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INTRODUCTION.

rt is neceſſary to give the Reader ſome Ac

count of the following Letters, with the

Reaſon of their Publication.

Mr. Tompſon, in his Youth, was induced to

join himſelf to Mr. Weſley and his Aſſociates;

and, upon the firſt Inſtitution of their Societies,

became a Member. But ſoon, thro’ the force of

ſuperior Judgment, found it neceſſary to with

draw himſelf. Being of a very ſerious and ſpe

culative Mind, he applied himſelf, with great

Aſſiduity, to reading : And, tho’ not bleſt with .

the Advantages of Education, made no ſmall

Progreſs in Literature; eſpecially in that Branch

which reſpects Divinity. The Editor of theſe

Letters hath long been acquainted with him;

and hath not the Pleaſure of knowing many Men

either of a more ſober and exemplary Life, or

of a more acute Underſtanding and clear Judg

ment. As the Dočtrine of Aſurance hath ever

been a main Pillar of the methodiſtical Building,

no "wonder Mr. Tompſon readily embraced it :

However, calm Reflećtion ſoon opened his Mind,

and he purſued his Thoughts upon the Subjećt

with the cleareſt and moſt accurate Attention.

A 2. Hear
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Hearing that Mr. Wºſley was about to print An

notations upon the New Teſtament, he wrote an

anonymous Letter to him, reſpe&ting the Doctrine

of original Sin,” which Mr. Weſley received ſo

well, that he ſent him the following Anſwer.

7, P. V. Fº º

Mr. WE SLEY’s Anſwer to the Firſ. Letter.

June 28, 1755.

OME Days ſince I received your Favour of

the Twenty-ſecond Inſtant, which came ex

ceeding ſeaſonably for I was juſt reviſing my

Notes on the Fifth Chapter to the Romans: One

of which I found, upon a cloſer Inſpection, ſeem

ed to aſſert ſuch an Imputation of Adam's Sin to

his Poſterity, as might make way for the horri

ble Decree. I therefore ſtruck it out immedi

..ately; as I would willingly do, whatſoever ſhould

appear to be any way inconſiſtent with that grand

Principle, “The Lord is Ioving to every Man,

“ and his Mercy is over all his Works.”

If you have obſerved any Thing in any of the

Tračts I have publiſhed, which you think is not

agreeable to Scripture or Reaſon, you will oblige

me by pointing out, and by communicating to

7–

* This Letter deſerves to be made known, and may per

-haps appear on ſome other Occaſion.

+ Theſe were the initial Letters Mr. Tompſon choſe to

make uſe of; the Reaſon for which he affigns, as alſo for

not writing to Mr. Weſley in his own Name, at the Cloſe of

the laſt Letter.

me,
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me, any Remarks you have occaſionally made.

I ſeek two Things in this World; Truth and

J.ove : Whoever aſſiſts me in this Search, is a

Friend indeed; whether perſonally known, or

unknown, to, - * -

w

S I R,

2 our humble Servant,

J. W E S LEY.

. This drew on the Correſpondence, as will ap

pear from the Firſt Letter following, which be

gins with referring to the Requeſt made in

|Mr. Weſley's Letter. -

... with the Editor, reſpecting the Dočtrine

of Aſſurance, as held by the Methodiſts, mention

ed his Correſpondence with Mr. Weſley: And, the

Editor expreſſing a Deſire to read it, he was kind

enough to communicate the Letters to him :

With which, being much ſatisfied, he ſhewed

them to ſeveral Friends, as well Clergymen as

others; who, expreſſing equal Satisfaction, ſeem

‘ed to agree in Opinion, that they might be of

Service, if made public; as tending abundantly

to ſhew, from Mr. Weſley's own Conceſſions, the

true Nature of this pernicious Doctrine; and of

Conſequence to ſettle many Minds, who are

diſturbed with reſpect to it.

M. T.ompſon happening one Day to converſe

. . . . A This
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This Opinion was mentioned to Mr. Tompſon,

and he declared his Readineſs of Aſſent ; but

the Editor, imagining it would not be proper

to publiſh any Perſon's Letters without their

Knowledge, requeſted Mr. Tompſon to inform

Mr. Weſley of the Deſign, and to aſk his Per

miſfion : He returned him the following An

ſwer. -

Auguſt 22, 1759.

Am afraid you would hardly ſave yourſelf

harmleſs, by the Publication of thoſe Let

ters: However, if you are inclined to run the

Hazard, I do not objećt. Only it would be

needful for you to advertiſe the Readers, that

what I wrote was wrote in Haſte, juſt as I could

ſnatch a little Time now and then, to anſwer the

private Letter of a private Friend, without any

Thought of its going farther. I am,

Tour affºliomate Brother,

J. W E S L E Y.

Such is the Hiſtory we have to give of this

Correſpondence: Upon which we ſhall not pre

ſume to foreſtal the Reader's Judgment, by any

Remarks; but leave him to make ſuch Obſer

vations as, we apprehend, will immediately oc

cur to every attentive Peruſer.

O RIG IN A L.
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O R I G I N A L

L E T T E R S

Between the

Rev. Mr. Weſley and Mr. Tompſon,

Reſpecting the

DocTRINE of Assu RAN CE, &c.

********@h ton to won tº ºn tº tº ºn 2, 4” 42,

‘L E T T E R I.

From P. V. to the Rev. Mr. J. We sley.

Rev. Sir, july Io, 1755.

S to your Requeſt, that “If I have ob

“ ſerved anything in any of your Tračts

“ which I think not agreeable to Scripture or

“Reaſon, I would communicate to you my

“Sentiments thereon.” I know not well what

to ſay thereto : That I think differently from

you in ſome Particulars, is certain ; and eſpeci

A 4 ally
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ally in two Articles: Firſt, concerning, “Aſſu

“ rance, being eſſential to juſtiffing Faith;” and

ſecondly, concerning “ſinleſs Perfeóion.” But

cannot flatºr myſelf with the Hopes that any

thing which I can offer, will prevail with you

to relinquiſh either of theſe Opinions, to which

you appear to be ſo very warmly attached. I

wiſh ſome Perſon of Parts and Learning would,

in a candid manner, enter into a Diſcuſſion of

theſe Particulars ; however, as you have been

pleaſed to deſire my Remarks, I am unwilling

to refuſe a Compliance with your Requeſt.

It is a Conſideration of great Weight with me,

that I cannot learn that either of theſe Opinions

hath ever been the Gºº Dočtrine of the Primi

tive Church. For (to uſe the Words of the learn

ed Biſhop Bull) “I am, and always ſhall be,

“afraid of interpreting Scripture contrary to

* the Stream of Antiquity, unleſs upon the

“ moſt clear Arguments againſt it ; a Caſe

** which I, believe will never happen. The

“ conſentient Judgments of primitive Antiqui

ty, will ſurely outweigh a Multitude of Pro

“babilities and plauſible Reaſons.” But per

haps you will ſay, “that you have very plain

“Scripture to prove what you aſſert in both

“ theſe Caſes now before us.” To which I re

ply, that thoſe Scriptures which you bring for

that Purpoſe, appear to me, when rightly under.

ſtood, to teach no ſuch thing; nay, I think I

© C.

can produce very clear Scriptures which teach

quite the contrary. But the Time will not now

‘permit me to enter into a particular Examina

tion of that Point. If you ſhould think proper

to make any Reply to this, that, perhaps, may
- C . . . . . . - - be

* . .
w
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be the Buſineſs of a more convenient Opportu

nity. . - -

I do not diſpute, Sir, whether an Aſurance

that a Perſon's paſt Sins are forgiven, be attain

able in this Life ; that is no Part of our Diffe

rence. But the Propoſition which I argue againſt ,

is this, “ that no Perſon is a true Believer in

“ Chriſt, but he who either certainly knows, or º

“ has known by the immediate Revelation of the ſ }

“ Holy Ghoſt, that his Sins are forgiven.” I ob- º

ſerved before, that I cannot learn that this has

ever been the gmº Doctrine of the Chriſtian

Church in any age; and not only ſo, but I find it

contrary to the experience of many Perſons, of

whoſe Intereſt in Chriſt there cannot be any rea
ſonable Doubt. t 2.

It is certain that, in the Nature of the Thing,

Aſſurance is neither of the Eſſence of Faith; nei

ther is it eſſentially conneéted with it. I muſt

believe antecedently to the Aét of Juſtification,

and that Aćt muſt paſs before God can reveal to

me that he has paſſed ſuch an Aćt; and it will

hardly, I ſuppoſe, be affirmed that it is impoſſi

ble for God to paſs ſuch an Aćt in my Favour, . . .

without revealing to me that he has paſſed it.

That would be to affirm, that the paſſing one Aét,

muſt neceſſarily oblige him to another Aćt;

which is abſurd.: And therefore if God is obliged Y

to ačt in the latter Cafe at all, it muſt be by

virtue of ſome Promiſe made to Mankind ſo to

do. But that he has made any ſuch Promiſe, I

declare I cannot find in all the Bible.
*--------º-º-º-º-º-

-
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I have not Leiſure now, as I obſerved before,

to enter into a particular Diſquiſition of thoſe

Texts of Scripture which are ſuppoſed by you to

countenance this Opinion; but ſhall only ob

ſerve, that after having very carefully conſidered

them all, the moſt that I think can poſſibly be

inferred from them is, that the Witneſs of God’s

Spirit is, in a greater or leſs Degree, generally

attainable.
-

There is one thing on this Head, that I think

hath not been ſo carefully attended to as it ought;

namely, the Diſtinétion between full Aſſurance,

(which muſt certainly, in the very Nature of the

Thing, exclude all Doubt and Fear) and that Iſit

meſs of the Spirit which many Perſons have, who

cannot with any Degree of Certainty diſcover

whether it is his Witneſs or not ; that they feel

ſomething of that kind they are ready enough to

confeſs, but are apt to ſuſpect that it is not what

it really is, and what others can diſcern it to be

by the Fruit which they bring forth.

It is indeed affºrted in the Preface to your Se

cond Journal, “that a Perſon may be a Belie

“ ver, who is not freed from Doubt and Fear.”

Which is the very thing that I contend for. But

how to reconcile this with your other Doctrine,

“ that a Man cannot be juſtified without know

“ing that he is ſo,” I confeſs I am quite at a

loſs: It appears to me to be a plain Contradic

tion to it. That a Perſon may be a Believer

whoſe Aſurance is withdrawn, I think you like

wiſe allow. And why a Perſon may not be a

Believer, without an Affurance, who has never had

- lt,

\-
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it, as well as one that has and is now without it,

I cannot underſtand.

, I think that the Authority of the Church of

England, has been miſtakenly pleaded in this Ar

ticle. To have “a ſure Truft or Confidence in

* God, that my Sins are forgiven:” And to be,

by immediate Revelation from him, aſſured that

they are, is I think very different things. The

Words ſure Truſt do, I apprehend, mean no

more than a Truſt founded on a reaſonable Ground,

in Oppoſition to a vain Confidence: Neither can I

ſee how any Truſt at all, can conſiſt with clear

and full Aſſurance. I ſhould look upon it as a

very abſurd Speech to ſay, I truſt that the Dead

will riſe; and yet I do not think, that we have

the ſame Degree of Evidence that this will come

to paſs, that a Perſon to whom God immediately

reveals that he has forgiven his Sins, has for

that. 'Tis true indeed, that the Aſſent to both

theſe Propoſitions is founded on the expreſ; Teſti

mony of God: But tho’ I have ſufficient, yet I have

not the ſame Degree of Evidence that God dic

tated thoſe particular Words of Scripture that

I have of the other, if God immediately reveal it to

my Soul. For in the one Caſe, the Revelation is

immediate ; in the other, mediate only.

I beg Leave to remark farther, that our Church

in this Definition of Faith cannot, without great

Abſurdity, be ſuppoſed to ſpeak of that Faith

which is the immediate proximate Cauſe of Juſtifi

cation, but of that which follows after it The

Propoſition to which ſhe ſuppoſes my Aſſent to

be given, is, that my Sins are forgiven; therefore

* , - this
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this Forgiveneſs muſt be the Objet of my Aſſent;

and conſequently antecedent to it; which, on

Suppoſition that ſhe intended a Definition of that

Faith which is the procuring Cauſe of Juſtification,

is making her to aſſert this evident Contradićtion,

that tho' it is neceſſary for me to believe in order

to be juſtified, yet that I am juſtified before I

(believe at all. - - - - . . .

• * * *

. . It is very ſurpriſing to me to hear it ſo confi

dently aſſerted, that if Men have not a clear Af.

ſurance that their Sins are forgiven, their Faith

doth not differ from that of the Devils: Strange

* Dočtrine this Is there no Difference between

my believing, “ that Chriſt has ačtually ſatisfied

“ divine juſtice for my Sins, and that God is

“ willing to be reconciled to me on that Ac

“count,”—and the Faith of a Devil?, which is,

that neither Chriſt, nor any one elſe, has made any

for his ; but that he muſt aſſuredly periſh for

ever. Hath not God expreſsly promiſed, that he

will juſtify every Man who ſincerely repents and

believes thus 2 But hath he given any Promiſe to

juſtify Devils, on that or any other Account It

is matter of Wonder to me, to find Perſons ſo

very thoughtleſs : It is likewiſe not a little ſur

prizing, to hear that thoſe who are ſuppoſed to

be Unbelievers, are exhorted to receive the Sacra

ment of the Lord's Supper. What would the

Apoſtles 2 What would the primitive Church 2

What would the Compilers of our Liturgy, have

thought of ſuch Directions as theſe ? Is not the

Sacrament the aëtual Communication of Chriſt,

with all his Benefits, to every worthy Receiver ?

Are we not commanded in Scripture, to ſee that

We



| 13

we come thereto properly qualified, leaſt we eat

and drink our own Condemnation 2 And can

any one be properly qualified to receive Chriſt,

without Faith 2 Impoſſible Suppoſe I were to

queſtion one of theſe ſuppoſed Unbelievers, who

had been at the Sacrament of the Lord’s Supper,

as follows Have you, together with the Bread

and Wine, received Chriſ; 2 He would, I ſup

poſe, anſwer No (becauſe he was not ſenſible

thereof). I aſk him farther, Is there any Me

dium between receiving worthily and unworthily?

that is, between receiving Chriſt, and eating and

drinking Condemnation ? If he underſtood any

thing, he muſt reply, No. I continue ; How

came you to go to receive that which you muſt

know, if you ſuppoſe yourſelf an Unbeliever,

that you were not qualified to receive Perhaps

he would anſwer, that he went there in order to

get Faith. I ſhould then immediately aſk, Who

gave you ‘Authority to go there without Faith?

Did you never read that Philip would not bap

tize the Euruch 'till he profeſſed to believe with

all his Heart? It is very evident, that my Reſ

i. muſt here be quite dumb. I cannot

help adopting, on this Occaſion, the Sentiments

of that excellent Perſon the late truly valuable,

and juſtly lamented, Dr. Doddridge ; namely,

“ that the Nature of Faith was never more miſ

“repreſented, than it is at this preſent.”

I ſhall conclude this Article with obſerving,

that if that Perſon who ačtually believes that

Chriſt has died for his Sins, and goes to the holy

Sacrament with a reaſonable Expectation of re- y

ceiving the Benefits of his Death; if ſuch a one, ſ *

- - I ſay,

* *
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I ſay, be an Unbeliever, I ſhall deſpair of ever un:

\derſtanding what a Believer is, as long as I live.

But to proceed to the other Article.

I think it is your Opinion, that it is poſſible

to attain in this Life, as great Reșiitude of Na

ture, as our firſt Parents were poſſeſſed of before

the Fall. And I can truly ſay, in the Preſence

of the Searcher of all Hearts, that I could

heartily wiſh that this were true. I think that I

could be willing to ſuffer any thing, in order to

attain to ſuch a State: To have all the Clouds of

Ignorance diſpelled from my Mind To have it

in my Power always, without Interruption, to

fix my Affections on my God! What ſo deſire

able as this What is there in this World ſo

worthy a wiſe Man's Purſuit? . -

My one Defire is this,

Thy only Love to know:

To ſeek and taſte no other Bliſs,

. . . No other Good below.

. . . But I fincerely confeſs, that I cannot find

* "an Ground, either, from Scripture or the Catho

} º Church, to expećt ſuch a State as this ;

but much to the contrary. The Scriptures al

ledged by you, on this Occaſion (which I can

not now particularly examine, as I obſerved be

fore), do not (as I think) prove it at all. Theº

Texts, He that is, born of God, &c. prove too

much 3, for, if they are literally underſtood, it

will follow that no one is a Believer, but he who

} is abſolutely perfeót; which is contrary to other

plain Texts. And it is plain, that the Antithe..P n - * ſis
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ſis carried on throughout that Chapter, is abſo

lutely between a Child of God, and one of the

Devil; thus, be that ſinneth is of the Devil; he

that is born of God doth not ſin : Again, he that

doth Righteouſneſs (that is, lives in the ordinary

Pračtice of Righteouſneſs), is righteous even as

be is righteous. So that if the Words are to be

rigorouſly interpreted, we muſt deny any one to

be born of God at all, who is not as perfečily

righteous as even Chriſt himſelf. -

I ſee no Reaſon to recede from the common

Interpretation of theſe Words, Doth not ſºn ;

“Doth not allow himſelf to live in any known

“ Sin.” ;

You need not be informed, Sir, that abſolute

Negatives are almoſt always, in the new Teſia

ment, uſed for Comparatives; that is a Point, I

take for granted, that you are much better ac

quainted with than myſelf. One thing, how

ever, I beg Leave to recommend to your Con

ſideration; namely, that St. john, in his Goſ

pel, thrice repreſents our bleſſed Lord as uſing

this Phraſe of not ſinning, abſºlutely when it is

very evident that it muit be underſtood in a

very reſtrained Senſe. St. john, ix. 3. xv. 22.

and 24. -

You allow that there was no ſuch State attain

able under the Jewiſh Diſpenſation; and yet I

believe, that there are Texts of Scripture ſtill as

expreſs for that Doctrine in the Old Tºftament, as

any in the New. Thus Pſalm crix. “They do

“ NO Iniquity, &c. I have refrained my Feet

“from E V E R 3’ evil Way, &c. With my

---- “ IAEAIOLE
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“WHO L E Heart have I ſºught thee." To

which a Multitude of other Texts might be

added, if Time would permit. It is ſaid of

Zacharias and Elizabeth (who did not live un

der the New Teſtament Diſpenſation), “ that

“ they walked in All the Commandments and Or

“ dinances of the Lord B L A M E L E S S.”

P Words very full and expreſſive!

TheDočtrine of our Church hath likewiſe been

greatly miſtaken concerning this Article; which

I the more wonder at, as her Sentiments are ſo

eaſy to be known in this Particular. To ima

gine her as teaching a Dočtrine which ſhe re

quires Subſcription againſt (ſee Articles the 9th,

12th, and 15th), might appear a little ſtrange,

were it not conſidered at the ſame Time that it

is very eaſy for Perſons engaged in a Multitude

of Buſineſs, ſometimes to overlook very plain
things. ^ . t

I can hardly think, Sir, that you have ſuffi

ciently attended to the Conſequences which ne

ceſſarily follow from this Doétrine: As ſuppoſe,

for Inſtance, that two Perſons abſolutely free from

the Corruption of human Nature, ſhould marry

and have Children; it is very evident that they

could convey no Corruption of Nature to their

Offspring, nor they to theirs ; even to the re

moteſt Generations : And therefore this new

*Species of Mankind would ſtand in no need of a

‘Saviour; that is, in no need of Chriſt’s Righte

‘ouſneſs to juſtify them : In no need of his Spirit

'to enable them to do their Duty, they being

poſſeſſed of that Rećtitude of Nature which will

ãº. them to ačt entirely for themſelves. º:
- - UC
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ſuch a State of things as this will agree with the

Scripture, I leave you to judge, and ſhall here

conclude this Subjećt. But before I take my

Leave, I muſt crave your Indulgence for the

many Inaccuracies which you will find, both in

this and the former; occaſioned, in a great mea

ſure, by the Haſte with which they were thrown

together.

May God give us Grace to diſcern, in all

Things, what is good and acceptable in his

Sight; and incline our Hearts to hate every

falſe Way.

3I am, Sir;

With great Reſpeſi,

four obliged humble Servant;

P. V.

# 1, E.T.:
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L E t T E R II.

The Referend Mr. Wesley to. P. v.

... SIR, . . . . July 25, 1759.

IT would be a Pleaſure to me, to write more

largely than my Time will now permit. Of

all the Diſputants I have known, you are the

moſt likely to convince me of any Miſtakes I

may be in ; becauſe you have found out the

great Secret, of ſpeaking the Truth in Love.

When it is thus propoſed, it muſt ſurely win its

Way into every Heart which is not purpoſely

ſhut againſt it.
-

, That you may clearly ſee, wherein we agree

* or wherein we differ, I have ſent you the Mi

nutes of ſome of our late Conferences. Several

Conceſſions are made therein, both with Regard

to Aſſurance and to Chriſtian Perfeótion: Some

Difficulties cleared, and a few Arguments pro

poſed; tho’ very nakedly and briefly. When

you have read theſe, you may come directly to

any Point of Controverſy which may ſtill remain.

And if you can ſhew me, that any farther Con

ceſſions are needful, I ſhall make them with

great Pleaſure.
* - - -

-

- º Gn
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On the Subjećt of your laſt, I can but juſt

obſerve, Firſt, With Regard to the Aſſurance of

Faith, I apprehend that the whole Chriſtian

Church, in the firſt Centuries, enjoyed it: For

tho' we have few Points of Dočtrine, explicitly

taught in the ſmall Remains of the Ante-Nicene

Fathers; yet, I think, none who carefully reads

Clemens Romanus, Ignatius, Polycarp, Origen, or

any other of them, can doubt whether either the

Writer himſelf poſſeſs'd it, or all whom he men

tions as real Chriſtians. And I really conceive,

both from the Harmonia Confeſſionum, and what

ever elſe I have occaſionally read, that all the

reformed Churches in Europe did once believe,

“Every true Chriſtian has the divine Evidence

“ of his being in Favour with God.”

So much for Authority. The Point of Expe

rience is touched upon in the Conferences.

As to the Nature of the thing, I think a di

vine Convićlion of Pardon is direétly implied in

the Evidence or Convićion of Things unſeen : But

if not, it is no Abſurdity to ſuppoſe that when

GoD pardons a mourning broken-hearted Sinner,

his Mercy neceſſarily obliges him to another Aćt;

. witneſs to his Spirit, that he has pardoned

11In.

I know that I am accepted; and yet that

Knowledge is ſometimes ſhaken, tho’ not de

ſtroyed, by Doubt or Fear. If that Knowledge

were deſtroyed, or wholly withdrawn, I could

not then ſay, I had Chriſtian Faith. To me it

appears the ſame Thing to ſay, “I know GoD

B 2 - “ has

/>
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ſ “ has accepted me,” or “I have a ſure Truft

\ “ that God has accepted me.”

* I agree with you, that juſtifying Faith cannot

be, a Convićtion that I am juſtified: And that

a Man, who is not aſſured that his Sins are for

given, may yet have a Kind or Degree of Faith,

which diſtinguiſhes him not only from a Devil,

but from an Heathen ; and on which I may ad

mit him to the Lord's Supper. But ſtill I be

lieve, the proper Chriſtian Faith which purifies

the Heart, implies ſuch a Convićtion.

*As to Chriſtian Perfeótion, I believe Two who

were made perfeót in Love, never did, or will,

marry together. º -

I am, Sir,

2 our Servant,

For Chriſt's Sake,

J. WESLEY.

L E T
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L E T T E R III.

From P. V. to the Rev. Mr. WE SLEY.

Rev. Sir, Aug. 15, 1755.

Received yours of the Twenty-fifth ult, on

I Saturday laſt; and am much obliged to you

for the Compliment you are pleaſed to make me:

You inform me “that in order to ſatisfy me

“ wherein we differ, you have ſent me the Mi

“ nutes of ſome of your late Conferences; where

“ in ſeveral Conceſſions are made, both with

“Regard to Aſſurance and to Chriſtian Perfec

“tion; ſome Difficulties cleared, and a few Ar

“guments propoſed, &c.” But I apprehend,

Sir, by this Deſcription, that the Pamphlet

which I have received, is not the ſame that you

deſigned for me; but another, ſent by Miſtake,

in the Stead thereof: For, having very carefully

examined it from End to End, ſeveral times, I

cannot find one Syllable, therein, relating to either

of the Particulars above-mentioned. The Title

of it is, “ Minutes of ſeveral Converſations be

“ tween the Reverend john and Charles Weſley's,

“ and others.” It conſiſts of Five Confe

rences ; the firſt of which is dated june 25,

1744 ; and the laſt, November 16, 1749. The

B 3 Sum
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Sum of them all relates to the ordering your So

ciety.

You give it, Sir, as your Opinion, “that the

** whole Chriſtian Church, in the firſt Centu

“ries, enjoyed the Aſurance of Faith.” But I

muſt beg of you to inform me what Ground

you have for this Aſſertion, for I am not diſ

poſed to grant it true without the leak Tittle of

Proof; nay, againſt very ſtrong Appearances

(or rather very clear Evidence) to the con

trary.

. You complain of the few remaining Points of

Dočtrine, explicitly taught by the Ante-Nicene

Church : But, Sir, can you really believe that

the whole Chriſtian Church, both Ante and Poſt

Nicene, had they believed as you do, “that no

** Perſon is a true Believer in Chriſt, 'till he

“ knows that his Sins are forgiven,” could have

been entirely filent in an Article of ſuch Impor

tance. How many Inſtances might be pointed out

where it is evident that if they had been of your

Sentiments,they muſt have declared themſelves on

this Head as plainly as you have done. To name

only one; that is, the Caſe of the Validity of

Baptiſm adminiſtered by Hereticks; which was

ſo warmly agitated between St. Cyprian and

others. You know, Sir, that the Ancient

Church ever held, that true Baptiſm always

conferr'd Remiſſion of Sins: And had they been

of your Opinion, “... that Remiſſion, and the

* Knowledge thereof (by internal Revelation),

tº always accompanied each other,” how eaſily
• . : - might
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might this Controverſy have been decided ? It

needed only to appeal to ſome of thoſe Perſons

who had been baptized by Hereticks, and aſk

them, “Did you receive the Knowledge of the

“ Remiſſion of your Sins, when you were bap

“ tized 2* Aid which Way ſoever the Que

ſtion had been anſwered, it had decided the

Caſe. - - - - -

You aſſert farther, that “whoever will care

“ fully read the Writings of Clemens Romanus, Ig

“ natius, Polycarp, &c. cannot doubt whether

‘ either the Writer himſelf, or all whom he

“ mentions as real Chriſtians, poſſeſt the Aſſu

* rance of Faith.” To which I reply, that Cle

mens Romanus, Ignatius, and Polycarp, enjoyed

the Aſſurance of Faith, I make no queſtion :

Nay, I will grant you more than this, if you

pleaſe ; namely, that they were endowed with

the miraculous Gifts of the Holy Ghoſt : This

may be proved of St. Ignatius in particular,

from a Paſſage in his Epiſtle to the Philadelphi

ams; and that great Numbers of Perſons in the

Ante (I add, and Poſt) Nicene Churches too, en

joyed an Aſſurance of God’s Favour; I am very

ready to grant likewiſe. But that every true Be

liever therein, was poſſeſſed of a clear Aſſurance

that his Sins were forgiven, I muſt take the Li

berty to deny till I ſee it proved ; which, I am

confident, never will, never can be done: The

contrary muſt be evident to every attentive En

quirer. As to the Epiſtles of Clemens Romanus,

lgnatius, and Polycarp, I have read them over

again and again; I have given them a Review

* - B 4 On

&
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on this Occaſion, and cannot find the leaſt Inti

mation either that the Writer himſelf, or any of

thoſe to whom he writes, was poſſeſſed of an

Aſſurance of Faith, or any thing like it: There

is, indeed, a Paſſage in the Relation of the Mar

tyrdom of St. Ignatius, that ſeems at firſt View to

intimate ſuch a Thing of himſelf; but I am far

from thinking it a clear Proof of the Faët: For

when he affirms that “he carried Chriſt within

“ him,” inſtead of aſſerting that he felt his Pre

ſence at that Time, he only refers to that gene

ral Promiſe, “I will dwell in them and walk in
“ them.” “ f

As to the Reformed Churches, if they have aſ:

ferted any thing of that Kind unſupported by

Antiquity, their Authority is of no Value at all :

For (as our excellent Biſhop Pearſon obſerves)

“ whatſoever is new in Chriſtianity, is certainly

“ falſe.” But I apprehend that this is far from

being the Caſe (at leaſt I am ſure that our own

Church ſtands clear of the Charge). Can you

point me out the Men, among the Refor

mers, who have taught clearly and plainly that.

no Perſon is a true Believer in Chriſt, 'till he

knows by immediate Revelation that his Sins are

forgiven 2 No, Sir, this was never the Dočtrine

of Chriſ's Church, 'till the Moravians f invent

ed it a few Years ago.

7
-

* -

* See Archbiſhop Wake's Apoſtolical Letters, p. 1312

&c. - - - -

ºf See Mr. Wººy's Firſt Journal.

You
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You affirm that “as to the Nature of the

“ thing, you think a divine Convićlion of Pardon,

* is direétly implied in the Evidence or Convillion

“ of Things not ſeen.”

To which I anſwer; Firſt, That a divine Con

vićtion of Pardon is not direčily, nor at all, im

plied in that Faith which is the procuring Cauſe

of Juſtification (of which I was there ſpeaking),

is very evident from this Conſideration, that the

thing unſeen of which I have Evidence, is not

that my Sins are forgiven (that would ſuppoſe

them to be forgiven before I believe): But of

this other Matter of Faćt, that God is ready to

forgive them; and you yourſelf acknowledge, a

little lower, “that juſtifying Faith cannot be a

Convićtion that I am juſtified.”

Secondly, Tho' I were to admit that “a divine

“Convićtion of Pardon is direétly implied in

“ the Belief that a Perſon's Sins were forgiven;”

yet that would never prove the Point for which

it is brought, unleſs it can be ſhewn (which it

certainly cannot, the contrary being very evi

dent) that the ieaſt Degree of divine Evidence,

and a clear Aſurance, are one and the ſame

thing. But that a Perſon may have a degree of

divine Evidence of a Faët, who has not a full

Aſſurance thereof, will (I conceive) appear very

plainly from the five following Inſtances.

That the Spirit of God did ſtrive with the In

habitants of the Antediluvian World, in order

to
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to bring them from the Error of their Ways, is

very plain from Scripture. This, to them, was

a Kind or Degree of divine Evidence, that if they

put away the Evil of their Doings, God would

again receive them into his Favour.

Secondly, That the Benefits of Chriſt's Death

are convey'd to every worthy Receiver of the

Sacraments, the Scripture very plainly declares;

and therefore when I receive the Lord's Supper,

I have a Degree of divine Evidence higher than

the former, that all my Sins are blotted out.

Thirdly, It being declared in Scripture, “ that

“ the Worlds were framed by the Word of God,

“ that the Dead will riſe, and that God will

“ judge the World.” Of all this I have a De

gree of divine Evidence, ſtill higher than either of

thoſe ſpecified above.

Fourthly, Thoſe immediate Communications

of God's Grace, by which I find myſelf enabled

to perform my Duty, and to raiſe up my Affec

tions above the things of this World, in a Man

ner far above the Reach of my own natural Abi

lities, is to me a higher Degree of divine Evi

dence that God is with me, than either of the

former is of thoſe ſeveral Faëts to which they

reſpečtively bear Witneſs.

Fifthly and laſtly, Thoſe ſenſible Manifeſtations

of God's Preſence, which he is pleaſed, at times,

to communicate to the Souls of his People, are

- * * - - - - to
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to them a Degree of divine Evidence of his Fa

vour, of a ſtill higher Kind than any of thoſe

before mentioned, - -

And thus, Sir, I hope it plainly appears that

a Degree of divine Evidence, and a clear Aſſurance,

are very different Things, -

You proceed; “but if not, it is no Abſur

“ dity to ſuppoſe that when God pardons a

“ mourning broken-hearted Sinner, his Mercy

“ neceſſarily obliges him to another Aét; to wit

“neſs to his Spirit, that he has pardoned

“ him.”

To which I reply, that I am ſurprized to find

any thing ſo very unphiloſophical, drop from

the Pen of a Perſon of your Abilities: To talk

of God's Mercy, as neceſſarily obliging him

What ſtrange Language is this Do you not

confider, Sir, that the Exerciſe of Mercy is a

mere voluntary thing; and does it therefore fol

low, that becauſe God has been pleaſed to exer

ciſe one Aćt which he was no way obliged to ex

erciſe, that therefore he muſt neceſſarily exerciſe

another? You cannot, I am perſuaded, approve

of this Slip of your Pen, in Defence of a darlin

*…*indefenſible Hypotheſis. * *

You ſubjoin ; “I know that I am accepted,

“ and yet that Knowledge is ſometimes ſhaken,

“ tho’ not deſtroyed, by Doubt or Fear; if it

“ were deſtroyed, or wholly withdrawn, I could

“ not then ſay I had Chriſtan Faith.”

* Amazing
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Amazing indeed! But to ſpeak to both theſe

Aſſertions; and Firſt, as to the Diſtinétion be

tween ſhaken, withdrawn, and deſtroyed, you

will I truſt, on Refle&tion, be convinced that it

is abſolutely without a Difference: For whatſo

ever I doubt, or fear, is not true; I cannot

poſſibly, while that Doubt remains, be aſſured is

true. Would it not be a very abſurd and con

tradićtory Speech, to ſay I am fully aſſured that

my Sins are forgiven ; and yet I doubt whether

they are or not, nay I fear they are not You

would certainly, Sir, think that Perſon not well

in his Wits, who ſhould offer to talk at ſuch a

Rate: In ſhort, Doubt, Fear, and Aſurance, are

abſolute Incompatibles; and can no more exiſt

together in one and the ſame Perſon, concerning

any ſingle Propoſition, than the clear ſhining of

the Sun in a Room, can conſiſt with a total Pri

vation of Light therein, in one and the ſame

Moment of Time,

Secondly, With Reſpect to the other Aſſertion:

I obſerve that it proceeds from confounding Aſ

ſurance with Faith, and making it to be of the

| Eſſence of it, when it is quite a diſtinét thing

f from it; neither does it proceed from one and

tº the ſame Agent. Faith is an Aći of my Mind,

aſſenting to the Truth of a Propoſition; and

Aſurance is an Aćt of the Holy Ghoſt, teſtifying

/ to me that God has accepted me: In conſequence
of ſuch antecedent Att, muſt I not believe, before

the holy Spirit can teſtify to me that I am accept

ed in conſequence of my Faith? And can that

- which

I
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which exiſted before ſuch Teſtimony of the Spi-f

rit was given, depend on ſuch Teſtimony for its.

Exiſtence? Impoſſible It is all over Contradic
tion to aſſert it. º

You next proceed to affirm, that “to you it

“ appears the ſame thing to ſay, I know that

“God has accepted me, and I have a ſure Truſt

“ that he has accepted me.”

To which I reply, that ſuppoſing this were \

really true, it is I judge quite beſide the Pur

poſe: For to have a ſure Truſt, is one thing;

and to know certainly that my Truſt is a ſure one,

is quite another: And it is the former of theſe

only, with which our Church is concerned. I {

may have repented of my Sins in ſuch aMºr

as God requires, and may believe that I have ;

and truſt that, on that Account, God has accept-\. /

ed me for the Sake of what Chriſt has done and |

ſuffered. This is undoubtedly a ſure Truft, it

being founded on the Terms required by the

Goſpel: But to be abſolutely certain that I have

aćtually performed the Goſpel Conditions, is a

very different thing; and had I ſuch a Certain

ty, I could not be ſaid to truſt at all, for I

ſhould be abſolutely certain that the thing was

done; and “What a Man ſeeth, why doth he /

yet truſt for 2

If I were to ſay in your Preſence, when the

Sun ſhines very clear, that I truſt the Sun ſhines

to-day; would you not immediately remark the

Impropriety Or if St. Paul (in the Account:

S

"…



[3o 1

--

“his Converſion) had told us that he had a ſure

Truſt that he ſaw a Light ſhine above the Bright

'neſs of the Sun, would you not have thought

it a very abſurd Speech You cannot but per

ceive, that the Words Truff and Knowledge con

ºvey very different Ideas. -

* You ſay that you agree “that a Man who is

“ not aſſured that his Sins are forgiven, may

“ yet have a Kind or Degree of Faith which di

*ftinguiſhes him not only from a Devil, but

“ from an Heathen ; on which you may admit

“hin to the Lord's Supper.” * * * *

*... But, Sir, is this Faith that this Man, is poſ.

ſeſſed of, that Faith with which Juſtification is:

! #. conneéted, or is it not? If it be, the

Perſon is a true Believer having that Faith which

is required by the Goſpel: If it be not, how can

you admit him to be a Partaker of that Ordi

nance which God has appointed to be the effec

°tual Conveyance of all the Benefits of Chriſt's

Life and Death, when he wants the Qualifica

tion which Göd requires in order thereto You

know, that the ancient Church would never

adminiſter this Sacrament to any but thoſe who

were denominated the Faithful, whoſe Sins they

ſuppoſed had been remitted in Baptiſm; and in

caſe of any wilful Sin after that, they were ſuſ

pended from the Lord's Table 'till the Church

thought that God was again willing to be re

conciled to them on Account of their Repent

ance, and then the Sacrament was ſuppoſed to

be the Inſtrument of Abſolution. In ſhort, it

* - - W3S
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was called the Perfe?ion, or Conſummatiºn, of a

Chriſtian. But to talk of going to either of the

Sacraments without Faith, is a kind of Lan

guage to which the primitive Church was an

utter Stranger: For as the very learned Dr.

Waterland obſerves,” “beſides a right Faith in

“ the general, a particular Belief with Reſpe&t

“ to the Graces and Benefits of a worthy Recep

“tion of this Sacrament, was anciently as well

“ as reaſonably judged to be a previous Quali
“ fication for it.” s

, To the latter Part of this Paragraph, “that

“ the proper Chriſtian Faith, which purifies the

“Heart, implies ſuch a Convićtion.” I ſhall

, only reply, that I am of a very different Opi

nion. - - *

Concerning Chriſtian Perfeótion, you ſay that

“ you believe two who were made perfeót in

.* Love, never did or will marry together.”

º It might be ſufficient to anſwer this, by aſk

ing, Why is the Marriage State proper for thoſe

only who are tainted with Sin and Corruption 2

But to ſpeak to it more direétly: That two Per

ſons abſolutely free from Sin have been married,

and that by the expreſs Command of God him

ſelf, is evident from the Caſe of our firſt Pa

rents: And as “Marriage is honourable in all,”

‘I cannot ſee why two perfect Perſons (ſuppoſing

* Doğrine of the Euchariſt, p. 339, &c. *

- there
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ºthere were any ſuch) might not marry now. I

am ſure the contrary can never be proved. But

if it could, the Difficulty is not one Jot re

moved : For the Queſtion will ſtill return.

Suppoſe that two Perſons, already married,

ſhould attain to ſuch a State? The very ſame

Conſequences would inevitably follow, as on the

other Suppoſition. And I ſuppoſe you will

hardly venture to affirm, that God will never

make any married Couple (capable of having

Children) perfeót. If you did, I ſhould aſk you,

firſt, What Ground you had for ſuch an arbitrary

Hypotheſis # and ſecondly, How you came to marry

yourſelf, when you judged it would be an in

fallible Means of keeping either yourſelf, or your

Wife, from that State which is of all others the

moſt deſirable 2 I might go on to aſk you far

ther on this Subject, Why Perſons are ſubjećt to

Death, notwithſtanding they are (in your Opi

nion) delivered from all the Corruptions of hu

man Nature ? When the Reaſon aſſigned in

I Scripture, why the Body is ſubjećt to Death, is,

becauſe of Sin.) But as you have been pleaſed to

touch this Subječt but very lightly, I am un

willing to preſs upon you any farther, and

ſhall therefore conclude. May God grant

both you and me, a right Judgment in all

Things.

•

I did intend to have poſtponed my Anſwer

°till the next Week, when I ſhould have had

Leiſure to have put it in better Order, had I not

been informed you were going from London ;

however I hope, notwithſtanding my Haſte, that
- InOº
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nothing has dropt from me on this Occaſion,

contrary to that Reſpect which I am deſirous of

always ſhewing to you. If you meet with any

thing that you judge looks that way, pleaſe to

eſteem it contrary to the Intention, and without

the Knowledge of - -

S I R,

Tour very affešlionate,

*

i

Humble Servant, :
º

P. V.

C L E T :
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L E T T E R IV.

The Reverend Mr. We's LEY to P. V.

S I R, Feb. 5, 1756.

I Was in Cornwall when your laſt was brought

to the Foundery, and delivered to my Bro

ther. When I returned it was miſlaid, and

could not be found ; ſo that I did not receive it

'till ſome Months after the Date.

You judge right, with Regard to the Tract

incloſed to you. It was ſent to you by Miſtake,

for another that bears the ſame Name.

Chriſtian Perfeffion, we agree, may ſtand aſide

for the preſent. The Point now to be confider

ed, is Chriſtian Faith. This, I apprehend, im

plies a divine Evidence, or Convićlion of our Ac

ceptance : You apprehend it does not.

In debating this (or indeed any) Point with

you, I lie under a great Diſadvantage. Firſt,

You know me, whereas I do not know you :

Secondly, I am a very ſlow, you ſeem to be a

very ſwift, Writer: Thirdly, My Time is ſo ta

ken up, from Day to Day, and from Week to

Week, that I can ſpare very little from my ſtated

- - Em
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Employments: So that I can neither write ſo

largely, nor ſo accurately, as I might otherwiſe

do. All, therefore, which you can expect from

me, is (not a cloſe-wrought Chain cf conneéted

Arguments, but) a ſhort Sketch of what I ſhould

deduce more at large, if I had more Leiſure.

I believe the ancient Fathers are far from being

filent on our Queſtion ; tho’ none, that I know,

has treated it ex profeſſo. But I have not Leiſure

to wade thro’ that Sea. Only to the Argument

from the Baptiſm of Hereticks, I reply, if any

had averred, during that warm Controverſy,

“I received a Senſe of Pardon, when I was bap

“tiſed by ſuch an Heretick;” thoſe on the

other Side would in no wiſe have believed him ;

ſo that the Diſpute would have remained as

warm as ever. I know this from plain Faët:

Many have received a Senſe of Pardon, when

I baptiſed them. But who will believe them,

when they aſſert it Who will put any Diſpute

on this Iſſue º

I know, likewiſe, that Luther, Melanchthon,

and many other (if not all) of the Reformers,

frequently and ſtrongly aſſert, that every Believer

is conſcious of his own Acceptance with God ;

and that by a ſupernatural Evidence, which if any

chuſe to term immediate Revelation, he may. But

neither have I Leiſure to re-examine this Cloud

of Witneſſes. Nor indeed (as you juſtly obſerve)

would the Teſtimony of them all together, be

ſufficient to eſtabliſh an unſcriptural Doctrine.

Therefore, after all, we muſt be determined by

higher Evidence. And herein we are clearly

C 2 agreed :
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ſ

agreed: We both appeal to the Law &nd to the

Teſtimony: May God enable us to underſtand it

aright. -

But firſt, that you may not beat the Air, by

diſproving what I never attempted to prove, I

will ſhew you, as diſtinétly as I can, what my

Sentiments are upon the Queſtion; and the ra

ther, becauſe I plainly perceive you do not yet

underſtand them : You ſeem to think I allow no

Degrees in Grace, and that I make no Diſtinétion

between the full Aſſurance of Faith, and a low

or common Meaſure of it.

Several Years ago, ſome Clergymen and other

Gentlemen, with whom we had a free Converſa

ſation, propoſed the following Queſtions to my

Brother and me, to which we gave the Anſwers

ſubjoined.

june 25, 1744.

Queſ. What is Faith 2

Anſw. Faith, in general, is a divine, ſuperna

tural Elenchos of Things not ſeen, i.e. of paſt,

future, or ſpiritual: It is a ſpiritual Sight of

God, and the Things of God. Juſtifying Faith,

is a divine Elenchos that Chriſt loved me, and

gave himſelf for me.

Queſ. Have all Chriſtians this Faith And

may not a Man have it, and not know it?

*

-,

Anſw. That all Chriſtians have ſuch a Faith

as implies a Conſciouſneſs of God’s Love, ap

pears from Rom. viii. 15. Eph. iv. 32. 2 Cor.

* - - - - xiii.
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xiii. 5. Heb. viii. Io. 1 john iv. Io. v. 1. &c.

And that no Man can have it, and not know

that he has, appears from the Nature of the

Thing. For Faith after Repentance, is Eaſe

after Pain, Reſt after Toil, Light after Dark

neſs. It appears alſo from its immediate Fruits,

which are Peace, Joy, Love, and Power over

Sin.

Queſ. Does any one believe any longer than he

ſees, loves, obeys God . -
r

Anſw. We apprehend not : Seeing God being

the very Eſſence of Faith; Love and Obedience

the inſeparable Properties of it. -

Aug. 2, 1745.

Queſ. Is an Aſſurance of God’s pardoning

Love, abſolutely neceſſary to our being in his

Favour Or may there poſſibly be ſome exempt

Caſes 2 -

Anſw. We dare not poſitively ſay there are
110t. • * * ,

*

Queſ. Is it neceſſary to final Salvation, in

thoſe (as Papiſts) who never heard it preached?

Anſw. We know not how far invincible Igno

rance may excuſe: Love hopeth all Things.

Queſ. But what if one who does hear it preach

ed, ſhould die without it 2 -

Anſw. We determine nothing: We leave his

Soul in the Hands of him that made it. .

‘. . C 3 Queſ.
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Queſ. Does a Man believe any longer than he

ſees a reeonciled God P
-

Anſw. We conceive not : But we allow there

may be very many Degrees in ſeeing God: Even

as many as are between ſeeing the Sun with the

Eyelids cloſed, and with the Eyes open.

The Dočtrine which I eſpouſe, ’till I receive

farther Light, being thus explained and limit

ed; I obſerve,

Firſt, A divine Convićlion of my being recon

ciled to God, is (I think) direétly implied (not

in a divine. Evidence, or Convičiion of ſomething

elſe, but) in a divine Convillion that Chriſt loved

me, and gave himſelf for me; and ſtill more

clearly in the Spirit's bearing Witneſ; with my Spirit,

that I am a Child of God. - * *

Secondly, I ſee no Reaſon either to retraćt or

ſoften the Expreſſion, “God’s Mercy, in ſome

“ Caſes, obliges him to act thus and thus.”

: Certainly as his own Nature obliges him (in a very

clear and ſound Senſe) to act according to Truth

and Juſtice in all Things, ſo, in ſome Senſe, his

Love obliged him to give his only Son, that who

ſoever believeth in him might not periſh. So

much for the Phraſe. My Meaning is, the ſame

Compaſſion which moves God to pardon a

mourning, broken-hearted Sinner, moves him to

comfort that Mourner, by witneſſing to his Spi

rit that his Sins are pardoned.
- >

! . . /

Thirdly,
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Thirdly, You think, “Full Aſſurance excludes

“ all Doubt.” I think ſo too. But there may

be Faith, without full Aſſurance. And theſe

lower Degrees of Faith do not exclude Doubts,

which frequently mingle therewith, more or leſs.

But this you cannot allow : You ſay it cannot be .

be ſhaken without being overthrown, and truſt I

ſhall be “ convinced upon Reflećtion, that the

“ Diſtinétion between ſhaken and deſiroyed is ab

“ ſolutely without a Difference.” Hark! the

Wind riſes the Houſe ſhakes 1 but it is not

overthrown. It totters; but it is not deſtroyed.

You add, “Aſſurance is quite a diſtinét Thing

“ from Faith; neither does it depend on the

“ ſame Agent. Faith is an Aćt of my Mind;

“Aſſurance an Aćt of the Holy Ghoſt.” I an

ſwer, Firſt, The Aſurance in queſtion, is no

other than the full Aſſurance of Faith; therefore

it cannot be a diſtinét thing from Faith, but only

ſo high a Degree of Faith as excludes all Doubt

and Fear. Secondly, This Plerophory, or full Aſ:

ſurante, is doubtleſs wrought in us by the Holy ,

Ghoſt. But ſo is every Degree of true Faith:

Yet the Mind of Man is the Subject of both. I

believe freely : 'I believe without all Doubt.

Your next Remark, is, “the Spirits witneſſ.

“ing that we are accepted, cannot be the Faith

“ whereby we are accepted.” I allow it. A

Convićtion of our being juſtified, cannot be im

plied in juſtifying Faith.

C 4 You



[ 4o 1

You, ſubjoin, “a ſure Truſt that God hath

“ accepted me, is not the ſame Thing with

“ knowing that God has accepted me.” I think

it is the ſame Thing with ſome Degree of that

Knowledge: But it matters not, whether it be

ſo or no. I will not contend for a Term : I

contend only for this, that every true Chriſtian

Believer has a “ ſure Truſt and Confidence in

“ God, that thro’ the Merits of Chriſt, he is re

“ conciled to God:” And that in conſequence

of this, he is able to ſay, the Life which I now .

live, I live by Faith in the Son of God, who loved

me, and gave himſelf for me.

It is a very little Thing to excuſe a warm Ex

preſſion (if you need any ſuch Excuſe) while I

am convinced of your real good Will to,

S I R,

2our Servant,

k For Chriſt's Sake, …

J. we's LEY.

. . . . . . . .

-

. + - L E T -
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L E T T E R v.

From P. V. to the Rev. Mr. J. Wesley.,

Rev. Sir, Feb. 12, 1756.

I Had the Favour of yours: You tell me that

“I do not yet underſtand your Sentiments,”

concerning the Article in Debate. Indeed, to be

plain with you, I think it impoſſible to reconcile

you with yourſelf, on this Head.

In order, therefore, to have a clear Perception

of what your Opinion really is, I have drawn up

the following Queries; which if you will pleaſe

to anſwer, with a Monoſyllable only, I ſhall eſ

teem it a Favour.

t

Query 1. ‘Can a Man who has not a clear Aſ

Jurance that his Sins are forgiven, be in a State

of Juſtification? Yea, or nay
e

Query 2. I aſk a Perſon the following Queſ

tion. Do you know that your Sins are forgiven?

He anſwers: “I am not certainly ſure, tho' I do

“ not entertain the leaſt Doubt thereof.” Is this

Man in a State of Juſtification, in your Opinion?

Yea, or nay P -

: - ..

- : - . w . Query
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Query 3. I aſk another Perſon, as above: He

replies, as before, I am not certainly ſure, “but I

“ hope, or truſt, that they are.” Is this Perſon, in

your Opinion, in the State above mentioned? Yea,

or nay ?

Query 4. Can any one know that his Sins are

forgiven, while he has any Doubt thereof.” Yea,

or nay ?

I muſt beg the Favour of you to excuſe my

Concealment at preſent: It is probable that my

Reaſons for ſo doing, may not long ſubſiſt. "

I am, Sir,

With Reſpešl,

2 our humble Servant,

P. V.

* The Reaſon of ſo odd a Queſtion as the above may ap

pear to be, was the Difficulty of knowing what Mr. Weſley's

Sentiments really were concerning that Particular: Some

times he ſeems to aſſert, that no Perſon is a Believer, unleſs

he has a clear Aſſurance; and at others, quite the contrary.

L E T -
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L E T T E R VI.

From the Rev. Mr. WE s LEY to P. V.

SI R, - Feb. 18, 1756.

O U aſk, “Can a Man who has not a

“ clear Aſurance that his Sins are for

“given, be in a State of Juſtification **

I believe there are ſome Inſtances of it.

2. “Can a Perſon be in a State of Juſtifi

“cation, who being aſked, Do you know your

“Sins are forgiven anſwers, 1 am not certain

“ly ſure ; but I do not entertain the leaſt Doubt

<< of it P* -

I believe he may.

“Can he, who anſwers, I truſt they

<< are P’’

T'Tis very poſſible, he may be in that State.

4 “Can
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3. “Can any one know that his Sins are for

“given, while he doubts thereof.””

Not at that Inſtant, when he doubts of it:

But he may generally know it, tho’ he doubts at

ſome particular Time.

I anſwer as plainly and as ſimply as I can,

that if I am in a Miſtake, I may the more eaſi

ly be convinced of it.

, -º-

-- * See the Note on this Query, p. 42. .

- - - - -
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L E T T E R VII.

From P. W. to the Rev. Mr. WE SLEY.

Rev. Sir, Feb. 25, 1756.

Had the Pleaſure of yours, which gave me

great Satisfaction, as I think your Conceſſi

ons are abundantly ſufficient to put a Stop to

any farther Diſpute between us concerning this

Article.

Writing of Controverſy, were I ever ſo well

qualified for ſuch an Employment, I am by no

means fond of: The very little Good that I

have obſerved to be done thereby, obliges me to

aſſent to the Truth of Mr. Hobbs’s Obſervation

“ that Arguments ſeldom work on Men of Wit, , ,

“ when once they have engaged themſelves in a

“ contrary Opinion.” - -

I muſt ingenuouſly confeſs, Sir, that I am not

able to reconcile your Conceſſions, with what

both yourſelf and Aſſiſtants ſo conſtantly aſſert.

in your publick preaching, “ that if a Perſon does

“ not know that their Sins are forgiven, they

“ have no true Faith.” - -

Permit me, therefore, to indulge a benevolent

Wiſh, that you would beſtow a little Time on

- - - ... " this
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this Subjećt, by giving it a ſerious, attentive,

and impartial Reconſideration ; which, thro’ the

Bleſſing of God, might be a happy means of

making your Uſefulneſs ſtill more extenſive, not

only by relieving the Minds of many of your

, Hearers from a great deal of Perplexity and Diſ.

quiet, but alſo of freeing your Sentiments con

cerning Faith from that Embarraſſment which

they appear to me at preſent to labour under.

In your firſt Appeal you affirm, “that Faith

“ is the Eye of the Soul.” This, if I miſtake

not, is making it its perceptive Faculty ; that is,

the Underſtanding itſelf: But, in your laſt Letter

to me, you define it to conſiſt in “ſeeing God:

“Seeing God, you ſay, being the Eſſence of Faith.”

Which, I think, is aſſerting it to be the ačiual

Perception of an Obječ.

To me it appears as impoſſible to reconcile

theſe Definitions together, as it is to make them

agree with what I take to be the only true and

proper Notion of Faith; namely, that it is “an

“ Aſſent of the Mind to the Truth of a Fałł, of

“ whoſe Exiſtence it has no affual Perception;

“ either from an immediate View of the Thing

“ itſelf, or by neceſſary Inference from ſome

“ other Thing of whoſe Exiſtence it has an

“atiual Perception.” And I have the Satisfac

tion to obſerve, that the Sentiments of our very

learned and accurate Biſhop Pearſon, exactly cor

reſpond with this Definition.

With reſpečt to the Article of Aſurance, I

fhall only obſerve, that it is a ſubječt that for

ſome
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ſome Years has pretty much exerciſed my

Thoughts; and, from the Obſervations that I

have made, I have been led to.conclude not

only that it is a Privilege which God does not

pleaſe to grant to the Generality of true Believers,

but that even the greateſt Number of thoſe who

are ſo happy as to obtain it, are not poſſeſſed

thereof for any long Time together; neither

does this proceed from any voluntary Defeffs in

their Condućt, but ſolely from the good Pleaſure

of God himſelf.

You ſeem, Sir, to be deſirous of know

ing who it is that has engaged you ſo long in

this Diſpute: I intend to ſatisfy you in that Par

ticular, but ſhall firſt give the Reaſons why I

have hitherto thought proper to conceal my

Name.

When I firſt undertook to write to you con:

cerning the Dočtrine of original Sin, tho’ I was

certain that the main Subſtance of what I was

about to affirm, concerning that Particular,

might be proved to be true with the Evidence of

the ſtriëleft Demonſtration ; yet I was well aware

“ of the remarkable Effetis that Prejudice ſome

“ times has, even over the moſt ingenuous

“ minds.” Can any good Thing come out of

Nazareth 8 was the Objećtion of one who had a

very remarkable Teſtimony to the U rightneſs

of his Intentions; and being apprehenſive, from

a Paſſage in one of your journals, that I ſtood in

but very indifferent Eſteem with you ; I judg’d

that if I ſhould ſubſcribe with my proper Name,

the moſt that I could hope to obtain for my Ob

- ſer
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ſervations, would be a cold, inattentive reading;

if they procured even that: H therefore choſe to

conceal myſelf, under the Latin Initials of a Lover

of Truth. -

... When I went about to remonſtrate to you

concerning thoſe Particulars which have been de

bated between us, I apprehended that my Rea

ſons for Concealment became ſtill ſtronger than

before: For if I could not hope for an attentive

Hearing, in a Matter wherein I thought myſelf

not to differ from you at all ; I could much leſs

promiſe myſelf one, when the Caſe was quite the

reverſe: But as I conceive that you are, by this

Time, fully acquainted with all the Force that

my Obſervations contain, “I ſhall now (to uſe

“ the Words of an eminent Writer) leave them

“ to ſtand or fall; as I am deſirous they ſhould,

“ according as they are found to have more, or

“leſs, weight in them.” w

Part of the Paſſige in your Journal referred

to above, runs thus: “I ſaw poor R. T.

“who had left our Society, &c.” Which, the

Moment I had read, I knew myſelf to be the

Perſon intended thereby ; not only from the ini-,

tial Letters of my Name, but alſo from the

other attendant Circumſtances related in that Pa

ragraph.

And now, Sir, you are informed who the

Perſon is, by whom you have been engaged in

this Diſpute. I am very ſenſible of the Advan

tages that I put into your Hands, by gratifying

you in this Particular ; but, as I have*
€11C
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elſe but Truth in View, I am determined to

abide the Event. There is one thing in your

Letters which I a little wonder at, namely, that

you ſeem (by the Uſe of ſome Latin Words in

your ſecond and third Letters) to have thought

that you were carrying on this Debate with a

-Scholar. I cannot imagine what could lead you

to ſuch a Conjećture. I am ſure that I have

been ſcrupulouſly careful not to lead you into

ſuch a miſtake. In my firſt Letter, when I

mentioned Antiquity, my Expreſſion was, “If

“I am not very much miſinformed :''. in

my ſecond, “I cannot learn,” &c. This I

thought plainly enough intimated my Depen

dance on others (at leaſt on Tranſlations) for

my Information. For had I been able to have

conſulted the Authors in their reſpečtive Origi

nals, I ſhould have expreſſed myſelf after a very

different manner: Nay, ſo very careful was I

not to cheriſh in you ſuch an Opinion, that I

ſtudiouſly avoided giving in my third Letter, the

Engliſh of two Latin Words in your ſecond, which

I could very eaſily have done : For having had

a pretty large Number of Books paſſed under my

..Inſpection, I have learned the Meaning of ſeve

ral Latin Words and Sentences; but I utterly abhor

any thing that looks like a Deſire to appear to be

what I really am not.

I doubt not, Sir, but you will eaſily excuſe the

Trouble given you on this Occaſion, when you

refle&t that in my firſt Letter I avoided the Men

tion of any thing wherein I apprehended you to

be of a different Opinion from me , and when I

entered on the other Particulars, it was at your

D OWIl
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own Requeſt; tho’ I conceive had the Caſe been

really otherwiſe (as this is a Controverſy wherein

the Peace of Mankind is certainly very much

concerned), my Condućt might very eaſily have

been juſtified: For as a late noble Writer well ob

ſerves, “In the Cauſe of God, as well as in the

“Caſe of Treaſon, every Man is an Officer.”

I hope, Sir, that I have not (in the Courſe of

my Papers) been wanting in Reſpe&t towards

you ; willingly, I am ſure I have not : You do,

indeed, intimate ſomething concerning a warm

Expreſſion, which I am intirely ignorant of, ſo

hope you will excuſe it. May God render your

Uſefulneſs ſtill more extenſive, by guiding you

into all Truth; which is the hearty Prayer of

him who is, with great Reſpećt,

Tour obliged bumble Servant,

RICHARD TOM PSON.

-- - . - L E T -
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L E T T E R VIII.

The Reverend Mr.Wesley to Mr.ToMPson.

My dear BRother, March 16, 1756.

Y Belief in general is this, that every

Chriſtian Believer has a divine Convićtion

of his Reconciliation with God. The Sum of

thoſe conceſſions is, “I am inclined to think

“ there may be ſome Exceptions.” x

Faith implies both the perceptive Faculty itſelf,

and the Aù of perceiving God and the things of

God. And the Expreſſion, ſeeing God, may in

clude both : The Aº and the Faculty of ſeeing

him.

Biſhop Pearſon's Definition is abundantly too

wide, for the Faith of which we are ſpeaking.

Neither does he give that Definition either of

juſtifying or ſaving Faith. But if he did, I ſhould

prefer the Definition of Biſhop Paul.

A clear convićtion of the Love of God, can

not remain in any who do not walk cloſely with

God. And I know no one Perſon who has loſt

this, without ſome voluntary Defeff in his Con

dućt: Tho’ perhaps at the time, he was not

- COIl- .

º

* - *
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conſcious of it; but upon Prayer, it was reveal

ed to him. * * * - - * *

Your Reaſons for concealing your Name, were

good : We cannot too carefully guard againſt

Prejudice. You have no need of any Evruſe at

all. For you have done no Wrong, but rather

a Pleaſure, to . . . . .

z

• * - * - -

º - • , - -

t 2%ur affellionate Brother,

i"... . . . -

- > * : s

* :
*

, , , , , ; ; } tº .
º J. WESLEY.

*
* * º

º
* *

-

- -- * * *

º

* *

r e • - -

º, Nº.

- * sº r

-

~
*

. , sº * # :* *

! … * * § >

w º - - * *

*

- - -, . --

-

Page 3, line Io, dele himſelf; p. 8, 1. 22, for Judgments,

read Judgment; p. 8, 1.15, and p. 9, l. 12, dele general;

p. 11, 1.8, for is, read are; p. 15, 1. 24, dele very; p. 19,

, -1. 15, for the, read a ; p. 32, l. 20, for Corruptions, read

Corruption; p. 39, 1.35, fºr freely, read feebly.
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