternal life, being opened
in a' perifhable foil, is clean dried up apd- gone :
The /amp that fhould have burned till the bride-
groom came, is quite extinguifhed, not indeed for

- want of oil to fupply it, but becaufe the awick is all

confumed, and the " vefel itfelf broken. ,'The very
ground, where the good feed, which fhould, have

- vyielded fruit an hundred fold, was fown, is under-

“ mined. and funk, and the feed and its produce, are

perifhed for ever! B

.: 7..It js plain therefore, that on thefe principles,
the whole gcripture: dodrine of Sanéiification, as
alfo the dolitine of the wifeft.and ke beathey con=
cerning the neceflity of belng  prepared . for, hap-
pinefs hereafter, by habits of piety and virtug here,.

~ has no foundation whatever to fupport it, nor any

grounds. or reafons.left, on which it can be built,

_or whereby it.can be urged. .For if I myfelf, asa -

confcious thinking being, ceafe at death, and
together with me all my holy tempers and heavenly
graces whereby I was prepared and made meet for
the vifion and enjoyment of God, and the focietp
of angels and, faints, on what, foundation muft
be taught the .neceflity of this, holinefs, gwithout
hich, however, no man fhall fee the Lord, and to
what -end .muft it be urged upon me ? Why muft F
take.pains to gain what I .am fure 'to. lofe, and to
enrich my foul with thefe fpiritual graces, and
heavenly endowments of which death will certainly
rob me ? . Why muft.I, with infinite labour, ereét
a building .op a foundation that cannot {upport,
but will certainly fink under it, the moment it is-
finithed 2 Wehy* muft I, with great expence and.
[ 4 . B B 2 ’ ) N toil,,



16 ) ..

toil, prepare myfelf for the marriage fupper of the:
Lamb, by putting om a garment, which muit cer-
tainly be torn off again and deftroyed before the
Bridegroom comes, or the fupper be prepared &
Why meft 1 light a lamp, which I know death.
will extinguifh before I can go fosth to meet the
Bridegroom ! er furnifh with oil, a veflel that is.
formed of fach corruptible materials, that it cannot
poflibly preferve it, tilt I want it? As fure,.’
therefore, as this fyftem of materialifm deftroys the-
whole fcripture doQrine of prefent holimefs as a
prepovation, qualification and. meetnefs for future hap--
piriefs, fo fure it is not of Ged nor founded in the-
truth and neture of things. -

- 8. Thefe things are faid on the fuppofition that: -
it is fiot abfurd, which neverthelefs it certainly is, ..
o immagine that mhought and ury&ioqfng{.‘f or even:
pevception can be the refult of any poffible arrange~
meént of mere matter, or that it can be fuperadded,
to it without making it fpirit or at leaft implying,
thet what is fo fuperadded, is a being difkinét from. -
miatter and capable of kving im a flate of fepara~ -
tiot. Dr. Priefiley, however, is of another mind.
* It is faid (fays he, Difg. P. 82.) we can have no-
“ tonception how fenfation or theught dan arife:
o from matter, they being things fo very different.
* from it, and bearing no fort of refemblance to
® any thing like figmre or motiay : which is all that
“ can refult from any medification of matter or
® any operation wpon it. But (he is fure) this is
® an argument which derives all its force from
& our jgmorance,” Many will think "quite the
tontrary, viz. that it derives all its force from
eur keowledge, and that the more experiments we
meke, and the more we know of the nature and
properties of matter, the more we are convinced
that no poffible alteration of its form or arrange-
ent of its partsy can produce perception, theught
and intelligenres D o

' 9. He

- . 3 Ol
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9. He goes on, “Different as are the Eropertiés-
@ of fenfation and thought from fuch as are-
 ufually afcribed to matter, they may never--
¢ thelefs inhere ih the fame fubftance, unlefs we-
¢ can fhew them to be abfolutely incompatible with
 one another.” B ) :

God certainly can unite an immaterial, fpiritual’
being, whofe property it is to perceive and think
with matter, whofe property it is to be fo/id and’
extended ; and God ¢an change matter, into fpirit,
and fpirit.into matter, o rather can create or anni--
hilate one or the other as he pleafes: but to fuppofe
that matter as matter can be made to think, by the -
mere altering of its figure, or arranging its parts in
a different. manner, or putting them .into this ‘or"
that motion, i§ contrary to all the ideas we have of
it, and’if we fhould fee fuch a 'thing dore with.
regard to any particular portion of it, great or-
fmall, the conelufion we fhould draw would not"
he that that particular portion of ‘it, by a different
modification, had gained a new property or quality,.
but that there was a real ¢reation of a new fub--
ftance or that a fpiritual being was united 'to it.

. 10. Dr. Clark {peaks much to the purpofe on"
. this point.” “ Some ingenious perfons in the prefent:
age (fays he) have indeed' undertaken to. maintain, .
that God, by the immediate exercife of his omni- -
potence, may make matter #hink: notwithftanding it-
be impofhible that thinking fhould refult naturally
from any compofition or divifion of ‘the original *
properties of matter, . I fuppofe they mean that to"
matter difpofed in a certain manner, and put into -
fomie particular modes of moticm, omnipotence can.
fuperadd . the. power of ' thinking. But that any"
mode of motion fhould be thinking itfelf ; when all
the matter fuppofed to be in that motion is ac--
knowledged dtherwife to be void.of thought: #is -
is fuch an extravagant abfukdity; as may juftly caufe -
* wonder how it fhould ever enter into the Leart of .

) . .' - ,VB::S: B . 7 - . any(
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any rational man, efpecially in an age wherein
philofophical knowledge has received fuch con-.
fiderable improvements.” P. 170, 171. . ,
« Unlefs matter were efentially confeiousy that is,
unlefs it were eflfentially endued with afual think-.
ing ; it might be proved fram its divifibility, that no-,
fyftem of it, in any pqﬂible cempofition or divifion, .,
could ever be an individual confcious being ; that is .
could ever either actually think, or attain a capacity -
of thinking.” P. 174, : -
* 11, In the following words ke effe€tnally anfwers .
one of Dr. Priefley’s principle arguments, < De-
felts, difcompofures of the brain, &c. do not prove -

that the foul itfelf is a bodily organ ; but only that it ~ *

alls upon, or is affed wupon by bodil{v organs ; .and is ..
aflifted by them, as inflruments 1n its .operations.- .

Experience thews us that the fight is bettered by . |

good telefcopes, and the hearing by inftruments of

conveying founids ;. but noet that thefe inftruments .

therefore hear or fee: that all fenfations are bettered -

by good organs of fenfe; but net that the organs -

themfelves are fenfible: that imagination and memory

depend on the brain, but not that the brain inagines .
or remembérs.—The organsof the fenfes are entirely
diftiné& from one another; but the thing which per- .
ceives by thofe different organs is one and the fame
thing,one thinking being, which every man calls bim- -
Jef.  All its powers are the powers of the whdle,
and all its. altions are the allions of the evhole.

And if this one Tibftance have no parts that can .
att feparately, -it may as well be conceived to have -

nope that can exift, feparately; and fo to be ab-
folutely indivifible.” P. 175, 176. S
12. But it is not my. intention to. fpend time in..

arguing upon philefophical principles, when prin- -
ciples much more certain and infaliible are at hand. .
1 thai} therefore drop this argument and appeal to. -
to the holy: Scriptures to decide the point, when I -
have juft obferved that- it.is.* the power of fimple -

€€ perceplion
. € perceplions

.4
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@ serception, or our confcioufnefs” of the ence-
s ‘:n?:&'e& of fenfations and ideas,” thl:::lonew
ereates the dificulty -with the Do&or. - For “he -
«-takes it for granted that this-one property of the -
“ mind being admitted, all the particular phezno- .
¢ mena of %enfa’tion and ideas, refpefting their -
¢ yetention, aflociation, &c. and the varions facul- .
¢ ties of the mind—as .memery; judgment; volition, .
 the paffions; &c. will admit of . a fatisfaltory -
¢ illuftration, on the principles of vibration, which .
¢ is an affetion of a material fubftance.” © So that -
according.to the Do&or, lve and hatred, defire and :
“averfion, hepe and fear, joy and.forvow, nay and .
thinkingy. reaforiing, remembering, refolving, together -
‘with the moft refined and. abftracted operations of .
the mind, bear-foine refemblance to, and may .be -
eafily illuftrated by the vibrating of a ftring or -
“cord, or other material fubltance! Surely it re-.
quires more faith-to. be- a. materialif than to, be -
a Chriftian. . ' - ' '

$:ECTION. IIL.

S Dr.. Priefiliy was a Divine, as well “as-a-
-A\. Philofopher, and inftructed, in the principles .
of Chriftidnity, a congregation of Proteftant-Dif--.
fenters at Birmingham, at the fame time that he
enlightened Europe and -the eyorld, with his philofo- .
phical difguifitions and refearches; fo he woudd fain. .
have perfuaded mankind that his dolrine, re-.
fpeQting the materinlity of- man, and our having no .
Jouly, mo rational- and imemartal principle that will .
furvive the grave, is the very dottrine of Scripture. .
The confidence with which he fpeaks refpeéting .
this matter, will,: I doubt not, aftonith the reader,
and when contrafted with the paflages of holy writ -
here produced, will fhew him that .Dr. Pri£79§1171~'
' - word .
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word is not always to be taken without further
examination, no, not when he affirms things moft
peremptorily, . o

2. Thus Difguif. P. 114. ¢ Nothing. can be-
¢ found in thofe books (the Scriptires) to counte-
¢ nance the vulgar opinion,” (that is, that the fou/’
is diftin& from and outlives the body,) * except
“ a few paflages, ill-tranflated, or ill-underftood,
¢« ftanding in manifeft contradi&tion to the reft.”
P. 119. <« To. interpret what the Scriptures fay
 of the mortality of man, which is the uniform
¢ language of the Old and New Teftament on
% this fubjec, of the mortality of the &ody only,
¢ which is a part_of the man that is of the leaft- .
¢ value, and wholly infignificant, when compared
¢ with the other part of his conftitution, the mind,
¢ is exalltly of a piece with the Trinitarian inter--
¢ pretation of thofe paflages in the Gofpels, which"
¢ reprefent Chrift as inferior to his Father, of his
¢ human nature only.” P. 124. *The dockrine of*
. afeparate foul, moft evidently embatraffes the:
¢ true Chriftian fyftem, which takes no fort of.
“ notice of it, and is uniform and confiftent
¢ without it.” . ¢ Perfons who attend to. the-
¢ Scripture c¢annot avoid concluding, that the.
¢ operations of the foyl depend upon the body;
- % and that between death and the refurre&ion,
€ there. will be a fufpenfion of all-its .powers.™
P. 125, «If we fearch, the Scriptures for paflages,
‘< more particularly expreflive of the ftate of man
 at death, we find. in. them, not-only no. trace of
€€ fenfe, thoughty ox. eyjoyment, but on the ‘con--
‘¢ trary, fuch declarations as exprefsly exclude it.”*
P. 165. «This is_precifely.the Apoftle Paul’s idea
¢« of the refurrection of the dead as the only.
¢ foundation of .a future life.” P, 224. ¢« It was
¢ unqueftionably the opinion of the Apoftles and.
¢ early Chriftians, that whatever be the {éul, its
¥ percipient and thinking powers ceafe at death,.

S o . ~¢¢-and -
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“ and they-had rie hope of the reftoration of tho
% powers, but in the gemeral refurretion of the-
“ dead.” P. 246 and 247. * Accerding to revela~ -
“ tion, death is a ftate of reft and infenfibility,,-
“ and our only, tho” fure hope of a future life is.
¢ founded on the doltrine of the refurreétion of-
“ the whole man, at fome .diftant period.” Nay-
and he affures us in she fame page that “it has
 been to an attentive ftudy of the Secriptures,. .
“ chiefly, and not fo.much to the econfideration of .
“ natural -phxnomena, that he-is indebted,” for-
his fyftem, finding there “a total and remarkable-
% filence, concerning the unembodied flate of man x
¢ Death is there confidered as a ftate of: oblivien. -
¢ and infenfibility, and that it is. only.at.the general:
¢ refurre€ian of the human race, that the rewards. -
% of virtue, and the punifhments of vice are ex-.
« % prefsly faid to cemmence.””” And‘once more,™
P. 252. “That the doQrine of revelation con<
% cerning a future life, depends. on the refurrec<
¢ tion of the dead, and has: no other foundation.
% whatever, No other- ground of hope is fo.
& < much as hinted at_in any part of the Old or:
“ New Teftament.” ' ’ ’
3. In anfwer to thefe repeated and peremptory.
affertions of Dr, Priefley, I would obferve that the-
immortality of the foul, being as truly a do@rine of-
natural religion as the exifience of & deity, and as fuch,
being known ;_nddlacknowlfedged in aH nations, is.
not.indeed profeffedly and of fet purpafe taught us in,
the holy. Seriptures, any. more than the fe‘:ﬂg of a-
God_is profefledly and of fet purpofe taught us. -
there. But let the Chriftian reader weigh the.
following paffages, and then fay whether it be true-
that, there is “a remarkable and total filence,” in-
the Scriptures concerping fuch a ftate, and that
¢ there 1sgnot fo much as a hint of any fuck ftate.
. % in dny part of the Old or New Teftament.*
" Let the reader here recolle@ Dr. Hunter's come’
R o « 4 ment,
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ment upon our Lord’s reply to the Sadducees,
quoted in the ‘Title Page. It contains at.once the
true reafon, and a juff reproof of thefe many rafh
and unfcriptural aflertions.,

. 4. This being premifed, I obferve 1ft, that the
diftin&tion between foud and body, is plainly pointed
out in the account, Mofes has given us of the
Origin of both. The Lord God (fays he, Gen. ii. 7.)
Jormed man of the duff of the ground, and breathed
into bis noflrils the breath of life, and man became a
living foul. Now man is here reprefented, as de-
riving his origin from two different -quarters,
tho’ as to both, by the power of God. . One part
is formed out of the duft of the ground, and the
other part is immediately- infpired by God, and

tho’ together they make one living foul, (or, as the-

words mn w33 plainly mean feveral times in the

preceding Chapter and in other places, ore living .

Creature, yetare they manifeftly diftinguifhed from
each other. The machine, houfe ox tabernacle, was
formed of the duft of the ground, was finifhed
and had a rea/ and feparate exiftence, before the
bjving principle, the confeious -thinking being, was
‘created-by-God -and fent into it, to animate, ufe
and inhabit it. oo '

. 5. But Dr. Priefley views this paflage in a-
different light. ¢ We fee here. (fays he, Difg.
¢ P. 115.) that the whole man, (for nothing is
¥ faid of his body in particular,) was made of the
¢ @uft of the ground. No part of him is faid to
- #¢-have had a higher or different original, and
¢ _furely fo very important a circumftance as that
© -%-of an immaterial principle, which could not be
¢ from the duff, would not have been omitted, if
¢ there had been "any fuch thing in the com-
¢ pofition.” ¢ We fee here that the whole man
¢ was made of the duft of the ground!” We

fee quite the reverfe. ~'The words *¥f wMofes, -

Xterally tranflated; are, The Lord God forraed man
R o, o dq
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duft out of the ground, and breathed into kis no ;';IJ',
‘the foul, (or [pirit) of lives, and man became a living
Jfoul or living creature. See the Heb.* Now can

any words more clearly exprefs the two conftituent .

parts of man, and their different origins? Firft,

- He is formed duft out of the ground: This was one

part: it was duff, a compofition of duft taken out
of the ground: And to this the Lord refers, when,
pafling, fentence upon man- after the fall, he fays
Dupt thou art and unto duft fbakt thou return. But ..
was-this duft from the ground the whole. man as

Dr. Priefiley affirms? Surely not! unlefs a dead
carcafe,  and a lump of lifelefs clay, be a whole man.
For after this was.formed, and completed in all
its parts, ftill there was neither /ifz nor perception,
and much lefs thought or intelligence, till the Lord
~God did fomething further, till he dreathed into Fis
“noftrils; ({peaking after the manner of men) zbeé foul
of lives.. 'This is the other part of man, =vn v,
the foul of lives, the principle of /ife, perception and
intelligence.  And of this Buxtort juftly obferves,
+ The Hebrews by this word underfland the rational
and immortal foul, awhence they are aagﬂomm’ alfo to
Jawear by this. And Leigh m his- Critica Sacra
quotes Schlindlerus to the fame ‘purpofe as follows,
t It is ufed of ‘man only and denates his rational foul.
"This indeed may be carrying the matter rather too
far, as the fame word feems (Gen. vii. 22.) to be
afed of all living creatures; but certainly it is
ufually applied to man, and in divers paffages
fignifies - (as Burtorf obferves) his rational and
immortal [pirit.- See Job xxvi. 8. xxxiv. 14.
If. Ivii. 16. Heb. Now, inftead of this, if Dr.
Priefiley’s doCrine were true, if life, perception and

TOWR. D YLD DR EAON MY Sgw *
+ Hebrai per VAW intelligunt animam rationalem et immor-
talem, und® et per. hanc jurare folunt, o T
b4 Lmspam

r dec homine tantum et animam ejus ratione praadie
tam denotat, Se. )
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2heught ‘were the neceffary refult of that particular
arrangement of matter, which compofes the human
“brain, this would have been needlefs, and as foen
.as the body had been perfe&ly finifhed and the
brain completely formed, fenfation and inmtelligence
would have been the immediate confeguence ; and
man would have been a living foul, or a living
«<reature, without the Lord’s dm§ any thing further.
.So that fomething 75 “{aid of his body in par-.
ticular,” viz. that it was formed duff omt of the
groundy of which the swhele man was not made;
and a part of him is faid, to have had an higher
and different original, even the wq.zfjmg and ¢reating
anfpiration of the Lord Geod, who - breathed into
him a living fol. : : -
6. Indeed, the Do&or. is conftramed, in effeét,
-#o acknowledge this in what follows. " ¢ When the
% whole- man (fays he; he fhould have faid the '
% body of man,) was completely formed, and not
¢ before, we are mext informed that God made
< this man, who was lifelefs at firft, to breathe
¢ and live.” Whe was lifelefs at firR! How
«came he to be lifelefs? It feems he was com- -
etely formed in every part; even his brain was
finithed. .And according to the Dofor, ¢ {fen-
¢ fation and thought belo&to the brain, as much
_%¢ 23 gravity and magnetilm belong to other ar-
#¢ rangements of matter.” I fhould have thought
e nat ‘only would have Lwed, but even have been
_in pofleflion, of perception and intelligence, the mo-
ment he was formed, and the matter of his brain
properly arranged. For fays the Doctor * what
we call mind, or the principle of perception and
¢ thought is not a fubftance diftin& frem the
4¢ body, but the refult of corporéal organization.”
.But {adds he) “it 8 evidenmt from the text that
“¢ nothing but the cimcumftanoe of breathing made
«¢ the difference between the unanimated-earth,
«¢-and the living foul,” The circumflance of breash- |’
<. = v . ing ?
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ing 2 Does he mean the Lsrd’s breathing ([peak-
ing after the manner of men) or sman's breathing ?
If the Jatter, we utterly deny it, as contrary to the
exprefs letter of the text; if the former he allows
the very thing we contend for. The Lord God
ﬁrem‘/m};nto his noflrils the ford of lives, that is infpired
into him a living, thinking and intelligent principle.
But it is not faid that when one conftituent part
¢ of the man was made, another conftituent part
“ of a very different nature was fuperadded to it,
¢ and that thefe two united, conftituted the man.”
'The words ¢“conftituent part,” are not indecd
-mentioned by Mofes : but the fame thing, in fub
ftance, is affirmed, that the Lord God formed
man, dy# of the ground, which was one cou-
ftituent part, and afterwards fuperadded the foul of
life or lives, and that by the union of thefe two,
man became a fiving foul, or living creature.

7. And that we underftand Afyis right in the
account which he here gives of the origin of man,-
is plain from the following words of the Prophet
Zechariah, Chap. xii. ver. 1, Thus faith the Lord,
who firetcheth, or (for it feems it fhould rather be
tendered in the paf time) who fhretched firth the
beavens, and’ laid the JSoundation of the earth and
.]Zormed jlw é?’rit of man, Dwn of Adam witlin

im. ufficiently clear proof, (as ome juftly ob-
ferves) tlu{t_ thefe ty/.'ree tbing:,f;be( ﬁretcbil;,g ﬂzz;b the
Beavens, the laying the foundation of the earth, and
the forming the rational foul of man within him, ge
hand in hand. They are works of equal difficulty
and importance, and were done at the fame time,
that is within the fix days, in which the Lord God
created the heavens and the earth, and all that is
ther‘ein. “Hence St. Peter exhorts us to commijs 1%
keeping of our fouls to bim as to a Jaithful Creator.
. A

¢ Téftignoniam fatis clarum quo docemur pari paffu Hac tria

ambulare, expanfionem csli, fundationem t formationcm
anima ra,tionalis." ’ N * e ot “,
: C Now
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Now it ig a juft remark of Mr. Flavel that “the
fubftantial nature of the foul is implied in thefe
paffages, for whatfoever is created is a fubflance, an
ens per ¢, accidents not: being properly faid to be
creatad,” Befides, we are affured by Mofes that,
before the Creation.of Man, God faid, Let us make
mau, in our image, aud after. our likonefs, and that
aceordingly; God created man in bis own image, .in the
image of God. created be him. Now if, as our Lord
declares, God. be a 8pirit, how could man be
created in bis image,. if he had na fpirit in him,. but.
- was wholly made of matter,. as a, river confifts.
wholly: of water,. or a .forreft: of- trees? Dr.
Prieflley perhaps will anfwer, God. is not-a fpirit,
but a Material being; and therefore. man, tho’
wholly material, might ftill be. his image. But,
I think, in this peint few of my readers will agree"
with him.

8. But this is not the only pafiage of Scripture
that confirms our interpretgtion of Gen..ii, 7.
The fame infallible Spirit that. dictated it, -has con- -
defcendéd i another place, to.ratify the plain and.
~ obvious fenfe we put upon it, and (which I hope
* will have fome weight with the Dofor,) by the.
pen of a great Naturaliff; a. wife and learned Philo-
f«ﬁ?er,‘o_f whom even Dr. Priefley, need not be
afhamed to learn. I:proceed therefore, to obferve, -
fecondly, That the argument drawn from the brief.
account here given. by Mofes of the origin of
Man, will receive a-perfe@ illuftration, and ad-
ditional ftrength, by comparing it with what
Solomon has' faid, * with a plain reference to it,
concerning the end of man, I mean as to the
prefent life. Speaking in figurative terms. con-
cerning the diffolution of 'the. woaderfid. fabric. of.
man’s bady, (the anatomy. of which he feems ta
have perfe@ly underftood,) Le obferves Eccles.
Xity 7. Then. the duft return ta the earth as it
wasy and the [pirit foall retwrn . unto God thet fg{w its

ere
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¥ere he plainly diftinguithes the dwf which was
‘taken from the earth and returns to it, from the
Spirit which was given (that is immediately in-
fpired) by God, and returns to him. To fay that
‘the {pirit here means, the breath whereby animat
life is continued, would be abfurd, becaufe this,
properly fpeaking, no more returns to God, than
the body itfelf does. No, this intermixes with
the air, or rather is nothing but the air itfelf,
infpired and expired by means of the lungs, and
of no further ufe, when the lungs ceafe to perform
‘their office. This is as truly material as any fluid or
folid patts of the body, yea as the blood or bones
are, and is included in the -duft, which returns to
its original. But that which returns to that Being
.who is properly a Spirit, is itlelf a fpirit, like him
‘to ‘'whom it returns, that is, a confeious, thinking,
4mmortal {ubftance. '

9. And that I do not miftake or mifreprefent
-the meaning of the infpired penman, feems evident
from a fimilar declaration of St. Paul, in the 8th
*Chapter of ‘the Epiftle to the Romans, v. 10, 11.
If Chriff be in you the body indeed is dead, becaufe of fin,
‘becaufe of the fall of our firft parents, and the

. -corruption we derive from them; but the jﬂ}ir;’t

“(or foul) is life, or (as fome copies read ¢ inftead

. ~of Zwmy) lives becaufe of righteoufuefs, becaufe of our

‘juftification and ‘regeneration, thyp’, faith in Chift,
‘There may be other ways..of underftanding and
‘explaining  this 'paﬂ'afge, but none fo natural and
‘ealy, nomne that preferve the Antithefis fo plainly
intended bK the Apdftle, Firft between the 2ody
and foud, (here asin a thoufand places called fpirit,)
‘Secondly between the ‘death of the one, and the
life of the other, and Thirdly between the caufes
of thefe, fin and righteoufnefs. The foul is here
manifeftly diftinguithed from the %ody and is faid
to be lif¢ or to live, thut is ‘to exift in ‘happinefs

thro’ righteoufnefs, while the latter dies thro’ fin.

C2 . - Apd
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And that this is the meaning of the Apoftle a}?—
pears ftill more from what follows: ¢ And if the
Spirit of him that raifed up Jefus from the dead
dwell in you, he that raifed up Chrift from the
dead, fhall alfo quicken your mortal bodies by his
Spirit, that dwelleth in you.” As if he had faid,
Your fpirit, or {zul, lives without dying at all, lives
even when the body dies, and your very mortal body,
(not your foul or fpirit,) is to be raifed to life again, -

by the Sprit of God that dwelleth in you.

10. And here let me point out one inftance,
among many more that might be given, of Dr.
Prigflley’s great rafbuefs (to fay the leaft of it,) in
his affertions. He tells (Hiff. of Cor. P. 402) “it
¢ is obfervable that this (the refurre&ion) is never
“ in the Scripture called the refurre@ion of the
¢ body, (as if the foul in the mean time, were in
¢ fome other place,) but always the refurréion
¢ of the dead, that-is of the man. If therefore,
¢ there be any intermediate ftate, in which the
¢ foul alone exifts, confcious of any thing, there
¢ is an abfolute filence concerning it in Scripture,
¢ death being always fpoken of there—as a ftate
<« of reft, of filence and of darknefs, a place where
« the aicked ceafe from troubling, but where the
¢ righteous cannot praife God” Here at leaft we
_have an inftance, (and there are others, See Phil.
iii. 21, 1 Cor. xv. 44.) where the refurre&ion is
exprefsly called the refurre&tion of the body, and
of the body as diftinguifhed from the foud, which
in the mean time is faid to be alive; but of the
refurre@ion of the fou/, no mention is made in
Scripture.  And as to this “intermediate ftate in
« which the foul alone exiffs,” and is confcious, it
is plain even from hence and I hope will be more
plain by and by,-that there is not an ‘abfolute

¢ filence concerning it in the Scripture.”
11.But to return: that the fo/ is. a thing
diftin@ from the body, and does not die with1 it is
: plain

~
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plain to a demonftration, from the words of our
Lord, Mat. x. 28. Fear not them that can kill the
body, but are not able to kill the foul ; but rather fear
bimn who is able to defiroy both body and foul in bell.
Here certainly an immortal principle is fpoken of
and called the foul, which is diftinguifhed from the
‘body, and concerning which it is affirmed that t
cannot be killed, even when the body is killed. But
if the foul be merely the life of the body, and the
refult of corporeal organization, how can the body
be killed and it not killed? Can a man throw a
fnow-ball into the fire, and deftroy the firow and
not deftroy its whitenefs? If any reply that our
Lord means that the fou/ or /ife of the body cannot
‘be killed for ever, cannot fo be killed, but that it
1hall be reftored again, I anfwer the fame may be
faid of the body: 1t cannot be killed for cver; it
cannot fo be killed but that it fhall be raifed again.
For God thall guicken, even our mortal bodies, by bis
-Spirit that dwelleth in us. So that if that were all
our, Lord ineant, he has exprefled his meaning very
unhappily, and has both made a diftinétion with-
out a difterence, and alfo affirmed a plain falfehood,
declaring that the fody may be killed, but that the
fou! eannot: Whercas according to this doltrine,
the foul and the body are no way diftin&t from
each other, but are one thing, and either they can
neither be killed, viz. for ever, or they may both be
killed for a time. Our Lord adds, what manifeftly
confirms the obvious and plain fenfe of the paflage,
Fear bim avhs can difiroy both bady and foul in bell,
obferve both dsdy and fouly for the body, as diftin-
guithed from the /oul, thall be raifed again, and have
its fhare in the mifery of the ungodly.

12. 'The manner in which Dr. Prieffley gets over
this paflage is rather curious. ¢ Qur Saviour,
“¢ indeed, (fays he, Difg. P. 129) feems to ufe the
¢ term foi! 2s expreflive of fomething diftin& from
¢¢ the body, (Mat. x. 28) but if he did (which
o Cs “ however,
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¢ however, is not certain;) he might do it in com-
¢ pliance with the prevailing opinion of the times,
“ m the fame manner as he applied the terms
“ poffeffed of Demons to mad-men, and even {peaks
¢ to mad-men as if they were aCtuated by evil
¢ {pirits, tho’ he certainly did not believe the
<« exiftence of fuch-demons.” Such is the opinion,
which the Doéor has of our Lord as a Divine
«Teacher, the only charalter in which he receives
him! -He fuppofes that, in compliance with the
prevailing opinion of the times, he reprefented
mad-men as poflefled of demons when he knew
-perfeltly they were not poffefled of them, nay
knew that fuch demons did not exift ; and that he
affirmed a plain falfehood, even to his own dif-
ciples, as well as made a diftiction without a dif-
ference ! and further, that om this falfe foundation
he grounded an exhortation to them which, onthe
Doctor’s hypothefis, is moft unreafonable and
abfurd ! For is confeious exifferce, including per- -
seption and intelligence, and attended with Enowledge,
balinefs, happinefs, piety, wirtue, the enjoyment of
God himfelf and the wbhale Creation here below,.
fo worthlefs a thing, that I muft not fo much as
Jfear the man that can deprive me of it, for thou-
fands of years, and make me as .infenfible as a
ftock or a ftone? Nay that can reduce me to the
duff out of which I was taken, and 'bring me back
to my firft principles? Surely he that has power
~ todoall this is really an obje& of fear. And it
* {feems to me, that on the Do&tor’s principles, the
exhortation of our Lord fhould have been diame-
trically oppofite to what it is. He fhould have
faid, ¢ Fear them who can kill the &ody, for at the
fame time that they do this, they kill the fou/ alfo
and reduce you to a condition below that of the
wileft infedt, they render you inanimate niatter, fenfe-
Ly and inactive: They feparate you from the love of
Chrift, nay and deprive you of all your knowleqti_ge
o
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of God, love to him and enjoyment of him; as
alfo of all ability to {erve him, or to be of any ufe
to your fellow creatures; they make you mere duft
and afhes. Remember, Solomon has told you a
living dog is better than a dead lion: fear them
therefore, be on your guard againft them and con-
tinue in life as long as you can, as well for your
own good, becaufe, in almoft every fituation and
circumftance /ifz is faveet, as for the glory of God
and the good of your fellow creatures.”

13. But, adds the Do&tor, ¢ when we confider
that according to the uniform tenour of the Scrip-
tures, and efpecially our Saviour’s own difeourics
and parables, there is no punifhment in hell tiil
¢« after the refurreQion, it will be evident his
meaning could only be, that men have power
¢ over us in this life, but, God in the life to
“ come.” How far the Dolor is right with
regard to what he fays of  the uniform tenour-of the
Scriptures and our Saviour’s own difcourfes and
parables,” is partly feen already, and will be more
fully feen by and by. In the mean time, I would
obferve, our Lord’s words are moft exprefs, that
there is a part in man, which cannot be killed,
even when the body is Eilled; and that man has
no power over this after death, but that God can
both deftroy #4is in hell and raife up the dody alfo
to fhare in the torment. But, it feems, he only
_fpoke thus “in compliance with the opinion of the.
“ times, in.the fame manner as he applied the
“ term poffeffed of demons- to mad-men, and even
® fpoke to mad-men as if they were aCtuated by
¢ evil fpirits, tho’ hé certainly did not believe the
 exiftence of fuch demons.” But why is the
Dodtor {o pofitive that our Lord did not believe the
exiftence of fuch demons? Why? Becaufe the
Doétor does not believe it, and he is [ure neither
Chrift himfelf, nor any of his Apoftles believed
any.thing which he does not believe! However,

our
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our Lord had policy enough, it feems, to fpeak
and aét as if he believed it, and accordingly very
frequently commanded the unclean fpirits, to come
out of both men and women, when he knew
perfe&ly therc were none in! and dire@ed his
evangelifts to record in writing, divers inftances
of numbers, yea of lgimms, being alually caft
:out, when not one fuch inftance had ever hap-
‘pened in fa&t! S
14. I beg leave to make another remark here.
In a paflage immediately following his obfervations
-upon this text in the xth of Mat. the Do&tor fays,
%¢ Had the facred writers really believed the exift-
¢ ence of the foul, as a principle in the human
< conftitution, naturally diftin@ from and inde-
* pendent of the body, it cannot but be fuppofed
© that they would have made fome wfe of 1, ih
¢ their arguments for a future life. But it is
% remarkable, we find no fuch argument in all the
% New Teftament.” No? What not in thefe
words, Fear net them that can kill the body, but are
not able to kill the foul? Is there no intimation bere
-of “a principle in thehuman conftitution, naturally
diftin&t from and independent of the bedy? And
is there * mo ufe .made of this principle, in our
Lord’s argumerit for a future life 7” And can the
Dolror find nothing of the fame kind, in any other
part of the New Teftament? If not, I will refer
bim to 2 Cor. v. 14—~9. and Phil. i. 21,—23.
Burely the Doltor muft know, what T am afraid
is too ‘true, that his readers, in general are but
little acquainted with the Seriptures, or, one
would fuppofe, he would be afbamed ‘to aflert b
Srequently, whdt fo manifeftly contradifts the wvery
. Adetter of them. i
~15. But to proceed.. This fame doélrine, that
the foul is a principle diftinét from the body, and
<apable of exifting in a feparate ftate is alfo im-
plied in the account which St. Paul ‘has given us,
probably
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probably of himfelf, 2 Cor. xii. 2, 8. I knew
a man in Chrift (fays he) fourteen years ago,
(whether in the body I cannot tell, or whether
out of the body, I cannot tell, God knoweth) fuch
an one caught up to the third heaven: I knew fuch a .
man, (whether in the body, or out of the body, I
cannot tell, God knoweth) how that he was caughg .
up into Paradife, and heard unfpeakable words
which it is not lawful for man to utter.” Now tho’
this paflage do. not {peak of what fhall be after
death, yet it plainly diftinguifhes the fou/ from the
body, and declares it to have been the Apoftle’s be-
lief that the foul might be feparated from the body
even before death, and migll:t be caught up into
Paradife, yea, and into the third heaven, and there
think, and know, and fee, and hbear things unutter-
able. The Apoftle indeed is uncertain whether he
~ bhad been caught up in the body or out of the bodyy
that is, whether his whole man had been caught up,
body and-foul both, or whether only his fou/ had
been taken out of the body and caught up in that -
ftate of feparation, while his body was left below
and laid afleep. But if the foul were not a prin-.
ciple diftin@ from the body, and capable of living
-aut of it, there would have been no room for this
doubt, but the Apoftle might have been fure that
he had been caught up, if at all, not au of but in
the body. :
16. Again: That the fow/ is diftin& from the
body and will exift when the body dies, is plain .
from both St. Paul and St. Peter’s comparing the
bodg,‘ to an Aoufe or tabernacle, and the foul to the in-
habitant thereof, or the dody to clothing and the foul
to the perfon clothed therewith, St. Paul's words
are, 2 Cor. v. 1,—4. “If the earthly houfe of this -
tabernacle. were diffolved, we have a building of
God an houfe not made with hands eternal in the
heavens.” He afterwards fpeaks of being unclothed,
that is, ftript of the body, or as he explains ifta a$-
’ fent
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Jent from it. The very fame is the language of St.
Pete{; 2 Epift. Ch. i. ¥34 and 14. 1 tgl:?i it meet
(fays he,) as long as I am in this tabermacle to ftir
. you up by putting you in remembrance, knowing

- that fhortly I muft put off this tabernacle, even as
our Lord Jefus Chrift hath ‘fhewed me.” Now
what a ftrange and unintelligible way of fpeaking
is zhis, if the foul is no way diftin&t from the body
but only a mere property, the refult of corporcal
organization, which dies and is extin& when the
bedy dies? . Do ‘we ever {peak of mere properties
m ithis manner? Does the Do&or himfelf, the fo
confident that the foul as much belongs to the brain
und is as:truly 'a mere.property thereof, as Hagnet-
#fin belongs to the Lsadfiene, and is the refult of ~
that -particular arrangemeat of ‘matter, does fe, (I
fay,) ever ipeak of Mugnetifn in this'manner, and
tell people of its being unclothed of the'Loadftone? ,
Or do we fpeak thus of brute creatures, tho' their
lfe is Furely more than a property? Do we ever
Tay when they die, that their earthiy houfe is diffolved,
Yhat they have put off their tabernacle, and are un-
viothed and abfent from the body ?  No, certainly. =
Such language would be abfurd, at leaft in the
mouths of thofe who do not believe that they have
an intelligent and immortal principle in them that
furvives the body, 'Why then s not the fame way
of fpeaking abfurd, when applied to man ¢ 'Cer-
‘tainly becaufe man has in ‘him a mind, fpirit, or
intellectual part, which ifurvives the body and is im-
mortal. ‘This now ufes the body as an inftrument,
. -while in this material world, but will, by and by,
lay it afide.as ‘having mo ufe fordt-in the fpiritual
‘world, at leatt in its prefent, :grofs ftate : Thirnow
-dwells in the bedy as'in an Aonufe, ‘or'fojourns:in it
-as in a temt, but will fhortly reméve out of it intoa
much more pure and éommoidions ‘habitation: - This -
is now clothed with the body as with a garment,
but will ere long puf #.of, and will find pi'e?ared

- . . ) or -
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for. ic,'ifv now. clothed with the divine immge; &
much mare comfortable and fplendid attire. ‘

SECTION 1I17.

OUGH has been faid, in the preceding fecs
4 tion, to prove to any that believe the Scripture
that the, foul is diftin& from the body and dees.not
die with it, but exift in a feparate ftate.. In this
Section I.{hall endeavour to prove, that it does nat
Sleep in that ftate of feparation, but is in a condition
« of confeious bappinefs or mifery. ‘
1. They who hald' this opinion, who imagine
that the fonl has a real, diffinf, and feparate exifts
, ence after the body. dies, and yet that it falls inta
a. flate of fleep or flapor, in which it has neithes
confcionfnefs- nor aéhivity, muft certainly {uppofe that
it is meatertaly as it is not conceivable how an ime
material {ubftance, a fubftance pusely fpiritualy thould
~lofe all thowght and confcionfniefs- and yet retain any
exiftence, It-is granted, if it were material, tho® as’
fine as air or even light, it is conceivable that is
nrighy lofe all ¢omfeiouinefs-and thought; (if in that
cale it ever -could have any,) and yet retain fome
kind. of .exiftence. But then how it would differ from
the: bedy is impoffible to fay ; at leaft it is perfecily
clear and certain that it would have, in that cafe, we
pre-eminence above the body. For the fubflance of the
body as truly remains after the animal life departs,
as- on this hypethefis, the fubfltance of the jfzz is
fuppofed to remain after-thought and confcioufnefs.
ceafe; and the- body, according to the Scriptures,
will as certainly be raifed again to life, as this
opinion fuppofes. that the foul fhall be reftored tor
its confcion{nefs and adtivity: :
. 1 2. Dfa



M 4

: (36 )

2. Dr. Prieftley, whofe do&trine, as'we have feen,
is, that we have no fou/ at all that can furvive the
death of the body, either to fleep or wake, {peaks
well to this point, Dif. P. 123. I wifh they would
¢ confider what notion they really have of an im-
material foul, pafling thoufands of years, with-
“ out a fingle idea or {enfation. In my opinion,
¢¢ it approaches very nearly to its being no fubflance
“ at all ; jult as matter muft entirely vanith, when
¢ we take away its property of extenfion.”

- ¢ If together with the opinion of the entire
¢ ceffation of thought they will maintain the real
¢ cxiflence of the foul, it muft be for the fake of
¢ the hypothefis only, and for no real #fz whatever.”

This opinion therefore, is more unphilofophical
and abfurd, (if more can be) than the former.
However, as it is not to Philsfophy, but to Revelation
that I appeal, I wave proceeding further in this
kind of argumentation, and call the attention of my
teaders to the Oracles of God, as being perfectly
able to determine this point, and that in a manner
more obvious to the meaneft capacity than philo-
[ophical reafonings, and with an authority much more
binding upon the confcience, and from which there
can be no appeal.

. 8. An attentive reader ¢annot but have obferved,
that moft of the paflages quoted under the former
head are equally conclufive in favour of the point I
am now to eftablifh, particularly thofe from the 8th.
to the Rom. and from the:10th. of St. Matthew.
" For if at death the foul fall into a profound fleep,
or infenfible fupor, fo as to have no thought or con-
Jeioufnefs, how can it be faid to /ve or to be /ife be-
caufe of righteouftiefs? Surely it dies, to all in-
tents and purpofes, as much as the body does, which
fhall alfo revive at the great day. And how can it
be faid that it cannot be killed, though the body
may ? Surely itis as zuly and as pei{eﬂly killed as
the body is ; for the fulffance of the body remains,

when
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when its life is gone, as certainly as the fubftance
of this ftrange kind of foul is fuppofed to remain
when the power of thought and perception is gone.
- And how could our Lord, on this hypothefis, with
any propriety or force of argument, exhort his dii-
ciples nat to fear thofe that could kill the body, but after-
ewards had no more that they could do ?  Since he that
killed the body, atleaft laid the foul ?/Ieep, or threw
it.into a ftate of abfolute infenfibility tor fome thou-
fands of years; during which it could have no
confcioufnefs and of confequence no enjoyment : and
not being capable of any alion, could neither pro-
fit itfelf, nor others, nor in any poflible way ferve
its Creator and Redeemer. Surely this is a ftate
really to be dreaded by a wife and good man, who
even in this life, finds an happinefs in the knowledge
and love of God and of Chrift, that overballances
his bittereft forrows; and who, if it were other-
wife, would neverthelefs ftill defire to live and be
ufeful, rather than die and fall afleep till the refur=
reCtion day ! .
4. But our Lord's difciples were fufficiently fc--
. cured againft any fear of that kind by the gracious
. affurances which Jefus had frequently given them,
and all others that thould believe in {ﬁm. For in
this light it feems moft natural to underftand the
following and fuch like Scriptures, John v. 24.
“ Whofo heareth my word and believeth on him that
fent me hath everlafting life ;—is pafled from death
to life.” Again John vi. 47, 50, 51, * This is
the bread that cometh down from heaven, that a

man may eat thereof and not die. If a man eatof .

- this bread he fhall live for ever.”—John viii. 51,
“ Verily, verily I fay unto you, if a man keep
my faying he fhall never fee death.” And again
John xi. 26, ¢ Whofo liveth and believeth in me
fhall never die.” To the fame purpofe may be men-
tioned our Lord’s words to the woman of Samaria,
“¢The water that I thall give him thall be in him a
well of water, fpringing up to everlafting life.”
- ' 2oene - . D . Now -
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~ Now all thefe paflages are perfe&ly natural and eofy,

if the foul of a believer has not only a feparate exift-
ence after death, but alfo retains thought and con=
Jetoufngfs, or in other words /ives and is bappy. But,
on the fuppofition, that it ceafes. #o exiff, (which I
have fhewn it does not) or jlch and becemes. in-
Senfible ill the general refurrection, they are very
improperly expreflfed and hard to be underftood.

5. But L need not ftop to quete and infift upon.
fuch texts as thefe, whicﬁ are capable, though not "
‘with equal eafe or fo natural an interpretation, of -
being conftrued into another fenfe : There are other
gaﬂ'ages, and thofe not a few, which are not capa-
ble of being forced into any other meanjng, and
which prove to a demonftration that the foul doces
nat fleep, but is awake and aftive in the feparate ftate.
Such is the parable of the unfaithful Steward, re-
corded Luke xvi. v. 1, &c. In that parable our
Lord gives the following advice, ¢ Make to your-
felves friends of the mammon of unrighteoufnefs,
that when ye fail they may receive.you into ever- - -
* lafting habitations.” Mammon here undoubtedly
means riches or money, and it is termed the mammon
of wzrigbteou{l'n%, becaufe of the unrighteous man-
ner in which 1t is commonly procured or employed.
‘When our Lord bids us make to ourfelves friends with.
this, he means that we fhould do all pofijble good
with it, efpecially to the children of God. He en-
forces the exhortation by this motive, That awken ye
Jfaily that is, when ye die, ‘when your beart and flefb
Jfaily and your earthly tabernacle is diflolved, and
not fome thoufands of years after, they, thofe’
children of God that are gone before you, whom
ye relieved in their diftreffes and did good ‘unto in "
the days of their fleth, may receive you, maybid you.
wwelcome into everlafting kabitations. Syrely our Lord -
" does not mean that we fhould be received to ﬂeeﬁ,

there, or fall into a ftate of uzter in er}:{ibility, much’
lefs after we are already fallen into fuch a ftate ; but
to be refrefbed and comforted by and: among thofe’

' B ) whom
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-whom our kve and bouniy refrefhed and comforted.
on earth, in order that in their love and friendfhip
-we may forever enjoy the reward of our pious cha-
rity and beneficence. - .

6. But what tolerable fenfe can be made of this
paffage on the fuppofition of the foul’s falling into a

. found fleep, or becoming utterly infenfible at death ?
On this hypothefis there are none ione before into
everlafting habitations to receive fuch as come aften,
but all fall into a ftate of utter infenfibility the
moment they die, and remain in that ftate till the
general tefurreCtion, when all rife and enter the
ﬁeavenly manfions together, and not. fome before

- others, fzine that had been relieved in their ficknefs

.and upon their dying beds, before fuch as had re-

lieved them. There can be no fuch thing there-
foié as jome receiving others. And on the fame prin-

ciple, it could with 1o propriety be faid that when
ye fail they may receive you, for mone are received

- when they fail, but moft part many thoufands of

. years after; fo that this paflage contains a ve
conclufive argument in favour of the do&rine I el-

. poufe, .and-the more it is confidered in connexion
with the context, the more conclufive it will appear.
.The unfaithful Steward withed to provide for his
reception and entertainment immediately upon his
being difmiffed by his lord, that he might not be

- deftitute at all, and he is reprefented as being re-
_ceived by his lord’s debtors, whom he had befrigend-

.ed, not after he and they had been afleep many

eass, and bejng now fuddenly awakened were in

Huch circumﬂ;§ces that A¢ nefther wanted their
“help, rior they his; but immedidtely upon his being
turned out of his ftewardthip.

., 7. The fame important truth that we are in hap-
pinels ot mifery immediately after death, is cer-
tainly taught in that well-known paifage contained
in Rev. xiv. .,13.——-",‘1 heard a voice from heaven

" .faying unto me, Write : Blefled are the dead that

dic in the Lord, from henceforth: Yea faith the

T D2 . Spirit.
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Spirit that they may reft from their labours; and
their works do follow them.”  As the importance of
this paflage is fufficiently pointed out by the weice
trom heaven commanding to write it, and the con~

firmation of it by the teftimony of the Spiriz ; fo,

if it be confidered in the original, there can be no
reafonable doubt entertained refpecting its meaning.
For not to infift on the word paxagioi, ©Aappy are the
dead,” which however implies their confcious exiffence,
for how can they be called Aappy, who do not fo
much as exiff, or are not confcious that they do 3 and

‘not to dwell upon the word azad; rendered bence-
Jforth, but with equal propriety tranflated, inflantly

or™ immediately, (in which fenfe the learned Witfrus
takes it, Wit. Oecon. Fzder. 8. 14. 21.) Happy
are the dead that dic in the Lord, inflantly: they are
happy infantiy et (I fay) to infift upon this, the
words that f{)llow, fpoken by the Spirit, are quite
clear and decifive and incapable of being conftrued
into any other fenfe, Yea fuith the fpirit that they

m(.'y 7'g} fréfn tbeir Inbaur.r e arzmarcwilal (X TWY XORY

" adler, literally that they may be refrefbed, or (as the

word is in the middle voice) may recreate or refrefb

“themfelves from or after their labours, and their woks

follow, per atiar, with them, or accompany them.

It is ‘'well known and will not be denied (I think)

that the word asamave does not fignify barely to ref,

“but to reft with refrefbment and comfort, as in Matt.
“xi. 28, 29. I will refrefb you, you fhall find refrefb-
ment to your fouls, and therefore is a word that can-

not properly be applied to what is devoid of Ii’ﬁ,

Y
of inanimate matter, that it is refrefbed and comfort-
ed. And the laft claufe, Their works follow awith
them, or accompany them, ‘furely imply (as Baxter

“has obferved) that they immediately enter into hap-

pinefs as foon as they die, otherwife it thould have
“been faid their works come many thoufands of years
“after their death; namely at the refurreGtion of the
) o - great
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at day; wheny and not before, according to this

yftem; they are noticed and rewarded.

8. The Author of the Epiitle to the Hebrews.
teaches the fame do&trine. In the 6th Chapter of
that Epiftle and v. 12. he eihorts the believing
Hebvews not o be flothful; bat followers of them who
through faith and patience inberit the promifes. Nowy
whoin can the Apoftle mean by thefe who through
Jaith and patience inberit the promifes, but faints de~
parted this life, who being feceived intp the nran~
fione Chrift had prepared for them in his Father’s
houfe, and beholding the glory the Father had

iven him, ihherited the promifes in a much fuller
?enfe than any can do on earth ? Surely this is the
moft natural and eafy fenfe of the paflage, and to
take i i 4ny other fenfe is to put 2 manffeft force
upon it. To fuppofe with Mr. Peirce, that the
Apoftle; here, exhorts the believing Fews to imitdte
the believing Gentiles, is without any fhadow of
reafon, not te fay abfurd.. For the believing Fews,
. being in Chrifty m general, long before the Gentiles,
and having much greater advantages, were, it is
probable, much more advanced in grace than they,
Befides, the Gentiles are not fo much as mentioned
in the whele Epiftle, and neither in this Epiftle nor
any where ele; (I think,) are they propofed as an
example to be imitated by the believing Fews; whe
_ were converted before them. And _fgurely he does.
not exliort a part of the chriftian Hebrews to imi-
tate others {tiMl alive.. For he writes.to all without
exception,” commends them for their « work and
Jabour' of love which they had fhewed to Chrift’s.
thae- iw that they had miniftered to the faints and.
#id Ainiiter;” ahd he exhorts every one of them, not
@ part t6 fmitite the reft, but al/ in general, and
every individuel in particular, fo fbew the fame dili- .
.gence they had hitherto thewn, “ unto the full af-
turanée of hope unto the end, thatye be nat flothe
fuk (addd he) but follolv)iers of them, whe t?r_c:lt_:gh.
e PR N . 34 ann:
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faith and patience inherit the promifes# He ex:
horts, therefore, all the believing Hebrews, #ill
dlive, who it feems were already eminent for Jove
and good works, to perfevere in the good way they
were in to the end, in imitation of them who, zhro®
Saith and patience, had finifthed their courfe, and
were now inheriting the promifed reft in glory,
having “ received the end of their faith the falvas
tion of their fouls.” This, I fay again, is the plain
and obvious fenfe of the words, and taken in this
fenfe they are utterly irreconcilable with the doc-
trine of t etﬁ/leep of the foul. o
"~ 9. And that there are fome who inherit the pro-
mifes, in the feparate ftate, is certain in fack ac-
- cording to the teftimony of Scripture. The Evan-
gelifts inform us (fee Matt. xvii. 1. Mark ix. 2. and’
efpecially Luke ix. 30, 31.) of Mofes and Elias ap-
fearing in glory to our Lord on the mount, where
was transfigured, and difcourfing with him on
the fubje@ of that deceafe be fbould accomplifp at Fe-
rufalem. Now unlefs we allow that thefe were
really the fpirits of thefe two great and good men,
the former of whom had been, under God, the
inflitutor, and the other the reformer of the Fewi
Church; I do not fee how we can vindicate the
truth and authenticity of the facred hiftory of the
New Teftament, efpecially as Matthew, Mark, and
Luke, all circumftantidlly record this event, and af-
firm that the appearances were not mere vifions, but
real perfons, even Mofes and Elias. St. Luke in
particular fpeaks very exprefsly, faying there talked
with him two men, which were Mofes'and Elias.
Elias, it is true, as he never died, but was only
changed, being carried alive into heaven, probably
had his glorified body with him. But ¢ Mofes the
Servant of the Lord really died in the land of
‘Moab, according to the word of the Lord, and the
‘Lord buried him in a.valley over againft Beth-Peor.”
See Neut. xxxiv. 5, 6. He, therefore, at leaft, was
SR . a difembodied
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a difembodied fpirit, and made vifible probably by
affuming fome vehicle for that purpofe.

10. But this is not the only paffagé of Scripture
where departed fpirits are reprelented as a ing
or are mentioned as exifting. The Ghoft.o g::‘nel
appeared to Saul, and held a particular converfa-
tion with him, predi@ing his approaching death.
And as the Apottles believed that ipirits might ap-
pear, and more than once fuppofed they altually
‘had feen one: fo our Lord himfelf allowed there
aight be fuch a thing as a fpirit appearing, for he
reafons with them upon the notion of it, faying,
fpirit bath not flefb and bones as you fee me have. And
that they are not afleep, but in happinefs or mifery,
is certain, on the one hand, from what St. Peter
Aays of the [pirits in prifon, and on the other, from
the mention which the author of the Epiftle to the
:Hebrews has made of ke jfp:'rit: of the juff made
" perfeit. As to the former, if they were ﬁ(! len-into

‘a deep fleep till the refurre@ion day, it certainly was
perfetly needlefs to confine them in prifon, as it
18 not zlppofed that they are in any danger of
asvaking: and as to the Jatter, I know not what kind
of perfeftion that could be, which they had attained
by finking into utter Fupidity and infenfibility, un-
confcious and wnaltive. , .

11. But perhaps it may not be amifs, to give each
of thefe lat mentioned paffages a particular ex-
‘amination. That of St. I?eter is in the 1{t Epift.
Ch. iii. v. 18, 19, 20. ¢ Chrift hath once fuffered
for fins,—put to death in the flefth but quickened
"by the Spirit,” (perhaps to preferve the Antithefis,
_which feems here to be intended between fle/b and
fpirit, Lwomemdug 3u ¥wvpaky might be rendered kepz
alive in the [pirit,)  whereby alfo. he went and
‘preached unto the fpirits in prifon, which were for-
“merly difobedient when once the long-fuffering of
‘God waited in-the days of Noah, while the ark
‘was preparing.” Dr. %Vatts juftly obferves t}':'pen

Lo is
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this paffage, that in whatever light tlie former fart
of it be interpreted,  Whether Chrift pteached to
thefe antient Rebels who were defttoyed by the
flood by his Spirit working in Noah, a Preacher of
tighteoufnefs; or whether in the three days in which
ks bedy lay dead, hit foul vifited thewr {pirits in
their feparate ftate of imprifonment, on which fome
_ground the notion of his defcent into Hell: Let
this be determined ag it will, the moft clear apd
"exfy fenfe of the Apoftle, when he fpeaks of thé
Mirits in prifm is; that the fouls of thofe Rebels,
after their bodies were déftroyed by the fleod, were
referved in prifon for fomé fpecial and futdre de-
fign. Aad this is'very parpllel; (adde he,) to the
prefént circumftanees of failen -Angels, of whom
Jude has given ws an account, v. 6. “The Angels
that kept not their firft effate he hath referved in
everlafting chains under darknefs unto the judgrhent
of the great day.” And why nay not the fpirits
of men be a8 well kept in' fuch a prifert as the
fpivits of Angels ?” - :
" ¥9. As to the other paffage, dosttained in the
32th: 10 the Hebrews,: it fo plainly éawmerates all
the inlabitants of the heavenly world, witk whom
believers have. communion e]:/cmwhilc o earth, a}::d
among them the fpirits of the julf made gerfell; that
ie ﬁeﬁm imp'oﬁhlfe to p{t my:ﬁeﬁbk fejgg upon.
it on the prnciples of thbfe who do not admit the
do€trine of a feparate and ronfiicas fate of the foul
after death. It mentions God the Fudge'of all; Fefi
the Mediater of the Nemv-Covehant; an inpunierable:
company of Angels, the general Affenibly ané chrirch of
the firfl-borm which axe writhtng or regifkered in Beo-
“wew, (that is, all the children.of God of alt nations
and ages, who are enmlled in heaven, a5 the Al
born of Ifrael: were enroled’ by Mofesy)—and the:
Jpirits of the jufft mode perfelty whorby putting off the
‘body, with all its infirmities;, affictions, and pains,
bave arrived 2t a degree of pedfeCtion not to be ap-
. - attained
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tained on earth. Now if there be no fuch thing
as any feparate ftate, in which difembodied fpirits
live and are , what fhall we make of the
Apoftle’s words? What tolerable fenfe can we
put upon them ? on the fame principle that we
deny their exiftence or maintain that they fleep, we
might deny the exiftence of Angels, yea of Fefus
Chriffy or God bimfelf; or aflert that thofe ever wake-
July ever aflive Beings are fealed up in perpetual
flumbers: And then what would become of the
creation of God, when its Preferver and Redeemer,
-with all the heavenly minifters of his providence
and grace, were laid faf aflecp, or were funk into
an eternal flupor ? . o
. 18. A further proof of this point may be very
properlfy brought from what is gid concerning the
fouls of the Martyrs..” Rew. vi. 9. (a paffage which
Dr. Prieftley confounds with Rev. xx. 4. See
Difq. P. 131.) “ Wheft he had opened the fifth
Seal, I faw under the altar the fouls of them that
~were flain for the word of God and for the tefti-
mony which they held, and they cried with a loud
voice, faying, How long, O Lord, holy and trug,
_doft thou not'judge and avenge; our blood on:them
“that dwell on the earth, and white robes were given
.unto every one of them, and it was faid unto them
that they fhould reft for a little feafon, until their
fellow-fervanis alfo and their brethren, that thould
‘be killed as they were, fhould be fulfilled.” Now
tho’ it be allowed that this is a vifion, (as the greateft
part of this book confifts of vifions,) yet 1t is a
* vifion founded on #ruth which it could not be, if
“neither the Martyrs, nor any others departed this
life, had fouls exifting and living in a feparate ftate.
And why may we not fuppofe that the whole paf<
fage gives us a true reprefentation of a matter of
fadt 2 viz. ¢ that (as Dr. Watts fays,) the fpirits
.of tbe Martyrs which are now with (Z:od, pray him
to haften the accomplithment of his promifes made
te
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o his' cliuech and the day of vengemoemponfhis
Ayrreconcileable enerhies.” zéurely is is the moft
«eafy, obwvious, and natural fenfe of the paffage, "and
confidering the confirmation it Teceives from the
uniform do&rine of Scripture concerning the exift-
ence and ftate of the foul after death, it is un-
_ .Uoubtedly the true one. '
" 14. And that the dotrine of Scripture is what I
.am endeavouring to eftablith, viz. that the foul does
- mot fleep, but is in a Rate of confitons heppinefs or
wjery, s not only fufficiently plain from the
patfiges I have siready produced, but alfo and efpe-
. wially fvom that remarkable acvount our Lord him-
felf hath given us, Luke xvi. 18,—81. «The beggar
died and: was carvied by argels imto Abraham’s bo-
‘fom, the rich man alfo died and was butitd, nml
. dn kel be lifc up his #yés, being in torment, and
“Heéth Abrakam afar off-andrLazatus in his bofom ;
:and ke trled and faid, “Father Abtahaim have merc
‘on #ie¢, bnd fend Lazarus that he miay dip the tip
-of his fikger in water, ahd cool my tongue, for T
4 tofthehted i this flame. But Abraham “aid,”
&Ko, ;
15. Many are -inclined to think that this is not a
-Parable, but an hiftorical relation of a matter of
falt- which out Lord knew had a&tually hiappened.
And in that cafe the mutter is eftablifhed beyohd a
~doubt: there is no room for any reaforiing upon the
fubje@, our Lord himfelf pofitively affrming, fiot
only that the fonls of thefe two perfons eviffed
‘after their bodies dicd, But that ¢the foul of -the one
was comforted and that of the other tormiented, which
things are neither of ‘them ’Cbnﬁ'ﬁr‘eht witha ftate 3?
Slupor or infenfibility. But fuppofing this paflage
?/S?cripmre b{{a é’ true ixﬁo};ifobhtg oy a Pa%&ﬁr,
yet ftill it will €urnith moft coirdincing evidence of
_ the uﬂme anid bappine/s or-nifery of fepatate fpirits.
For #hd it be a Parable, 6r parabslical reprefent-
ation of things, it cettainly tult be fouhdedb of
v truth,

s
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truth, and inteitded -to teach us fruth. But on the:
principles of the do&rine I oppofe, it is founded.
on 2 fis, and intended to teach a Jie.

16. The whole. Parable, if it be a' Parable, is
built on this fuppofitien, that there is anotber and .
Jpiritual world into which perfons enter immediately
after death, and where they generally experience a-
ftrange reverfe of the flate they were in here, and
that this world exifts even 7w, while mem are ftill -
alive upon earth in-a ftate of>trial. This ‘is the -
faundation of the Parable; and if. this be all a mere
fiction, then the Parable is' founded on a Ze; it
takes. for granted what has. no exiftence:  Secondly,
The Parable. i3 intended to teach us, that thofe, who
inftead of making a proper ufe of the good things.
of . this. life, take up with them as their portion and -
live luxurioufly, fhall, immediately after death, be-
tormorted 5 amd  that thofe who foffer evil things.
here, . if . theey be: patient” underthem, refigned to
the wilt: of God, and: truly pious, fhall, the: mo--
ment after . they. die, be.camveyed to.a place where .
they fhall be proportionably csmsforted. But if theve.
be no.fuch after-ftate.of torment: or comfort ta com-
mence as. feon ae we die; then our Lord here mi/~
Jeads us, and on the one hand; terrifies us with fa/fz .
Jears of :what has no exiftence, and on the other, .
encourages: us - with.wain bgpes. of: what is not and.
never can. be. enjoyed. Or if the. chief delign of
the Parable be.rather to. fhew, that evem a ghof,
fent from. the other world, would not be fuficient:
to convert thofe who do not hearken to Agfes and
the Propbets, Chrift and his Apoflles ; ftill it is ne-
ceffarily implied in this, that there are ghofls in the
other world; for if there.are not, how could it be
fuppofed, even in a Parable, that any thould be fent
from thence ? . :

" 17. If it be faid that the Jews had an opinion of
this kind current amongft them, and that our Lord.
did not think it neceflary, tho’ it wasa falfe one,

! Ll - to.
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to contradit it, but on this occafion grounded a
Parable upon it, with- a view to inculcate charity
to the poor, and the importance of attending to the
word of God. I anfwer then, by fo doing, our
Lord has wtilﬁrmed that falfe opinion as:much as he
well could have confirmed it; and on the fuppo-
fition that the opimion is fatlf, the Parable is falfe
too, and has not one fingle thing in it that is either.
true or worthy of notice. And is this confiftent .
with the charalter of him who was true and taught
the way ‘,’f God in truth, and who declares himfelf,
¢« For this caufe was I born and for this caufe came
I into the world, that I might bear witnefs to the
truth ? I would further obferve here, that tho’ -
-our Lord very frequently taught by Parables, and
tho’ the Parables delivered by him and recorded by
the Evangelifts, are very many and of {undry kinds,
et a fingle inftance cannot be produced of onme that
- 18 not founded in #ruth, and much more, that has
net zruth, for the moral of it; that is not calculated
and defigned to teach us truth. The Parable of
the fower and the feed, and the fundry kinds of
ground, fuppofes what is true, viz. that there are
Jfowers, and feed, and fundry kinds of ground. That .
of the tares and wheat is founded on truth, there .
arte both fares and wheat in the world. That of the
Father and his two fons, one of whom was a Pro-
digal, is alfo built on the fame bafis. There are
Jfathers and fons among men, fome of whom, and
often the younger, as our Lord fuppofes, become
Prodigals. And fo of all the reft of his Parables. -
There is not one of them that is a mere fable
founded on a /ie ; and much more, there is not one
of them, formed on purpofe to feach or to cerfirimn
men in a_falfe opinion, which would certainly be the
" cafe }:vith this P;u"ab:le1 of the rich man and 'Liz‘zarw,
on the fuppofition that the foul flesps, or has no .
exiffence af}t)el? the death of the bod/yl ? -
~ . 18. I muft not omit mentioning here, that asthis’
hiftorical Anecdote, or Parable, which we have juft
- confidered,.
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tonfidered, fpeiks of Abrabam as being alive in thé
Tpiritual worldy (as we have already feen Mofes and
Samuél were,) fo our Lord, in his converfation with
the Sadducees, refpeQing the refurrection, Luke xx.
87, 88, proves that he was alive; and Ifasc and
gato"lv too, by the words of God to Mofes at the

ufh, when God calls himfelf the God of Abrabam,
dfacey, and Facob. God is not the God of the deady
{lays Jefus,) but of the living ; for afl, or, (as it
iy be tranflated,) they all five to bim. Abrabams
Maac, and Facod, thérefore, together with all, de-
parted this'life, whofe God Jehovah hath declared
himfelf to be, are now alive in the fpiritual world,
and, of confequence, all that are dead from Adam
to this day: They all live unts God, or before Gidy
that is, théy are alive in that {piritual and invifible’
world, where God an invifible Spirit is known in his’ .
“avrath bt his hwve, in a manner he is not in this
world. o T
~18. If it be obje&ed that our Lord’s controveify
with the Sadducees was not about the feparate ex-
iflence of the foul, but about the refi¥rection of the
dead, and that the paffagé from Exodus is quoted
only in proof of #at, I anfwer, it is well known
that the Sadduceeés denied a future ftate altogether :
They did not fo much as believe that there was
eithet Angel or Spirit, and therefore our Lord argues
with them upon their own principles, and proves
the whole of a future ftate, which many leained |
mien fuppofe to be comprehended here ungder the
- tetin avaclamg, tranflated, refurreftion. (See Dr.
[amimond on Matt. xxii.) Indeed the paiffage feems
to prove the prefent exiflence and Jife of the l{?ml: of .
brabam, Ifaac, and Faceb, much more ftrongly
than it proves the réfurreftion of their bodies. The -
atgument is this: God is st the God of the dead, but
of the living: But God is the God of Abrabam,
Ifaacy and Facob: ‘Fherefore dbraham, Ifaac, and’
aceb até dot drad, but Living. But how are they
o . E living ?
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Yiving? As to their bodies? No, «ertainly: Their
bodies have been dead many thoufands of years,

. .and wore buried in the cave of Machpelah, where
- they were ages ago turned to duft. They are living
therefore only as to their fouls, and it js chiefly with

_ refpect to thefe that Jehovah calls himfelf their God;
and indeed thefe are the only felf-confcious principles
whence men can be denominated, and are the fame
individual perfons. T
19. As to the bodies of thefe Patriarchs, the paf-
fage may alfo prove, (tho’ not fo forcibly,) that they
are not eternally loff, perifbed, dead for ever:.God
" having alfo, in fome fenfe, called himfelf the God
even of them, and therefore being engaged by coven-
ant to do good to them.. In other words, he calls
himfelf the God of the ahole perfons of thefe his
ancient fervants, and therefore will prove himfelf
worthy .of that appellation, doing good to their
avhole perfons ; which it would be impoffible to do,
were he to fuffer their bodies to .remain eternally
under the power of death and corruption. But fili
it is manifeft, the words relate cbigfy to fomething
then alive, even to the fouls of thofe Patriarchs,
* and they plainly prove zhems to have been ftri&ly
and properly living, when God fpake to Mofes at
the buth, and when our Lord argued with the Sad-
ducees, as they are living alfo at this day. "And
#hat the Sadducees denied his, and therefore that
our Lord’s reafoning was in point againft them, ap.
pears not only from the account :vghich facred and
rofane hiftory give of their principles, but alfo
~and efpecially from this confideration, that if they
had allowed the immortality of the foul, and only
denied the refurre&ion of -the body, our Lord’s
argument might have been eafily anfwered by them.
For they might have faid, ¢ Tho’ it be trae, that
God is'the God only of the /iving, yet this does
not prove that the bodies of the Patriarchs fhall rife_
again, for they are /iving as to their foulss and with

, . refped
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tefpé& to thefe, Jehovah may properly be’ fgrmeg ‘
their God, tho’ their dodies fhould never be raifed.”
And inafmuch as they made #o fuch reply to our’
Lord’s reafoning, it is clear, both that they did not
believe the foul to live after the body was dead,
and alfo, that the ahfzgz‘:ﬁ:, our Lord hereby proved,
included a future flate in general, and efpecially
implied the Immortality of the Soul. ‘

DM DO .
SECTION V. o

L TT dppears from what has been faid in the
preceding Seétions, that it is"clearl; the doc-
trine of Scripture, Fir#, That the foul is not a
mere property of the body, whol}y dependant on it,
and incapable of exifting out of it, but a fpiritual
fubftance ;- which, though united to the body, is
of a nature diftinrd from it, and fhall furvive it :—
And," Sccondly, That it thall not fleep after death, or
be in a ftate” of Supid infenfibility, butin a ftate of
confcious happinefs, or mifery. :

I now proceed to fhew, that the fame Holy"
Scriptures, teach with equal clearnefs, that the fouls -
of the faithful, after death, are «with Fefus. And
what I have to advance on this head “will greatly
illuftrate, and, I hope, confirm, and eftablifh, the
doltrine already proved. '

2. With refpeét to the flate of the wicked imme=
diately after death, as the fubje&t is very unpleafing,
and as the infpired Penmen dwell lefs upon it, I
fhall fay little. It is manifeft from what has been
faid already, that their fouls exift in a feparate ftate, -
as certainly as thofe of the righteous, and that they
are in mifery, even as the fouls of the righteous :re
in happinefs, St. Luke informs us, AQs i. that
Judas went to bis awn pluce: And in the ftory or
parable of the #ich man and Lazarus, mentioned
above, we arc told, that in Hulf ke Iift up his eyes, -

E 2 (fpeaking
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(fpeaking ﬁg}:mt_ive!y, and alluding to our flate i
the body, where we fee ounly with the eyes) being iv
torment.  And tho’ the word adw, there rendered
Hell, eProperlj means the unfeen or invifible wopld 3
yet we have every reafon to believe, that in that
world the wicked are with and wnder the power of
the Devil and his Angels, thofe fpirits and powers
of darknefs, whofe fervants and fubjects they were,
during their abode on earthy and, like them, they
are doubtlefs confined in chaitis of darknefs, and re«
- ferved unto judgment,

8. But with refpe& to the righteous, the Scrip+

tures fpeak more largely, as well as more particu«

larly; not indeed in the O/d Tyfament, or with
regard to thofe that depayted this life previous to the
- Fncarnation of Chrift, but in the New Teffament,,
and with refpe€t to thofe Aoly fouls who depart
hence in the true faith of Chrift, under the Gofpel.

I do not mean by this ta infinuate, that Aoly men of

o/d had ne hope after death, or none but what was
built on the imperfe@ difcoveries they had of a
cneral refurretion. The attentive reader will
ave obferved, that the contrary has been intimated’
in the beginning of the Effay, and in other parts
of it. And it feems to me that the followin
paflages, tho’ perhaps capable of being conftruei
into another fenfe, yet admit of the eafieft inter~
pretation, on the fuppofition, that the perfons,
whofe words they are, believed this important doc-
trine of natural religion, the Immortality of the Soul,
and hoped to be admitted to the wifon and enjoy~
ment of God, immediately after death.—Thus
Jacob, when jult dying, (Gen. xlix. 18,) cried

out, I have waited for thy falvation, O Lord! Surely .

it was not any femporal falvation for which he

déclares, when on the brink of death, he had -

waited, nor could it be the falvation or redemp-

tion of his bsdy from the grave. For a man not’
yet dead, and in the grave, could, with no pros

priety; |

B



{hould not be left in Hell; or (as

.’ (758 )
priety, be faid to wait for deliverance from the
death and the grave. i o
4. .Still more to the. purpofe fpeaks David, iir
fundry parts of the Pfalms: As for inflance, in
Plalm xvii. 15.  As for me, I fball bebold thy face in
righteoufnefls : I fball be futished when I awake with -
thy likene[s ; the former claufe, perhaps, referring to -
the ftate immedrately after death, and the /atter, to -
that ftill greater happinefs, that will follaw upon
the refurre&tion. For, it feems, David was fully
aflured refpe&ting both. In the 16th Pfalm, {peak-
ing chiefly, as St. Peter has fhewn, concerning
Chrift, he manifeftly diftinguithes the fox/ from the
body, and as he exprefled his confidence that the -
latter would reff in hope, viz. imr hope of being raifed
again,-and even that it fhould ot fee corruption, tilk
it was raifed ; fo he declares the Jf:-mer, the fouf
xz'is rendereds
by the Seventy, and as we read,. Alts ii. 81. us adov,
in Hades, that is) the invifible or feparate ftate.”
Accordingly, Pfalm xlix. ¥5, He fays, God fball
redeem ity foul from the power of the grave, that is,

" he fhall preferve it from dying: The grave; which

has power over my body, fhall have none over my -
foul: ke fball reccive’ me.  Hence his great con-
fidence and hope, as exprefled i the 23d Plalm =
¢ Tho’ I walk thro” the valley of the fhadow of
death, I will fear no- evil, for thou art with me,
thy rod, and thy ftaff, they comfort me: Surély
goodnefs and mescy thall follow me all the days of °
my life  and I will dwell in the houfe of the Lord -
forever.” And ftill more, in- the 36th Pfalms -
“Oh! how excellent is thy loving-kindnefs, O
God! therefore fhall the children of men put their
truft under the fhadow of thy wingsi They fhalk
be abundantly fatisfied with the fatnefs of thy
houfe, and ‘thou fhalt make them drink of the -

river of thy pleafures.: For with thee is the foun~ = -

tain of life; in thy Kght fhall we fee light.”
- ' Es3 5. But
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.8. But there is a paffage in the 78d Pfilm,
afcribed to Afaph, which is more clear and exprefs
than any of thefe, and ftill lefs capable of being
forced into any other meaning: ¢ Thou fhalt guide
me by thy counfel, and afterwards regeive me to

- glory; ” furely he means immediately, and not five

~or fix thoufand years afterwards. For he adds,

- €My fleth and my heart fail; but God is the
firength of my heart, and my portion for ever.”
To this I fhall only add the weS known words of

_ Haiah, chap. Ivii. 1, 2, “The righteous perifheth,
and no man layeth it to heart, and merciful men
‘are taken away, none confidering that the righteons
+is taken away, from that which is evil : He (viz.
the righteous man,) fhall enter into peace: They
fhall reft in their beds, each one walking in his. up-
rightnefs.” This expreflion, “He fhall enter into
peace,’’ feems manifeftly to fpeak of the reft and
felicity, into which the righteous enter immedi~
ately after death, and perhaps -alfo the laft claufe,

- 4 Each one walking in his uprightnefs,” may refer
to'the fame thing. , L

‘6., But, be it obferved, tho’ it feems to me that
thefe paffages from the Old Teftament, were reall:
meant of the happinefs of the foul, immediately
after death; and in their plain and moft obvious
{enfe, muft be confidered in that light; yet as they
are capable, as I faid, of being conftrued into
another meaning, (tho’ not, I think, without.put.
ting an unnatural force upon them,) I {hall not lay
any great ftrefs on them: but proceed to obferve,
that as Life and Immortality are brought to light by -
the Gofpel, fo under this Iaj{ and clearef? difpenfation
of divine grace, we have a much furer ground of
hope refpeting this matter. For the declarations
and promifes of our Lord and his Apoftles, give
us the fulleft affurance of being with bim, to fee
and enjoy his l;;)ry, as foon as dead. .And, the
reader is requefted, while he attentively contflilfle{s

. <o ' e
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the following paflages, and weighs the arguments
built upon them, to recolle& and compare there-
with, the ftrange affertions of Dr. Prieftley, quoted
above, and in particular the following, “If we
- ¢ fearch the Scripture, for paflages more particue
¢¢ larly expreflive of the ftate of man 3t death, we
« find in them not anly no trace of fenfe, theughts
¢ or enjoyment, but on the contrary, fuch declara«
‘¢ tions as exprefsly exclude it.”’

7. In proof of the point in hand, I fhall firfk
produce a paflage from the 1t Epiftle to the Thefs.
Chapter v. verfe 10, which declares it to have been
the one grand end, of the death of Chrift, that his
followers fhould be with him, whether before ox
after death.. “ Chrift Jefus died for us, (fays St..
Paul,) that whether we fleep or wake we fhould
live. together with him.” The word fleep here,
cannot mean fpiritual fleep, or a.ftate of inlenfi-
bility and indolence, as in the 6th verfe of this.
Chapter, becaufe it cannot be faid, that thofe that
are in fuch a ftate, live together with or to Chriff.
Nor can it mean natural fleep, as in verfe the Tth
- ag (I think,) any one that attentively confiders the:
paffage will allow. It muft therefore mean dearh,
which, it is well known, is very often termed flecp
in the language of this Apoftle, particularly
feveral times in the preceding Chapter. This
being granted, (as it muft,) it follows that thofe
who flecp ox die in the Lord, ftill five together with
him, viz. in the feparate ftate, And therefore,
when he comes, he is faid”(Chap. iv. 14.) to bring
them with bim. f '

-8. And this i3 quite agreeable to his own prayer
to his Father, for thofe that fhould believe in him, .
as recorded in the 17th of St. John’s Gofpel:
¢¢ Father, I will, that thofe whom thou haft given
me, be with me where I am, that they may behold
the glory thou haft given me, for thou lovedft me,
before the foundation of the World.” Now lbe: it

T
',
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be obferved here, that the end for which our Lord
defires, that thofe whom the Father had given hinr
might be- with him, is that they “might behold
the glory which the Father had given him.” Now '
the glory whielr is in a peculiar fenfe given him of
the Father, is that defcribed by Daniel, Chap. vii.
13, 147 I faw, in the night vifions, and behold!
one like the Son of Man ecame with the clouds of
heaven,” (referring to our Lord’s Afcenfion,) “and
came to the Ancient of Days, and they brought
him near before him, and there was given hinr
dominion and glory, and a kingdem, that all-
people, nations, and'languages, fhould ferve him.”
"this Mediatorial kingdom of our Lord, and- the’
glory of it, is alfo frequently fpoken of in the-
New Teftament, both by our Lord himfelf, and
alfo by his Apoftles; and they agree to affure us, -
that in confequence of it, he has ‘““a Name above -
every name,” has “all power in heaven and earth,”
is “King of kings, and Lord of lords,” is ¢ Head:
over all things in his Church,” and has “al Judg-
. ment committed to him.” But we are alfo affured,. -
that ‘when he fhall have raifed the dead, and judged
mankind at his bar, he will deliver up this Media--
torial kingdom and the- glory of it, to the Father,
“that God may be all in, all,”"1 Cor. xv. 23, 24.
It follows, therefore, that thofe who believe in hini,
muft either fee this glory in the intermediate ftate, -
between death and judgment, or they cannot fee
it at all, at leaft, in any fenfe that is peculiar to-
themfelves. " For as to that wonderful difplay of
his glory, which fhall be made at the great day, ..
when he fhall come in “his own glory, and that
of his Father, and of the holy Angels,” the fight
of that fhall be no way peculiar to-his-own people,, -
but fhall be vouchfafed to the whole aflembled
world. It appears, therefore, if our Lord were
heard in what he prayed,) that his followers oz
with bim awhere ke is, in a feparate ftate, betv&een .
we : death
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death and judgment, and that they there 3¢bold’
she glory the Fathcr hath given bin. '

9. And that this is indeed the cafe, and that T
have given a true interpretation of the above paffage
from the 17th of St. John, appears beyond a doubt,
from the promifc made by our Lord to the penitent
thief upon the crofs, of which we have an account,
Luke xxiii. 42, 43: “Lord, remember me (faid
he,) when thou comeft in thy kingdom 3 and Jefus.
faid unto him, Verily I fay unto thee, To-day fhalt
thou be with me in paradife.” ‘This paflage is {o
obvious in its meaning, that it camnot but be
underitood by the moft illiterate 5 and it afferts the
do&rine I contend for fo plainly, that the moft
learned, who have embraced the contrary fenti-
ment, will find it a difficult, not to fay, impofhble

tafk, to force any other fenfe upon it. The Thief

here feems mamifeftly to have believed the Immar~
tality of the Soul, and a Future State; and there-
fore, that Fefur, whom he took to be the true
Mefhiah, would not ceafe to exift at his death, but
would then enter upon his kingdom in the other
world. Had he not believed thefe things, he could

" have had no foundation for faying to a man, whom

he faw expiring upon a crofs, * Lord, remember
me when thou comeft in thy kingdom.” And
when our Lord anfwers his petition, by faying,
“Verily I fay unto thee, Ta-day fhalt thou be
with me in paradife,” he declares, as exprefsly as
words can declare, that both Ais fou/, and that of
the Tbief, fhould that wery day be together in
paradife; that is, in that happy ftate and place, inx.
which holy fouls are 3fter death. See 2 Cor. xii
4, and Rev. ii. 7. ]

~-10. And this w3s quite agreeable to the fenti-
ments entertained by the Jews, as we fhall cafily be
convinced, if we confult the learned. Dr. Whitby
fays, “That it was a familiar phrafe with them,.
to.fay on 3 jult man's dying, To-day flalf be fit in

the
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the bofm of Abrabam. And it was their commox’
opinion, that. the’ fouls' of the righteous, who were
very eminent in piety, awere carvied immediately into
Paradife. ‘The Chaldee Paraphrafe on Solomon’s
Song, iv. 12, takes notice of the fouls of the juft,
who are carried into Paradife, by the hands of Angels..
Grotius, in his Notes on this Text, mentions the
hearty and fincere with of the Jews, concerning.
their friends, who are ‘dead, in the langiage of the
Talmudical writers, Let #is* foul b gathered to the
garden of Eden: and in their folethn prayer when -
oue dics, Let him have bis portion in' Paradife, and
alfo mm the world to come ; by which they mean the’
ftate of the refurreftion, and plainly diftinguifh it
from this immediate entrance into Eden or Paradife,
at the)' hour of death,” (Watts on the Separate’
State,

Now if this were the meaning of the word Para-
dife, among the Fews, doubtlefs, as the Author juft
quoted obierves, ¢ Our Savieur fpake the words in-.
¢ this meaning, which being known and common, "
“ would eafily’ be underftood by the Thief, who,
¢ in this dying hour, had no time to ftudy hard,.
¢ or, confult the Critics, to fee whether fome
¢ other fenfe might not be put upon this promife,
¢ which would detralt from the grace and comfort
“ of it.”’ : : o

But, in truth, as to any other fonfe, the paflage
will not bear ~any’ other, without taking thofe
Kberties with it which are wholly authorized, and
which would entirely fpoil ‘tlre conftru€lion of the -
fentence, and make our Lord exprefs his meanihg’ -
to this dying crinrinal, in a very aukward or &b-.
fcure manner. ‘ o

11. Tt is true, if this were one fingle paflage of
ore fingle infpired writer, which, however plainly,
yet {poke a fenfé inconfiftent with, or not to be pa-

- radleled by any other part of the Bibley then, inthat
. ¢, one would be authorized to try if it would
not
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_mot bear fonte othér meaning : ‘but, with regard ta
this paflage, the cafe is quite the reverfe. The
plainy obvious, and (1 may fay,) only pofible fenfe of
it, is authorized by many other paflages, to be
found in .almoft every in{pired writer, as mani-
feftly appears from this prefent Tralt, in which
I have already produced not a few, and fhall
-yet produce feveral more. He, who, as we have

. now feen, faid to the dying Thief, “Tkis day
fhalt thou be with me in Paradife,” faid alfo to his

. Father, when juft -expiring, ¢ Father, into thy
hands I commit my Spirit;” a manner of fpeak-
-ing this, not to be accounted for on the principles
«of thofe, who believe that the fpirits of men have
no feparate exiftence after death, or that they fall
into a ftate of utter infenfibility or fupor. Equally
amnaccountable on #heir principles, is the prayer of
dying Stephen, who, ¢ feeing heaven opened, and
JYefus ftanding on the right-hand of God, cried out,
Lord Jefus, receive my fpirit |”—Had the fpirit died
with the body, or had. it fallen into a ftate of in-
fenfibility, what reafon could Stephen have had to
addrefs the Lord Fefus in this language ? Surely he

_ - .did not mean, reccive my fpirit after it has ceafed to

exift, or receive it to fleep with thee in heaven. Noy

-he meant, (for no other meaning will the words
-fairly admit of,) “receive it to dwell with thee in
“¢ the glory in which I fee thou art.” This,

- Stephen might reafonably expe& in confequence of
that prayer of our Lord already mentioned, and
becaufe of his moft exprefs declaration, “I go ta
prepare a place for you, and if 1 go and prepare a
place for you, I will come again and receive you to
myfelf, that where I .am you may be alfo.”

“J2. And in this expedtation, the firft martyr,
Stephen, was no way peculiar. We find it to have
been the ftedfaft hope and fure confidence of the
primitive Chriftians in general, and of St. Pau/ in "
particular. The paffages I refer to in his Epiftles

‘ S © afg
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dre [0 pldin, 16 exprefs, and fo abifolutely incapable -
of being forcéd into any other fenfé by the wit or
ingenuity of man, that if the texts I have dlready
appealed to were conceived to bedr another mean-
ing, or could be thewn to give an uncertdin verdi&,
¥ might very fafely leave the decifio: of the matter
rith the two following. The one is, 2 Cor. v. 1—6:
% We know, that if our earthly houfe of this taber-
Tacle were diffolved, we have a building of God,
4n houfe not made with hands, eteinal in the
teavens. For in this, we groan earneltly, defiring
1o be clothed upott with our houfe, which is from
Heaven's If fo be, that being clothed we fhall not .
be found naked. For we that are in this tabernacle.
o groan, being burdened : not for that we would
be unclotled, but clothed upon, that mortalit
aight be fwallowed up of life. Now he that hath' -
wrought us for the felf-fame thing is God, who
#lfo hath given unto us-the -earneft of the Spirit.
‘Therefore we dre always confident, knowing, that’
whilft we ate at home in the body, we are abfent
from the Lord ; (for we walk by faith, not by fight,)
we are confident, I fay, and willing rather to be
zbfent from the body, and to be prefent with the
Lotd. Wherefore we labour, that whether prefent
«of abfent, we may be accepted of him.” ‘

13, I have quotéd this paflage at full length, in
order that its genuiné meaning may more fully:
appear: and I would obferve upon it, Figf?, 'That
there i8 a confeions being {poken of in. it, which is
plainly diftinguifhed from its Ivufé, tabernacle, or
clothing.  Secondly, That this confiious being’ is Tup-
pofed to exift when its houfe or fabernacle is dif-
folved, and its clthing put off. Thirdlj, That
ptevious to the diffolution of this Aoiefs or tabernacle,
and the putting off this clothisig, viz. while this con-
fcious being is at bome in the body; it is not only bur-
déned with divers infirmities, but is aben? from the
Lerd, and Walks by faith, and sat by fight, ‘believing, -

" . - but

~
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but not feeing the glorious things of the heavenly
ftate.  Fourthly, That immediately upon “the "dif-
folution of this houfe er tabernacle, and the put-
ting off this clothing, it is both freed from thefe
various burdens, and is prefent with the Lord, walk-
ing mo longer by faith, but by (/igbt' Fifihly, That
the foul, or confcious being fpoken of, is fo con-
fident and fure of all this, that it is willing, nay,
and defirous, yea, earnefily defirous, to be difmiffed
from this houfe -or tabernacle; in other words, to
be abfent from the body, and prefent with the Lord.
And, Sixthly, That this defire does not arife from
being weary of the body in which it dwells, and
where it is compafled about with infirmity, as if it
merely wanted to be unclothed of it, or to put it o[g
but rather from what it believes concerning the
heavenl glory, with which it expects to be clothed
when {{np't of the body; or from the certain
profpe&t it has of happinefs when prefent with the
Lord, far fuperior to what it can enjoy while abfert
from himy and prefent in the body.

Thefe particulars are all fo manifeftly centained
in this portion of Scripture, and fo abfolutely irre-
- concilable with the dotrine I oppofe, that it would
be an entire wafte of time to dwell any longer
upon it, with a view to prove what is already as
plain as any proofs can make it,

14, I fhall, therefore, pafs on to the other text,
which is Phil. 4. 21—25, “To me to live is
Chrift, and to die is gain, If to live in the flefh,
this is the fruit of my labour; and what I fhall
choofe I know not. For I am in a ftrait between
two, having a defire to depart and be with Chrift,
which is far better, but to abide in the fleth is more
needful for you.”* Now here, Firff, The Apoftle

T - fpeaks

* The original here is very ftrong and expreflive, TUrEXOUNE
o o dve, o ewiSumiar xer 6 70 EMAUGRN, xas oup
i : F Xpirw
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{peaks of Lving, Living in the flefb, and abiding in
«'tg Sk S:;:gdly, He fpeaks 64[, dying, depari'n .
and being with Chriffi. ' Thirdly, He compares thefe
two ftates together, and is in a ftrait- which he
thould choofe. . While in the fleth he ferved Chrift
and his Church, and had fruit of his labours, nay,
to bim to live was Chriff s he enjoyed as well as ferved
him: On the other hand, if he died and departed,
he fhould e with bim, and know and enjoy him in
2 manner he could not do here. He concludes,
therefore, Fourthly, That, as to himfelf, it would be
gainto die, better, yea, far beiter (%6AAw uadror xencoor)
20 depart and be with Chriff; but as to the Philip~
pians, it would be to their advantage for him to
abide longer in the body, -and labour among them.
- 15. Now upon this paffage I would put two or
three queftions to thofe who hold the Sadducean

‘do&rine :—Firff, On fuppofition ‘that the foul-is ne .

way diftin& from the bady, or dies with it, or falls
into a {tate of Aupor or infesfbility, with what pro-
jpriety could the Apoftle ufe fuch expreflions as
wbiding in the figfb, and deporting out of it? Do not
ithefe expreffions imply that there is a confrious prin-
¢iple diftinét from that fléth in which it now abides,
and out of which, at death, it departs ?  Secondly,
With what propriety could he connef the departing
out of the ﬁg/[ ‘immediately with the being with Chrift,
fince, actording ‘to this doftrine, thefe two ftates
are not connedked at all, but feparated by the'inter-
. ~“wening

“pivw ki, “xdAMw aXhoy xeucdor, It is trandlated by Dr,
Doddridge, I am borne two different ‘ways, having a defire to be
.upbound, and be with Chrif, which is better beyond all ex-
preffion: but'te abide im the fleth is more-expedient for you.”
And he tells us, it feems to be an allufioh to a thip ftationed at

B

a particular place, and riding at anchor, and at the fame time °

(likely to be forced to fea, by the violence -of the winds; which

“prefents us with the lively reprefentation of the Apottie’s attach-

“snent to his fituation in the Chriftisn Church, apd "the vehe-
menee of his defire to be unbound, as he has rendered symAvom ;
oot is, 'to weigh anchor and fet fail for the heavenly Country.
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vening diftance of many bundreds or thoufands of
years? Thirdly, On the fame principles, how could
it be gain for him to die? at could he gain by
becoming nothing, or falling into a ftate of wtter in-
Jenfibility for two or three thoufand years ?—1If it be
faid, he would gain an exemption from all his fuf-
ferings ; I anfwer, they muft be little acquainted
with his fpirit and ‘condué?, who f{uppofe that zhefe
{o moved him, as that he fhould think it gain to be
freed from them, though at the expence of all his
knowledge of Chrift, love to him, communion
with. him, and opportunities of ferving him ;—of
all love to his people, and poffibility of being any
way. ufeful to them; nay, with the lofs of “all
Rppwoledge, confeioufnefs, and even. fenfe and feeling ;
.yea, of his very being, for a long run of ages !—Is
there any thing in Ris writings, or has Antiguity
handed down any thing concerning him, from
‘whence, one might reafonably infer that he was fo
‘weary of life, and fo perfe@ly tired of his prefent
fufferings, as to be willing and defirous to purchafe
an, exemption from them on thefe terms? Surely
.nat. - Surely the very paffage under confideration
proves the very reverfe. ’ '
.. 16. It proves, that .notwithftanding he thought
_it gain to die, yet, that the fole reafon was, ie
caufe then he thould be with Chriff: Were it not
for this, he would not hefitate a moment to choofe
tq, abide in the fiefh, and labour in the Lord’s vine-
yard, efpecially ag to him, fo /ive was Chriff, Nay,
" as it wqs, thg’ he knew he fhould be with Chrift
" the moment he departed, yet confidering that his
living here, was more needful for the Philippians,
be both concludes it was God’s will he fhould ' live
- & little longer, and fhews, tha;t out of love to them,
and for the honour of Chrift, he perfeltly ac~
quiefced in; the divine appointment.  “I know,
fa{& he, that I fhall abide, and continue with you
all, for your furtherance and joy of faith.” Now
Fe C where

A
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wkere does he mention fufferings inall this ? Where
docs he fetch an argument from zhem to fhew that
it would be better to die than to live? Surely
““none of thefe things moved him, neither did he
count Lis life dear to himfelf, fo he might finith
kis courfe with joy, and the miniftry he had re-
«eived of the Lord Jefus to teftify the gofpel of
the grace of God.”

17. It appears, therefore, that if the Apoftle
had been of the Sadducean opinion, he would have
been in no ftrait at all, but would have chofen to
live, and be ftill more Aoly, happy, and ufeful, ten
thoufand times, rather than to lofe his felf-confciouf-
n¢fs, together with his /ife, till the great Day of the
refurretion and final Judgment. And I will ven-
ture to fay, fo would any one that is at all ac-
cuainted with God, and poffefled of any love to
him, unlefs, indeed, perfectly worn out with pre-
fent fufferings and miferies. Nay, according to this
do&rine, no perfon could have any other mative for
defiring to die, than the fe/fi/b one of wanting to get
rid of iis prefent fufferings, which is perfetly con-
trary to the view the Scriptures give us of this
matter, as well as to the experience of the people
of God, efpecially under the Chriftian difpenfation,
And inafmuch as very few are fo extremelr mifer-
zble here, as to be willing to lofe their very exiffence,
and part with all that is near and dear to them, to
-get quit of their mifery; this fame do&trine would
make death an obje& of ferror to almoft all flefh,
efpecially to the beft part of mankjnd. It would
tend to produce an univerfal attachment to the
prefent life, and unwillingnefs to'leave it, and that
in all ftates and conditions; with ‘refpe& to the
moft boly as well as the moft wicked, thofe that love
God and are fpiritually minded, as well as thofe
that love him not, and are carnally minded. And
-Is thi§ the do@rine of the Lord Jefus? Is this the
tendenc of Chriftianity? Or is this the fpiritof its

: genuine
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genuine profeffors 2—Surely it is not, unlefs Hea-
thenifm be fuperior to Chriffianity, and the fchool of
Socrates difclofe and inculcate principles of greater
efficacy,. and infpire men~ with a nobler fpirit,.
than the fchool of Chrift.
18. Seneca tells us, (Epift. xxiv. 70.)* That
““when Socrates might have made his efcape out of
rifon, and there were thofe that engaged to convey
ﬁim fafe away, he refufed; and remained thirty-
days in confinement, waiting for death, that he
might remove from mankind the fear of two things
the moft grevious of all others, death and a prifon.
In the laﬁ day of his life, when the deadly cup
was almoft in his hand, he difcourfed in fuch a
manner, that, inftead of feeming to be dragged tq
death, he appeared rather to be afcending tq.
Heaven. For thus he thought and fpoke, ¢ That
fouls departing out of the body went two different
ways: That thofe who had defiled themfelves with
vices, wandered in a certain devious path, fhut out.
~ from the council of the gods; but that, on the
other hand, thofe who had kept themfelves pure:
and holy, and who, while dwelling in human:
bodies, had imitated the life of the gods, had
eafy and free accefs to their affembly,”
¢ +1It was this hope and: confidence, (as Henry:
More “Loferves,) whereby he fo: eafily defpifed his.
enemies. -

.- Cmi:Socntcs facle poffet educi e cufivdin, et-effent qui:
psomitterent fugam,.noluit: remanfitque dies triginta in carcere
et in expefatione mortis, .ut duarum rerum gravifimarum homi--

mnibus metum demerety. mortis.et- carceris. Supremo vite die, .

Sam pene in manu jim mertiferum tegeret poculum, locutus itg .
eft, ut non ad mortem trudi, verum .in.ccelum viderctur afcen-
dere. Sic enim cenfebat dicebatque: Duas effe vias animorum -
€ corpore excedentiums. Nam: eos qui fe vitiis coutaminavijjent
devium quoddam iter“ingredi, feclufum a concilio Deorum: contrg
vero facilem.ad Deos aditum pntere illis, qui f¢ intezios caplofijue
Jervaviffent, effentque in corporilus humanis vitam imiteti Deorum,
Selaéte ¢ profanis, Lib. iv. c. 17 R
+ Erat autem hac animji fpes atque fiducia olim in Socraté, .
salde memorabilis, qua u;_n facile ‘adverfatios fuos mor;cfmq;l.g, .
“roapfam

9
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encmies and death itfelf.: And tho’ by the Oracle
of Apollo, he was pronounced the wifeft of men,
yet in this alone was he willing to be thought wife,
that, being uncertain as to other things, he had
no doubt refpeting the immortality of the foul.
Nor, (as Lelius teftifies in Cicero,) did he firft
fay one thing and then another, concerning this
matter, (as is the cafe with moft;) but always the
fame.—That, ¢the fouls of men are divine, that
when they have left the body, they are permitted
to return to heaven, and the beft and moft juft to
return the moft readily.” -
19. According to Cicero, Cato was animated by
the fame fpirit. In his book de Seneftute, he repre-
fents him as faying, * I do not repent that I have
lived,. fince I have fo lived, as that I have reafon to
think I-was not bern in vain. I depart out of life
as out of an iun, and not out of an home. For
Nature hath granted us here a lodging to fojourn,
- and not a place to dwell in. O glorious day !
when I fhall go to that divine council and affembly
of fouls, and fhall depart out of this crowd and
- rabble !” ' '
Of ‘himfelf Cicero fays, + “I am not one that
can think the foul perithes together with the man,
' © Jthe

{pfam contempfit. Qui.cum Apojlinis oraculo fapientiffimus eft .
judicatus, in hoc tamen folo fapere videri voluit quod, cetera
incertus, de Animea immertalitate nihil dubitarit: neque enim
hac de re (ut teftatur apud Ciceronem Lzlius) tum hoc, tum
jllud, ut in plerifque, fed idem dicebat femper, Animos hominum
effe divinos, 1ifyue cum e corpore exiiffent reditum ad celum patere,
optimoque et juflifimo cuique expeditiffimum. Enchir, Eth.
Lib. iii. c. 10, .
. # Non mc vixiffe panitet, quoniam ita vizi, ut non frujira me
natum cxijltimem ; et ex vita hac difcedo, tanquam ex hofpitio,
non tanquam ex domo. Commorandi enim Natura diverforium’
noles, non habitandi locum, dedit. O preclarum diem cum ad
slud divinum Anwimorum concilium catumque proficijcar, et cum
22 hac turba et collunione difcedam! .

+ Non enim is ego fum qui Animum fimul cum homine
faterise putem, tantumque mentis lumen, Divina Natt\,m deli-

C . . atum,



( 67 )

{the body) or that fo much light of underftanding, -
which hath a tincture of the Divine Nature, can
poflibly be extinguifhed, but rather that, having
fpent the time afligned it, it returns to immor-
tality ;” intimating hereby, as the Author above
quoted (Henry More) obferves, ¢ that this life of
ours is a kind of death of the foul; a fentiment
which Scipio Africanus elegantly expreffes to Cor-

“nelius, inquiring concerning. his departed friends,

whether they were alive:—* ¢ Yes, indeed,” fays
he, ¢ they are alive, who have efcaped out of the
chains of the body as out of a prifon: but your
life, as it is called, is truly death.”

20. Seneca fpeaks the fame language, (vide Sen.
ad Marc. c. 23.) ¢ To ftay+ in the body is never
defirable to great men: They rejoice to depart and
break forth, and with difficulty . endure thefe nar-
row lodgings.” And in another place, (de beat.
c. 15.) affures us, 1 “ A wife man will bear death,
difeafes, and other things which happen in human
life, not only patiently, but even cheerfully, that he
may obey the law ofJ Nature: As a good foldier
bears wounds, and, when pierced through with
darts, and dying, loves the General for whom he
falls. He will remember that precept, Follow
God.” , '

21. Now if even Hvathens, amidft the darknefs
of their difpenfation, could difcover principles

which

batum, poffe extinqui, fed potius, certo tempore emenfo, ad im-
mortalitatem redice.  De Conjol. ’ '

* [mo vero, ii vivunt qui éx corporum vinculis tanquam e carcere
‘evolaverunt: Fefira vero que dicitur vita, mors ¢ft,  De Somaio -
Scipionis.

+ Nunquam magnis viris cara in corpore mora eft: exire
atque erumpere geftiunt, sgre has anguftias ferunt, Sele@. Hif.
Lib. iv. c. 17. .

1 Vir fapiens mortem, morbos, et alia, qua in vitam huma-
nam incurrumt, feret, non folum patienter, fed etiam libenter,
ut pareat legi naturze ; quem ad modum bonus miles fert vulnera, .
et tran{verberatus telis, moriens amat eum, pro guo cadit, im=
peratorem.  Habebit in animo illud preeceptum : Deum fequere,
Seledt, g, ibid,
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wihich afforded fome ground of hope, tho* after all.
their hope ‘was little better than conjeQure; if
even they could fpeak and a& in this manner, and
tife above the fear of death, fhall the Chriffian,
whom the Day-[pring f)‘}om on high bath vifited, and to
whom the Gofpel ot Jefus Chrift kath brought life
and immortality to light, fhall ke dread it? By no
means. What with the Heathen was but opirion
and hope, is with him faith and affurance. He
¢ knows that, if the earthly houfe of his taber-
nacle were diffolved, he has a building of God, an
houfe not made with hands, eternal in the heavens.”
He is affured that he is immortal, 2 Tim. i. 10,
and, properly fpeaking, fball never die, John v. 24,
¥i. 47; 50, xi. 26. That his death is bu' a de-
. g:rture, an sfodos, or going out of the body, as St.
eter callg it, 2 Epift. i. 15, a removing out of his
prefent fabernacle, a being wunclothed: that it fhall
not feparate him from the love of God in Chrift Jefusy
Rom. viii. 38, 89: that as foon as he 1s a%mt
m the body, he fhall be prefent with the Lord, {hall
. be with Chriff, which is far better than to ftay here.
Hence, as the Apoftle declares, he believes that
amot only /ife, but that even death is his; which, by
the by, could not poffibly be the cafe, if, at death,
he loft his felf-confcious exiftence, or dropt into
a ftate of ftupor or infenfibility : ‘he  believes,
I fay, that death is his—that is, will be for his good,
his real and inconceivable advantage 3 and, therefore, -
fo far is he from fearing it and dreading the awful
moment, that knowing in whom be bas believed, and. -
being perfuaded be awill keep what be commits unto,
bim, vig. his immortal {pirit, fafe unto that day, he-
even triumphs over that laft enemy, faying,
‘¢ Whether I live, Ilive unto the Lord, or whether-
I die, I die unto the Lord: living or dying, there-.
‘fore, I am the Lord’s|” Oh! death, where is
“thy fting | To.me to die is gain |
. Oht
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Oh! when will death, now ftinglefs like 4 friend,
Admit me of yon Choir! O when will death,
This mould’ring, old partition wall throw down ?
Give Beings, one in Nature, one abode ?
O-death divine, that gives us to the fkies !

That re-admits us, thro’ the guardian hands,

Of elder brethren, to-our Father's Throne! o

22. And now having proved, to a demonftra-
tion, I hope, to thofe that acknowledge the divine
Authotity of the Holy Scriptures, the three points
I undertook, I fhall’ put a period to this Tract
when I have drawn one practical inference from
what has been advanced. ‘ :

Is it a fa&t, then, that we have in us a principle
diftin& from the body, called the inner man, the
Jouly or the [pirit, which is often fpoken of in
Scripture, as the man, the perfon, (I keep under my
body : No man hateth his own flefb,) and which, as
St. John fays, 8d Epift. may profper, even when
the body does not profper, and as St. Paul ‘ex-
prefles it, may be renewed day by day, even when
the outward man perifbeth, and which cannot be killed

-even when the dody is killed, but will furvive it and .

live in a feparate ftatc; then let us not live as if we
were sere fleb, devoid of any fuch principle. Let
us not fo attend to the bady, and provide for its eafe

-and accommodation, as to negle& the ful, and dif-

regard its welfare. Let us remember the faying
of the Heathen, a faying worthy of a Chriftian,
“ Major fum et ad majora genitus, quam ut man-
cipium fim mei corporis: quod equidem non aliter
afpicio quam vinculum et pondus et poenam.”—
“I am greater, and born to greater things, than
that I fhould be the flave of my body !”—Let us
confider the body, as the fame author fays in

another place, * ¢ (Since in our prefent ftate
: nothing

* Corpus quia nihil fieri fine illo poteft, magis neccffanam
rem crede, quam magnum. Vanas (uggerit voluptates, breves,
ac, nifi magna moderatione temperentur, paenitendas, §enscs
Epift. 23, dn Seleci.
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nothing can be done without it,) as fome thing
neceffary rather than great; and refle&t that the
pleafures it is a mean- of adminiftering are both
vain and fhort lived, nay, and if not ufed with
ﬂeat temperance and moderation, fuch as muft
}'epented of.”
. % A wife man indeed, adds he*, takes care of
the body. as of a neceflary burden, but does not
love.it, nor become the _1r'vant, of that which he
ought to command. No man is free who ferves the
body ; for too much care about it fubjeéts us to
many mafters.”” While, therefore, we take care to
furnifh the body with all it wants, with food; with
clothing, with an habitation, and with every thix:g
needful; nay, with more than what is needful, wi
what i8 canvenient, and even delightful; let us fee
alfo, that the wants of the better part be fupplied,
the wants of the rational and immortal foul : Let us
take care that it do not perith, do not become
miferable aftex. death, for lack of Empwledge, or for
lack of grace. Let us examine in what flate it is,
and not reft till we find reafon to canclude that it
is in a good ftate. ‘
28. Let us remember it is involved in the guilt
of innumerable paft fins, and let it be our firft care
to get #hat cancelled in confequénce of ¢ repent-
ance towards God, and faith in our Lord Jefus
- Chrift,” Let us remember, alfo, that its whole
nature is corrupted, and all its faculties woefully
enfeebled; and let us apply to God, the great
Father of Spirits, for that rerewing grace which
only can reftore to us the ftrength and purity we
have loft. Let us earneftly feek, and unwearied!
purfue, that image of God, that divine nature, whicg

* Sapiens catporis, velut oneris neceffarii, non. amator, fed
rtocurator eft: nec fe illi, cui imperare debet, fubjicit. Nemc
iber cft qui corpori fervit, Nam multos dominos nimia pro cor-
pore folicitudo, nobis impouit. Sem Epift. 93,

4 . as
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covered and adorned the. fouls of our firft parents,
as they came out of the hands of their great
Maker, but which was loft by the fall, left, when
unclithed of the body, we be found .naked of the gar-
ment of falvation and robe of righteoufnefs, and
fo be unfit for the heavenly fociety, for which we
are defigned. Let us prepare for the aworld of fpirits.
Let us §r¢_v/.'r and beautify the rational and immortal
part, over which death hath no power, with the
f{’ﬂ: and graces of the Spirit of God, with know-
edge, holinefs, and happinefs, that it may be fit -
for the bufine/s and enjoyments of that moft blefled
and glorious ftate. '{n this way we fhall difcern
more clearly, and relifb more fweetly the evidences

~of this great truth above recited, that *tho’ the
body is dead becaufe of fin, yet the fpirit is life
becaufe of righteoufnefs,” and tho’ at death * the
duft return to the earth as it was, yet fhall the
fpirit return to God who gave it.”

'HE END.
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