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R E M A R K S

on a Book, intitled, An - A º

EARNEST APPEAL

T. O -

Men of Reaſon and Religion.

In a LE t T E R to the

Reverend Mr JoHN WE SI, EY.

a

Reverend Sir,

Have read a Book, intitled, An Appeal to

Men of Reaſon and Religion, and am ſorry

to ſay I received not the Satisfaction I

promis'd myſelf in ſeeing the Name of jobn

Weſley prefix'd to it. I expcćted, from the

Charaćter you bear in the World, a more

able Performance; and in this I have under

taken to ſhew you the Weakneſs or Invali

; of it. ... I ſhall treat you with all Decency

Regard, but yet you muſt give me leave

to tell you my Thoughts freely and plainly.
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I confeſs I had conceiv'd a very good Opi.

nion of you, and believ'd your Labours were

direéted to the Good of Mankind. I ſtill think

you an honeſt and well-mcaning Man, bu

withal as one unhappily fallen into Error, ol

carried away with a warm Spirit of Enthu

fiaſm. . You will tell me, I know, that you

have the comfortable Feeling of the Spirit

which informs you that you are in the right

and no Enthuſiaſt. I would gladly know o

you, how you judge of this Spirit. Is i

enough to ſay you feel it? May not J, o

any one elſe, deſire to know ſome Signs by

which we may diſcover it? I ſpeak not her

of the ordinary Influences of the Spirit:

ſpeak now of an extraordinary Share of i

conferr'd by God upon Creatures ſet apart

in a more particular Manner, for the promo

ting his Giory, or for the Propagation of hi

Religion. You may now apply it to your

ſelf; I leave it with you to draw the Con

ſequence.

Be ſo ingenuous, as to tell us, whethe

you pretend to an !'. Commiſſion tha

others to preach the Goſpel. If you anſwe

in the Negative, then are you guilty of Diſ

obedience towards your Superiors, and th

Governors of the Church, deſpiſing Orde

and Decency, and acting in Oppoſition t

theſe Rules or Canons you took upon yo

to obſerve and maintain at your Ordinatio

Yo

-
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You ſee it will at laſt return upon you, not

withſtanding your Caution againſt it.

You ſay, you are willing to pay Obedi
ence to them in Things of an indifferent Na

ture. But then are not your ſelves to be

Judges? But you do not obey them. And

why? Becauſe, if you will be conſiſtent with -

your ſelves, you muſt inſiſt upon a Right to

ſupercede the Authority and Commiſſion you

received from them.

I always thought Governors had a Right

to Obedicnce in Things for the good Order

and Diſcipline of the Church: And it ſeems

a Matter of ſomc Nicety with me how far a

Man may contradićt theſe Orders, or be free

from an Engagement he has ſolemnly reſol

ved to perform. Be not raſh in your Deter

mination. If Men may be thus at Liberty,

and have this diſpenſing Power within them

ſelves, farewel all Order, Diſciplinc, and

Government. -

There is a Se&t in the World, which diſ.

claims all Submiſſion to Biſhops and Eccleſi

aſtical Perſons, upon a Pretence of Conſci

ence. You are not, I hope, one of them.

You will not, I know, allow it. Remove

then all Suſpicion of your acting in concert

with them. s

I ſee we muſt often have Recourſe to the

Principle of the Spirit to make you conſiſt

ent in your. Dočtrines; and I think I have

A 3 Au
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authority from Scripture to enquire of you

how we may diſtinguiſh this Spirit in you

JBeloved, (ſays St jobn) Believe not every Spirit.

&ut try the Spirits whether they be of God, for

many falſe Prophets are gone out into the World

1 jobn iv. 1. To you then I appeal for Sa.

tisfačtion in particular. -

There is another Thing I cannot but take

Notice of; I cannot but obſerve how you

pervert the Senſe and Meaning of the Scrip

tures, meaſuring the Scriptures by your Prin

ciples, and not your Principles by the Scrip

tures. Of which I ſhall have Occaſion to

remark hereafter.

Methinks your Application of the Scrip

tures is ſomewhat of an extraordinary Na

ture, and ill becoming that Humility and

Lowlineſs of Mind, which is one diſtinguiſh

ing Mark of the Chriſtian Profeſſion. T

For an Inſtance of this, let any one read

our Journals and your other Writings, and

}. will be often at a Loſs to know whether

it is St Paul, or john Weſley, that is ſpeaking

to him. I will not call this by any harſh

Name; I chooſe rather to impute it to an

intemperate Degree of Zeal and Tranſport.

One wou'd expečt you would clear your

felf of this Charge, by appealing to theRea

fon of Mankind. Reaſon, did I ſay? You

wont allow Reaſon to be any Judge of Di

vine Truths: It may ſerve us in unadº
- the
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the Affairs of this Life, but for another it is

vain to expect Reaſon ſhou'd help us in our

Reſearches after it, without pre-ſuppoſing

God has implanted in us ſome internal Senſes.

* Here, you ſay, Reaſon has no ground to

“ ſtand, no Materials to work upon.”

Here let me ask you, in the Name of Rea

ſon, (if you will allow me any Share of it)

how came you by the Notion of God, one

ſupreme, ſelf-exiſtent Being, the Creator and

Preſerver of all Things, and upon whoſe Be

ing depends Religion itſelf? Received you,

I ſay, this by the Dedućtions of Reaſon, or

by any internal Senſe? !-

To ſet up Inſtinčts, or any internal Senſe,

for the Foundation of Religion, is making.

it too precarious: And might not a Specu

lative Atheiſt, if ſuch an one there be, have

ſome Plea for his monſtrous Ingratitude, if

he ſhou’d be told that the Proof of the firſt

Cauſe depended upon Senſes, which of them

ſelves are ſo uncertain and liable to Change,

and which he can neither diſcover in him

ſelf, nor have any Notion about them.

You have ſtumbled, I am afraid, upon a

Thing, which will be but little to yourAd

vantage, “Before it is poſſible, (you ſay,) to

“ form a true Judgment of them, it is abſo

“ lutely Neceſſary to have a clear Appre

“henſion of the Things of God, and that

“our Ideas thereof be all fix’d, diſtinét and

- A 4 “de
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“ determinate. And ſeeing our Ideas are not

“innate, but muſt originally come from the

“Senſes; therefore 'tis certainly neceſſary

“ that we haye Senſes of diſcerning Obječts

“ of this Kind.” -

Now becauſe we receive our Ideas origin

ally from Senſation, and becauſe the Ideas of

Body are different from the Ideas of Spirit;

therefore it is neceſſary, we ſhou'd have a

new Claſs of Senſes to diſcern what belongs

to a Spirit.

Very fine Reaſoning ! But how will this

mend the Matter? Refine your Senſes as

much as you pleaſe, the ſame Difficulty will

et remain; and therefore, I conclude, thoſe

enſes you talk of, are unneceſſary and ſuper

fluous. -

This then is a Specimen of the Philoſo

pher, I ſhall now conſider you as a Divine.

And here I wiſh your Notions of Religion

were more clear, and that your Ideas were

more diſtinčt and determinate.

It is here I ſee will be the Labour to trace

K. thro' all your difficult and perplexing

azes, to unravel all your dark and intricate

Expreſſions, and to bring Words back to

their original Standard. I ſhall yet be ſo

kind to you as always to take your Words

in the beſt meaning, and if by doing this I

ſtill remain unſatisfied with your Dočtrine,

you will, I hope, cxplain your ſelf further

upon

*
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upon theſe Particulars, and condeſcend to

think and talk like other Men. This will

advance your Cauſe, if it be gººd, if not,

you muſt expect to be confuted. ** *

For my Part, I think the Cauſe of Chriſ

tianity ſo good, that there is no Occaſion to

puzzle it with dark Words, or darker Inter

pretations. The Language of the Apoſtle is,

Be ready to give to every Man that asketh you,

a Reaſon of the Hope that is in you: And, I

think, the Arguments which prove the Chriſ

tian Religion of Divine Authority, will at

‘the ſame time be the beſt Foundation for the

Pračtice of a Chriſtian. -

But to return to your Book, in which you

give us this Definition of Faith., “ Faith,

“ you ſay, (ſuppoſing the Scripture to be of

“God) is the demonſtrative Evidence of

“Things unſeen, the ſupernatural Evidence

“ of Things inviſible, not perceivable by the

“Eyes of Fleſh, or by any of our natural

“Senſes and Faculties. Faith is that divine

* Evidence, whereby the ſpiritual Man de

“ſcerneth God, and the Things of God:

“It is the ſpiritual Senſation of every Soul,

“ that is born of God.”

Now Sir, if you wou'd conſider with your

ſelf, you muſt allow this Account of Faith

to be too lax and indeterminate. -

.. Sir, recall your Ideas; What do you

mean by ſaying that Faith is the demonſtra

º tive,
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tive Evidence, and a ſupernatural Evidence?

How do you think it wou'd appear, if one

{hou'd ſay, that by Faith we demonſtrate.

Things* our Comprehenſion.

But perhaps I go too far, and by ſuper

natural you wou'd only expreſs ſomething.

which we do not originally receive from our

natural Senſes and Faculties. If then the I

deas of Senſation are not the Objećts of Faith,

how comes it then that Faith is the ſpiritual

Senſation of every Soul, that is born of God?

You are afterwards ſo obliging as to ſay,

that perhaps Men have not conſider'd it in

this View. I believe you are in the Right,

and as far as my little Reading and Obſerva

tion has carried me, I don't know any one

that will rob you of the Glory and Reputa

tion of this new Expoſition; which after

wards, for the Sake of a poor, dark, and ig

norant World, you ſay, you will venture to

explain a little#. . . .

Here you entertain and amuſeus with run

ning over Four of the Senſes. Faith is the

Eye of the new-born Soul.—It is the Ear of

the Soul.—It is the Palate of the Soul.— .

It is the Feeling of the Soul. It is a great Pity

but that you could have added to theſe the

other Senſe, and then your Hypotheſis wou'd

have been complete. - -

It is ſurprizing to me, that a Man of your:

Senſe ſhould lay ſo much ſtreſs uponW.; \

- . …- WillC
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which are accommodated to the common

Forms of Speech, and are not to be taken in

the Literal Meaning. People might as well

fancy, becauſe God is ſometimes in Scripture

repreſented as having Hands, Feet, &c. or

exerciſing the Paſſions of Humanity, that

theſe therefore are inherent in the Godhead :

A Notion as unphiloſophical, as contrary to

Religion. ... * - *

I don’t know but it may be owing to your

uſing Words without a Meaning, or without

any fixt Meaning, that you make ſuch Im

preſſions upon weak Brethren: I am perſwa.

ded your Preaching upon ſuch Topicks can

tend little to Edification. It may ſerve to

make People ſtare and wonder, and thoſe poor

* deluded Creatures, who, we know, are go

vern'd more by Senſe than Reaſon, may be

too apt to imagine they ſee, hear, and feel

* God within themſelves, by the Force of one,

* who has the Art and Management to move.

the Paſſions. º

. . I am at a Loſs to know what you mean

by the next Paragraph.” “If you ask (theſe

# * are your Words) why then have not all

“Men this Faith? All at leaſt that conceive

it to be ſo happy a Thing? Why do they

* “not believe immediately? We anſwer (in

“ the Scripture Hypotheſis) it is the Gift

* of God, no Man is able to work it in
r * himſelfº Cº. -i > -- … -- sº-> -----

. I know

- :-- s*Cº->
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I know very well that every thing I en

joy is the Gift of God, that from him I de

rive my Reaſon and every Faculty of my

Soul. This likewiſe I know, that being en

dued with Intelligence and Freedom of Will.

I am bound to enquire what is the Will on

God, and to pay him the grateful Return.

of a reaſonable Creature. -

Now if any Man ſhou'd ask me, whi.

Men have not Faith, i. e. a Faith to be ſaved.

I wou'd anſwer, it is owing to themſelves

they are ſtill in love with their, Vices, and

by perſiſting in their ſinful Courſe of Living

they fruſtrate the gracious Promiſes of God.

in the Goſpel, deprive themſelves of the

Merits of their Saviour, and by ačting ſo un

reaſonable a Part become proper Subjećhs of

all that Pain and Miſery denounc'd againſ!

Sinners in another Life. . -

But if I take you right, by Faith you,

mean ſome inſtantâneous Influx of the Spirit;

that notwithſtanding what is promiſed ant.

declared in the Goſpel; and if a Man ſhou'c.

even live up to the Precepts of it, yet till hº

has received Faith in the Manner and Ope

ration you deſcribe, he is ſtill dead in Treſ,

paſſes and Sins. . . . º tº

I don't know from what Parts of Scrip

ture you collect your Hypotheſis. The

Scriptures, as I underſtand them, propoſº.

eternal Life as the Gift and free Gift of God.

* aſſured,

|
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Fiſſured to us upon the Sufferings and Satis

ºf;(tion of Chriſt; but yet require Faith and

Repentance from Chriſtians.

Now theſe would be quite unneceſſary if

they were out of our Power; and to what

Purpoſe would be that Exhortation to work

out our Salvation with Fear and Trembling.

But this I ſee is your favourite Dočtine.

: “Can you give yourſelf this Faith (you

“ ſay) Is it now in your Power to ſee, or

“hear, or taſte, and feel God P. Have you

** already any Perception of God, or of an

* inviſible World.” a

* I confeſs this is very extraordinary. Can

not you ſuppoſe a Man may believe in a

God that made him from the very light of

Reaſon; and may not ſuch a one, from con

fidering the preſent State of Things, and the

: unequal Portion of Happineſs and Miſery to

the Merits and Demerits of Mankind, be

further inclin'd to believe that God has reſer-i

; ved another:State for the more exact Diſtri

* bution of his Favours, in which he will re-1

ward the Virtuous, and puniſh the Wicked.

Your own Reading muſt have furniſhed

º you with many Examples of wiſe Heathens'

who reaſon'd with great Judgment concern

ing-God and his Attributes, concerning the

moral Differences of things, the Immateriali-.

... ty, and natural Immortality of the Soul.

Now theſe were Men that were never ac

- quainted

+

-
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A &



[ 14 J -

quainted with the glorious Diſpenſation o

the Goſpel, would you have us, after all this,

to think we can have no Notion of God;

What a World muſt you ſuppoſe us to live.

in? And what a ſtupid Race of Mortals.

muſt you ſuppoſe us to be, as not to be able

to diſcover a God in all his Works, when

even the Creation affords ſuch a Variety of

Arguments to prove a firſt Cauſe. Even that

poor Wretch you introduce in your Book,

could tell you, that he knew there was a

God, who was all in all, the Anima Mundi,

- Vaffam.

Mens agitans molem & magno ſe corpore miſcens.

You may now allow that Men may have

a Notion of God, contrary to your Suppo

ſition; and it may as eaſily be ſhewn, that

Men may have a Faith in Chriſt, and in the

Promiſes of God, the very reverſe of your "

Aſſertion. As for your Taſting, Feeling, &c.;

º already given you my Sentiments of
them. t

Your next Propoſition is founded on the

Validity of the former; for if it is not poſ-3

ſible for us to have Faith in ourſelves, then

where it is found, it muſt be the Gift and 8

free Gift of God. §

* This Gift God beſtows not on thoſe

$ who are worthy of his Favour, nor on

s: ſuch
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* ſuch who areſº holy, and ſo fit

“to be crown with all the Bleſſings of

“his Goodneſs; but on the Ungodly and

“the Unholy, on thoſe who till that Hour.

“were fit only for everlaſting Deſtruction,

“ thoſe in whom was no good Thing, and

“whoſe only Plea was, God be merciful to me

** a Sinner.”

If you had ſaid, that God was not want

ing tº give Faith to all Mankind, I could
have had ſome tolerable Notion of it, becauſe

all Men are Sinners. But to limit, as you

'do, the Mercies of God in the Redemption

of Mankind, what is this but to contraćt the

Scheme of Providence, and to make that,
which was to be of general Uſe, become only

a private and particular Good?

. . This is what you go upon, and, I dare

ſy, without Foundation from Scripture, for

the Scripture encourages all tº expect Re

miſſion of Sins who repent and believe.

. . I may now retort an Argument which you

ſeem to be very fond of "Do you deny that

the Scriptures make uſe of theſe Terms?.

| Dare you with any Face diſprove them?—

Confider, Sir, again and again the Nature
of ourºr. as deliver'd to us in the

anScriptures, then tell me whether vou or

I advance a Doğrine moſt worthy º God.

I will be determin'd in the Matter by what

you ſay yourſelf. - - - - - ---

“You
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* You bring in a Perſon objećting, that

“ thoſe who profeſs this Faith are the moſt

“unreaſonable of all Men. You ask, Who

“ are thoſe that profeſs this Faith? Perhaps

“ you do not know perſonally ſuch a Man

“ in the World. Who are they that ſo

“much as profeſs to have this Evidence of

“Things not ſeen? That profeſs to ſee him

“...that is inviſible? To hear the Voice of

“God, and to have his Spirit witneſſing

“ with their Spirits, that they are the Sons

“ of God? I fear you will find few who pro

“feſs this Faith among the large Numbers

“ of thoſe who are call'd Believers.”

How do you think it would appear, if it

had been ſaid, that God had offer'd Redemp

tion and Salvarion to all Mankind, and yet

he had not vouchſafed the Means neceſſary

thereto? You give us, indeed, a moſt me

lancholy Pićture of human Nature; and, I

would hope, repreſent Mankind more vicious

than they really are, when you tell us, that

we perhaps don't know perſonally one Man

that has this Faith, i.e. a Faith to be ſav'd.

I muſt own to you, I don't know one

who profeſſes to believe with Mr AWeſley ;

and yet I truſt I know a great many perſon

nally, who entertain reaſonable, Hopes of
Salvation, notwithſtanding theyF. inOC

to believe in thoſe ſudden Impulſes, and in

ſtantaneous Motions, in which you think
--,

- * -

*
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Religion, to conſiſt. I cannot therefore but

look upon your firſt Principle to be falſe, and

diſhonourable to God: And in this I ſubmit

to the Judgment of all reaſonable and religi

ous Men. -

I muſt tell you once and again, that the

Foundation of your Dočtrine is too, preca

rious. I can neither think it conſiſtent with,

the Dočtrinc of St Paul, nor that of Stjames,

nor agreable to the Praćtice of the Primitive

Church. Read and compare your Notions,

with their Writings, for you muſt not ima

gine that the reaſonable Part of the World.

will receive your Doſtrine' upon that trite

Maxim of an ipſe dixit. -

Be likewiſe ſo conſiſtent with yourſelf, as

not to cxplain one Thing by another, con

founding, the very Uſe and Signification of

Words: "As when you ſay, Jºe are ſaved by

Lºve, we are ſaved by Faith, I can very caſily

conceive one as the Effect of the other, and

have a juſt Notion of a Faith which work

eth by Love, Love to God, and Love to,

Mankind; but yet I can by no means allow

them one and the ſame Thing.

The next Dočtrine you advance will not

require much Notice to be taken of it, be

cauſe you don't clearly give us your Opinion

concerning it. “You have heard, perhaps

“we ſay, (theſe are your Word) Men may

“live without Sin. And have you not heard
-- B, , “ thic:

!
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“ that the Scripture ſays the ſame 2 (we ---

“ mean without committing Sin).”

Here I can't but ſay you give a notable

Inſtance of concealing your Sentiments.—

º

Men may live without Sin, i. e. without com

mitting Sin.—From a Poſſibility do you in

fer a Probability? I am apt to believe you .

do, and am confirm'd in it from your Obſer

vation on St Paul. “Does not St Paul ſay :

“ plainly, that thoſe who believe, do not

“ continue in Sin? That they cannot live

.* any longer thercin? Rom. vi. 1, 2.”
- 3.

You certainly have not read St Paul, or

conſider'd him lately, and therefore you have

made this egregious Blunder.— St Paul's

Words are theſe: What ſhall we ſay then 2 :

Shall we continue in Sin that Grace may abound?

God forbid. How ſhall we, who are dead unto

Sin, live any longer therein.

You ſee then it is an Obicótion rais’d by

St Paul to ſhew the Neceſſity of praćtiſing

an Evangelical Righteouſneſs, and is an Ex

hortation to all Virtue and Holineſs of Life.

It is as if he had ſaid, Shall we, becauſe we

cre juſ;ified fres, y by Grace, through the Re

demption that is in Chrift jeſus, continue in Sin

that Grace may abound 2 God forbid. How

ſhall ºve, who are dead to Sin by Baptiſm, or

our Entrance into the Chriſtian Covenant, live

any longer therein.

From whence I conclude, that Faith, to º,

º

º'--

º

which
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which St Paul doth aſcribe Juſtification in

this Chapter, requires the Pračtice of all

Moral and Evangelical Virtues. And hence

appears a moſt perfeót Conſiſtency between

St Paul and St james, concerning their No

tions of Faith.

This Refle&tion will not be much for your

Purpoſe, but yet it will not be without its

Uſe, becauſe it will let the World know how

ingeniouſly you can apply Scripture to ſerve

your own Ends. -

I don't believe what you ſay next will

make much more for you. They are the

Words of St Peter. “He that hath ſuffer'd

“ in the Fleſh, hath ceaſed from Sin; that

“he no longer ſhould live to the Deſires of

“Men, but to the Will of God, I Peter

iv. tz.” The whole runs thus, Foraſmuch then

as Chrift bath ſuffer'd for us in the Fleſh, arm

jour ſelves likewiſe with the ſame Mind, for he

that hath ſafer'd in the Fleſh, bath ceaſed from

Sin.

* And what doth St jobn ſay, he that

“ committeth Sin is of the Devil, for this

“Purpoſe the Son of God was manifeſted

“ that he might deſtroy the Works of the

“ Devil. Whoſoever is born of God doth

“ not commit Sºn: For his Sced remaineth

“ in him, and he cannot ſin, becauſe he is

“ born of God, I john iii. 8, &c.”

Allowing then that he that committeth

B 2. Sin

ºr - - - -

*. ºf
-- -

-

º
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Sis, is of the Devil, i.e. he that liveth in a ſin

ful Courſe, is Servant to the Devil, inaſmuch

as to whom ye yield yourſelves Servants to

obey, his Servants you are to whom ye obey.

But then it is not one A&t of Wickedneſs

that renders a Man a wicked Perſon.

Inſtances we have both in the Old and

New Teſtament of Men falling into groſſer

Crimes, and afterwards repenting and return

ing to Obedience: Of whom it could not be

ſaid that they were Children of the Devil. . .

I likewiſe believe that the Son of God

was manifeſted that he º: deſtroy the

Works of the Devil, and my Inference ſhould

be this, that we ought to be diligent to ſub

due our diſorderly Paſſions and Affečtions,

and to abſtain, as far as our Strength, and A

bility will permit us, not only from the

aćtual Commiſſion, but from all Appearance

of Evil. -

You go on, “Whoſoever is born of God

“ doth not commit Sin, for his Seed remain

“ eth in him, and be cannot Sin, becauſe he

“ is born of God.” The Difficulty lies in

theſe Words, He cannot Sin. But St james

cou’d never mean that a good Man had not :

a poſſibility of Sinning; for morally ſpeaking,

all Men are liable to Sin from the very Con

dition of their Nature. |

In the next Place, if we compare one part

of his Works with another, we may ſee:

clearly
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clearly it is his Opinion, that good Men may

aćtually committ Sin. . Read Chap. ii. # I,

| 2. My little Children, theſe Things I write unto

you, that ye Sin not. And if any Man Sim, we

have an Advocate with the Father, jeſus Chriſ?

the Righteous, and he is the Propitiation for our

Sins. And yet he tells us in the 16th Verſe,

that their Sins are forgiven for his Name's

Sake.

It would be needleſs to proceed any fur

ther, ſeeing your own Arguments do not

ſeem ſufficient to prove your Point. I haſten

to conſider your next Propoſition, which is

your Dočtrine of Perfection. “But what

“Perfeótion ſay you? The Term you can

“not objećt to, becauſe it is Scriptural.

“The Difficulty is in fixing the Meaning

“ of the Word.”. Where is the Difficulty?

Perfection is either abſolute or relative. Ab

ſolute Perfection is only to be found in God.

Rclative Perfection may be applied to Crea

tures, and implics Degrees of Holineſs and

Purity. If this be your Meaning, I have

nothing to object to it. -

I can likewiſe agree with you, that the

higher Degree of Holineſs a Man has attain

ed to, the leſs he will be apt to be ſurpriz'd

by the Weakneſſes and Infirmities of his Na

ture, or overcome by the Violence of Temp
tallOnS. -

And yet I ſee very plain, that the State or

- - - - - Cons

--~~~~-
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Condition of Life, in which we are here

placed, is properly of a progreſſive Nature;

we may ſtill improve upon the beſt acquir’d

Habits, and refine upon the beſt Diſpoſitions. *

And to this ſeems agreeable the Dočtrine

of St Paul, when he ſays, Not as though I.

had already attained, either were already perfett;

but I follow after, if that I may apprehend that

for which alſº I am apprehended of Chriſt jeſus.

Brethren, I count not my ſelf to have apprehen

ded; but this one thing I do, forgetting thoſe

Things that are behind, and reaching forth unto

thoſe Things which are before, I preſ; toward

the Mark, for the Prize of the high Calling of

God in Chriſt jeſus.
-

It is in hopes of the ſame Promiſe, that

Chriſtians are diligent and ačtive in their Du

ty, and for which they not only perſevere, .

but are continually improving in Religion.

The Inference I wou'd make from hence,

fhall be only this, If there is no State ſo per- :

fečt, but leaves room for further Improve

ments, it ſhou'd teach us Modeſty and Hu

mility, and baniſh every Degree of ſpiritual

Pride and Elation of Mind. s

Theſe are the Remarks which occur'd to

me in reading your Book, nor wou'd Truth :

permit me #. I think Truth is contain'd

in them) to let you paſs upon the World for .

what you are not. º

Imagine not I look upon you as a cº º

aſ]
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and an Impoſtor; but imagine that I am

confirm'd in the Opinion I declared before
to have of you.

i make ikewiſe this Difference betwixt

you and an Impoſtor, that the latter I hold

in Diſdain, whereas I can lend you my Pity

and Compaſſion. - -

,

To err is human, it is almoſt the Condi

tion of Life, where we are ſurrounded with

Frailties and Infirmities of Nature; and when

even thoſe very Paſſions, which taking Rea

fon for their Guide are of ſingular Uſe and

*...*. by being directed to another

Courſe, become the Occaſion of the greateſt

Misfortunes in Life.' . . . . .

It is well known, that the Paſſions run

high in every Fit of Enthuſiaſm, and En

thuſiaſm in Religion is of all others attended

with the moſt dangerous Conſequences; be

cauſe here Men generally neglcćt their Rca

ſon, and ſuffer themſelves to be govern'd by

the Warmth of their Paſſions, which are

called exſtatick Raptures, divine Inſpiration,

or the having frequent Conferences and Com

munication with the Supreme Being.

You glory that you make many Converts.

Converts to what? to Enthuſiaſm. The Hu

mour is catching, and we always ſee that the

common People are taken with uncommon

Geſtures, and extraordinary Motions; and if

theſe be expreſſed with any tollcrable Dºgº
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of Warmth, they fancy they all proceed from

ſome over-ruling Genius or Spirit....

An uncommon Elevation of Voice . wi

ſometimes have the ſame Effect, and this put

me in Mind of Virgil's Sibil, where ſhe

repreſented, * . . * , ". . . . .

... jam propiore Dei. . . . . . . . . . . . . . . .”- - " -

Won mortale ſonans afflata ºff Numine quando

I have one Quaere yet remaining, which

is whether you do more Harm than Gooc

by Preaching. To you I know it muſt ſecm

an impertinent Quaere: But give me lease

to explain my ſelf. If the Paſſions ſhould

fall and ſubſide, as I fancy they are not to

be always kept up to the ſame Pitch, I wiſh

many of your Followers may not be driven

to Deſpair, and ſink into that diſmal State

of Melancholy and Dejećtion of Mind.

I wiſh what I fear may not prove true.

. I wiſh likewiſe you wou'd make uſe of your

Reaſon, to examinc and review your Doc

º

trines.

- f 4??, .#

: : * Tour Very Humble Servant, &c,
x: ::

.*.
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