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T O T H E

Right Reverend Father in God,

WILLIAM,

Lord Bishop of

Clonfert and Killmacduagh.

My Lord,

g»JHERE are two special Reasons

3ec T & which have induced me (tho' a

SaueCAjtf Stranger to your Lordship) to

assume the Boldness of laying the fol

lowing Discourse and Letters at your

Lordship's Feet, and inscribing them to

your Name.

A 2 i. Be-



DEDICATION.

x. Because they do almost mtirely

owe their publick Appearance iii the

World, to your Lordship's generous En

couragement and Benefaction, and con

sequently have thereby acquired a Kino!

of natural Right to your Lordship's

Countenance and Protection. They are

now, my Lord, by your own Liberality,

become, if I may so say, your Children

by Adoption; and will therefore, I hope,

stand acquitted os any undue Presump

tion, in thus humbly craving both at

your Lordship's Hands.

2. As the Divine, or (which I take to

be the fame in Effect) the Apostolical

Right of Episcopacy, is none of the least

Questions controverted between me and

Mr. Wejley in the following Letters, whi

ther could I more naturally think of ap

plying for Patronage and Protection, than

to ibme one of that venerable Order ?

And among them, to whom more justly

(had I not been by Duty and Inclination

induced thereto} than to your Lordmip,

who have taken such Pains about, and

so
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ib generously contributed to the Publi

cation os them ?

There are, my Lord, a Set of En

thusiastic Pharisees in Practice, but

perfect Latitudinarians in Principle,

sprung up among us, who, at their first

setting out, laid it down as a Principle

to themselves, by which they resolved to

govern themselves in the Propagation of

Methodism, That * Orthodoxy, or right

and sound Belief, was but a slender, if

it may be deemed any Part at all of Re

ligion.

In Consequence of this pernicious

Maxim, they declare themselves quite

indifferent .). as to any Form of Church

Government, whether Presbyterian, In

dependent, or Episcopal , and look upon

the latter in no other Light than that of

some human Law or Constitution, sub

ject to be changed at Pleasure. Hence

they positively deny its divine Right and

perpetual Obligation. No Wonder there

fore, that they do in all Things, almost,

A 3 act

* See Mr. Weflefs True Account of the Methodists,

pag. 4.

t See Mr. JVefley's Discourse on Calbolick Spirit.
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act in a barefaced Defiance to the Au

thority and Jurisdiction of the Bishops,

the chief Governors of the Church ; they

have, without their Consent and Appro

bation, formed Societies or Conventicles,

under certain Rules of Discipline and

Government of their own Invention, ap

pointing Leaders, Directors, Superinten-

dants, £&Pc. over them : They have set

up a new Ministry of their own, contra

ry to, and independent of, the Ministry

of the Church ; committing the preach

ing of the Word of Reconciliation, and

the Exercise of the Power of the Keys,

to mere Laymen and Mechanicks, in

direct Opposition to an express Article

of that very Church whereof they do,

With an amazing Confidence and Assu

rance, pretend to be not only Members,

but the only true Members of it.

The Truth is, my Lord, tho' they

do upon Occasions come to our Church

es and communicate with us, yet they

have plainly enough insinuated * to the

World,

* See for this the (ame Mr. Weskss Persuasive to

Communion, towards the latter End.



DEDICATION.

World, that they not only wait for a

seasonable Opportunity, and more able

Heads to form a new Church, and make

a total Separation from us. This verifies

the Observation of St. Cyprian^ who, I

remember, somewhere says, that Here

sies and Schisms have and daily do spring

from no other Root than Disrespect to

the Person and Disobedience to the Au

thority of the Bishop, who, in the Lan

guage os the same venerable Father and

glorious Martyr of Christ, is the unus

Judex vice Chrifti^ the one Judge, in

stead of Christ, to his own Church,

which he is to govern as one that must

give an Account of his Administration

to the Lord, and to no other.

These Observations of St. Cyprian we

have, . my Lord, seen verified among

ourselves in the great Rebellion of 1 641 ,

in the last Century, when, upon the

Dissolution of our Government both in

Church and State, such an Inundation

of vile and abominable Heresies, Schisms,

and Sacrileges overflowed the three Na

tions, that they seemed as fertile in the

A 4 Pro-
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Production of Monsters in Religion, as

ever Afric was of Monsters in Nature :

How far, or whether this may be the

fatal Consequence of that Spirit of En

thusiasm, which is always (I had almost

said naturally and necessarily) attended

with Disobedience to spiritual Superiors,

and which is now let loose among us, I

shall not not take upon me to determine j

but this, my Lord, I think I may ven

ture to affirm, that if the fame Causes

may be concluded to produce the fame

Effects, the Consequence os the present

Spirit of Enthusiasm among us, especial

ly as. it has and is daily getting Ground

in our very Armies, may in time prove

as destructive to our Church and State,

as the fame Spirit of Enthusiasm and Dis

obedience did in the great Rebellion of

1641.

These Things being so, I think, my

Lord, the Question concerning the Di

vine Right of Episcopacy to be of very

great Consequence and Importance to the

Purity, Peace, and Safety of our Church

and State, in their present Frame and

Con



DEDICATION.

Constitution ; and that, consequently,

it is not only the Duty but the Interest

of every true Son of the Church, upon

all Occasions, according to their Abili

ties and Opportunities, to assert the Au

thority and Jurisdiction of Bishops, to

vindicate the Honour and Dignity of

their Persons, and steadily to adhere to

the Doctrine, Discipline, and Govern

ment of our Church in her present hap

py Constitution ; with regard to which

I think I may boldly venture to affirm,

she comes nearest to the Primitive and

Apostolick Pattern of any Christian

Church upon Earth. Towards this, my

Lord, I have ventured to contribute my

poor Mite, as far as my Adversary gave

me Occasion or Provocation ; and tho'

I am sensible it is far, very far, from

what might have been done upon the

Occasion by an abler Hand, yet as it

was my All, and what I could attain to,

I hope it will be accepted by the Fathers

of our Church as the Widow's Mite was

by our common Lord and Master: How

ever,, such as it is I humbly offer it to

your
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your Lordship, not indeed as any way

worth your Lordship's Acceptance, but

as the only Testimony I can give the

World of that great Duty, Respect, and

Gratitude for all your Lordship's Fa

vours, with which I have the Honour

to be, my Lord, may it please your

Lordship,

Your Lordship's most dutiful,

Most obliged, and most

Obedient humble Servant,

JAMES CLARK.

W W
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i John iv. i.

Beloved, believe not every Spirit, but try the Spirits

whether they be of God, because many false Prophets

are gone out into the World.

j A I NT John, the Author of this Epistle,

was the youngest of all the Apostles,

and haying a particular Promise from his

divine Master^ thathe should not taste of

Death, till he came in Judgment to take

Vengeance on the Jews his Crucifiers ; he, in conse

quence of both these Advantages, outlived and sur

vived all the rest of his Fellow-Apostles, and conse

quently had the Mortification' to hear of and to see

many Pretenders to the Spirit, and many false Pro

phets, who endeavoured to corrupt the Simplicity of

that Gospel, which was delivered to the Church by

himself and his" Fellow-Apostles. For this Reason he

warns the Christians of his Time, in the Words of my

Text, not to give Credit to every Spirit that would

obtrude itself upon them for the Spirit of God, with

out a fair Trial whether their Pretences were true or

false ; because otherwise they were in manifest Danger

of being deceived, there being so many Pretenders to

the Spirit, and so many false Prophets gone out into

the World.

B The
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The Advice supposes, that there were Rules where

by the Spirits might be tried and known, whether

they were of God or not ; for otherwise what else was

It but a vain Piece of Mockery to desire them to try

the Spirits, if there were no Rule to try them by, by

Application to which the Triers might be secured,

that they were not deceived. And,

r. This Rule could not be any living, infallible

Judge, always in being, to whom the Faithful were

obliged to resort, for Resolution of their Doubts, up

on the Appearance of any new or extraordinary Spirit

(as the Advocates of the Church of Rome contend)

for if this were the Cafe, either St. John himself, in

this very Place, where he had so fair an Occasion (and

which he could not well, or consistently with the

Faithful Discharge of his Office, avoid) or some other

Apostle, in some of their Writings, would have pointed

out this infallible Judge to us, and would have told

us plainly who he was i or, in a Word, would have

'described him after such a manner, that there would

be no Danger or Possibility of mistaking his Person, or

.the Place of his Residence or Abode. But there is a

most profound Silence in all the New Testament*

concerning, such an infallible Judge, always- in being,

and consequently no such infallible Judge was appoint

ed by Christ or his Apostles, for Trias of Spirits.

Nor yet,.

2. Can the greatest outward Show ofPiety, Sanctity

or Devotion, be either a safe or sufficient Rule, to try

whether a Spirit be from God, or not ; because it is-

very possible that the greatest Villainy, Corruption,

and Hypocrisy may be concealed under such an out

ward Show v as in the Cafe of the Scribes and Phari

sees of old, and especially because St: Paul" assures us,

that Satan is often transformed into an" Angel of

Light, and consequently may, Very possibly, de

ceive
,, .

'
-,,.'.'

• 2 Cor. xi. 14.
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ccive b us, under the greatest and strongest Pretences

to Piety and Devotion. Moreover, outward Piety

and Devotion are the Sheep's Cloathing, under which

false Prophets generally (in order to deceive more

successfully) make their Appearance ; and consequent

ly the greatest outward Show of Piety and Devotion,

can be no safe or sufficient Rule to try whether a

Spirit be from Cod, or not. We must therefore pro

ceed farther, and see what other Rules there may be

for the Trial of Spirits ; and these following Rules

seem to me to be very safe and sufficient for that

End and Purpose, as being all either founded on

Reason, or warranted by Scripture Authority, or'

Example. 1

1. Any Spirit which does, under any Pretence

whatsoever, endeavour to withdraw us from the Wor

ship of the One True God, to the Worship of any

created Being, how great or excellent soever it may

' be, and consequently to Idolatry of any Kind or De

gree, must certainly be a false Spirit, and cannot be

of God.

This was a Rule given by Moses * to the Children

of Israel; for if any Prophet or Dreamer of Dreams

should come to them, in order or with a Design to

seduce them from the Worship of Jehovah, to the

Worship of the Gods of their neighbouring Nations,

he commanded them instantly, without more ado,

to put such a Prophet or Dreamer of Dreams to Death,

even tho' the Prophecy or Dream, upon the Credit of

which he endeavoured to seduce them, had come never

so punctually to pass :, And very justly, because to sup

pose or imagine that such a Spirit could be from God,

was to suppose or imagine, that God would be aiding and

B 2 assisting

*> This appears by the History of Major Weir, the supposed

Scotch Wizard, than whom no Man ever had a greater out

ward Appearance of Piety and Devotion ; he preached and prayed

like an Angel, and yet all the while he was a sworn Slave and

Vnssal to the Devil.

« Deut. xiti.



4; MONTANUS REDIVIVUS.

assisting to the dimonouring of himself, and giving his

Glory to another ; and if God were- thus divided

against himself, how then could his Kingdom stand ?

2. Any Spirit that imposes any necessary Article of

Faith) or any necessary Point of Practice upon the

Consciences of Men, contrary to, or besides, or over

agd-above what is revealed to us in the Holy Scrip

tures, must certainly.be a Spirit of Falfhood, and can

not be of or from God.

. For Scripture being confessedly a Divine Revelation,

to admit or allow any thing as necessary matter of

Reyelation, which is either contrary to Scripture, or

over and above, what is therein expresly contained, or

deducible from thence by clear and evident Deduction

of Reason, is to affirm either that God contradicts

himself, or that Scripture does not contain Matter

sufficient for Salvation ; the former of which is Blas

phemy so much as to imagine, and the latter (to call

it by no worse a Name at present) is a very false and

dangerous Error. r : .>.'. '.

3. Any Spirit whatsoever that endeavours, upon

any Pretence whatsoever, to weaken or overthrow any

known or evident Principle of natural Religion, in or

der to establish or enforce any Mystery of revealed

Religion, must certainly be a false Spirit, and cannot

be from God. •

There are only two ways by which God does, or

indeed can, reveal his Will to Mankind, the one by

Nature and Reason, and the other by immediate

Revelation. Now these two are not opposite or con

tradictory the one to the other; but, on the contrary,

they are subservient to, and mutually support each

other ; and therefore to set them at Variance with each

other, that is, to endeavour by Revelation to weaken

or overthrow the Religion of Nature, or by the Reli*

gion of Nature to sopersede revealed Religion, is to

endeavour, in Effect, to banish all Religion (whether

natural or revealed) out of the World, which can never

be
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be supposed to be the Design of any Spirit proceeding

from God. ,

4. Any Person whatsoever, that pretends to a Spirit

.of immediate Inspiration and Revelation from the Holy

Ghost, without proving his Pretensions by such Cre

dentials as the Prophets under the Old Testament, and

the Apostles and other inspired Persons under the New

Testament, proved their Inspirations by, that is, by

real and undoubted Miracles, must be either a deluded

Enthusiast, or an arrant Cheat and Impostor. . ,

, -Gop never sent any Person with an extraordinary

Message or Commission to the'World, neither did he

ever endow any with an extraordinary Spirit of Inspi

ration or Revelation, without impowering him to prove

his Mission, and the Truth of his Inspirations and Re

velations, with real Miracles. And it is but reasonable

it should be so; for he that,pretends to have theTrutli

. of God in his Tongue, should have thePower of God

in his Hands, to .prove the Truth of his Pretensions ;

otherwise, when there are so many Sorts and Sizes of

Pretenders to immediate Inspiration and Revelation, all

differing from each other, the Faithful would be at a

Loss which to give credit to, there being no imagin

able Reason why we should believe one more than

another, upon the credit of their own bare Affirmation ;

for this Kind or Tribe of Pretenders are generally very

confident and positive, and therefore without some

infallible Test or Rule to judge of their several and

different Pretensions, no Man can rationally believe

either the one or the other : In this Case we may truly

fay to them, what the Pharisees falsely said to our

blessed Saviour, * ye bear Record ofyourselves, therefore

your Record is not true ; and until they can truly answer

as he did, the Works that I do (that is, the Miracles

tvbich I work) in my Father's Name, they bear Record

of me, we may, without the least Prejudice to Truth

B 3 or

A John viii. 13. ; ,
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or Offence to Charity, conclude that they are deludes

Enthusiasts, or arrant Cheats and Impostors.

In a Word, this has been constantly the way in

which God has been pleased to confirm the Mission of

all those, whom he has been pleased to endow with a

Spirit of immediate Inspiration and Revelation -, and

the Church of God has^ in all Ages, condemned all

Pretenders to such a Spirit, without such Credentials,,

for deluded Enthusiasts or Impostors.

5. Any Spirit that assumes to itself an Authority

or Power of becoming a publick Preacher or Teacher

of God's Word in the Church, or offering and pre

senting the Prayers of the Faithful to the Throne of

Grace, without a regular Call from the chief Governors

of that Church, wherein they thus take upon them

selves the Office of publick Preachers and Teachers,

or without an immediate and special Commission from

Heaven, testified by Miracles, is a false and schisma-t

tical Spirit, and can never be from God ; and all those

who abet, countenance, or encourage such a Spirit,

are guilty of Sacrilege, and a manifest Contempt os,

and Disrespect to, the Ordinance and Institution of

Christ.

In short, it is a manifest Spice of the Sirfof Corahs

Dathany and Abiramy whom the Earth swallowed up

alive, together with all that appertained to them, for

their sacrilegious Presumption and Incroachment on

the sacerdotal Office : These Levites imagined, that

there was no such mighty Matter in slaying the Sacri

fices, laying them in order upon the Altar, and

burning a little Incense, but that they themselves

were as well qualified to execute such Functions as

the Priest : Their Pretence for this was, that they

were as holy as the Priests ; why then might they not

do these Things as well and to as good Purpose as

they did. Te take too much upon you, (faid they to

Moses and Aaron) seeing all the Congregation is holy,

and the Lord is among- them. Even so, in Effect, do

their
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*he,ir modern Disciples argue ; * Ye lake too much

* upon you, ye Bishops and Priests, since the Laity

* aje holy, and since they know and read she Scrip-

* ,tur'es as well as you, why then may not they preach

* as well as you ?' But if the Levitejs, who were an

inferior Ordej of .the Jew'tjb Clergy, appointed to assist

she Priests ,in the Service of the Tabernacle, as the

Deacons, in the Christian Church, were instituted to

be Assistants to the Christian Priesthood, in the Cele

bration of the Christian Mysteries, were thus fearfully

and terribly punished, for incroaching upon such Offi

ces and Functions as were reserved for the superior

Order of Priests ; what may not mere Laymen, who

have no relation at all to the Priesthood, dread and

fear, for incroaching upon the priestly Office ? And

although they may escape the Judgment of Corah and

his Associates in this Life, it is much %o be feared that

they and their Abettors (unless they repent and recant

their Errors) may meet with ,a much severer Punish

ment in the Life of the World to come.

Our blessed Saviour himself did not take upon him

to be a publick Preacher or Teacher in the Jewijh

Church, till he was commissioned by an audible Voice

from Heaven : The Apostles were commanded to

tarry at Jerusalem, until they were commissioned from

Heaven to enter upon thejr publick Office, and were

accordingly, in ten Days after our Saviour's Ascension

into Heaven, authorised so to do, by the miraculous

Descent of the Holy (Ghost upon them, on the Day of

Pentecost, The seyen first Deacons, though all good

Men, and fiill of the Holy Ghost, were not allowed so

much as to take care of the Poor, or to distribute the

Alms of the Faithful among them (which was the

original Office they were instituted to) until they were

publickly ordained by the Hands of the ' Apostles :

And it is very remarkable, that though Paul and

Barnabas were some time before called to be soper*

B 4 mimerary

e Acts yi. j, 6.
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numerary Apostles at large, yet when it pleased the

Holy Ghost to set them apart for a peculiar or parti

cular Ministry, it was thought fit by the fame Holy

Spirit, that they mould be ordained for that Ministry

by the Church atÆtioch; for whilst the Church there

ministred unto the Lord and fasted, the Holy Ghost

iaid, Separate me Barnabas and Saul for the Work

•whereunto I have called them ; and when they hadfasted

and prayed they laid their Hands on them, andsent them

away f.

I grant indeed that a Layman, having a compe

tent Knowledge of the Holy Scriptures and of the

Christian Doctrine, coming to a Country where the

Name of Christ is either not known or not acknow

ledged, and being moved with an holy Zeal, and a

suitable Resolution to attempt the Conversion of the

Inhabitants, in that case he may lawfully become a

* publick Preacher. But the Case is quite different in a

u b- Christian Church, formed and settled under proper

Officers, according to the Rules of the Gofoel, and

fuel the Laws and Discipline of the Society ; for in that

f ' ' Case no mere Layman, how holy or learned soever

j he may be, can, without a sacrilegious Presumption,

- etr* take upon himself the Office of a publick Preacher, or

Teacher of God's Word ; because it is against all Rule

,•// and Order, it creates Confusion, Disorder, and Faction,

'*■• and is utterly inconsistent with the Difference and Di-

tj'^^ stinction between Clergy and Laity, which Christ has

lat settled and appointed in his Church. In one Word,

s/ &U. a Layman may as well take upon him to administer

' $ the Sacraments, and perform all other ecclesiastical
', c Functions, as to be a publick Preacher, having as

0U-*- much Authority (that is, in Truth, none at all) for

• n. the one as for the other.

Lastly, any Spirit that takes upon itself to make

the Way to Heaven more narrow and difficult than

either Jesus Christ or his holy Apostles have made it,

and

l Acts xiii. a, 3.
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and that requires such Things from the Faithful, as

necessary to Salvation, which (morally speaking) are

not in the Power of human Nature, in its present State

and Condition, to perform, is certainly a false Spirit,

and consequently cannot be from God. For this is evi

dently to preach another Gospel, different from that

which Jesus Christ and his Apostles preached, which

whosoever presumes to do (even tho' he were an Angel

from Heaven) we are warranted by l St. Paul to pro

nounce him accursed.

There might be other Rules assigned for the Trial

of Spirits, but these which I have laid down seem to

me to be abundantly sufficient, and are withal so plain

and easy, and so obvious to the meanest Capacity,

and all of them so agreeable to Reason, and to Scrip

ture Authority and Example, that so long as we hold

to them, in our Judgment upon any new or extraor

dinary Spirit, there can be no great Fear or Danger

of our being deceived by any false Pretenders to the

Spirit, or to Prophesy.

Let us now proceed, and bring some of these Pre

tenders to the Spirit, both antient and modern, to a

fair Trial by these Rules ; and then let every onejudge

for himself, whether they be of God, or whether they

may be ranked among those false Prophets which, in

St. John's time, or since, were gone out into the

World.

I becin with the antient, and among' them shall

insist only upon one, because he was the grand Patri

arch of all succeeding Enthusiasts, or Pretenders to the

Spirit • and especially because he at first set up with

the very same Pretences that our modern Enthusiasts,

the Methodists, have done ; and because, if we may

believe a very learned and ingenious Author of the

last h Century, we feel the ill Effects of his Spirit both

in the Eastern and Western Churches to this very Day.

It

8 Gal. i. 8. * See the excellent Historical Account of Mon-

ianism, published by Dr. Hicks.
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It was about the middle h of the second Century of

Christianity that Montanus, the Arch-Heretick, and

Proto-Patriarch of all Enthusiasts, made his Appear

ance in the World : He was a Native of Pbrygia, and

was no sooner converted to the Christian Faith, than

he appeared very zealous for the Honour and Improve

ment of his new Religion ; which Temper, when

unattended with Calmness and Solidity of Judgment,

are apt to hurry those that are possessed of it into vio

lent Extremes, and in the Conclusion proves very

pernicious to Religion, which was the Cafe of Mon

tanus,

He began (as all Hereticks and Schifmaticks, and

especially our modern Methodists, generally do) with

accusing and complaining of the Bishops and their

Clergy" as careless and negligent in their Duties, and

remits in their Discipline : He taxed them with want

of Zeal, and with falling from their first Love ; with

neglecting the Spirit and Life of Christianity, and con

tenting themselves merely and only with the bare and

outward Letter, and Form of it. In a Word, he

confidently charged them with being intirely void of

the Spirit, and with leading mere animal and physical

Lives.

Hereupon, without any Authority either from God

or Man, being neither Bishop, Priest, nor Deacon,

but a mere Layman, he set up for a Reformer of these

Abuses, and for raising Christianity, by a new and

before unheard of Dispensation (of which he pretended

the Holy Ghost had appointed him to be the Admini

strator) to a higher pitch of Spirituality arid Perfection,

than ever it was hitherto attempted to be raised to,

not only by the Bishops and Clergy, but even by the

Apostles themselves. 'These Pretences, together with

the great Strictness and Regularity (at least in outward

Appearance) of his Life and Conversation, made him

be soon taken Notice of, and admired and followed

by

h In the Reign of M. Antoninus and 0^ Vtrus.
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by Numbers of simple but well-meaning Christians,

by whom he was looked upon to be tirm f*iyœ», some

great one, and no less than the Vicar and Vicegerent

of the Holy Ghost * as others look on the Pope to be

the Vicar and Vicegerent of Christ.

What mainly and chiefly contributed to Monta-

nus's having so many Followers and Admirers, was,

that whereas all other Hereticks and Schifmaticks,

that went before him, maintained some blasphemous

Tenets against the Person and Nature of Christ, and

such as were mocking to all Christian Ears ; Montanus,

on the contrary, at his first setting up, either really

was, or pretended to be, very orthodox in the Faiths

and differed not from the Church as to any one Arti

cle of the Creed ; he was constant in frequenting the

publick Assemblies, receiving the Sacrament, and in

performing all other Duties of Religion, in the Way

and according to the Rules of the Church : But at the

fame time (like the Methodists) he and his Followers

held private Meetings and Conventicles, where they

exercised themselves with Prayer and Preaching, or,

as they chose to call it, with Prophecying. Here he

tied down his Disciples to much more strict and severe

Rules, and Acts Of Mortification, Self-denial, and

Fasting, than the Church either required or imposed

upon the Faithful : He formed them into several and

distinct Societies, under certain Rules of Discipline of

his own framing, in order to prepare them for the

Reception of the Spirit.

MONTANUS had not long followed these Rules

and purgative Preparations, when the Spirit that pos

sessed him discovered itself by very extraordinary Ef

fects ; for it used to seize him at certain Times, and

cast him into convulsive and preternatural Agitations'

and Shakings : During the Continuance of these pa-

recstatick Fits, he uttered a great many incoherent

Things in a lofty arid prophetick Stile; of all which he

either really did (or pretended) not to remember one

. Word,
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Word, when he recovered out of his Fits -, but being

taken down in Writing by some of the By-standers,

they were published and handed about as the immedi

ate Dictates and Oracles of the Holy Ghost, who was

verily believed by his Followers and Diseiples to speak

thro' Montanus.

The Subject-matter of these Prophecies was for

the most pars Denunciations of God's Judgments upon

the Church for her Lukewarmness, and want of Zeal

to promote the spiritual Kingdom of Christ, and for her

opposition to that Dispenfation which the Holy Ghost,

by the Ministry of his Vicegerent Montanus, was about

to establish. And although he pretended that these

Judgments were immediately to fall upon her, yet it

was observed that for forty Years, after the Com

mencement of these Prophecies, the Church never

enjoyedmore peaceable Times, nor was the State more

free from either foreign or dpmestick Wars or Com-:

motions.

When the Bishops and Governors of the Church

(who at first winked at Montanus and his Followers,

thinking them to be a well meaning, tho' mistaken

People, that only aimed at the Reformation of Mens

Manners) perceived to what extravagant Heights the

Spirit of Montanus carried him, thought it was high

time to look about them ; they resolved therefore to

bring this Spirit to a fair Trial, to examine its Pre

tences, that, if it was found to be from God, they

might prepare themselves for the Reception of it, and

submit themselves to its Directions ; but if it was found

to be otherwise, that they might arm the Faithful, and

warn them against the Contagion and Infection of it.

Accordingly therefore they offered to ' adjure

this Spirit in the Name of Christ, promising that if,

upon

1 This was a common and ordinary Method of Trial, whilst the

miraculous Powers of the Holy Ghpst remained (as they did then)

in the Church ; but these miraculous Powers being long ago ceas

ed, this way of trying Spirits is consequently superseded.
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upon its being so adjured, it did not confess itself to

be an evil Spirit, they would with all Chearfulness

submit to it, and prepare themselves with all Alacrity

for the Reception and Entertainment of that new,

heavenly and paradisaical State which it promised to

introduce.

But Montanus and his Followers (for he had his

Favourers even among the Bishops) were too wise to

put their Cause to this Issue ; and therefore they utterly

refused to submit to this way Of Trial, looking upon

it as a great Disparagement to, and Reflection upon

the Paraclete or Holy Ghost, who, they affirmed,

spake thro' Montanus ; and when some * Catholic!

Bishops did, notwithstanding, attempt to adjure his

Spirit, they were with Violence prevented from making

the Attempt, having their Mouths stopped, and being

forcibly driven out of the Assembly, where the Attempt

was to be made, by the Friends of Montanus.

Hereupon Montanus and all his Prophets, both

Male and Female (for he had them of both Sexes)

and all his other Associates, were solemnly excommu

nicated by the Catholick Bishops of Phrygia ; and the

Montanists thereupon did excommunicate the Catho-

licks, forming themselves into a new Church, and

setting up Altar against Altar.

It is almost incredible to relate to what height of

spiritual Madness and Profaneness these enthusiastick

Visionaries were led by the Spirit that possessed them,

after they were thus judicially given over to Satan,

by the chief Governors of the Church : The learned

Author already mentioned clearly proves, that this

Spirit, after many variousChanges and Revolutions, and

appearing under several different Forms, ended at last

in Mahometism in the-East, and Popery in the West :

And that we do, in some measure, feel the Effects

of

■ These were Zoticus of Comanis, and Julianus of Apamtn,

as Euseb. lib. 5. c. 16. from a Fragment ofApollinaris, Bifliop of

Hitropolis, informs us.
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of it in the Reformed Churches, at this very

Day. i

As to the Church of Rome, it is too plain that most

of the Doctrines peculiar to herself, are but so many

Plants grafted upon Montanist (that is, upon enthu-

siastick) Stoicks, particularly the Doctrine of the

Pope's Infallibility, which can never be accounted

for upon any other Footing than that of immediate

Inspiration srom the Holy Ghost ; and most of all her

other absurd Tenets, such as ' Transubstantiation,

Purgatory, &c. &c however Scripture and Tradition

are pretended for them,, owe their Enthusiasm to

some imaginary Visions and Revelations, which their

pretended Saints, and Heads of religious Orders, ei

ther had, or pretended to have had, about them. This

will appear to any one that? reads St. Gregory's Dia

logues, as to the Article of Purgatory, then first

beginning to appear in the Western Church, after its

being disearded by the Grecian and Eastern Churches;

and is further plain from the Doctrine of the immacu

late Conception of the blessed Virgin Mary, which

owes its first Rise to the Visions and Revelations of St.

Bridget ; but unfortunately for her, and her Doctrine

too, St. Catharine of Siena had her Visions and Reve

lations to the contrary : So the Doctrine of the Im

maculate Conception is still, as it ever has been, con

tested between the Franchcansand Jesuits, who stand

up for the Revelation of St. Bridget, on the one Hand,

and the wholeBody of the Dominicans, who stand up

as vigorously for the Revelations of St. Catharine, a

professed Virgin of their own Order, qn the other

Hand.

Nor

• Some are of Opinion, that the Montanists were the first

Broachers of Transubstantiation, being confidently accused by

some of the Antients, of kneading the Seed of one of their Pntu~

matici, or spiritual Men, with the Bread of their profane Myste

ries, in order to make it literally the Body of a Man.
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Nor has the Reformed Church been free from the

Infection of this Spirit of Enthusiasm : In the great

Rebellion of 1641, there was such a Spirit of Enthu

siasm and Fanaticism let loose upon these Nations, as

ended at last; in the total Overthrow of our excellent

Constitution both in Church and State ; the Pulpits

were left open to every bold Intruder (even to the

common Foot Soldiers) who fancied himself a gifted

Person, or inspired by the Holy Ghost ; Ae Conse

quence of which was such an Inundation of vile He

resies, and monstrous Opinions in Religion, as if all

the Gates of Hell had been opened and let loose upon

the Nations, which at that time seemed to be as pro

ductive of Monsters in Religion, as ever Afrtc was of

Monsters in Nature. It was then that the Names of

Quakers, Muggletonians, Seekers, Ranters, &rV. &c.

were first heard of in these Churches and Nations ;

and all this owing to a blasphemous Pretence to the

Spirit, and a Violation of all Rules and Orders, every

one, without any regular Call, or Examination from

the Governors of the Church, being, without Check

or Controul, suffered to exercise their Gifts, and deceive

the People.

Nor can we fay that we are yet intirely free from

the misehievous Consequences of this Pretence to the

Spirit, and the facrilegious and schismatical Attempts

of the Laity, who assume to themselves a Liberty of

preaching, without any Call from God or Man.

This is too plain from the Principles of the Method

ists, who set up at first with the very seme Pretences

that Montanus and his Followers did : They, as well

as he, accuse the Bishops and Clergy for Negligence

and Carelessness in the discharge of their Duty, and

Remiflhefs in Discipline : They charge them with

want of Zeal for the Spirit and Life of Christianity,

and with living mete animal Lives, quite void of the

Spirit ; and though they still keep fair with the Church,

and do not openly profess to differ with her in Doc-

i trine,
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trine, or in any Article of the Creed, and that they

frequent her Assemblies, cifr. yet they, like the Mon-

tanists, have their private Assemblies and Conventicles ;

they form themselves into several Bands or Societies,

under Rules of Discipline of their own framing, in

diredt Opposition to the chiefGovernors of the Church ;

they, like Motttanus, pretend to a Spirit of immediate

Inspiration and Revelation, ' and they permit and allow

any Layman, who fancies himself a gifted Person, to

be a publick Preacher*. "".

In a Word, there seems to be a very great Affinity

between the Spirit of Montanifm, at its first Appear

ance, and the Spirit of Methodism ; they both went

upon the fame Plan, ' and with the fame View and

Design, of raising the Christian Religion to a greater

height of Perfection and Spirituality than it was be

fore; and both oblige their Diseiples to much more

frequent and, severe Acts of Mortification, Fasting,

and Self-denial, than the CathoKck Church ever thought

fit or necessary to oblige- her Sons to, or to require

from them: So that Methodism,' in reality, is no

other than Montanism revived, under another Form

and another Name ; the Scene, it is true, is shifted,

and the Actors., are changed, but the fame Drama is

still carried on, and the fame Plot continued'."" '

There seems but one Circumstance wanting to

render the Parallel between them complete, and that

is, the parecstatick Fits, and preternatural Agitations

and Shakings, into which Montanu's and his Followers

used to fall : But in this also the Methodists may be

looked upon as moved by the fame Spirit that Mon-

tanus was acted by ; for Numbers of them, when

they receive what they call the faith, * fall flat on

,the Ground, and continue in a Trance for some time;

others roar and groan frightfully, and are almost

shaken to Pieces ; others are seized with an immode

rate
v

H> The Reader who will take the Pains to peruse Mr. Westys Di

aries, will meet with Instances to this purpose in abundance.
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rate Fit of Laughter, which they cannot put a stop to,

besides many other Symptoms of their being possessed

with some extraordinary Spirit ; but whether a good

or evil one, let the World judge, from the violent,

uncouth, and ridiculous Effects which it has upon them,

which by no means resemble the mild and gentle In

fluences and Operations of the Spirit of God.

That the Methodists pretend to immediate Reve

lation, as much as ever the Montanists did, I partly

know from very good Information ; being once told

by a Member of that Society (whom I knew to be a

Man of a competent Share of Learning, and of a for

ber Understanding, but who is since come to a better

Mind, and upon discovery of their Hypocrisy has quit-

ed them) that he believed a certain Lay-preacher

among them to be as much, and as highly inspired,

as ever the Apostle St. Paul was ; and that Preacher

himself has been frequently heard to say, that he be

lieved himself as righteous and as free from Sin as

ever Jesus Christ was ; for that it was impossible he

could sin, because the Spirit of God dwelt bodily in

him. What the End and Effect of such blasphemous

Pretences as these may in time come to, God only

knows, and we can only guess at. But if we may

conclude that the same Causes will produce the same

Effects (and sure there is nothing unreasonable or un

charitable in the Conclusion) we may venture to fore-

tel, that they will, either sooner or later, produce as

great Misehiefs to Christianity in general, and the Re

formation in particular, as ever the Spirit of Montanus

did to the former.

Since the Spirit that possessed that Arch-Heretick,

never carried him to a greater or higher pitch of Blas

phemy, than that which this Methodist Lay-preacher

was guilty of, and how many more among them,

over the three Nations, already have, or in time may

set up for the same, or some other equally dangerous

*nd blasphemous Pretence, no Man can tell. But

C the
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the plainest Mark of the Falshood of the Spirit of

these enthiisiastick Sectaries, in my Opinion, is their

making the way to Heaven much more narrow and

.difficult than either Jesus Christ or his Apostles have

made it, and requiring fiich Degrees of Perfection as

are not in the Power of Human Nature, in its present

State of Infirmity, to attain to; the natural Conse

quence of which is, that such as will find themselves,

unable to arrive at'such Perfection, may (it is much to

be feared) grow desperate, and give themselves up to

all manner of Licentiousness ; and such as through a

heated and enthusiastick Imagination, fancy that they

either actually do, or can attain to such Perfection, will

be filled with all manner of spiritual Pride, Blasphemy,

and Arrogance, together with Contempt of, and un

charitable Censures on, their Brethren, who do not,

or indeed cannot, come up to their fancied Degree of

Innocence or Perfection.

I find k affirmed in some of their printed Pam

phlets, " that a Man may do a great deal of Good,

" and no manner of Harm, and may be constant

" and regular in performing all the Duties of publick

" and private Worship, &c. but that all this shall avail

" him nothing towards attaining Salvation, unless he

'* attains to that paradisaical State of Innocence in

*' .which Adam was created, and in which he conti-

" nued till his Fall, and which the good Angels have

*' continued in since their Creation ;" and all this en

deavoured to be proved from the Petition in the

Lord's Prayer, wherein we are directed to pray that

the Will of God may be done on Earth, as it is in

Heaven ; for if Christ, fay they, did not know that

this was both possible and necessary to be done, he would

never direct us to pray for it. If this be really our

Case, we may well cry out with the Disciples. of our

Lord, ■ upon another Occasion, Who then can he

saved?

n See Mr. JPeJlfs serious Ansiver to Dr. Trap, pajpm, but es

pecially pag. 39, 40.
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saved ? And little Comfort can we have in those gra

cious Expressions of his, when he assures us, that his

Toke is easy, and that his Burthen is light ., for if this

Doctrine be true, his Yoke (especially in the present

State and Condition of our corrupted Nature) is most

uneasy^ and his Burthen is intolerable.

But be not deceived, my Brethren, for this is not

the Gospel of Christ, but a Gospel of their own framing

and inventing : The Gospel of Christ requires no

more from us than Repentance towards God, and Faith

towards our Lord Jesus Christ, together with a sincere

Endeavour of Obedience to all his Commandments ;

which Endeavour, though it should (as it necessarily

must whilst we are in the Body) be attended with

many Frailties, Weaknesses, and Infirmities, yet God,

for the fake of Christ's perfect and sinless Obedience,

and the Merits of his all-sufficient Death and Passion,

promises to accept of, instead of that sinless and per

fect Obedience, which was required from Adam by <

the Covenant of Works : For we are not now under

the Law, or Covenant of Works, but under Grace,

or the Covenant of Mercy, which makes all due Al

lowance for the Frailties of our corrupted Nature, that

are not wilful, and obstinately continued in, without

Repentance, on account of the Death and Passion of

our blessed Saviour : Whereas if the Doctrine of these

Enthusiasts be true, and that we are still tied down

to the first Covenant made with Adam, all Difference

between the Covenant of Works and the Covenant of

Grace is intirely taken away : And the whole Mystery

and Oeconomy of the Gospel Dispensation is thereby

overturned from the very Foundation ; for Christ un

dertook the Oeconomy of our Redemption, in order

to satisfy the Justice of his Father for our Sins, and

to perform that perfect and sinless Obedience in his

own Person which was required from Adam, and in

him from us, and which we, in the State of our fal

len and corrupt Nature, were not able to perform :

C 2 And
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And we by a firm and lively Faith, relying intirely

and casting ourselves wholly upon this sinless and per

fect Obedience of Christ, and the all-sufficient Merits

of his Deatli and Passion, together with hearty Re

pentance for all our Sins, Ignorances, and Infirmities,

and a sincere (though imperfect) Obedience, are, ac

cording to the Terms of the Gospel, and the Cove

nant of Grace and Mercy, intitled to Salvation.

In a Word, this Doctrine is directly contrary to the

express Words of St. John, " who affirms, that if we

Jbould fancy or say that we have no Sin, we only mi

serably deceive ourselves, and plainly discover that the

Truth is not us ; but if we humbly confess and acknow

ledge our Sins, (in which Repentance for them is im

plied) then God is faithful andjusl, to all his Promises

in Christ, and •will undoubtedly forgive us our Sinsy

and cleanse us from all Unrighteousness.

In which Words the Apostle clearly argues, that

though we cannot with Truth fay that we have no

Sin, and consequently cannot with Truth affirm that

we have attained to the paradisaical State of Adam's

Innocence before his Fall, yet we may, notwithstand

ing this, still expect Salvation, upon a sincere Repent

ance, and humble Confession and Acknowledgment

of our Sins.

As to their Argument from the Petition in the

Lord's Prayer, wherein we are directed to pray that

the Will of God may be done on Earth, as it is in

Heaven : We are to observe, that Particles of Parity

or Comparison in Scripture, do not always or necessa

rily infer or imply a mathematical Proportion or Equa

lity, but sometimes, and for the most part, they im

ply no more than a moral kind of Resemblance, due

regard had to the different Natures, Powers, and Cir

cumstances of the Things or Persons compared. Thus,

fpr instance, our Saviour desires us to be merciful, p as

our

• i John viii. 9. p Matt, v, 48.
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our heavenly Father is merciful ; to be perfect, as he

is perfect.

Now I will suppose (and as the World goes it is a

bold Supposition) that no Man can be so religiously

mad or crazy, as to fancy himself capable of equalling

God, either in Mercy or any other Perfection, in a

mathematical Proportion ; and therefore the Design of

these and the like Precepts and Exhortations, is no

more than to incite us to imitate those divine .Graces

and Perfections, so far as is consistent with the diffe

rent Natures of God and Man.

In like manner, when our Lord directs us to pray

that the Will of God may be done on Earth, as it is

in Heaven ; this is by no means to be understood, of

a mathematical Proportion or Equality, but of a moral

Resemblance, due regard had to the Difference be

tween the Nature and Circumstances of Men and An

gels : For the Angels are pure, and immaterial Spi

rits, no way clogged or encumbered with Flesh and

Blood, and consequently not subject to any irregular

Motions or Appetites from within ; and they stand

continually in die Presence of God (where he appears

more immediately in the Brightness of his divine Mar

jesty and Glory) in a confirmed and irreversible state

of Grace and Glory.

But Man is immersed in, and joined to, mortal

and frail Flesh and Blood, as an essential Part of his

Composition, and on that account subject to many

irregular Passions and Appetites from within, besides

the many Temptations he is constantly exposed to

from without, by the Devil and the World : Nor is

he, as yet, arrived to a confirmed and irreversible

State of either Grace pr Cl°ry ; it is therefore impos

sible, morally speaking, that he can perform the Will

of God on Earth, in a mathematical Proportion, as it

is performed by the Angels in Heaven, tho? he may

come as near it as their different Natures, Abilities,

and Circumstances will allow ; and that is, most cer-

C 3 tainly,
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tainly, all that is designed by the Petition in the Lord's

Prayer.

And now, my Brethren, what is the Result of this

whole Discourse ? Why here it is in short, namely,

that we be all and each of us, in our several Stations

and Degrees, very careful and cautious, how we give

Credit to every new and unusual Spirit or Doctrine,

that would endeavour to obtrude itself upon us for the

Spirit of God, without a strict Trial and Examination,

by the foregoing or some other equivalent Rules, how

fair and specious soever the outward Appearance or

Pretence may be ; because the greater and more spe

cious the outward Appearance or Pretence, the greater is

the Danger of being deceived : That we be not tossed

about with every vain Blast of Doctrine, having itch

ing Ears, fond of Novelties and new-fangled Customs

and Practices ; but that, to the contrary, we steddily

adhere to the plain, sober, and rational Precepts of Re

ligion and Morality ; and never give Ear to the vain and

fantastical Flights of crazy-pated Enthusiasts.

Let us love God above and before all Things, and

make the Love of ourselves the Rule of our Love to

our Neighbour, so as never to do that to another,

which we would not have another do to ourselves, in

equal Circumstances. Let us be constant -in perform

ing all the Duties of publick and private Worship,

sincerely endeavouring to mortify all our evil and cor

rupt Affections, and daily proceeding in all Virtue

and Godliness of living ; humbly and with a lively

Faith relying on the Mercy of God, in and for the

Sake of Christ Jesus our Lord, for the Pardon of our

unavoidable Failings, Weaknesses, and Imperfections,

upon our sincere Repentance. In a Word, let us visit

the fatherless Children and Widows, and keep our

selves (as far as may be) unspotted from the World.

This is the .true, the ancient, and Catholick Religion

of Christ : This is, as St. James calls it, pure and

i undefikd
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undefikd Religion before God and the Father. And

in order to be truly instructed in, and sufficiently ex

horted to the Practice of this Religion, we need not

go farther than the legal Assemblies of our own

Church ; and haye no manner of Occasion to frequent

Unlawful and unwarrantable Conventicles, or give Ear

to sehismatical, unauthorised, illegal Lay-preachers, to

the great Scandal of the true reformed Protestant Re

ligion, to the manifest exposing of it to the Scorn and

Reproach of its common and inveterate Enemies the

Papists, to the distracting of the Minds of the People,

and giving Occasion of Offence to Men of weak

Minds and Capacities ; and finally, to the great In-

prease of Uncharitablenesis, and mutual Animosities.

But above all, that we seriously apply ourselves to

a thorough Reformation and Amendment of our Lives

and Converfations, so shall we (besides the great Com

fort and inestimable Advantage of it to ourselves) take

from these proud conceited Pharisees, all Occasion

and Pretence of glorying and boasting against us,

and leave them no manner of Plea or Excuse for

themselves. There is nothing they glory and boast

more in, than their own pretended outward Holiness

and Righteousness, and the loose and profligate Beha

viour of too many among us. In this Vein they are

immoderately proud and boasting, most of their Dis

courses being stuffed with Praises and Panegyricks on

their own Righteousness and Holiness, which, by the

way, is another shrewd Sign of the Falseness of then-

Spirit ; for every Spirit that is of God is humble,

meek, and lowly in its own Eyes, does not vaunt it

self, neither is it puffed up, but on all Occasions both

thinks and speaks more meanly of itself than of

pthers.

If we could be persuaded to be so just to ourselves,

as to deprive them of this their Matter and Pretence

of boasting against us, by a thorough Reformation,

we should soon see them dwindle jnto nothing as a

Q 4 Society,

y
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Society, and their Craft and Hypocrisy laid open to

the View of the World.

As to their frequent and long Prayers, we know

that the Scribes and Pharisees, among the Jews, far

exceeded them both in the Number, Length, and

Frequency of their Prayers ; and yet our Saviour pro

nounced a Woe against them on this very Account ;

Woe unto you Scribes and Pharisees, t Hypocrites, for ye

make long Prayers, and for a Pretence devour Widows

Houses : And whether these our modern Scribes and

Pharisees do not as cruel and hard-hearted Things to

their Neighbours, when they can find an Advantage

against them, I leave to God and their own Consci

ences to determine. I speak as to wise Men, consider

ye what I say ; and may the great God of Heaven and

Earth give both you and myself a right and sober Judg

ment in all Things, through Jeses Christ our Lord, to

whom with the Father and Holy Spirit, three most

glorious Persons, and one infinite, • eternal, and in

comprehensible Deity, be all Honour and Glory,

Might, Majesty, and Dominion, both now and thro*

all Ages, . World without End. Amen.

LET-
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Which passed between the

Rev. Mr. John Wesly,
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LETTER I.

To Mr. John We s ly.

Rev. S j r,

]&3L3*-g RECEIVED the Favour of your printed

^ j ^ Discourse upon Catholick Spirit by Mr.

^ci?"*»r WM'am Ruttledge, and should only thank

s£m1*^. you for the fame, and not trouble either

you or myself with this Address, were it not that I am

somewhat slispicjous, that you had a farther and more

particular View, than merely making a Present, in

presenting me with that Discourse rather than any

other of your printed Pamphlets or Sermons.

I shall very candidly acquaint you with the

Grounds of my Suspicion : Some time ago I took Oc

casion to preach to the Flock then (in the Absence of

.the
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the Rector) under my Care, upon i John iv. i. one

Mr. Langston., a Lay-preacher of your Society, or (as

I remember when you preached here you called it)

of your Little Church, and some other Members of

your Society being present, my Text naturally led me

to lay down some Rules for the Trial of Spirits $ and

among others I insisted on this, that any Person who

pretended to an extraordinary and immediate Spirit

of Inspiration or Revelation, without proving his Prer

tensions by such Credentials, as the Prophets in the

Old, or the Apostles and other inspired Persons in

the New Testament, proved their Pretensions by,

that is, by real and undoubted Miracles, might justly

be deemed either a deluded Enthusiast, or an arrant

Cheat and Impostor.

Mjt. Langston, I suppose, was offended at this and

some other Parts of the Discourse, imagining (and I

confess he was not out in his Imagination) that it

concerned, or was particularly levelled at himself:

Whereupon (thinking, I suppose, to engage me in a

Controversy with him) he wrote me a Letter, of which

I did not think it worth my while to take any Notice ;

because, however that venerable Preacher may, ei

ther in his own, or the Opinion of others, be inspired,

yet when he wrote that Letter, either he was not un

der the Influences of the Spirit, or the Spirit forgot to

direct him to write common Sense, Orthography, or

English, Now I think it not unlikely that Mr. Lang

ston, since your Arrival, may have acquainted you

with this Affair, and that your sending me your Dis

course upon Catholick Spirit (wherein you endeavour

to prove, that Christians ought not to inquire into

each others Opinions in Religion, or their different

Modes of Worship) was a genteel and tacit way of

reproving me, for making any Inquiry into the reli

gious Priuciples of the Methodists, for which I am

very far from finding any Fault with you, as I think

it incumbent on every Christian, if he believes his bro

ther
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ther to be in an Error, to endeavour, as far as he is

able, or has an Opportunity, to convince him of his

Error, in order to his recanting, or forfaking of it.

Having thus candidly and freely acquainted you

with the Grounds of my Suspicion, I shall now pro

ceed, with the same Freedom and Candour, to ac

quaint you with the Motives that induced me to

preach that Sermon, and to give you my Opinion

upon such Parts of your Discourse upon Catholick Spi

rit, as I conceive were designed by you as a Reproof

of what I therein spoke against some of your Principles

as a Methodist.

In several Converfations which I have ar. several

Times had with some Members of your Society, I

found them always strenuously insisting upon the ex

traordinary and immediate Inspirations of the Holy

Ghost, without being ever able to convince them of

the Difference between the extraordinary and imme

diate, and the ordinary and mediate Influences of

that blefled Spirit : And particularly, discoursing at a

certain Time with one Mr. B m, a Member of

your Society, he did not scruple to affirm, that he

verily believed, the aforesaid L n was as much

inspired as ever the great Apostle St. Paul was ; and I

was credibly informed by some, who went out of Cu

riosity to hear the sameZ, n preach in this Town,

(and by others, who often heard him at other Times,

and in other Places, express the same) that he affirmed

himself to be as righteous and as tree from Sin as ever

Jesus Christ was, and that it was impossible he could

commit any Sin, because the Spirit of God dwelt bo

dily in him, These, Sir, I did, and still do, conceive

to have been blasphemous Expressions, for which, if

he was guilty, he deserved to be punished with the

utmost Rigour of Law: For I challenge Antichrist

himself, whoever he be, or whensoever he shall ap

pear, to be guilty of more staring and capital Blas

phemy,
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phemy, than equalling himself with the Son of God

for Righteousness, and Freedom from Sin.

Being therefore informed that these blasphemous

Words were spoke in the hearing of some of the

Flock, that, in the Absence of the Rector of the

Parish, were under my Care, I thought I could not

discharge my Duty to the Flock, nor answer the Trust

jeposed in me by their Rector, without warning them

to be cautious how they gave Credit to such a lying

deceitful Spirit, as Mr. L n must needs have

been possessed with, how great and specious soever its

outward Appearance of Piety and Devotion might

be ; for I conceived, that a Tree which produced

such blasphemous Fruit could never be of God's

planting.

I come now to give you my Opinion of your Dis

course upon Catholick Spirit, which I have read more

than once with all the Impartiality and Attention I

was Master of; and although I have no Exception to

your earnest Recommendation of a Catholick Spirit

of Love among Christians j yet give me Leave, Sir,

without Offence, to affirm, that some Parts of it seem

to me to be very unwarrantable, and absolutely in

consistent with tliat very Catholick Spirit of Love

which you so earnestly, so pathetically, and indeed so

piously recommend.

Your Text is taken from 2 Kings x. 15. and con

sists of Jehu's Question to Jehonadab, Is your Heart

right, as my Heart with thy Heart ? &c And your

first Remark upon your Text is, that , Jehu makes

no Inquiry into Jehonadab's Opinions, though he held

some that were uncommon, and peculiar to himself :

And it does not appear, you say, that Jehu concerned

himself at all about these Things, but suffered Jeho-

nadab to abound in his own Sense ; and neither of

them appears to have given the other the least Di

sturbance concerning each other's Opinions.

Your

* Pag. 6 and 7.



LETTER ,1. ao

Your second ' Observation, drawn from your

Text, is, that there is no Inquiry made into Jehona-

dab's Mode or Manner of Worship, though it is

highly probable, you fay, there was a wide Differ

ence between them in this Respect ; Jehonadab, in all

Probability, worshipping at Jerusalem, and Jehu wor

shipping at Dan and Bethel, &c.

From these Observations, I do suppose that your

Design was to infer, that neither ought Christians

(any more than Jehu did) to make any Inquiry into

each others religious Opinions, or different Modes of

Worship, but that every one should be suffered to

abound in his own Sense, and to worship God in his

own way ; and that your presenting me with this

Discourse was with a Design to let me know, that I

had no Right to inquire into the religious Principles of

the Methodists, but should have permitted them to

abound in their own Sense, without giving them any

Disturbance about it.

That this was your Design in that Discourse,

and that it was probably on this Account alone that

you made me a Present of that Diseourse, rather

than any other of your printed Sermons or Pamphlets,

seems pretty evident from what you farther advance,

and by the Instances you produce ; for upon these

Words of your Text, If it be, give me your Hand,

you diseourse l thus, " I ,do not mean (say you) be

"of my Opinion, you need not, :&c. keepvyour

" own Opinion and I will keep mine, and that as

" steadily as ever ; you need not even desire to come

** over to me, I do not desire to dispute about these

" Things, nor to hear one Word about them, &c.

** Let all Opinions alone on one Side and the other"

And as to the Difference between the Church and

the Presbyterians about Church Government, and the

Quakers about Baptism and the Lord's Supper, and

the Anabaptists about Infant Baptism, of all these

Differences

r Pag. 9. s Pag. 17.
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Differences yqy make nothing at all ; you have no

Desire, you lay, to dispute with any of them, no not

for a single Moment ; and you would have all these

small Matters, for so you are pleased to call them, laid

aside, and never come in sight.

That such Propositions as these should be advan

ced by a Clergyman of the Church of England, who

bound himself to God and the Church, at his Ordi

nation, under the most solemn Vows and Obligations,

to be always ready, with all Diligence, to banish and

drive away all strange and erroneous Doctrines and

Opinions from his Flock, is to me very amazing ; and

1k>w he can answer or fulfil these Obligations, without

enquiring into, or examining the Opinions of all that

differ from the Opinions and Mode of Worship esta

blished in that Church wherein he was ordained, and

entrusted with the Cure of Souls, is past my Capacity

to comprehend. But to return to your Diseourse upon

Catholick Spirit.

I humbly conceive, that your Text affords no

manner of Countenance or Foundation, for either of

the Observations which you draw from it : For tho*

it be not expresly mentioned in the Text, that Jehu

enquired into JcbonadaFs Opinions, yet it may be im

plied in the Question which he proposed to him, Is

thy Heart right ? &c. which Question may well bear

this Sense, ' Are you of the same religious Principles

' with me ?' But suppose it was neither expressed nor

implied (as indeed I am of Opinion it was neither the

one or the other, for it was the least of Jehu's Con

cern to trouble his Head about JehonadaVs religious

Sentiments, or his manner of Worship, being a mere

Politician and Latitudinarian, with respect to these

Things) suppose all this, I fay, how does it follow

that Christians ought not to enquire into each others

religious Sentiments ? Or who made the Principles,

the Actions, or Conduct of Jehu a Rule for Christians

to walk by ? For although God made Use of him as

an
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an Instrument to punish the House of Abab, and to

destroy the Worshippers of Baal out of Israel, yet he

was, in all other Respects, a very bad Man ; and he

that will undertake to justify all his Actions and Pro

ceedings, will find it a very hard Task to reconcile most

of them to the strict Rules of Christian Morality.

The plain Meaning therefore, of Jehu's Question

to Jehonadab, seems to me to 'be no more than this :

Jehu, according to his usual Custom, was driving fu

riously in his Chariot towards Samaria, in order to

destroy all that yet remained of the Family of Abab,

and by an hypocritical Scheme, not to be justified by

the Principles of Christian Morality, to bring all the

Worshippers of Baal to one Place, in order to destroy

them.

In his way he meets with Jehonadab the Son of Re-

chab, and being desirous to know his Opinion, and to

have his Approbation of what he had hitherto done,

and was farther resolved to do, he proposes the Ques

tion to him which you have chose for your Text, Is

thy Heart right ? &c. That is, do you, in your Opi

nion and Judgment, approve of and consent to what

I have hitherto done, and am still resolved, and now

actually going to do, towards destroying the idolatrous

House of Abab, according to the Word of Elijah the

Man of God ; and upon Jehonadab's answering in the

Affirmative, he gives him his Hand, takes him up

into his Chariot, desiring him to come and be anEye-

witness of his Zeal for the Lord.

But though Zeal for the Lord was the outward

Pretence, yet in Reality Jehu's principal View and

Design was, to secure the Crown the more effectually

to his own Family, by an entire Eradication of the

Posterity of Abab, and by rooting out and destroying

all the Worshippers of Baal, who (if not out of Gra

titude, yet upon a Principle of Self-interest) must

have been firmly attached to the Royal Family of

Abab, their great Patron and Supporter. .

That
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That this was really the Case with Jehu, seems

very plain, from his continuing still in the Sin of Je

roboam the Son of Nebat, notwithstanding all his boast

ed Zeal for the Lord. This being all that can possibly

be gathered from Jehu's Question to Jehonadab, I

know no Rule of Logick that can from thence infer,

that Christians ought not to enquire into each other's

religious Principles, or their different Modes and Forms

of Worship.

In a Word, Sir, your Propositions and Observati

ons receive no more Countenance from, and have no

more Foundation in your Text, than in the first Chap

ter of Genesis.

That there are and will, be Differences in Religion,

and consequently in Modes of Worship, to the End of

the Worldy is very probable ; and that every one

must, or ought to be, persiiaded in his own Mind,

and act and walk according to the Light which he has ;

and that no Creature has Power to force or constrain

another to walk by his Rule, all this I acknowledge

(as you ' observe) to be very true. But then, Sir, tho*

we may not force or constrain, may we not persuade,

advise, and exhort our Brother to forsake an errone

ous or an evil way of thinking or believing ? And if

he will not be persuaded to do so, may we not, (and

is it not our indtspensible Duty to) reject such an one,

that is, have no Fellowship with him in either ? May

we not, after private Admonition, if he will not be

reformed thereby, delate * foch an one to the Church,

according to our Saviour's own Directions ; and if he

will not hear, that is, be advised by the Church, but

will still continue obstinate and incorrigible, are we

not warranted, by the express Words of our Lord, to

look upon him, after he is duly excommunicated,

according to the Rules of the Gospel, as no better

than an Heathen or a Publican, that is, the worst of

Sinners ?

Does

*. Pag. i !. n Matth, xviii. 17.
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Does not St. Paul desire Titus * to reject, that is,

to excommunicate a Man that is an Heretick, because

such an one" is perverted, and condemned of himself ;

not that no Man is an Heretick but he that acts against

Conscience; (as some have strangely imagined) for then

neither Titus nor any other could know who was, or

who ,was not an Heretick ; because no Man could tell

whether he acted against Conscience or not, and all

Hereticks would be Hypocrites, which is by no

Means fupposeable ; for an Heretick may be very

sincere, and take his heretical Opinion for catholick

Truth. But the Meaning * of being condemned of

himself is, that by his obstinate and wilful Adherence

to his false Opinion, he brings the Censure of the

Church upon himself, and so consequently condemns

himself before the actual Denunciation of the Censures

upon him.

You acknowledge * the Government of the Church

by Bishops, as an Order superior to Presbyters, to be

scriptural and apostolical ; but if another thinks the

Presbyterian or Indeperidant Form to be better, you

advise him to think so still, and you will, you say,

neither desire nor endeavour to bring him to your

own way of thinking ; and you expressly allow the

Quakers to reject Baptism and the Lord's Supper, and

you desire to have no Dispute with them about such

Trifles, and that the Questions about them may ne

ver come in Sight.

And do you, Sir, in good earnest think it a Mat

ter indifferent, whether the Church be under a Form

of Government of divine (for so the episcopal Form

must be, if it be, as you acknowledge, both scriptu

ral and apostolical) or under an human Form, never

heard of in the Church of God before the Days of

John Calvin ? Are Heresies and Schisms, which St.

Paul z reckons among the Works of the Flesh, Sins

,

* Tit. iii. 1 o. * See Dr. Hammond on the Text. T Pag. 17.

* Gal. v. 20.

D of
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of so slight and trivial a Nature, that you will have

no Dispute with any one about them ? And will you

not endeavour to rescue your Brother from such capital

Sins, which, if we may believe St. Paul, shut the

Gates of Heaven against Men, as effectually as Mur

der or Adultery ? How then is this any way consistent

with that catholick Spirit of Love, which in your Ser

mon you do so earnestly recommend ?

All Errors or Deviations from the Truth are more

or less sinful, in Proportion to the Importance of the

Truth that is deviated from, or the Vincibleness or

Invincibleness of the Ignorance from whence such Er

ror or Deviation proceeds. And since of two contra

dictory Opinions, one must of Necessity be true and

the other false, and that which ever of the two a Man

holds or maintains, he must hold it as true, for no

Man can hold or maintain a false Opinion sub mode,

that is, believing it to be false, he must consequently

believe the contradictory Opinion, to that which he

holds, to be false ; and can he, consistently with that

Love which he ought to have for his Brother, suffer

Sin upon him, without endeavouring to reform him,

according to the best of his Power, and the Opportu

nity which God (hall afford him ?

If, for Instance, I believe Baptism and the Lord's

Supper to be standing Ordinances of the Gospel, and

necessary Means (I mean in the ordinary way) of SaU

vation, and consequently of perpetual Obligation, and

that a Quaker (as he actually does) denies all this,

and consequently rejects and disuses these Ordinances,

must I not believe this to be a very great Sin in him,

proportionably to the Vincibleness or Invincibleness of

his Ignorance ; and shall I desire him to lay aside all

Questions about them ? How then can I possibly love

him, or wish well to his Soyl, if I do not endeavour to

convince him of his Error, and the sinfulness of it, in

order to his renouncing and forfaking of it? And how

can
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can I do this, without arguing against his Error, and

giving him some Disturbance about it ?

This palpable Indifference of yours, as to opposite

Opinions in Religion, is, I suppose, the Result and

Effect of that Maxim which you and your Brother laid

-down to yourselves, when ye first undertook the Pro

pagation of Methodism in Londm ; for among the

four Maxims, which, in your Plain Acceunt of the

People called Methodists, pag. 4. you fay, ye laid

down to yourselves as a Rule, which you intended

to go by, the very first is, that Orthodoxy, or right

Opinions, is but a very slender Part of Religion at

.best, if it may he allowed to be any Part at all

of it.

I a m now, Sir, convinced of the Truth of what I

hitherto only suspected, namely, that notwithstanding

all its outward Show of Piety and Devotion, there was

some hidden Mystery, very dangerous to Religiony , at

the Bottom of Methodism : For I am really of Opi

nion, there hardly can be a more dangerous Maxim

than that which you and your Brother laid down, to

yourselves, as a Rule for the Propagation of it ; for,

according to this blessed Maxim, it is but a very slen

der, if it be any Part at all of Religion, to have a

right Opinion of the Divinity and Eternity of the Son

of God, against Arrias ; of the Unity of his Person,

against Nestorius ; or the Distinction of his two Na

tures, the human and divine, against Eutycbes : And

it must be a Matter of very little Importance to Reli

gion, which Side of the Question one holds, in any

or all the above Cases, if it be true, that Orthodoxy,

or true Opinions be at the very best but a slender, if

it may be allowed to be any, Part at all of Reli

gion.

In one Word, Sir, this Maxim, in my Opinion,

strikes at the Root of all Religion and of Faith ^ it

makes it a Matter quite indifferent, what Opinion a

Man holds concerning any one Article of the Creed,

D 2 which
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which is only a right way of believing Facts plainly

revealed in Scripture i It makes St. Paul's Charge to-

Timothy, * to holdfast the Form ofsound Words, which

he had heard from him, of little or no Consequence 5

and makes the Advice of St Jude, te to contend earnest

ly for the Faith that was once delivered to the Saints*

very impertinent ; and, to conclude all, k opens a

wide Gap to that Latitudinarianisin and Indifference,

as to Points of Speculation, which you yourself, in the

Close of your Discourse upon Catholick Spirit, (how

consistently with this Maxim let the World judge)

very justly and truly call the Curse of Heaven, and

the Spawn of Hell.

I am, Sir, £sff.

J c.

LETTER IL

Mr. Wesly's Answer.

Rev. Sir,

I AM obliged to you for the Openness and Candoiar

with which you write, and will endeavour to fol

low the Pattern which you have set me.

I did not know of John Langftoris Affair, till you

gave me an Account of it : He is no Preacher allowed

of by me ; I do not believe that ever God called him

to it ; neither do I approve his Conduct with regard

to you ; I fear he is, or at least was, a real Enthusi

ast : The fame Character, I fear, may be justly given

to poor Mr. B tn. I sent you that Sermon with

no particular View, but as a Testimony of Love to *

Fellow Labourer in the Gospel.

From

* z Tim. i. 13, •> Jude, ver. 3.
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From the Text of that Sermon I do not infer,

*hat Christians should not inquire into each others

Opinions : Indeed from the Text I infer nothing ; I

xise it to illustrate, not to prove. I am very sensible

Jehu had more Regard to State Policy than to Reli

gion, p. 15, and have no Objection to the very fair

Explication you have made of his Words : Accord

ingly I say, p. 13. I do not mean what Jehu implied

therein, but what a Follower of Christ should under

stand by it, when he proposes it to any of his Bre

thren ; of these only I speak. My general Proposi

tion, you may please to remember, was this, p. 5.

" All the Children of God may unite in Love, not-

** withstanding their Differences in Opinion, or Modes

" of Worship." From this Persuasion, when I meet

with any, whom I have Reason to believe to be Chil

dren of God, I do not ask of him (never at our first

Meeting, seldom till we are better acquainted) Do you

agree with me in Opinion or Modes of Worship,

particularly with regard to Church Government, Bap

tism and the Lord's Supper? I let these stand by, till

we begin to know and confirm our Love to each

,other ; then may come a more convenient Season for

Controversy : My only Question at present is, Is thy

Heart right with my Heart ? &c.

At present, I say, keep your own Opinion, p. 1 3.

I mine ; I do not desire you to dispute these Points ;

whether we shall dispute them hereafter, is another

Question ; perhaps we may, perhaps we may not ;

this will depend on a great Variety of Circumstances,

particularly on a Probability of Success ; for I am de

termined never to dispute at all, if I have no Hopes

of convincing my Opponent.

As to my own Judgment, I still believe the epis

copal Form of Church Government to be both scrip-

rural and apostolical, I mean, well agreeing with the

Practice and Writings of the Apostles ; but that it is

prescribed in Scripture I do not believe : This Opi-

D 3 nion,
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stion, which I once heartily espoused, I- have been

heartily ashamed of, ever since I read Dr. Stillingfleet's

Irenkum -, I think he has unanswerably proved, that

neither Christ or his Apostles prescribed any particular

Form of Church Government, and that the Plea fop

the Divine Right of Episcopacy was never heard of

in the primitive Church.

But were it otherwise, I would still call these

smaller Matters than the Love of God and Mankind,

p. 1 8. And could any Man answer these Questions,

Dost thou believe in the Lord Jesus Christ, God over

all, blessed for evermore ? (which indeed no Arrian,

Semi-Arrian, or Socinian can do) Is God the Center

of thy Soul ? Art thou more afraid of offending God

than of Death or Hell ? p. 15. (which no wicked Man

can possibly do, none that is not a real Child of God)

if, I fay, any Man could answer these Questions in the

Affirmative, I would gladly give him my Hand.

This is certainly a Principle held by those that are

in Derision called Methodists, and to whom a Popish

Priest in Dublin gave the still more unmeaning Title

of Swaddlers ; they all desire to be of a catholic Spi

rit, meaning thereby, not an Indifference to all Opi

nions, not an Indifference as to Modes of AVorfhip,

this they know to be quite another Thing ; Love,

they judge, gives a Title this Character, catholick

Love is catholick Spirit, p. 25.

As to Heresy and Schism, I cannot find one Text

in Scripture where they are taken in the modern

Sense. I remember no one Scripture where Heresy

signifies Error in Opinion, whether fundamental or

not ; nor any where Schism signifies Separation from

the Church, either with or without Cause. I wish,

Sir, you would re-consider this Point, and review the

Scriptures where these Terms occur.

But I would take some Pains to recover a Man

from Error, and reconcile him to our Church, I mean

the Church of England, from which I do not separate

yet,
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yet, and probably never shall : The little Church, in

the vulgar Sense, which I occasionally mentioned at

Hollymaunt, is that wherein I read Prayers, preach,

and administer the Sacrament, every Sunday when I

am in London.

But I would take much more Pains to reco

ver a Man from Sin ; a Man who lives and dies in

Error, or in Dissent from our Church, may yet be

saved ; but a Man who lives and dies in Sin must

perish. Oh ! Sir, let us lend our main Force against

this, against all Sin, both in ourselves and those that

hear us. I would to God we could all agree in Opi

nion and outward Worship ; but if that cannot be,

may we not agree in Holiness ? May we not all agree

in being holy, as he that has called us is holy, in

Heart and Converfation. This is the great Desire of,

Reverend Sir,

Your, &c.

J. W.

P. S. Perhaps I have not spoke distinctly enough

on one Point. Orthodoxy, I say, or right Opinion,

is but a slender Part of Religion at best, and some

times no Part at all ; I mean, if a Man be a Child

of God, holy in Heart and Life, his right Opinions

are but the smallest Part of his Religion : If a Man

be a.Child of the Devil, his right Opinions are no

Part of Religion, they cannot be ; for he that does

the Works of the Devil has no Religion at all.

D a LET-
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LE TTER III.

A Second Letter to Mr. Wesly. .

Rev. Sir,

I RECEIVED your Letter, dated at Castkbar the

3d instant, and am very glad to find you do not

approve of Mr. L n as a Preacher, to which Of

fice, to be sure, he has no more Call from God than

he has from Man.

Bu t give me Leave, Sir, without Offence, to ask

by what Authority you take upon yourself to approve

or disapprove of Preachers, or who gave you any

filch Authority ? But above all, let me conjure you to

tell me by what (more than pontifical Authority) do

you take upon yourself to settle Lay-preachers within

certain Bounds and Districts, in open Defiance to the

twenty-third Article of that Church, from which, you

fay, you have not as yet separated, and probably (but

not certainly) never shall. Though, in my humble

Opinion, you can hardly make a greater Separation

from her, than by assuming, within the Bounds and

Limits of her Jurisdiction, a Liberty to settle and send

forth Lay-preachers into all Parts of England and Ire-

land, to gather Disciples after you, to form them

into Societies, under certain Rules of Government and

Discipline of your own framing, not only without the

Consent and Approbation of the chief Governors in

either-Church, either had or desired, (though at your

Ordination you vowed all dueSubmission andObedience

to them), but in direct Opposition to them all.

As to Lay-preachers, I pray you will consider,

that the seven first Deacons, though they were good

Men and full of the Holy Ghost, were not allowed

to execute so mean an Office as taking Care of the

Poor, and distributing the Alms of the Faithful among

them (which was their first and original Office) until

they
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they were publickly ordained by the Hands of the

Apostles. And it is very remarkable, that tho' Bar

nabas and Paul were some Time before called to be

supernumerary Apostles at large, yet when it pleased

the Holy Ghost to employ them in a peculiar and par

ticular Ministry, the same Holy Spirit ordered them

to be ordained for that Ministry, by the Imposition of

the Hands of the Governors of the Church at Antiocb, .

AEls xiii. 2, 3. And how you came by a Power to

grant a Privilege, which was not even allowed to Paul

and Barnabas, is what, I think, imports you very much

to take into your serious Consideration.

I am glad you acknowledge Mr. L—:—n and Mr.

B—:—m to be, or at least to have been, real Enthusiasts,

and could wish you did seriously reflect;, that if among

the few Proselytes which your Doctrine and Discipline

has made, in this remote Comer of the Kingdom, there

be two confessed (and it is very probable, if not cer

tain, that there are many more than are confessed) En

thusiasts, what vast Numbers of Enthusiasts (that is,

in Reality, of religious Madmen) your Doctrine and

Discipline has made in all other Parts of England and

Ireland, and that the Guilt of all the Blasphemies

which these Madmen shall, at any time in their fran-

tick Fits, be guilty of, will be laid to your Charge,

at least as an Accessory, at the great Day of Ac

count.

I remember to have read some Years ago a Pam

phlet wrote by an anonymous Author of your Socie

ty, wherein he made a Collection of all the Texts in

the New Testament where there is any mention made

of the Spirit, or its Influences, either ordinary or exr

traordinary ; of all which he does promiscuously,"

without any Distinction or Reservation, affirm, that

every Christian has a Right to expect them, and that

whoever has them not is no Child of God, but a mere

Reprobate.

Now
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Now when such Doctrine as this is inculcated upon

poor ignorant Creatures, who have the least Spark of

natural Enthusiasm in their Tempers or Constitutions,

(and there are but few who have not some little Spark

of it) I appeal to your own Judgment, to what a

Height this Fever of the Mind (for in Reality natural

Enthusiasm is nothing else) may be raised and foment

ed, by such outward Incentives and Applications ; and

what a horrid Affront it must be to the Holy Ghost,

to have all the wild Imaginations of such hot-headed

Enthusiasts fathered upon him.

As to Mr. L »'s Behaviour with respect to me,

it was not worth your Notice ; I rather expected some

Marks of your Resentment against his Blasphemy, in

equalling himself to the Son of God for Righteous

ness, and his pretending to a State of Impeccability,

on account of his being (in his own Imagination) bo

dily possessed with the Holy Ghost, of which, to my

great Surprize, you take no manner of Notice, ei

ther by confessing or denying the Charge ; for either

he is guilty of the Charge, or not ; if he be, I hum

bly conceive that you ought rather to have expressed

your Disapprobation of the Blasphemy, than of his

Behaviour to me, were it a thousand times more irre

gular than it was ; but if he be not guilty, then why

is not the Charge denied, and he not suffered to lie

under the Imputation of it ; by saying nothing either

one way or another about it, and giving too much

room to conclude him guilty, from your profound Si

lence upon that Head ?

From the Text of your Sermon, you say, you in

fer not, that Christians should not enquire into each

others Opinions in Religion ; nay, it seems you infer

nothing at all from it, and then I must needs greatly

admire to what purpose you placed it in the Front of

your Sermon ; if you designed to infer nothing at all

from it, what Business had it there ? Or why do you,

in
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in the Introduction c to your following Discourse, tell

your Audience, that your Text contained Matter very

well worth the serious Imitation and Attention of eve

ry Christian ? And how this was possible, if nothing

at all was to be inferred from it, I own, for my Part,

I cannot conceive. - '

But you used it, you fay, to illustrate, not to

prove. This is still more unaccountable ; for Preach

ers generally do, or at least I am sure ought, to take

their Matter from their Text, and to illustrate that

Matter by other parallel ^exts of Scripture : But not

withstanding all you do now, or indeed can fay to the

contrary, it seems to. me very evidently plain, from

the two first Observations which you draw from your

Text, that your real Design was to prove, not to il

lustrate ; your Observations were, that Jehu did not

enquire into JehonadaVs Principles in Religion, or his

Manner of Worship. Now in the Name ofcommon In

genuity, what other possible View could you have in ma

king these two Observations on yourTextT than thereby

to prove, that Christians should not enquire into each

others religious Principles, or their Modes of Worship ?

For was not J^'s.not enquiring into Jehonadab's Prin

ciples, &c. the Matter which you told your Audience

was so well worth their serious Imitation and Atten

tion ? And therefore was it not most plainly your De

sign to persuade your Audience, that they ought not

to enquire into each others Principles, any more than

Jehu enquired into Jehonadab's ?

But still, you fay, your Design was not to shew

what Jehu meant by the Question, but what a Child

of God means, or is understood to mean by it, when

he proposes it to his Brother.

Let us then suppose that this was really your De

sign, what, in your Opinion, should a Child of God

mean by it, when he proposes it to his Brother ? Do

you not think he ought not thereby to intend any En

quiry

» Page 6.
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quiry into his religious Principles, or the Mode or

Manner of his Worship ? And does it not, from the

Passages which I quoted from your Sermon in my for

mer Letter, appear that you think he ought not?

But pray, Sir, why may not a Child of God, by

this Question, Is your Heart right f &c. Why, I say,

may he not mean, design, and intend to enquire and

know whether his Brother has the fame true Princi

ples of Religion as he has himself? Is there any thing

in such a Design inconsistent with the Question, or in

the Question with the Design ? Nay, to the contrary,

what can be more natural for a Child of God than by

this Question, Is your Heart right? &c. to mean, are

you of the same Opinion with me in Matters of Reli

gion, and do you worship God aster the fame manner

that I do ?

' In one Word, when a true Follower of Christ pro

poses such a Question to his Brother, I humbly con

ceive that he may very naturally and truly be under

stood to mean, Whether he is a true Believer ? Whe

ther his Principles in Religion be sound and orthodox ?

He may, I fay, be as well presumed to mean this, as

any of those Particulars which, you say, he does or

ought to mean by it. *"

And this is apparent from the very first Thing

which you acknowledge to be implied in the Questi

on, when proposed by a Child of God to his Brother,

" Dost thou believe on the Lord Jesus Christ, God

*' over all, blessed sor evermore ? which, you fay, no

" Arrian, Semi-Arrian, or Socinian can answer in the

*' Affirmative:" And theresore this Question evident

ly implies a Desire in the Proposer to know whether

he to whom it is proposed believes in Christ as God,

as the Catholick Church and as every true Fol

lower of Christ ought to do ; or as a Creature, as the

Arrians, Semi-Arrians, and Socinians do, and believe

him to be ; and consequently implies an Enquiry into

his religious Principles or Sentiments.

Hao
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Had you told us in your Sermon, that you only

postponed enquiring into your Brother's religious

Principles, 'till ye were better acquainted, and had

confirmed your Loves to each other, I could have

no room to except against it ; but as you affirmed in

general Terms, without any such Reservation expres

sed, that you desired to have no Dispute with any one

about their religious Principles, and that particularly

with regard to the Quakers denying Baptism and the

Lord's Supper, you discourse in the following Manner,.

pag. 1 8. of your Sermon : " My Sentiment is, say

" you, that I ought not to forbid Water wherein

" Persons are baptized, and that I ought to eat Bread

*' and drink Wine in Memory of my dying Master ;

'* but if you (meaning a Quaker) are not convinced

" of this, act according to the Light you have, I

** have no Desire to dispute with you one Moment

" about them, let all these smaller Matters stand

" aside, let them never (it is your own express

** Term) come in sight."

Now, Sir, considering how very slightly and su

perficially you here speak of the two venerable and

awful Mysteries of the Christian Religion, the Badges

of our Profession and the Means of Grace, and how

very little you seem to think of the indispenlible Obli

gation that1 lies on all Christians to use them, as po-

titive Institutions, and Commands of their divine Lord

and Master : Considering, I say, all this, together

with many other the like Expressions throughout that

whole Sermon, I think I had, and still have, very

good Grounds to conclude, that you are very indiffe

rent as to any Man's Principles in Religion, and that

you thereby open a wide Gap to a pernicious Latitu-

dinarianism in Speculation and Opinion, which you

yourself (p. 22. of your Sermon) very justly and truly

call the Curse of Heaven, and the Spawn of Hell.

And here I cannot but observe, how very cauti

ously and dubiously you speak in. your Letter, even

when
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when you are endeavouring to clear yourself of the

Imputation of Indifference as to all Opinions, though

all your Endeavours are only so many Protestations

against plain Facts ; and I may justly fay, Quid Verba

audiam cum fafta Videam : For after all, it is only a

peradventure you may, and peradventure you may

not, even after a thorough Acquaintance and Confir

mation of mutual Love, dispute with any one about

his religious Opinions, though never so contrary or

opposite to your own ; This, you fay, will depend

upon a Variety of Circumstances, particularly upon

the Probability of Success, being resolved, you lay,

never to dispute at all, until you have some Hopes of

convincing your Opponent.

This, Sir, very much resembles the Resolution of

the Man, who wisely resolved never to go into the

Water till he had learned to swim ; but as it was im

possible he could learn to swim vintil he went into the

Water, so I am at a Lose to know, how you can have

any Hopes of convincing an Opponent, till you first

reason or argue, which is all that is meant by dispu

ting, with him : And though I grant that the Hopes

of Succese are a great Encouragement, yet I do not

think the want of them can cancel the Obligation we

lye under, to use our best Endeavours to recover our

Brother from a dangerous Error : We are, I conceive,

to do our own Duty, and to leave the Success to God,

who will accept our Labour of Love towards our Bro

ther, not according to the Success, but according to

the Charity and Sincerity of our Intentions.

As to the Government of the Church by Bishops,

though it be, you fay, your Judgment that it is both

scriptural and apostolical, yet that it is prescribed in

Scripture, you say, you do not believe. Sir, I must

say that this Distinction of yours, and the Difference

you make between being scriptural and apostolical,

and being prescribed in Scripture, is as nice and sub

tle, as ever Was made Use of upon a Pinch by any

Popish
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Popish Schoolman : Nay, it is. a Distinction without

any manner of Difference ; for if the episcopal Form

was that which the Apostles settled, in all the Churches

which they planted, and which they recommended in

their Writings, (and if it was not so, how could it be

agreeable to their Practice and Writings, which, you

fay, .is what you mean by its being scriptural and

apostolical ?) I think it plain to Evidence and Demon

stration, that this is equivalent to, and the fame thing

as, being prescribed in Scripture ; and I believe every

Man of common Sense and Reason will be of the (ame

Opinion,

But, it seems, though you were once a zealous

Assertor of the scriptural Prescription of Episcopacy,

yet now you are heartily ashamed of that Opinion,

ever since you read Dr. Stillingfleet 's Irenicum, where

in you think he has unanswerably proved, that nei

ther Christ nor his Apostles established any particular

Form of Church Government, and that the Plea for

the divine Right of Episcopacy, was never heard of

in the primitive Church.

Sir, had you thoroughly considered and weighed

the Grounds of the Opinion which, you fay, you once

zealously asserted, you ought rather to be heartily

ashamed of quitting it, upon so weak a Pretence as

reading Dr. Stillingjieet's Irenicum. For if my Me

mory does not fail, (for I have not the Book, and

there are many Years past since I read it) the Doctor

does not, nor indeed could he with any Colour of

Truth, affirm, that neither Christ nor his Apostles

established any particular Form of Church Govern

ment ; for sure they left the Church under some Form

of Government, whatever it was ; but his main De

sign was to prove, that they settled no particular Form

that was unalterable : He confesses, that the episcopal

was the Form under which the Apostles left the

Churches, and only contends that they left it as a

Form
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Form that might be changed, according to the diffe

rence of Time and Place.

But be that as it will, you ought to have consider

ed, that there have been other Divines as learned and

judicious as the Doctor, who have taken upon them

to prove the direct contrary by irrefragable Arguments;

particularly Mr. Cbillingworth, in his Treatise of the

Divine Right of Episcopacy : And above all, you should

have considered, that the Doctor wrote his Irenicum in

his younger Days, with a pacifick View, to compose and

put an End to the great Heats and Animosities, then

iiibsisting in their greatest Height, between those of

the episcopal Persuasion and the Presbyterians ; and

that out of his ardent Zeal for thePeace ofthe Church,

he made some Concessions which he afterwards recant

ed, " and was as heartily ashamed of, as you now seem

to be of that Opinion which, you say, yovi were once

a zealous Assertor of.

As for the Plea for the divine Right of Episcopacy,

if it was not ex professo pleaded in the primitive Times,

there is a very good Reason to be assigned for it ; be

cause no Man in those Days disputed or called it in

Question ;'Arrms who was the first that did, is reckon-

7 *** ed by Epiphanius, to be no less than a Monster, and

he was unanimously condemned by the whole Church

universal.

In the late Revolution, when Episcopacy was abo

lished by Act of Parliament in Scotland, there was a

very learned Divine of the Church of Scotland, who

published a Book in London, intitled, Theprinciples of

the Cyprianick Age, with regard to episcopal Power and

Jurisdinion; and soon after he published a Vindication

- of that Discourse, against the Answer of Gilbert Rule,

principal Regent of the University of Edinburgh, and

the stated and authorised Champion of the Scotish Pres

byterian Kirk : In the Vindication there is a whole

Chapter upon the divine Right ofEpiscopacy, in which

the

A See the Appendix to his Irenicum.
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the Author proves, that all the Fathers of that Age,

(the third Century) did look upon Episcopacy as of di

vine Right, and reasoned upon Supposition of it; and

he proves it by such Arguments and express Testimo

nies, as would, I am perswaded, puzzle either the

Doctor if he were alive, or even you your self to

answer : I recommend the Book to your perufal, or

of any one who is desirous of thorough Satisfaction,

in the Controversy between the Church and the Pres

byterians, about Church Government.

As to Heresy and Schism, you cannot, you fay,

find any one Text in the Bible where they are taken

in the modern Sense ; or any Scripture wherein He

resy is taken for an Error in Opinion, whether funda

mental or not ; or where Schism signifies Separation

from the Church, with Cause or without ; and you

wish me to re-consider the Point, and review the se

veral Texts where these Terms occur.

In Reply to this I can only say, that I could wish

you had informed me in what other possible Sense,

than the modern, you yourself understand these

Terms ; or what Difference you make between the

modern and the antient Sense ofthem ; or, in a Word,

whether you believe there is any such thing as a dam

nable Heresy or Schism.; or whether you take them

to be mere insignificant Terms, without any determi

nate Sense or Meaning.

I have, at your Request, re-considered this Point

very seriously, and have examined the most material

Texts, wherein the Term, especially that of Heresy,

occurs: And as to the Term Heresy, I find there is a

Difference between the strict Notation of the Word,

and the ecclesiastical Use of it, as a technical Term :

In the strict Notation of it, I find it signifies merely,

and only, Election or Choice, being derived from a

Greek Verb e which signifies to chuse ; hence the

Word «i£iw, came to signify any Opinion, System,

E or

. * aigiw, Eligt.
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or Profession which a Man chuses to hold, maintain, or

profess,' without any Note or Brand of Malignity ne

cessarily annexed to it ; and in this Sense I understand

the Term as it occurs, Æs xxiv, 5. and A£ls xxvi. 5.

But in the eclesiastical Sense of the Term it signifies

an Error voluntarily chosen, and obstinately adhered

to, and consequently has always a Note or Brand of

Malignity affixed to it. And in this Sense I understand

the Term as it occurs, 1. Cor. xi. 18, 19, and

2. Pet. ii. 1. According to this eclesiastical use of the

Word Itgim;, or Heresy, is defined by Phavorinus to

be jfwjjj ,aris-s"? iix.a,M^i SSf«, that is, a false Opinion con

ceived or entertained concerning the Faith, or any Part,

Branchy or Article of it : for as Apostacy is the re

nouncing or casting off the whole and intire Faith, so

Heresy is the renouncing or casting off any Part,

Branch, or Article of it.

This appears plainly from 2. Pet. ii. 1, where the

Apostle, speaking of false Prophets, says, that they

privily brought in damnable Heresies, even denying the

Lord that bought them. The judicious Grotius, up

on the Text, supposes that the Carpocratians were the

false Prophets here aimed at by the Apostle: TheseHe-

reticks affirmed, that Jesus was only the Son of Jo

seph and Mary? born in the natural way of Genera

tion, denying his Divinity and Eternity, and conse

quently denying the Honour that was due to him.

Hence, I think, it evidently follows, that Heresy, ac

cording to Scripture, is the Denial of, or a false Opini

on conceived or entertained, concerning some neces

fary Article of Faith, for such, I hope, you allow

the believing of Christ's Divinity and Eternity to

be; the denial of which, St. Peter expresly calls a

Damnable Heresy. Whilst a Man keeps his false Opi

nion to himself, he is but a mere and simple Heretick

only; but if he propagates his false Opinion, either by

preaching or writing, and gathers Disciples after him,

in Opposition to, or Separation from the Church, he

then
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then becomes a Schismatick, or Separatist from her

Communion, as well as a Heretick from her Faith.

In a Word, Sir, I never heard or read of any other

Senscor Meaning of the Words Heresy and Schism,

(especially as understood by all the antient and primi

tive Saints and Fathers of God's Church) according to

the ecclesiastical Use of these Terms, than that one was

an obstinate Denial of some necessary Article of the

Faith, and the other a causeless Separation from an or

thodox and true Church, when no sinful Term or Con

dition of Communion is either required or imposed ;

and should be extremely obliged to you, if you were

pleased to inform me, in what other Sense or Mean

ing you do,, or indeed possibly can, understand these

Terms, as they occur in those Places of Scripture,

wherein they are most evidently branded with Notes

and Marks of Malignity.

In your Postscript you tell me, that what you mean

by Orthodoxy's being, at the very best, but a slender

Part of Religion, if it may be allowed to be any Part

at all of it, (which it seems with you is a Question,)

is, that in a Child of God, holy in Heart and Life, his

right Opinions are but the slenderest Parts of his Re

ligion ; but in a Child of the Devil they are no Part at

all, nor indeed can be, because a Child of the Devil has

no Religion at all.

In order to set this Matter in a clear Light, let me

observe to you, that when we speak of Religion, we

are, I humbly presume, by Religion supposed to mean,

the entertaining and conceiving suitable Thoughts and

Apprehensions of the Nature of God, his Attributes,

and his Word, in our Minds ; and the exemplifying

and expressing these inward Thoughts and Apprehen

sions, by such outward Acknowledgments and Ac

tions, as are suitable to our natural Notions of the

Diety, and to the Revelations and Directions which

God has been pleased to make and to give, either by

the clear Dictates of Reason, or of the Holy Scrip-

E 2 tures,
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tures, concerning these outward Actions and Acknow

ledgments. Now Orthodoxy is nothing else but the

conceiving and entertaining of such Sentiments and

Thoughts concerning God, his Nature, Attributes,

and Words, as are agreeable to our natural Notions of

the Deity, and to the Revelations and Directions which

God has been pleased to make, and give us concerning

them : And therefore most evidently Orthodoxy is as

necessary and essential a Part of Religion, as the out

ward Acts and Acknowledgments that result from it ;

nay, in some Sense it is a more necessary and essential

Part, because of the great Influence which either Or

thodoxy or Heterodoxy has upon Practice, either for

the better or the worse : For entertaining wrong No

tions or Opinions concerning the Nature, Attributes,

or Word of God, does, in many Cases and Instances,

produce such outward Acts, as are rather a Dishonour

than an Honour to him. Men of unsound and hete

rodox Opinions, and Principles, are generally (I had

almost faid necessarily) unsound in their Practice; where

as found and orthodox Opinions and Principles, do ge

nerally and naturally produce found and holy Actions,

as a good Tree naturally produces good Fruit.

But to argue as you do, that because a Child of

the Devil has no Religion at all, that therefore Ortho

doxy is no Part of Religion, is the strangest Inference

I have ever met with. Pray, Sir, is Holiness of Heart

and Life no Part of Religion, because a Child of the

Devil has no Religion at all ? You will not, I am sure,

affirm it; and yet you may with as much Reason and

Truth affirm it, as you do that Orthodoxy is no Part

of Religion, because a Child of the Devil has no Re

ligion at all. It is, Sir, in this Case, as I conceive,

as in the Case of Faith and Good Works, both which

are equally necessary ; and as we cannot say that Faith

is not necessary, because St. James fays, that without

good Works it is dead, and has no Life or Energy in

it, so neither can we say, that Orthodoxy is no Part of

Religion,
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Religion, because to a Child of the Devil, who has

not a suitable Practice, it is useless and of no Effect.

I acknowledge that tho' we cannot unite in all

Opinions, yet we may unite in Love -, tho' at the same

Time you must allow, that the greater our Union in

Opinion is, the greater and closer our Union in Love

will consequently be ; and that therefore the greater

should be our Endeavours to attain the former, in or

der to obtain the latter. I also acknowledge, that the

best of our Endeavours mould be applied towards beat

ing down all manner of Sin, both in ourselves and o^

there ; but then, I humbly presume, that it is, on the

other Hand, incumbent on us to use proportionable

Endeavours, towards banishing all strange and er

roneous Doctrines and Opinions, as an excellent Means

to beat down many Sins, and especially because in ma-

nay Cafes, we cannot do the one without the other. As

for Instance, how can you convince a Papist of the

crying Sin of Idolatry in worshiping the Host, unless

you first convince him of the Falshood of the Doc

trine of Transubstantiation. For so long as he believes

that Doctrine, he can never be persuaded that it is any

Sin, but rather an indispensible Duty to worship the

Host.

To conclude, Sir, you must give me Leave to be

so free to declare, that I think it too plainly appears

from your Discourse upon Catholick Spirit, from the

Rule and. Maxim, which you and your Brother laid

down to yourselves, when ye undertook the Propaga

tion of Methodism in London, and from the weak,

(and you must excuse me if I call it) evasive Answer

and Defence you make in your Letter, that you are

either indifferent as to any Man's Principles in Re

ligion, and consequently guilty of that Latitudinari-

anism in Speculation which you yourself very justly

and truly call the Curse of Heaven and Spawn of

Hell ; or else, that you conceal your Sentiments, in

order to ingratiate yourself with the Dissenters from

E 3 that
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that Church, whereof you do as yet profess yourself 3

Member, thereby to facilitate (for the farther strength

ening and enlarging your Party and Society) your

gaining the more Proselytes from among them.

But I rather, in Charity, believe the former than

the latter ; because, in Reality, the former may be an

Error of your Judgment only, but the latter is such a

gross Piece of Hypocrisy and Prevarication, as I would

not readily suspect any one, much lefe a Reverend

Brother, could be guilty of. I am,

Reverend Sir, . .

Hollymount,

Julygth, Your, &?c.

1756.

J.c

LETTER IV.

Mr. Wesly's Answer to the foregoing Letter.

Rev. Sir, London, Sept. 18, 1756.

YESTERDAY I received your Favour of July

9th ; as you therein speak freely and openly, I

will endeavour to do the fame, at which I am per

suaded you will not be displeased.

1 . Of the Words imputed to Mr. Langston I said

nothing, because he denied the Charge, and I had

not an Opportunity of having the Accuser and the

Accused Face to Face.

2. That tliere are Enthusiasts among the Method

ists I doubt not, and among most other People under

Heaven ; but that they are made such by our Doc

trine and Discipline still remains to be proved : If

they
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they are such in spite of our Doctrine and Discipline,

their Madness will not be laid to our Charge.

I k now nothing about the anonymous Pamphlet

on Inspiration. How does it appear to be wrote by

one of my Disciples ? Be it good, bad, or indifferent

I am not concerned, or any way accountable for it.

3. I believe several who are not episcopally or

dained, are nevertheless called of God to preach the

Gospel ; yet I have no Exception to the twenty-third

Article, tho' I judge there are exempt Cases. That the

seven Deacons were outwardly ordained, even to that

low Office, cannot be denied ; but when Paul and Bar

nabas were separated for the Work to which they

were called, this was not ordaining them ^ St. Paul

was ordained long before, and that not of Man nor

by Men ; it was inducting him into the Province for

which our Lord had appointed him from the Begin

ning. For this End the Prophets and Teachers fasted

and prayed, and laid their Hands upon them, a Rite

which was used, not in Ordination only but in BleC-

sing, and many other Occasions.

4. Concerning Diocesan Episcopacy, there are

several Questions which I should be glad to have an

swered, as, 1. Where is it prescribed in Scripture ?

2. How does it appear that the Apostles settled it in

all the Churches which they planted ? 3, How does

it appear they settled it in any, so as to make it of

perpetual Obligation ? jt is allowed that Christ and

his Apostles settled the Church under some Form of

Government ; but, i, pid they put all Churches un

der the fame precise Form ? If they did, 2. Can we

prove this to be the precise Form, and the very fome

which pow obtains in England ?

5. How Phavorinus or many more may define He

resy or Schism, I am not concerned to know : I well

know Heresy is vulgarly defined, " a false Opinion

*' touching some necessary Article of Faith ; and

" Schism a causeless Separation from a true Church:"

E 4 But
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But I keep to my Bible, as our Church in her sixth

Article teaches me ; therefore I cannot take Schism

for a Separation from a Church, because I cannot

find it so taken in Scripture ; the first time I meet

the Term there is i Cor. i. 10. I meet with it again

ch. xi. 1 8. But it is plain in both Places, by Schism is

meant, not any Separation from the Church, but un

charitable Divisions in it ; for the Corinthians continu

ed to be one Church, notwithstanding their Strife and

Contention ; there was no Separation of one Part from

the other, with regard to external Communion ; it is

in the fame Sense the Word is used ch. xii. 25 ; and

these are the only Places in -the New Testament

where the Term occurs : Therefore the indulging any

unkind Temper towards our fellow Christians- is the

true scriptural Schism.

Indeed both Heresy and Schism (which are Works

of the Flesh, and consequently damnable if not re

pented) are here mentioned by the Apostle in very

near the fame Sense, unless by Schisms be meant rather

those inwardAnimosities which occasioned Heresies, that

is outward Divisions and Parties ; so that while one said

I am of Paul, another I am of Apollos, this implied

both Heresy and Schism ; so wonderfully have latter

Ages distorted the Words Heresies and Schisms from

their scriptural Meaning : Heresy is not in all the Bi

ble taken for an Error in Fundamentals, nor in any

thing else ; nor Schism for any Separation from the

Communion of others ; therefore Heresy and Schism,

in the modern Sense of the Words, are Sins that the

Scriptures know nothing of.

6. But tho' I- aver this, am I quite indifferent as

to any Man's Principles in Religion ? Far, very far

from it, as I have "declared again and again, in the

^very Sermon under present Consideration, in the Cha-

ratler of a Methodist, in the Plain Account, and

twenty Tracts besides,* I have written severally against

Deists, Papists, Mysticks, &c. an odd way to ingra-

gratiate
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gratiate myself with them, to strike at the Apple of

their Eye. Nevertheless in all Things indifferent (but

not at the Expence of Truth) I rejoice to please all

Men for their Good to Edification, if happily I may

gain the more Proselytes to genuine scriptural Christi

anity ; if I may prevail on the .more to love God and

their Neighbour, and to walk as Christ walked. So

far as I find them obstructive of these, I oppose Opi

nions with my Might ; though even then, rather by

guarding those that are free, than by disputing with

those that are deeply infected : I need not dispute with

many of them to know there is no Probability of Suc

cess, or of convincing them. A thoufand times I have

found my Father's Words true, " You may have

" Peace with the Dissenters, if you do not so humour

" them as to dispute with them; if you do, they will

" out-face and out-lung you, and at the End you will

" be just where you were in the Beginning."

I have now, Sir, humoured you so as to dispute a

little with you ; but with what Probability of Success ?

Suppose you have a single Eye in this Debate ? Sup

pose you aim not at Victory, but at the Truth ? Yet

what Man of threescore (unless perchance one in an

Age) was ever convinced ? Is not an old Man's Mot

to Nott persuadebis etiamji persiiaferis ? When we are

past middle Age, do we not find a kind of Stiffness

and Inflexibility stealing upon the Mind as well as on

the Body ? And does not this bar the Gate against all

Conviction ? Even before the Eye of the Soul grows

dim, and so less and less capable of discerning Things

which we are not already well acquainted with.

7. Yet on one Point I must add a few Words, be

cause it is of the last Importance. I faid Orthodoxy,

or right Opinion, was never more than a slender Part

of Religion, and sometimes no Part at all, and this I

explained thus ; " in a Child of God it is but a slen-

" der Part, in a Child of the Devil it is no Part at all

H of Religion." The Religion of a Child of God is

Righ
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Righteousness, Peace, and Joy in the Holy Ghost :

Now if Orthodoxy be any Part of this, (which in it

self might admit of a Question) it is certainly a very

slender Part ; tho' it is a considerable Help of Love,

Peace, and Joy. Religion, m other Words, is the

Love of God and Man, producing all Holiness of Con

verfation ; now are right Opinions any more than a

slender Part (if they be so much) of this ? Once more,

Religion is the Mind that was in Christ, and walking

as Christ walked ; now how slender a Part of this are

Opinions, how right soever ?

Bv a Child of the Devil, I mean one that neither

loves, fears, or serves God, and has no true Religion

at all ; but it is certain such a Man may be still orr

thodox, may entertain right Opinions ; and yet it is

equally certain, these are no Parts of Religion in him

that has no Religion at all.

Permit me, Sir, to speak exceeding plainly : Are

you not an orthodox Man ? Perhaps there is none more

so in the Diocese ; yet possibly you may have no Reli

gion at all ; if it be true that you frequently drink to

Excess, you may have Orthodoxy, but you can have

no Religion ; if when you are in a Passion you call

your Brother, thou Fool, you have no Religion at all ;

if you then even curse and swear, by taking God's

Name in vain, you can have no other Religion but

Orthodoxy ; a Religion of which the Devil and his

Angels have as much as you.

O! Sir, what an idle Thing it is for you to dispute

about Lay-preachers ! Is not a Lay-preacher preferable

to a drunken Preacher, to a cursing, swearing Preacher ?

To the Ungodly, faith God, why takefi thou my Covenant

in thy Mouth, whereas thou hatest to be reformed, and

cast my Words behind thee ? In tender Compassion I speak

this, may God apply it to your Heart, and then you

will not receive this as an Affront, but as the truest

Instance of Brotherly Love, from, Reverend Sir,

Tours. &c. J. W.

LET-
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LETTER V.

A third Letter to Mr. We s ly.

Rev. Sir, »

I RECEIVED your Favour, dated from London

the 1 8th instant, and that very unexpectedly;

because, though I did at first design to have sent the

Letter to you, to which this comes as an Answer, yet

finding you had left this Part of the Country, before I

had an Opportunity of sending it to you, and (on

account of the quickness of your Motions from one

Place to another) not knowing whither to direct it for

you, I took a Resolution of dropping all further epis

tolary Correspondence with you, foreseeing that the

Dispute between us would, in the End, come to what

I find, by this your last Favour, it has actually done ;

namely, that you would put me off with some incon

sistent sophistical Answers and shuffling Evasions, or

else, that when you had nothing else to fay for your

self, you would (like most Disputants in the like Cir-r

cumstances, have Recourse to bare-faced Scandal and

personal Reflection ; both which, but especially of the

last, you have in a Manner very unbecoming a Gen- t

tleman or a Scholar, not to talk of the Christian or

the Clergyman, given me sufficient Proof in this your

last Letter.

But because some of your Disciples have, by some

clandestine Means, procured a Copy of the Letter

which I had designed to have sent you, and transmit- t

ed it to you to London, I will for this Time break

thro' the Resolution I had taken, and will continue the

Correspondence ; and shall, because I design it for the

last Essay, give you so full and particular an Answer,

Paragraph by Paragragh, as I hope may, if you are

capable of it, convince you of your Errors, and make

you ashamed ofthe ungentleman-likeTreatment which,

out
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out of your great and tender Compassion, you have

been pleased to afford me.

In your first Paragraph you excuse your not men

tioning the Charge of Blasphemy exhibited against

Langston, because, as you fay, he denied the Charge,

and that you had not "the Accuser and the Accused

Face to Face.

Whether Mr. Langston denied the Charge, or

not, is best known to yourselves both ; but then I

think his denying it, instead of being a Reason for

your Silence about it, ought to be the only Motive to

induce you to fay something of or concerning it, both

in Justice to him and Charity to me, as you could not-

but know, it was natural for me to take your Silence

for Consent, and Acknowledgment of the Charge, and

thereupon conclude him guilty. But, Sir, please to

inform me, how came you, when Mr. Birmingham,

in one of your Meetings at Castkbar, accused the fame

Mr. Langston of several heinous Crimes and Enormi

ties, and offered to produce undeniabk Evidences to

support and prove the Accufation ; how came you, I -

fay, to quash and smother the Indictment, and not

suffer it to be brought to the Test ? I suppose, if an

Accuser had appeared to prove the Charge of Blasphe

my against him, he would meet with no better En

couragement or Reception than Mr. Bermingham did ;

so tender were you of the Reputation of a blasphemous

Lay-preacher of your own Society, and so very ready

to entertain a false and groundless Calumny against the

Reputation of a Brother Clergyman.

And here, Sir, you must give me Leave to put you

in mind, that having told me in your first Letter that

Mr. Langston was no Preacher approved by you, I did,

as I thought, very civilly intreat the Favour of you to

let me know by what Authority you took upon you to

approve or disapprove of Preachers, or who gave you

that Authority ? Or by what (more than pontifical)

Authority you presumed to fix Lay-preachers or Lead

ers
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ers as you call them, in several Districts of the Coun

try, in open Defiance to the chief Governors of the

Church, to whom at your Ordination you vowed all

due Submission and Obedience : But tathis very civil

Request you have given a deaf Ear, and not vouch

fafed to return the least Word of Answer ; either be

cause you thought it beneath you to give me the Satis

faction I requested, or rather, more probably, be

cause you were conscious to yourself, that you could

not assign any Authority sufficient to justify your Pre

sumption in so irregular and altogether illegal a Con

duct. I am afraid, Sir, I shall have more Occasion

to put you in mind of some other more material Omis

sions before I have done with you. But to return to

Mr. Langjlon.

If the unhappy Man was guilty of the Blasphemy

(I fear too truly) laid to his Charge, he may thank

you, and no other, for it ; for if ever he read your

Serious Answer to Dr. Trap, and understood the Con

sequence of what he read, it was almost impossible

for him, if he believed what he read to be true, not

to fall into that, or some other equivalent Blasphemy.

For in that Answer, besides many bold, unwarranta

ble Propositions, advanced by you concerning the Fall

of Men and Angels, and which you yourself, or some

body for you, acknowledge, with a Nota bene at the

Bottom of the Page, to be destitute of all Scripture

Proof or Authority, I find the following Words f :

" As we are, say you, earthly, corrupt, worldly

" Men, by having the Life and Nature of the first

" Adam propagated in us ; so must we become holy,

" paradifaical, and heavenly Men, by having the

" Nature and Life of the second Adam propagated

*' in us, or, as the Scripture speaks, by being born

" again : Jesus Christ therefore stands as our Rege-

" neration to help us, by a second Birth from him,

" to the same holy, undefiled Nature, which he him-

" self

' Page 29, 30.
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" self assumed in the Womb of the blessed Virgin

** Mary, and which we should have received in Pa-

" radile from our first Father before his Fall ;" and

you positively affirm, " that if the very Life and iden-

" tical Nature of Christ be not propagated and deri-

'* ved in us, he is not our Saviour."

Now who can admire that Langfton reading this

Passage, and taking all your Doctrines for Oracles,

and in one of the Paroxysms of his Enthusiasm fan

cying himself thus regenerated, who can admire, I

lay, that he should thereupon believe that he had, by

being so regenerated, the very Nature, Life, and Spi

rit of Christ derived and propagated in him ; nay, that

holy, undefiled, and paradisaical Nature which he assu

med in the Womb of the holy Virgin ; from which no

thing could be more natural for him than to conclude,

that he was thereupon become as righteous and free

from Sin as ever Jesus Christ was.

For if it be really true that by Regeneration, or the

second Birth, we have the holy, spotless, and paradi

saical Nature of Christ, even that undefiled Nature

which he assumed in the Womb of the holy Virgin ;

if, I say, we have this very Nature as truly and really

derived and propagated in us by a second Birth, as

we have the corrupted Nature of the first Adam pro

pagated and derived in us by our first Birth, it seems

evidently to follow, that upon this second Birth we

become as righteous and free from Sin as ever Jesus

Christ was : For if we have his very identical Na

ture, Life, and Spirit propagated in us, we must of

Necessity have his Righteousness and Freedom from

Sin, which are the necessary Consequences of his holy,

•undefiled, and paradisaical Nature, propagated in us

also. And thus, Sir, by a plain and necessary Conse

quence from this Doctrine % of yours, you were the

(almost)

8 This Doctrine, besides its being directly contrary to the ninth

Article of our Church, which affirms the Corruption of Nature to

remain
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(almost) unavoidable Occasion of that poor Soul's

Blasphemy ; for which, unless you endeavour to disa

buse him, you will most certainly be accountable as

an Accessory at the last Day.

To your second Paragraph I answer, that it is not

only past Doubt that there are some Enthusiasts among

the Methodists, but it is certain and evident to all

the World that most, if not all, of them are so : This

at least is most manifest, that there are more Enthu

siasts among them than among any other Denomina

tion of Christians in the three Nations ; and I am ve

ry apt to think that you yourself are as great an En

thusiast (though you may not be sensible of it) as any

among them ; and that all this must be owing to

your Doctrine and Discipline, no better Proof can be

desired, • or indeed rationally expected, than that how

ever sober or rational Men may be before, yet they

no sooner become your Difciples than they do then,

or soon after, become manifest Enthusiasts.

As to the anonymous Pamphlet upon Inspiration,

I can no otherwise prove the Author to be a Disciple

of yours than by affirming, as I can with Truth do,

that it was recommended and put into my Hands for

a Methodist Book ; and I am very much inclined to

believe that it was really so, for this very good Rea

son, because the Author, whoever he was, copies ex

actly after yourself ; for you (as well as all other Me

thodists, with whom or their Writings I have had any

Conversion or Acquaintance) strenuously plead for

the extraordinary and immediate Inspirations and In

fluences of the Holy Ghost, as absolutely necessary to

every Christian ; and you, in particular, in your An

swer to Dr. Trap, p. 49. ridicule the Distinction and

Difference between the extraordinary and immediate,

and the ordinary and mediate Influences and Inspira

tions of the Holy Ghost, calling it a mere Dream ;

and

remain in the Regenerate, is over and above bordering upon Blas

phemy.
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and how naturally such Doctrine as this leads to En

thusiasm, the evident Effects of it upon the Generali

ty of your Disciples, who take all your Doctrines for

Oracles, plainly demonstrate.

In your third Paragraph you tell me, that you be

lieve several are called of God to preach the Gospel,

though not episcopally ordained ; and yet you fay,

you have no Exception to the twenty-third Article of

our Church, though you judge there are some Cases

exempt.

Never, I believe, was so much Sophistry and In

consistency couched together in so few Lines ; for by

your mentioning episcopal Ordination, one would be

apt to imagine you had some other Kind or Species of

Ordination in view ; and who knows but you mean

some Ordination of your own, by virtue of which you

think your Preachers may lawfully preach, though .not

episeopally ordained ; and that therefore you may lay

you have no Objection to the Article ; for though the

Article fays, that no Man may take upon him the Of

fice of publick preaching, before he be lawfully call

ed and sent to execute the fame, yet as it does not

mention an episcopal Mission in Terms, possibly you

may imagine that your own Call and Mission may be

equivalent to any episcopal Call or Mission whatsoever ;

for I know no other possible Means of clearing you

from a most evident and glaring Inconsistency, in al

lowing Men to exercise the Office of publick preach

ing, without any visible Call or Mission but what they

receive from yourself; and at the same Time decla

ring, that you have no Objection to the Article, which

flatly condemns all who take upon them that Office,

without a regular Call from those who have publick

Authority given them in the Church or Congregation,

to call and send Ministers into the Lord's Vineyard j

and in the Church of England none have this Autho

rity but the Bishops. In a Word, either the Article

is false, or, if true, there is no other way of clearing

you
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you of acting in Opposition to it, but by supposing

that you look upon your Society as a distinct Church,

and that your Call or Mission in your own Church, is

equivalent to an episcopal Call or Mission in the esta

blished Church. But,

2,. By, being called of God to preach the Gospel,

you must either mean that they have a direct and im

mediate Call^ such as the Prophets and Apostles had ;

or else, that though they have not such an immediate

and direct Call, yet they have by their own Study,

and the ordinary Blessing of God upon their Endea

vours, acquired such Gifts and Talents as qualify and

enable them to preach, though they are neither epis-

cppally or otherwise ordained. If you mean it in the

first Sense, I readily grant that such as are so called

may lawfully preach, without any other Ordination,

provided they can prove their Call after the fame Man

ner that the Prophets, Apostles, and other inspired

Persons proved theirs, that is, by plain and incon

testable Miracles ; otherwise no Man can, in Reason

or Prudence, believe that they are so called, or conse

quently that they can preach by Virtue of such a pre

tended Call, (for it can be no more than pretended till

sufficiently proved, nor can it be so proved otherwise

than by Miracles) lawfully preach, that is, become

publick Preachers of the Gospel in the Church or Con

gregation.

If you mean it in the second Sense, then you must

either allow that they have no Right to become pub-

lick Preachers of the Gospel, until their Gifts and Ta

lents are examined and approved by the Governors of

the Church, and are thereupon regularly admitted to

execute that Office, according to the Rules of the Gos

pel and the Laws and Canons of the Church ; or you

must intirely give up the twenty-third Article, which

enacts and provides, that no Person whatsoever, be

his Gifts, Talents, or Endowments ever so great or

eminent, shall presume to take upon himself the Of-

F sice
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sice of a publick Preacher or Teacher in the Church,

until he is so examined and called. So that, in short, your

assenting to the Truth of the Article, and declaring

that you have no Exception to it, and your allowing

mere Laymen, without any publick Call, or Ordina

tion from the Governors of the Church, to take and

assume to themselves the Office of publick Preachers of

God's Word, are altogether inconsistent, and mutual

ly destroy each other.

As to your exempt Cafes, I am fare the Article

exempts none ; and I could wish you had mentioned

some Cafe, which you believed to be exempted. I

know but of one (except the Case of an immediate

and direct Call or Mission from God, which I presome

your Lay-preachers have the Modesty not to pretend

to) which has any Resemblance of an exempt one, and

that is, the Case of a Layman's happening into a

Country where the Name of Christ is neither known

nor acknowledged ; and when this shall happen to be

the Case with any of them, we shall find no Fault

with them to become publick Preachers of the Gos

pel ; but, till then, we must look upon them to be

sehifmatical and sacrilegious Intruders into an Office,

to which they have no Manner of Right by any Law

of God or Man.

That Paul and Barnabas were designed and set

apart for the apostolick Office at large, some time be

fore, I readily grant ; but that they were ordained for

the Execution of any peculiar or particular Ministry,

till Hands were laid upon them by the Prophets, or

chief Governors of the Church at Antioch, that I deny ;

'for to design and set apart for the Execution of an Of

fice is one Thing, and to be actually ordained and de

puted to execute it, is another.

I do suppose, Sir, that your Father designed and

set you apart for the Ministry, some time before you

were actually ordained a Minister ; and it was the

Trery fame Case with the twelve original Apostles; they

were
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were designed and set apart from the rest of his Disci

ples by our blessed Saviour, and trained up by him for

the apostolick Office long before they were actually

ordained ; for they were not ordained till after our Sa

viour's Resurrection, when he breathed on them, and

said, Receive the Holy Ghost, h whose Sins ye remit, they

are remitted ; and again, as the Father sent me, so I

send you ; after which he desired them to stay at Jeru

salem until this their private (as it were) Ordination

was made more publickly authentick, by the visible

and miraculous Descent of the Holy Ghost upon them.

And although I grant that the Rite of imposing Hands

was used on other Occasions, as well as Ordination, yet

every Circumstance of the Passage under present Con

sideration, plainly shows, that the Imposition of Hands

here mentioned was applied to Paul and Barnabas, for

no other Purpose (the Ceremony of Induction being, I

suppose, not quite so antient as the Days of the Apo

stles) than for ordaining them,' for the Discharge of a

peculiar Office, for which they had been before de

signed, and set apart by the Holy Ghost.

In one Word, tho' Paul and Barnabas were called

and ordained os God, and not of Man or by Men,' to

be Apostles at large, yet they were ordained, and- de

puted to the particular Ministry of preaching the Gos

pel to the Gentiles by the Church at Antioch.

4. In your fourth Paragraph you tell me, there are

several Questions concerning Diocefan Episcopacy,

which, you fay, you would be glad to have answer

ed ; the first of which is, Where is it prescribed in

Scripture r Before I can answer. your Set of Questions,

I must here again put you in mind of another Omission

of yours : In my former Letter to you, I told you,

that you yourself having, in your Discourse upon Ca-

tholick Spirit, acknowledged that you believed Epis

copacy to be both scriptural 'and apostolical, by which

you meant (as you explain yourself in your first Let-

F 2 ter)

h John xx.
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ter) that it Was very well agreeing with the Practice

and Writings of the Apostles; I told you, I fay, that

this was equivalent to, and the fame Thing with, be

ing prescribed in Scripture ; for if it was the Form of

Government which the Apostles settled, in all the

Churches which they founded, and which they recom

mended in their Writings, (and if it was not so, pray

tell me how could it be, as you confess, agreeable

either to their Practice or their Writings) every Man

of common Sense and Reason must allow, that this

was, in other Words, the fame Thing as a scriptural

Prescription.

Bu t of all this you take no manner of Notice, but,

for Reasons good and weighty, you pass it by in pro

found Silence, and instead of endeavouring to take off

the manifest and apparent Inconsistency, between your

acknowledging Episcopacy to be very well agreeing

with the Practice and Writings of the Apostles, .and

denying it a scriptural Prescription, Or acknowledging

your Error and Mistake, you only endeavour to em

barrass me with a Set of sophistical Questions, altoge

ther inconsistent with your own express Acknowledg

ments.

To your first Question therefore, " Where is Epis-

" copacy prescribed in Scripture?" I answer, i. Ai

bominem, that if you will tell me where the Change

of the Sabbath from the last to the first Day of the

Week, is prescribed in Scripture, then I will tell you

where Episcopacy is prescribed in Scripture also;

for either you believe the Change of the Sabbath to be

prescribed in Scripture, or you do not ; if you believe

it to be so prescribed, then I defy you to prove it any

other, way than by its being (as it certainly is) agreea

ble to the Practice and Writings of the Apostles ; if

then, according to the Supposition, you believe the

Change of the Sabbath, at first instituted expressly by

God himself to be held on the seventh Day, in Me

mory of his resting from the Works of Creation on

that
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that Day, to the first Day of the Week, in Memory

of our Lord's rising from the Dead on that Day, to

be a scriptural Prescription, and that you neither have,

nor indeed can have, any other Authority for so be

lieving, but that Changes being agreeable both to the

Practice and Writings- of the Apostles, why do you

not believe the scriptural Prescription of Episcopacy,

for which, according to your own express Acknow

ledgment, you have the very same Authority ? Lest

the World, as it well may, should conclude that you

have some particular Pique to Episcopacy, in denying

it a scriptural Prescription, when you allow that Pre

scription to the Change of the Sabbath, upon no other

Grounds than (you confess) there is for the seriptural

Prescription of Episcopacy.

But if you dp not believe jhe seriptural Prescription

of the Change of the Sabbath, then this Change can

have no other Foundation to stand upon, but the Au

thority and Tradition of the Church prescribing it ;

and then it is incumbent upon you to tell us, how the

Church came by an Authority to change a positive In

stitution of God, or why her Authority may not ex

tend to all, or any other positive Institution, as well as

the Sabbath P For to allow the. Church, exclusive of

the Apostles, any soch Authority, is a manifest and a

main Principle of Popery, which all Protestants una

nimously deny.

2. 1 answer ad rent, that Episcopacy being only the

Qoyernment of one ruling in chief, or in Superiority

over other inferior Church Officers, or Ministers, it is

easy to shew where it is prescribed in Scripture : It is

prescribed and set down by St. Paul, i Cor. xii. 28.

where the Apostle tells us expressly that God has set

in his Church, 1. Apostles, 2. Prophets, 3. Teach->

ers, &jV. the plain Meaning of which can be no other,

than that God ordered and appointed his Church to

be governed by Officers, or Ministers, acting in Su--

periority one over another, which is the very same

F 3 Thing,
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Thing, in other Words, with Episcopacy ; for tho' I

should grant that Episcopacy or Bishops were not in

these express Words or Terms mentioned, or prescri

bed in Scripture ; yet if the Thing meant by both be

prescribed in it, as I think it plainly is, in the above

Text of St. Paul, this must be allowed by all to be

abundantly sufficient to my Purpose ; for to dispute

about Words or Names, when we are agreed as to

the Thing, is both childish and ridiculous. But I am

under no Necessity to take Advantage of this, because

the very Name, Office, and Qualifications of Bishops,

in Contradistinction to other inferior Church Officers

and Ministers, are mentioned and prescribed in Scrip

ture, as particularly i Tim. iii. i, 2. where the very

Name, Office, and Qualifications of a Bishop are set

down and prescribed at large ; and ver. 8. the Office

and Qualification of a Deacon, Minister, or any other

inferior Attendant upon, or Assistant to a Bishop, are

prescribed and set down : In the Epistle to Titus c. i.

ver. 5. we are told, that he was left by St. Paul in

Crete to ordain Elders, or Bishops, in every City.

That by Elders are meant Bishops, is apparent from

ver. 6, 7. where the Qualifications of a Bishop (as the

Elder which Titus was left in Crete to ordain) are set

down and described. Timothy was ordained Bishop of

Ephesus, the Metropolis of the proconsular Asia, by

St. Paul, with archiepiseopal Inspection over all the

other Bishops of that Province ; and accordingly St.

Paul in his first Epistle to him, c. v. v. 1. directs

him how to behave towards the Bishops and Presbyters

of his Province ; Rebuke not, fays the Apostle, an

JElder, or Bishop, but intreat him as a Father, and the

younger Men, that is, according to the learned Doctor

Hammond on the Text, any inferior Church Officer or

Minister, whether Priest or Deacon, as Brethren. The

fame St. Paul inscribes his Epistle to the Philippians

to the Bishops and Deacons, that is, not to the Bishop

of Philippi alone, but to all the Bishops of that ^?'«,

or
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or Province of Macedonia, whereof Pbilipp was the

chief or metropolitan City.

Hence it appears, that Episeopacy was the Form

of Government which St. Paul established in that

Province, upon its first Conversion to Christianity by

his Ministry.

And as the univerfal Practice of the Church is the

very best Evidence we can possibly have, of that Form

of Church Government which was prescribed in Scrips

ture, so we find that Episeopacy was the Form of

Church Government which obtained from the very

Beginnings as a divine and consequently a scriptural

Institution, in all Churches of the Apostles planting ;

we are as certain as we possibly can be of any Mat

ter of Fact, at so great a Distance of Time, and the

most univerfally and undoubtedly believed by all

Mankind.

That St. James the Brother of our Lord, surna-

med the Just, was ordained by the Apostles the first

Bishop of Jerusalem -, that St. Peter was the first Bishop

of Antioch ; that St. Mark was the first Bishop of Alex*

andria ; and lastly, that St. Peter and St. Paul were

jointly the first Bishops of Rome, the one presiding

over the Jewish, and the other over the GentileConverts

of that City. Eusebius, and other Church Historians,

has left us a Catalogue of all the Bishops that succeeded

these original Bishops, in these four great Cities, in a

direct Line, all the way down to the first Council of

Nice ; and the Evidence for episcopal Government in

all other Churches, as well as these four patriarchal

and Mother Churches, both before and since theCoun*

cil of Nice, is unquestionable. England, as well as

all other Nations, received Episcopacy together with

its Christianity, the one was coeval with the other.

LUCIUS the British, and probably the first

Christian Monarch upon Earth, sent two Bishops on

an Embassy to Rome, to which Britain was then tribur

F 4 tarY»
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tary, and a Province of the Roman Empire, above,

two hundred Years before Austin the Monk came to

convert the Saxons ; and the fame Austin, upon his

Arrival in Britain, found a regular Church in Eng

land, under an Arch and other Suffragan Bishops.

Lastly, I answer, that Episcopacy is founded upr

on and prescribed by the very Words of our Lord to

St. Peter, Matth. xvi. 1 8. Isay unto thee that thou art

Peter, and upon this Rock I will build my Church, and

the Gates of HellJhall not prevail against it ; and what

soever thou fl)alt loose on EarthJhall be loosed in Heaven,

and whatsoever thou /halt bind on Earth /hall be bound

•in Heaven ; upon which Words of our Lord the great

and glorious Martyr and Archbishop of Carthage, St.

Cyprian, discourses thus, in his 33d Ep. p. 66. of the

Oxford Edition : " Our Lord, fays he, whose Precepts

** and Injunctions we ought to dread and obey, pro-

** viding for the Honour (or Power) of a Bishop, and

" the Order (or the Frame, Contexture, and Govern-

" ment) of a Church, speaks thus to St. Peter in his

*' Gospel, Isay unto thee, &c. From hence, through

" all the Vicissitudes, and Turns of Times and Suc-

" cessions, the Ordination (not of any one Bishop, as

" sovereign Monarch over all others, as the Church

" of Rome contends, but) of Bishops in general, and

" the Order or Frame and Government of a Church

*' is handed down to us ; so that the Church is built,

" not upon any one, but upon the College of Bishops-;

" and all the Administration of the Government of

" the Church is managed by the fame Governors, the

" Bishops. Seeing therefore that this (that is most:

" plainly the Government of the Church by Bishops)

*' is founded on the Divine Law* it is wonderful

" to me that some Lapsers should take upon them-

" selves, with so much Boldness and Rashness, to write

" to me in the Name of a Church, whereas a Church

" consists of a Bishop, his Clerqy, and a faithful

" or unlapsing Laity." .'

This
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This is the full Import and Meaning of the Mar

tyr's own Words, (as near as I could render them)

which, to prevent cavilling about their Sense and

Meaning, I have transcribed at the Bottom h ofthe Page.

Give me Leave now, Sir, to point out to you the

Principles upon which this great and learned Martyr

founded the aforesaid Conclusion, which I shall do in

the Words of a very learned Advocate ' and Confessor

for Epifcopacy in Scotland : i . That our Lord when

he said to Peter; I will give thee the Keys of the King

dom of Heaven, &c. did thereby institute (not the Su

premacy of any one over all others, but) the Honour

and Power of every Bishop, together with the Ratio

that is, the Frame, the Contexture, and Government

of every Church.

2. That in Virtue of that divine Institution, Dispor

sition, Settlement, or Ordinance of our Lord, there

had always been, to that very Day, a Succession of

such Bishops.

3. That, according to our Lord's Promise ro St.

Peter, all particular Churches had been always built

upon their particular Bishops.

4. That all those Bishops had always ordered the

Discipline, managed the Government, and tempered

the Administration of those particular Churches ; and

that therefore,

5. By djvjne Precept which all Men ought to stand

jn Awe of and to observe, every one ought to obey

the

* Dominus noster cujus Praecepta metuere et observare debemus,

Episcopi honorem et Ecclesi* Raiionem difponens in Evangelio lo

quitur, et dicit Petro ; ego tibi dico quia tu es Petrus et super

hanc Petram, &c. inde perTemporum et Successionum Vices, Epis-

coporum Ordfnatio et Ecclesiæ Ratio decurrit, ut Ecclesia super E-

piscopos conltituatur et omnis actus Ecclesiæ, per eosdem Guber-

natores Gubtrnetur. Cum hoc jtaque DivinaLege fundatum sit

miror quoltiam audaci Temeritate, sic mini scribere voluisse, ut

Ecclesiæ Nomine Litteras facerent, quando Ecclesia inEpiscopoet

Clero et Itantilms Laicis sit constituta.

' Vide she Vindication of the Principles of the Cyprian Age.

^Qndon pi ii'fed 1 701, ch. x. p. 504,
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the Power of those particular Bishops, which Power

ought to be acknowledged and regarded, by every

Member of those particular Churches whereof they

are Bishops : And let me add to these Principles, tar

ken from the aforefaid learned Author,

6. That by the divine Law, in the Words of our

Saviour to St. Peter, every Church must consist of a

Bishop, his Clergy, and a faithful (or according to St.

Cyprian's Phrase) a standing Laity, that is, a Laity

that fell not from their Christian Profession in time of

Persecution.

From all which it evidently follows, that Episcopa

cy is so firmly established upon and prescribed by Scrip

ture, that (at least in St. Cyprian's Opinion) No Bishop

no Church, is an incontestable Maxim. Hence the

fame great Saint and Martyr defines the Church to be,

Plebs Episcopo suo adunafa, that is, a Flock closely

united and adhering to their Bishop : Hence he every

where in his Epistles makes every Bishop the Centre

and Principle of Unity to his own Church, to be the

unus Judex vice Chrijli, the one Judge instead of Christ,

that is, his Vicar to his own Flock, without any visir

We Superior on Earth. All which Principles, besides

their evidently plucking up the Pope's Supremacy

from the very Roots, do over and above, necessarily

and unavoidably, not only suppose but infer the scrip

tural, and consequently the divine Right of Episeo

pacy.

I have insisted on this Evidence for the scriptural

Prescription of the Government of the Church by Bi-

ihops, not only because it is a sufficient Confutation of

what you do in your first Letter, upon the Authority

of Dr. Stillingfieet' s, Irenicum, assert, namely, that the

Plea for the divine Right of Episcopacy was never

heard of in the primitive Church, but also because it

is the Evidence of a great, a learned, and holy Mar

tyr, who made a glorious Stand for the Liberties of

the Church, and the episcopal College, against the

En-



LETTER V. 75

Encroachments of the Church of Rome, even then ap

pearing in the World ; who flourished in the third

Century, an Age wherein, by the Consent of all, it is

allowed, that the Doctrine, Discipline, and Govern

ment of the Church as yet remained sound and uncor-

rupt, according as they were at first preached, settled,

and modelled by the holy Apostles ; an Age strictly

tenacious of divine and apostolical Institutions, and

extremely cautious of the least Variation from them ;

an Age wherein the extraordinary Manifestations and

Illuminations of the Holy Ghost were common and

ordinary, many of which were communicated to this

holy Martyr upon special Occasions ; and finally, an

Age wherein they might as certainly know, even by

oral Tradition (supposing there were no written Mo

numents or Records to inform them) what Form of

Government the Apostles established in all the Church

es which they planted, as we of this Age can know

what Form of Government was established or agreed

upon in England and Ireland at theReformation, it be

ing much about the same Distance of T*ime from the

Death of St. John to'the Death of St. Cyprian, as from

the Reformation to our Days.

Upon the whole Matter, I must be very free and

plain with you, and therefore must needs fay, that

you are a Man of very extraordinary and out-of-the-

way Principles, first to acknowledge Episeopacy to be

scriptural and apostolical, and then to deny that it is

prescribed in Scripture; which is just as if one that

could not deny Monarchy to be agreeable to the Prac

tice, the Laws, and Constitution of England, yet would

make it a Matter questionable and disputable, whether

it was prescribed by either.

Having thus, Sir, answered your first Question

largely, and I hope satisfactorily, the rest of your Que

stions will admit of a quicker Dispatch.

To your second Question, namely, How does it

appear that the Apostles established Episcopacy in all

the
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the Churches which they planted ? I answer, i. That

you must allow that it was Episcopacy alone and no

other, or Presbytery or Independency alone and no

other, which the Apostles established in all the Churches

which they planted ; or that they established Episco

pacy in some and Presbytery or Independency in other

Churches : If it was Episcopacy alone, and no other,

which they established in all the Churches of their

Plantation, how came you to make a Question of it ?

If it was Presbytery alone, and no other, which they

established, then pray, Sir, be pleased to inform me,

how can Episcopacy, as you expressly acknowledge,

be agreeable either to their Practice or their Writings ?

Bu t if you fay that they established Episcopacy in

some, and Presbytery in other Churches, I must still

be bold to demand of you, to specify and name the

particular Churches in which they established the one,

and in which they established the other ? Which is

a Task that, I presume, upon Reflection, you will not

readily undertake to execute ; and I shall make a fair

Offer, name but any one Church upon the Face of

the whole Earth, from the first Foundation ofChurches

to the Days of John Calvin, that was governed by

mere Presbyters alone acting in Parity, and I shall

most chearrully recant and give up the Argument.

2. I answer, That we have as clear and undoubt

ed Evidence, that it was the episcopal Form of Got

vernment alone which the Apostles established in all

the Churches which they, planted, as we have that the

several Books of the New Testament, which go under

the Names of their Authors, were really and actually

wrote by them ; for all the Evidence we have for this,

last, is the constant, uninterrupted and invariable Tra

dition of all Ages, from theirTimes to pur Days ; but we

have the very fame constant, uniform, and invariable

Tradition, thatEpiscopacy alonewastheForm ofChurch

Government which the Apostles established in all the

Churches which they planted •, for all those,who have

handed
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handed down to us the Books of the New Testament,

as Books wrote by the Authors whose Names they

bear, have in like Manner handed down to us Epii-

eopacy, as the Form of Government alone which the

Apostles established in all the Churches which they

planted : And if you admit the Evidence as good and

sufficient in one Case, why not in the other ? For where

the Evidence is one and the same, for two different

Matters of Fact, to admit it in one, and reject it in

the other, is absurd and ridiculous.

To your third Question, namely, How does it ap

pear that the Apostles established Episcopacy in any

Church, so as to make it of perpetual Obligation ? I

answer, That Government of some Kind being essen

tially necessary for the Preservation of the very Being,

as well as the Well-being of every Society,- and the

Church being a Society instituted for the noblest Ends,

namely, the Glory of God, and Salvation of Souls ;

it would be a great Reflection upon the Wisdom and

Goodness of God, to suppose that he would not settle

it under such a Form of Government as best suited

these Ends, and was most conducive towards the at

taining of them ; and as the Apostles acted by a di

vine Commission, and under the immediate Influence

and Directions of the Holy Ghost, it is not to be que

stioned but that they did establish Episcopacy as a

Form which they knew, and were informed by the

Holy Ghost, best suited the Ends of the Institution of

the Society, and was most conducive towards attain

ing of them, and consequently of perpetual Obliga

tion, until some other Set of Men, acting by the fame

divine Commission, and under the fame Influences of

the Holy Ghost that they did, shall cancel the Obli

gation.

Part of your fourth Question being the same in

Effect with your second Question needs no other An

swer than what was given to it. To the other Part,

namely,, can we prove the Form which now obtains

in
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in England, to be the same which the Apostles esta-

blilhed in all Churches ? I answer, That having pro

ved Episcopacy, or the Government of one ruling in

chief, or in Superiority over other inferior Church Mi

nisters, to have been the Form which the Apostles

established in all Churches, we can easily prove that

to be the Form for Substance (though there should be

some little Difference or Variation in the outward Mode

or Manner of Administration) which now does, and

ever has obtained in England, because that is a Go

vernment of one ruling in chief, or in Superiority over

other inferior Church Officers or Ministers.

As to Heresy and Schism, which are the Subjects of

your fifth Paragraph, you do not fay one Word more,

or more to the Purpose, in this, than you did in your

first Letter : In Answer to which I told you, that there

was a Difference to be observed between the strict

Notation of the Word aipa* or Heresy, and the ec

clesiastical Use of it as a technical Term ; that accord

ingly it was Vox media, as I now remember Grotius

somewhere calls it, that is, a Word which is some

times taken in an indifferent Sense, and sometimes in

a bad Sense ; I quoted some Texts of Scripture where

it was taken in both these Senses, and particularly one,

namely, 2 Pet. ii. 1 . where it is evidently taken for a

Denial of an Article of Faith ; for the Apostle in that

Text speaks of some false Prophets who brought in

damnable Heresies, even denying the Lord Jesus that

bought them.

Now whether those false Prophets were the Gnostic

Hereticks, (according to Dr. Hammond) who taught,

that it was lawful to deny Christ in Times of Persecu

tion with the Mouth, provided they believed on him

in their Hearts ; or whether, according to the judici

ous Grotius, they were the Carpocratian Hereticks, who

denied the Divinity and Eternity of Christ, is no way

material ; since in either Case it evidently appears from

the Text, that Heresy is the Denial of some necessary

Article
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Article of Faith. Now of this Answer, in my second

Letter, you take no manner of Notice, but pass it by

in profound Silence. Sir, whether you know it or

no, you seem to be admirably well qualified for a

Commentator, for I find you can pass by a difficult

Passage, with as much Ease and as little Concern as

any of the whole Fraternity.

You tell me over again, that in all the Bible Heresy

is no where taken for an Error in Fundamentals, or any

thing else : To which I answer, that if your Meaning

be that it is no where in the Bible said, Totidem Verbis

et Syllabis, that Heresy is the Denial of an Article of

Faith, or an Error in Fundamentals, or any thing else,

you do but trifle, and play the Sophister most egre-

giously : For though it be no where in the Bible, in

so many express Words, so said, yet that Heresy is

iuch an Error is evidently colligible from the forego

ing Text, where denying the Lord Jesus is reckoned

among the damnable Heresies, which the false Pro

phets, there spoken of, endeavoured to introduce into

the Church. Now I hope you will allow, that deny

ing the Lord Jesus, in any Sense of the Word denying,

must be (if not a fundamental) at least some Kind of

Error ; and if this does not convince you that Heresy

is the Denial of, or some Kind of Error concerning an

Article of Faith, you must, in my humble Opinion,

be plentifully stocked with that for which God has pro

vided no ordinary Remedy, and that is, wilful Obsti

nacy,

Indeed, the bare and simple Denial of an Article

of Faith does not denominate a Man an Heretick ; no,

nor a simple Error maintained against even a funda

mental Point, unless it be maintained with wilful Ob

stinacy and pertinacious Animosity. Hence the great

St.Austin used to say, Errare possum, Hareticus esje nolo,

I may be mistaken, but will not be an Heretick. The

good Man knew he was not infallible, and was there

fore subject to Mistakes ; but he was resolved not to

be
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be an Heretick, because he was resolved neveryto

maintain any Opinion with wilful' and pertinacious Ani>-

mosity, but always with a Mind duly disposed, and

prepared to receive the Truth, whenever it was suf

ficiently proposed to him ; therefore he lays it down

as a Rule, that " whoever maintains and defends his

" Opinion tho' never so perverse, without any perti-

" nacious Animosity, especially if he was not the first

'* Author or Broacher of it, but received it by Tra-

"- dition from his seduced and erroneous Forefathers,

" and in the mean time carefully seeks the Truth,

" with a Mind duly disposed to receive it whenever

" he finds it, is by no Means to be reckoned among

" Hereticks." His Opinion indeed is still (considered

in itself) an Heresy, biit not so in him, because not

maintained with wilful and pertinacious Animosity ;

just as Poison is still Poison in itself, though some Con

stitutions may be so strong as to get the better of it ;

the Man (according to the Language of the Schools)

is a material but not a formal Heretick ; he maintains

the Matter of an Heresy, but he holds not the Forma

lity of it.

You make no more of Schism, in the Scripture

Sense, than indulging a little Unkindness of Temper

towards our Fellow Christians ; and if this be all, it

is wonderful and surprising to me, that the primitive

Fathers and Christians should all agree so unanimously

in painting it in such black Colours as they do, es

teeming k it a Sin of almost as black a Character as

Murder, Adultery, or even Idolatry, and not to be

expiated without Repentance, and an actual forsaking

of it, even by Martyrdom ; sorely they must have

looked upon it as something of a more heinous Nature

than a little Unkindness of Temper, expressed or in

dulged towards our Fellow Christians : But the very

Import of the Term Schism implies a great deal more ;

for

k See Dr. Hammond's Treatise of Schism, where you will meet

with Testimonies of the Ancients to this Purpose in abundance.
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for it implies a Rending or Scissure, a tearing to Pie

ces ; it is, as the great Primate Eramhal fays, like a

Mutiny in an Army, or a Sedition or Rebellion in the

State ; in a Word, it is an ecclesiastical Sedition, or

Rebellion against our spiritual Superiors, and therefore

our Church in her excellent Litany, because of their

Kindred and near Affinity to each other, next, after

all Sedition, privy Conspiracy, and Rebellion, directs

us to pray for Deliverance from all false Dotlrine, He

resy, and Schism.

You reject and slight Phavorinus's Definition of

Heresy, and indeed the Definition of any other, and

will, you say, stick to your Bible, as the sixth Article

of our Church teaches you. Sir, I perceive where it

imports and concerns you most, that you are very re

gardless of the Articles of the Church, and can easily

deviate from them, as in the Case of Lay-preachers

and the Doctrine of Regeneration, before observed ;

but when it avails you nothing, there you would fain

be thought very observant of them, as in the Case in

hand : For what manner of Affinity or Relation have

Articles of Faith, necessary to be believed by all (of

which only the sixth Article speaks) with the Definition

of a Term ? And might you not, without any Preju

dice to the Article, allow the Definition of Phavorimu,

notwithstanding the Article fays, and that truly, that

Scripture is the only Rule of Articles ofFaith necessary

to be believed by all. But hast thou appealed to the

Bible ? to the Bible then let us go.

You fay then, that the first Place you meet the

Term Schism is i Cor. xiii. i o. and again you meet it

c. xi. 1 8. But it is plain, you fay, that in both Places

is meant, not any Separation from the Church, but

uncharitable Divisions in it ; for the Corinthians con

tinued still to be one Church, without any Separation

of the one from the other, &c. &c. So then it seems

that a little Unkindness of Temper towards each

G other,



Sx LETTER V.

other, tho' no Violation of external Communion or

Solution of Unity should ensue thereupon, is the Scrip

ture Sin of Schism ; but if this unkind and uncharita

ble Temper should end in an open Violation of exter

nal Communion, and the Solution of Unity (which

the holy Scriptures so earnestly and pathetically re

commends among all Members of the Church, which

would have been the Effect of the mutual Animosities

and Divisions among the Corinthians, had not the

Apostle seasonably interposed) so that Altar is set up

against Altar ; then, according to your casuistical Di

vinity, it ceases to be a Sin, at least it is no more to

be called the Scripture Sin of Schism ; the plain and

evident Consequence of which is, that the further and

higher Christians carry their unkind Temper against

each other, and the more scandalous and uncharitable

the Effects of it are, the less sinful it is; which is such

comfortable Doctrine to all our Dissenters, that I dare

venture to promise you the hearty Thanks of all Sorts

and Sizes of them for it. But because I am one of

your old-fashioned Divines, I cannot possibly come

into your way of thinking, as to this Particular ; for it

appears to me, that the Effect must of Necessity par

take of the Nature of the Cause that produces it, and

that the Branches must be of the fame Nature with

the Tree from which, they grow. Now I am of Opi

nion, that uncharitable Divisions, and unkindnefs of

Temper in the Church, are the direct and immediate

Causes of Separation from tlie Church, of the Violati

on of external Communion, and the Solution of Uni

ty, and that consequently these latter are of the same

Nature with the former ; and therefore if one be evil,

and the Scripture Sin of Schism, the other must be

the same, that is, in plain Terms, if tlie Root be

bitter, the Branches that sprout from it can never be

sweet. Nay, Sir, I am apt to think, that a causeless

Separation from a true Church, which necessarily im

plies the Violation of external Communion, and the

Disso
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Dissolution of Unity, is much more schismatical, and

consequently more criminal and sinful, than a little

unkindness of Temper, and Strife and Contention,

which proceeds no farther, and is not attended with

the foregoing violent Effects, and in all Reason ought

to be deemed Scriptural Schism, rather than the latter,

because it is much more opposite to Charity, and more

productive and preservative of uncharitable Censures,

Rancour and Malice, which are the Things that ren

der all Ruptures, Schisms, Divisions, or Separations,

either in or from the Church, so very heinous and cri

minal in the Sight of God.

You conclude your Account of the scriptural Sense

ofHeresy and Schism, by faying, they are Sins which,

in the modern Sense, the Scripture knows nothing of.

Here, Sir, I am somewhat inclined to agree with you,

because your Sense of these Sins is the modern Sense ;

for I dare venture to affirm, that you will find no

other Sense of these Terms than what I have assigned,

in all the Records or Monuments of antient Times ;

and, for aught I know to the contrary, never any Di

vine, before yourself and Mr. Hosier, affirmed, that

uncharitable Divisions in the Church, or indulging a

little unkindness of Temper towards our fellow Christi

ans, was the only Scripture Sin of Schism, and deni

ed that Appellation to a causeless Separation from a

true and orthodox Church, when no sinful Term or

Condition of Communion is either imposed or required,

which is the genuine and natural Consequence and Ef

fect of fiich Divisions.

But notwithstanding this Opinion of yours, you

fay, you are far from being indifferent as to any Man's

Principles in Religion, as appears by your several Wri

tings against Deists, Papists, &c. &c. &c. What

you have wrote against this Bead-roll of Sectaries is

nothing to the Purpose ; though in all the Catalogues

of your Writings, which I have seen, I could see no

Treatise or Tract of yours on purpose wrote against

G % any
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any of them ; indeed, in some of your Appeals which

I have read, I find you charging the Presbyterians and

Quakers with degenerating, from, and acting contra*

ry to their own original Principles^ but very little (if

any thing) faid in Confutation of these Principles upon

which they break off from the established Church :

But however that be, all I am at present concerned in

is your Discourse upon Catholick Spirit, which you

-made me a Present of, and the Maxim which in your

Plain Account, &c. you fay you kid down to yourself

and your Brother, that Orthodoxy was but a very

slender, if it may be allowed to be any Part at all of

Religion ; and whether from both these, and your

Defence of them in your Letters to me, it doth not

manifestly appear to any impartial and indifferent

Judge, that you discoursed and reasoned like one -that

was quite indifferent as to any Man's religious Senti

ments, I leave to the Judgment of all those that either

have or shall read that Sermon, or the Letters which

passed between you and me upon it ; and whether your

strange Notions of Heresy and Schism do not admini

ster just Grounds, without any Breach of Charity,

to suspect that you are a perfect Latitudinarian in

Principle.

I did not, as you seem to apprehend, charge you

with concealing your Sentiments, I only faid, that ei

ther you were a Latitudinarian, or concealed your

Principles to ingratiate yourself with the Dissenters ;

but then, Sir, you may remember I told you at the

fame time, that I rather suspected the former than the

latter, as one might in Reality be an Error of your

Judgment, but the latter being a gross Piece of Hypo

crisy, I would not willingly suspect any Man, much

kss a Brother Clergyman, would be guilty of it.

You fay, you need not dispute with many of the

Dissenters to know there is no Probability of Success,

as you have, you fay, found your Father's Words a

thousand times true, &c. and so, Sir, you might your

Grand-

>
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Grandmother's Words too, if you could remember

them ; but all this does not excuse your not endea

vouring, according to your Opportunities and Abilir

ties, to make them sensible of their Errors, if happily

they may be brought to the Ackowledgment of the

Truth, that whether they will hear, or whether they

will forbear, they may know that there was a Pro

phet among them. I believe if your Father, ofwhom

I have heard a very good Character, were still alive,

he would tell you, that after the Concessions you have

frankly made, both to Quakers and Presbyterians (the

two most considerable Parties among the Dissenters)

you should attempt to dispute with them, they would

not only outface and out-lung you, but also out-rea

son you into the Bargain : For as you maintain the

Negative of the scriptural Prescription and perpetual

Obligation of Episcopacy, I cannot conceive with what

Face or Assurance you could dispute with a Presbyte

rian about Church Governments which is the most

material Difference between them and us, and which

gives them the Denomination of Presbyterians ; for

grant them that Episcopacy is not prescribed in Scrip

ture, and that its Obligation is neither necessary nor

perpetual, and there will be a perfect Agreement be

tween you as to that Point of Episcopacy. Neither

can I perceive with what better Grace, or Hopes of

Success, you could dispute with a Quaker, aster de

claring publickly, that you look upon Baptism and the

Lord's Supper as mere Trifles and Things indifferent,

and that you desire the Dispute about them may never

come in sight.

But, it seems, it was only to humour me, that you

graciously condescended to dispute a little with me, but

not out of any Hopes of Success, though I should have

a single Eye, and did not aim at Victory but at Truth,

because, you say, a Man of threescore can hardly, if

at all, be convinced, isle. Sir, if you undertook this

Debate only to humour me, as if you imagined it were

G 3 any
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any sort of Pleasure to me to have any Dispute with-

you, or any other, you had very little to do, and are

greatly mistaken in your Imagination ; for I take no

Kind of Pleasure in having any Debate with you ; and

were I influenced only with the Desire of Victory, I

would not think the Credit of gaining one over you,

(as great a Man as you, or any other, may fancy

yourself to be) worth the Labour and Pains it cost me.

As to my Age, I believe the Difference between it and

yours is not so great, but you may be as incapable of

Conviction, as you fancy or imagine me to be on ac

count of my Years ; and you may be as sensible of

Stiffness and Inflexibility stealing upon your Mind, to

put a Bar to all Conviction, as I am or can be. How

ever, be my Years either few or many, I do not think

(and I believe every disinterested Person will be of the

feme Opinion) that you have hitherto advanced any

one Argument capable of convincing any one, at any

Period of his Life,, who has any tolerable Knowledge

of the Subjects of our Controversy.

In your last Paragraph, you say you will add a few

Words upon Orthodoxy, because it is of the last Im

portance, &c. And yet as great as the Importance of

it is, you have not added one Grain of Weight more

to the Scale in this than you did in your former Letter ;

you only sing the fame Song over again, without ever

taking the least Notice of what I wrote to you in my

second Letter, in Answer to it ; in which I think I

did evidently prove, that Orthodoxy was a most ne

cessary and essential Part of Religion, even as neces

sary as Faith, without which it is impossible to please

God ; and that by foch Arguments as I find you are

not able to answer, otherwise I cannot conceive why

you did not put in some Kind of Answer to them ;

but instead of that which was Incumbent on you to do,

if it was in your Power, you content yourself only

with telling me (as you did before) what you mean by

a Child of God, and what by a Child of the Devil ;

and
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and therefore if my Aim was only Victory, I might

without giving myself any further Trouble, take my

Leave both of you and the Controversy together, and

so leave the Reader to judge whether you or I best

deserve the Application ofyour old Man's Latin Motto,

Non persuadebis etiamji persuaseris.

But because this Part os' our Dispute is indeed, as

you say, of the last and greatest Importance, and that

my Aim is not Victory, but that Truth may prevail ;

and especially, because for Want of any other Topicks

of Argumentation, you have, in a Manner very un

becoming either a Gentleman, a Scholar, or a Chris

tian, betaken yourself to Scandal and personal Reflec

tion, I am content to continue the Debate a little far

ther, and to endeavour, if possible, to convince you

of the dangerous and pernicious Consequence of this

Maxim.

In your seventh Paragraph, you furnish me with

three several Definitions of the Religion of a Child of

God, the first is, that it is Righteousness, Peace, and

Joy in the Holy Ghost ; secondly, that it is the Love of

God and Man, producing all Holiness of Conversa

tion ; and lastly, that it is the Mind that was in Christ,

and walking as he walked ; and of each of these

Definitions, you affirm severally and distinctly, that

Orthodoxy is but a very slender Part of either, ques

tioning at each Time, whether it be any Part at all

of it. But in Answer to this, I must observe, that in

all these Definitions, you either artfully, or through

an Error, or Mistake of your Judgment, mistake the

Fruits and Effects, or Rewards of Religion for Reli

gion itself; for Righteousness, Peace, and Joy in the

Holy Ghost, Love of God and Man, strictly and

properly speaking, are only the Fruits and Effects of

Religion, and differ from it, just as the Conclusion

differs from the Principle from whence it is deduced,

or the Effect from the Cause.

G 4 Reli-
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Religion, as I told you in my former Letter, is

the entertaining fiich orthodox Notions and Senti

ments of the Supreme Being, his Nature, Attributes,

and Words, as produce thole Fruits and Effects in us,

which you mistake and confound with Religion it

self; and it does as naturally do so in every one Obicem

non ponente, that does not put a Bar to it, by the De

pravity of his own corrupt Will and Affections ; as a

Tree brings forth its natural Fruit, if no Injury of

Weather, or an unnatural Season, prevents or ob

structs it. So that the entertaining of sound and or

thodox Sentiments of the Nature, Attributes, and

Word of God, is the very Soul and Foundation of all

Religion, which produces those Fruits and Effects of

it mentioned by you, in every one that does not put a

Bar to it, by the Depravity of his own corrupt Will

and Affections ; and consequently Orthodoxy is a most

necessary and essential Part of Religion, without which

we cannot have those Effects of it, mistaken by you

for Religion itself. As for Instance, what Peace or

Joy could you have in the Holy Ghost, if you had

not a right Belief of his Nature, Person, or Office ?

Suppose you were an Eunomian, or Socinian Heretick,

what Joy or Comfort could you have in the Holy

Ghost, if with the first you believed him to be a mere

Creature, or with the last to be only a Quality of- the

Divine Nature, without any personal Subsistance ?

How could you love, fear, or serve God, in a way

suitable to his Will and Word,, if you entertained

wrong Notions, either of Himself, his Attributes,

his Purposes or Decrees ? Suppose a rigid Calvinist

who believes absolute and unconditional Predestination

and Reprobation, how could such an one have a cor

dial Love for him ? fear him, I grant, he might as a

cruel Tyrant, who without any other Motive, but his

own mere Will and Pleasure, and to shew his Power,

did from all Eternity, without any Regard to their

good or bad Actions, irreversibly and irrevocably

doom.
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doom the greatest Part of his Creatures,- to eternal

Damnation. So that you see, Sir, that orthodox

Sentiments are the very Soul and prolifick Principle of

all Religion, without which we can neither love, fear,

or serve God as we should do, and consequently, that

Orthodoxy is a most necessary and essential Part of

Religion.

By a Child of the Devil, you fay, you mean one

that neither loves, fears, or serves God, yet such a

Man may be orthodox, and entertain true Opinions ;

and yet it is equally certain, that these can be no Parts

of Religion, in him that has no Religion at all. I

wish, Sir, you would forget your Sophistry, and not

endeavour, by Rich Sophisms to impose upon yourself

or others ; for this Argument of yours proceeds, as

the Logicians speak, a ditto Simplicity"-, ad Diflum

secundum Quid, which you that either are, or some

times were a Fellow of Oxford, must know to be false

Reasoning, that is in plain English, when the Question

between you and me is, Whether Orthodoxy, sim

ply and absolutely without any Respect or Relation to

this or that Person, of this or that Qualification, be

a Part of Religion you endeavour to prove, that it is

not, because it is no Part of it in him that has no Re

ligion at all ; than which there cannot well be a more

fallacious Piece of Sophistry. [But, Sir, tho' a Child

of the DeviJ has not the Fruits and Effects of Reli

gion, that is, thp' his Orthodoxy does not produce

the saving Love and Fear of God in him, because he

puts a Bar to it by the Depravity of his corrupt Will

and Affections, why may it not be in itself really and

truly a most necessary Part of Religion, as Faith tho*

it does not in all Men operate by Love, is yet a neces

sary Part of Religion, tho' to him of no Use or Ad

vantage, because it doth not produce in him those

Effects and Fruits of Religion which you mention ;

for as Reason is indisputably essential to Man, tho' na

tural Idiots, or Madmen have not, the Use of it ; so

Orthodoxy,
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Orthodoxy, or right believing, is essential to Religi

on, tho' a Child ot" the Devil puts a Bar to its Influen

ces by the Depravity of his corrupt Will and Affec

tions.

In the Close of your Letter, you crave Permission to

speak exceeding plainly, and, to do you Justice, you

do so to a very great Degree of Scurrility, and in a

manner unbecoming your Character. You suppose

then that I may be very orthodox, and yet possibly

I may have no more Religion than the Devil or his An-* -

gels, if it be true that I frequently drink to Excess,

and that in my Paslion I call my Brother a Fool, and

take God's Name in vain. But, Sir, what if, instead

of being true, all this be scandalously and notoriously

false, what manner of Man must the World take you

to be, thus (even hypothetically) to asperse a Brother

Clergyman, of whom and with whom you had no

fort of personal Knowledge or Acquaintance, to inti-

tle you, with any Assurance of Truth, to charge him

with such Immoralities? and consequently for which

you could have no other Authority, but the false In

formation of some of your Disciples, who for the Op

position I gave them, would not scruple to make

Mountains of Mole-Hills, and improve the most in

nocent Liberty, into an immoral Crime ? Suppose, Sir,

I could prevail with myself to follow the Example you

have set me, and to give you a Yard of your own

Measure, and tell you, that tho' you never drank any

thing but Water, and never in Passion or otherwise

took God's Name in vain, yet it is possible (according

to your own way of reasoning) you may have no more

Religion than the Devil or his Angels, if it be true,

that having inveigled a young Lady with fourteen

thousand Pounds fortune to marry you, you in a little

Time quitted and turned her off, giving her only

four thousand Pounds of her Fortune, reserving the

rest for charitable Uses, upon Pretence that the mar

ried State was incompatible with the Discharge of the

Apostolick
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Apostolick Mission, which you took upon yourself;

that you afterwards lived in Adultery with another

Man's Wife, and that even when yon were last in this

Kingdom, you carried off considerable Sums of Mo

ney that were collected in your Societies in Dublin, for

charitable Uses among themselves: Suppose, I fay,

I should return upon you in this Manner, (tho' I have

heard all these things reported of you) would not you,

and very justly, think me a very bad Man and that I

had done you a very great Injury ? I do not hint these

Things as having any moral Assurance of the Truth of

them, but to let you see how an innocent Man (as in

Charity I will suppose you are) may very often be caused

lesly injured in his Reputation by malicious People ;

and that you ought to have considered that this might

be my Case, as I can prove it to be, before you either

directly or indirectly exhibited such a Charge against

a Brother Clergyman, founded only on groundless

Hearfay or Report", which is doing that to me, which

I appeal to your own Conscience, whether you would

not take it very ill in me if I did (as you seem to do in

your Letter) seriously exhibit the above Charge a-

gainst you ; which is so far from being either Bible, or

traditionary, or any kind of Christianity, that it is

not so much as common Honesty, or even Heathen

ish Morality.

In the mean time, I am surprized that you who set

up so much for what you call Bible Christ unity, should

forget that Precept of our Lord, Judge ' not and you

shall not bejudged, condemn not andyouJhall not be con

demned, for with thesame Measure you mete to others,

it /hall be measured to you again; or that you did not

reflect how contrary to St. Paul's ^ Description of the

Christian Grace of Charity it is, even to think, how

much more to speak, Evil of our Brother ? and that

the fame St. Paul, in his pastoral Instructions to Vitus,

desires he may put the People, under his Care and In

spection,

• Matih. vii. 1, 2. m I. Cor. xiii. 5.
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spection, in mind to speak n evil of no Man ; and let

me entreat you to read Doctor Tillotson's excellent Dis

course on the last quoted Text of St. Paul, in hopes

it may prevent your being guilty of such another un

charitable Crime again. And because I am unwilling

to be in your Debt, for any of your Civilities, or any

Instance of your Brotherly Love, as you have very

uncharitably and unjustly, (because you did it without

any Knowledge of your own) applied the Words of

David to me, so you must pardon me if I very justly,

because I have a pregnant Demonstration of it lying

before me on the Table, apply the words of a great

er than David to you, E/se how canst thou say to thy

Brother, Brother let me take the Mote out os thy Eye,

when thouseest not the Beam that is in thine own Eye.

Thou Hypocrite, first cast out the Beam that is in

thine own Eye, and then shalt thou clearly see to take out

the Mote that is in thy Brother's Eye. You cry out with

an Exclamation, what an idle Thing is it in me to

talk of Lay-preachers, for is not a Lay-preacher pre

ferable to a drunken, &c. Preacher ? But without

any Exclamation, let me ask you calmly, whether it

be not more idle, more senseless, and indeed more

uncharitable in you to be making odious Comparisons,

when the Question is not which is preferable, but

when the Question is, Whether a Layman, without

any direct or special Call from Heaven, or a legal Mis

sion from the Governors of the Church, may lawfully

take upon himself the Office of a publick Preacher of

God's Word in the Church ; and whether your allow

ing such Preachers, be consistent with your Acknow

ledgement, that you have no Exception to the twenty-

third Article, which condemns them. To clear this

Inconsistency was what you ought to have done, if

you could, and not make odious Comparisons, which,

however true, are nothing to the Purpose ; for tho' a

sober Layman is a better Man than an intemperate

(tho*

n Tit. ili. a.
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(tho' never Ib well authorised) Preacher, yet it does

not therefore follow, that a mere Layman may lawful

ly presume to be a publick Preacher of God's Word

in the Church.

In the mean time, as to myself, let me be as I will,

to my own Master I stand or fall ; neither do I regard

being judged by you or any other, so long as' my own

Conscience acquits me ; and I do assure you, Sir, that

I had much rather take my Chance with the poor

Publican in the Parable, who went to the Temple to

pray with a Pharisee, and would not so much as lift

up his Eyes to Heaven, but smiting his Breast cried,

God be merciful to me a Sinner, than with any Pharisee,

whether Jewish or Christian, who boasts of his own

Righteousness, and not only despises, but also falsely

accuses and uncharitably censures others. '

After all, whatever (in your great Charity) you

may think ofme, I thank God I have so much Chris

tianity, that I can with all Sincerity say the Lord's

Prayer, and beg Forgiveness of my Sins, which I am

not ashamed to confess, upon no other Terms, than

as I heartily forgive both you and your Informer, who

ever he was, the Scandal you have endeavoured to fix

upon me. And so, Sir, I take my Leave of you

and this Dispute together; for once an Adversary be

takes himself to Scandal and personal Reflection, I am

resolved to have no farther Dealing or Correspondence

with him, since, in my humble Opinion, there can

hardly be any greater Sign of a bad Cause or a bad

Man, or indeed of both together, than soch a poor,

unmanly, and unchristian Behaviour. I am,

Reverend Sir,

Hollymounty

Sept. 30th,

1756.

Yours, He.

J. C.

■
AN
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An APPENDIX

T O

MONTANUS REDIVIVUS:

Being Remarks upon the Revd. Mr. Shirley,

Rector of Loughrea, his late Sermon on the

Ministry of the Gospel, in a Letter to the Revd.

Dean Crowe, by the Author of Montanus, £sV.

Reverend and Worthy Sir,

HEN I received your Favour, with

Mr. Shirley's late Sermon, on the Mi

nistry of the Gospel, enclosed, I re

member, that in Answer, I hinted, or

rather promised, that I would give you

my Sentiments and Opinion of it ; and altho' upon a

careful Perufal of it, I found nothing equal to the

mighty Brags that were made of it, before it made

its publick Appearance, by his late Swadling Friends,

in these Parts, nor indeed deserving much Considera

tion ; yet lest you should think me deficient in all my

Promises, as I have been in that which I have been

a long Time making, to do myself the Honour and

Pleasure of seeing you, fsom fulfilling which I have

been hitherto, by my bad State of Health, and other

unfortunate Accidents, prevented ; I have presumed

to give you this Trouble, together with my Opinion

of that Sermon, which I take to be in the general,

full fraught with unsound and heterodox Notions,

and
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and with very false, scandalous, and uncharitable As

persions, (not indeed fairly and above board, but by

many broad Hints, and indirect Insinuations) cast up

on his Brethren the Clergy.

If the Characters which his late Friends, the Swad-

lers in this Country, industriously spread abroad of

him, both before and since his Conversion, and going

over to their Party, (tho' very probably both for ob

vious Reasons are exaggarated beyond the Bounds of

Truth) have any Truth in them, he has verified the

Observation of the Poet, viz. In vitium ducit Culpa

Fuga, si caret Arte. And he does not seem to under

stand, or at least he had not an Eye to, that other

excellent Maxim in Morality ofthe same Poet ; Virtus

. est Medium Vitiorum, utrinque reduclum ; he has, I

(ay, quite forgot these, and, like his present Masters,

Mr. W—y, &c, he carries all Things to Extremes,

and strains every String he handles, till it cracks.

I will not deny but he may be zealously affected, but

whether well, let the Consequence determine. To

be zealously affected in a good Cause is, I grant, very

commendable ; but when Zeal is not tempered and

guided by Moderation, Solidity of Judgment, and

Coolness of Thought, it is of a very pernicious and

dangerous Consequence, and degenerates into Super

stition, Enthusiasm, and Uncharitableness.

It is really surprizing to consider, with what Ear

nestness, and Application these Men apply themselves,

and what Pains they take, to run down and depreciate

Christian Morality, or the Works of Evangelical Obe

dience; and preaching Justification by Faith alone,

without any such Works, as if the whole of Chris

tianity depended upon it ; thus putting those Things

asunder, which God has inseparably joined together.

It is for this Reason they have put that excellent Book,

The Whole Duty of Man, under an Judex expurgato-

rius, and interdicted the reading of it in their Socie

ties; because he exhorts us to live soberly, righteous

ly
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ly and godlily in this World; whereas (fays Mr.

IVhitsuld, in his printed Sermon on the Seed of the

Woman) Men should not be desired or exhorted to

do this or that, but to lay hold on the Righteousness

of Christ by Fajth, which will be thereupon imputed

to them, and will be sufficient, tho' they have no

sort of Righteousness of their own ; to depend upon

which, in Whole or in Part, either as the Cause, or

any Term or Condition of Salvation, that Gentleman

declares to be no less then Hell-fire and Damnation.

Towards carrying on this blessed Design, Mr.

Shirley has contributed his Mite,, in the Sermon under

present Consideration, the main and principal Design

of which, is to prove, that preaching Morality, or

the Works of Evangelical Obedience, is not preach

ing the Gospel, condemning his Brethren that do

preach Morality, and falsely accusing them, that they

preach nothing else. Now if by the Gospel, he means

the whole Gospel, I grant that to preach Morality a-

lone, is not to preach the Gospel; but if his meaning

be, that to preach Morality is to preach no Part of

the Gospel, I affirm it to be a most false, erroneous,

and dangerous Assertion ; for it is evidently, to preach

a very considerable and fundamental Part of the Gos

pel ; it is to preach the End and Design of it, as old

Zachary, the Father of John Baptist, has long ago told

us ; for he, by the Holy Ghost, assures us, that we

were, by the Birth, and Incarnation of Christ, deliver

ed and redeemed from the Hands of our Enemies,

both Temporal and Spiritual, that we might from

thence forward serve God in Righteousness, and Ho

liness, before him all the Days of our Lives, Luke \.

74, 75, St. Paul tells us the fame, for Christ, fays he,

gave himself for us, that he might redeem us from all

Iniquity, and purify to himself a peculiar, or chosen, or

precious People, zealous of Good Works : Tit. ii. 14.

Therefore, instead of finding Fault with, I humbly

presume, that Mr. Shirley Ihould have highly honoured

and
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and esteemed, such of his Brethren, as make it their

principal Study to preach true Christian Morality,

and a good Life ; because this is the End and Design

of all Religion, especially as they are not wanting or

deficient, as Occasion and Opportunity offer, to

preach Faith in Christ, the Neceliity of Grace, Rege

neration, and the Aids and Assistance of the Spirit, in

the due Use of the ordinary Means of Grace, and all

other Mysteries of the Gospel. They do not, it is

true, neither is there any Reason or Necessity that

they should, make these the constant and perpetual

Themes or Subjects of their Discourses, as others do ;

for this would be to suppose that they were always

preaching to Jews, Heathens, or Mahometans ; it would

be to suppose that they were to be constantly laying

the Foundation, and never endeavour to raise any

Superstructure upon it ; and, in a Word, it would be

to suppose, that the Gospel was still in a State of Pub

lication to an Infidel and Pagan World.

The Clergy, I suppose, take it for granted, that

their Hearers have been grounded in the Knowledge

and Belief of the Mysteries, and Principles of Faith,

and trained up in them from their Infancy, both by

their Parents, Tutors, and Pastors; and consequently,

that their chiefest Care or Concern is, or ought to be,

to perswade and exhort them to bring forth Fruits an

swerable to such Mysteries and Principles, in all holy

and godly Conversations ; in Love and Charity; in

Justice, Temperance, Sobriety, and Chastity; in

Meekness, Purity, and Humility ; in Patience under

Afflictions ; an intire Resignation of ourselves to the

Divine Will and Providence; and a chearful Acquies

cence in all the gracious Dispensations of the latter, be

lieving and firmly perswading ourselves, that all

Things, whether in Life or Death, in Adversity or

Prosperity, however chequered or blended together,

or whatever our Lot or Portion of any or either of them

may be, will in the Conclusion, and in winding up of

H the
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the Bottom, turn out to the Benefit and Advantage,

of all those that sincerely and heartily love and fear

God. And in preaching these Things, the Clergy

do but follow the Example of their Divine Lord and

Master, and of his Holy Apostles. When our Sa

viour sent forth his Apostles upon their first Mission,

this was what he gave them in Charge, Go, says he,

andpreach the Gospel in every City ; but what Gospel ?

Why, not Faith alone without Works, but repent and

believe the Gospel, and repent for the Kingdom of Hea

ven, (that is the State of the Gospel) is at hand.

First repent, which is not a single transient Act, but a

complex Body of several, if not all, good Works,

and then believe the Gospel.

The first Sermon (at least so far as appears from

any written Records) that our Saviour himself ever

preached was that on the Mount of Olives; the whole

intire Subject of which, from Beginning to Ending, is

nothing else but Morality, raised to its highest Pitch

of Perfection, and restored to its primitive, and ori

ginal Force, Purity and Obligation ; extending the

latter to the very Heart and Soul, to thei nmost

Thoughts, Desires, and Affections of Men; not ter

minating it on the outward or external Behaviour only,

as the Heathen Philosophers and the Scribes and Pha

risees usually did. There is not one Word in all that

Divine Sermon, concerning Justification by Faith a-

lone, without the Works of Evangelical Obedience, in

the Propagation and Maintenance of which Doctrine,

Mr. Wesley is so zealously fanguine, that no Justifica

tion, in his Sense, and no Christianity, are with him

almost Terms convertible and equivalent. Neither

was it in this Sermon alone, that our Saviour insists up

on, and preaches Morality ; to the contrary, the en

forcing and recommending of it, is the moral Design

of almost all his Parables, particularly the Parable of

the Sower that went out to sow his Seed ; the prodi

gal Son j of the unfruitful Fig-tree, and many others.

In
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In a' Word, he' makes Morality, or the Works of

Evangelical Obedience, the only Test and Evidence

of our Love and Gratitude to himself; If ye love me,

says he, keep my~ Commandments, John xiv. 15. and

again, Te are my Friends if ye do whatsoever I com

mandyou, John xv. 1 4. nay he reckons fiich to be his

nearest and dearest Relations ; for being upon a cer

tain . Time told, that his Mother and his Brethren

were at the Door desiring to speak with him, IVho,

says he, are my Mother and my Brethren? then look

ing round, and pointing to his obedient Disciples,

Behold, says he, my Mother and my Brethren, for who

soever doth the IVill of my Father which is in Heaven,

the same is my Mother, my Brethren and my Sifter,

Mark in. 30. 31. &c. To conclude, he reckons all

other pretences to Religion to be nothing else but meer

Hypocrisy, and tells us, that he will not regard the

Prophesying in his Name, and casting out Devils, at

the last Day, without the Works of Evangelical Obe

dience, for he will answer them, Depart from me for I

know you not, ye Workers of Iniquity. ' ,

And it was the fame Case with his holy Apostles,

in their Epistles to the Churches, of to single Persons;

, for tho' the Attempts of open and barefaced Here-

ticks, and the sly and more plausible Pretences of cun

ning Deceivers, who came in Sheep's Cloathing, with

great Pretences to Mysteries, and deep Speculations,

with great Mortification and outward Shows of De

votion, in order the more successfully to deceive silly

and unstable Souls, made it necessary for them t,o

guard the Faithful against such Hereticks, and De

ceivers, and to confirm the genuine Doctrines, Arti

cles, and Mysteries of the Faith against them ; -yet

they generally close their Epistles with an earnest and

pathetick Exhortation to the Performance of the

Works of evangelical Obedience, and all the Virtues

of a social Life, whether publick or private. It

would be as needless as endless to produce all the In-

H 2 stances
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stances to this Purpose, to be met w ith in their Epistles ;

every one that has or will read them, will be convin

ced of the Truth cf it. " If preaching the Gospel,

" says Mr. Shirley, consisted in preaching the moral

" Law, I cannot see what Reason St. Paul had to sup-

" pose, that any Shame would be fixed on it, especi-

" ally at Rome, &c." If preaching the Gospel con

sisted in preaching Morality or the moral Law only,

and in nothing else, possibly St. Paul would not have

been so apprehensive of being subjected to Shame on

account of it, either at Rome or elsewhere, as he was ;

but no Man ever yet pretended that preaching the

moral Law was preaching the whole Gospel, tho' the

Gospel cannot be preached without it : But there were

other Things which made the Apostle justly apprehen

sive of being exposed to Scorn and Contempt, by the

wise Men of Rome, as he had been already by the

Philosophers at Athens, namely, preaching Jesus, and

the Resurrection : The preaching of a crucified Mes-

sias, was to the Jews a Stumbling-block, and-a Rock

of Offence -, they expected a warlike Messias to fight

their Battles, to free them from their Bondage and

Subjection to the Power of the Romans, to subdue ttie

whole World under them, and make Jerusalem its

Metropolis ; it could never enter into their Heads,

that a Messias who declared, that his Kingdom was not

of this World, and that luffered himself to be crucifi

ed by the Romans, could do all this for them, or con

sequently could be the true one ; and therefore they

were inseparably prejudiced against him. It is well

known also, what Scorn and Contempt the Christians

were every where loaded with, for worshipping and

making a God of a Galilean, ( so Julian the Apostate

in Derision used to call our Saviour,) who wascrucified;

(the most infamous and ignominious of all Punish

ments, both among Jews and Romans,) this was what

the Apostle had Reason to expect would be, at every

Turn cast in his Teeth, by the wife and learned Men

of
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of Rome, as Matter of Shame and Reproach, and of

which he declares himself not to be one Bit ashamed ;

to the contrary, it was what he gloried in, and in no

thing else; Godforbid, says he, that IJhould glory in

any thingsave in the Cross of Chris, by whom the World

is crucified to me and 1 to the World; Galat. vi. 14.

Neither was it for preaching a crucified Saviour alone,

that St. Paul had Reason to apprehend he should be

loaded with Scorn and Contempt at Rome, but even

for preaching Morality in that Height and Strictness,

in . that Purity and Spirituality, to which Christ raised

it in his Sermon on the Mount, to which the greatest

Moralists among Jews or Barbarians, Greeks or Ro

mans, were utter and intire Strangers : They could not

conceive that causeless Anger, Wrath, Malice, or De

sire of Revenge, were Species of Murder ; they had

no Notion or Idea of the Adultery of the Heart or

the Eyes -, their Morality carried them no farther than

to love their Friends, but allowed them to hate their

Enemies; therefore the loving their Enemies, doing

all the Good they could to them, and even praying

for them, which is the Morality of the Christian Dis

penfation, could not but appear strange and unaccoun

table to the wisest Sages of Greece or Rome ; and there

fore St. Paul had no lese than Reason to apprehend he

should be the Butt of their Scorn and Derision, even

for preaching such Morality.

In a Word, as the great Dr. Stillingfleet, in a Ser

mon upon this very Text of Mr. Shirley's, and out of

which it had been no Shame or Disparagement to him,

to have scribbled somewhat, observes, " Had Christ

** come f"T« aroxxtrc QutlettrHtt with great Pomp and

" State into the World, subduing Kingdoms

M and Nations under him; had St. Paul been a

" General for the Gospel, instead of an Apostle of it,

" the great Men of the World would have acknow-

" ledged, that he had no Reason to be ashamed, either

u of his Master, or his Employment under him : But

H 3 " to
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** to preach a crucified Lord and Saviour, among the

" Glories and Triumphs of Rome; and a Doctrine of

" so much Humility, Simplicity, and Contempt of

" the World, among those who were Masters of it,

" and ruled it with such Policy and Art; toperswade

" those to be Followers of Christ, and to imitate him

" in the Innocence and Holiness of his Life, „who

" could not be like the Gods they ever had, and still

" worshipped, without being guilty of the greatest

" Crimes, and the grossest Immoralities, was likely

" to be an Employment, liable not only to such Scorn

" and Contempt, but eyen to the most imminent

" Danger and Hazard of his Life ; that no one but

" a Man of a great, courageous, and undaunted Spi-

" rit, woujd ever venture to undertake it."

" The very word Gospel, says Mr. Shirley, re-

" minds us of its proper Object, as the Meaning of it

" is the good Message or good News, &?c. Pag. 6."

Mr. Shirley either mistakes, or over-looks the literal N07

tation of the word Gospel., by which our English Tran

slators have expressed the Import, but not the literal

Notation of the Word lyayyixxwn in Greek, and E-r

vangelium in Latin, which I grant literally signifies,

as Mr. Shirley observes, good Message or News ; or

rather, as the Angels which appeared to the Shepherds

in the Land of Judæa, at our Saviour's Nativity ex

press it, Tidings of great Joy which should be to all

Nations ; fpr the Word Gospel is an old Saxon word

(Goddspell) made English, and signifies literally God's

Word; our Englijh_ Translation therefore properly

enough renders the Greek «/«rys**i°* or good Message,

by the word Gospel or God's Word, because all the

Particulars of thisjoyful Message, or good News, all

its-Promises, all its Threatenings, and all its Doctrines,

Precepts, and Duties, whether of Faith or Practice,

are really God's Word ; for it is not a Message of one

but many Particulars, and all these Particulars are to

tbg preached, according to their different Degrees of

Necessity,
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Necessity, Usefulness, and Subserviency, one to ana-.

ther ; and none of them to be urged, or neglected,

to the manifest Prejudice or Neglect of another : we

are to declare and publish the whole Message, and to

deliver the whole Council ofHeaven concerning Man's

Salvation, so for as it appears to us to have been re

vealed ; otherwise we shall be reckoned unfaithful

Stewards and Difcersers of the Word of God.

I will put a plain and parallel Case. Let us sup*

pose a City in open Rebellion against their lawful So

vereign, and that this Sovereign, at the Sollicitation of

his Son and Heir, sends Embassadors or Heralds to the

Citizens with a gracious Message, that if they laid

down their Arms, and returned to their Allegiance?

he would forgive, and not take the Forfeiture of what

was past, upon Condition that they did for the future

honour his Son as they did hjmself, and make all their

Addresses thro' him, and pay a yearly Tax, towards

the Payment of which, he would give them all the

necessary Aids and Encouragement, and make all rea

sonable and equitable Allowances for Contingencies

and Neglects that were not habitual or voluntarily per

sisted in : Now if these Embassadors or Heralds should

pnly deliver the first Part of the Message, and conr

ceal the other, i. e. the Payment of the Tax,, or selr

dom mention it, and when they did, but very slight

ingly, as a thing no way necessary or obligatory to

wards obtaining their Prince's Amnesty, or the Con

tinuance of it, £sV. they would, I confess, bring ve

ry acceptable News to the Citizens, but I doubt not a

true one, and consequently might be justly charged

with Unfaithfulness in discharging the Trust that was

reposed in them. The Application qf this supposed

Case, ' to the Case in Hand, is so obvious, that it is

needjess to inlarge farther upon it, " Now, says Mr.

" Shirley, if any Minister ofGod's Word should come

" to you, and set before you the pure and perfect Law

" of Righteousness, an intire and perfect Obedience

" which can alone intitle you to everlasting Salva-

H 4 " tion^
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" tion, &c. Is any one should represent your moral

*' Duty to you in this true Light, and at the fame

** time not represent unto you the supernatural Pow-

*' ers and Privileges offered to you in the Gospel, to

** enable you to perform the fame perfectly, instead of

" good he would bring very bad News to the Ears of

" Flesh and Blood, &c." Ibid, ubisupra.

Mr. Shirley, in the Advertisement before his printed

Sermon, declares, that he has not joined himself to

any Sect or Party, but adheres to the Tenets of the

Church of Ireland, and endeavours to preach them in

their primitive Purity, and so indeed say they all ;

nay, they do with great Confidence and Assurance

pretend, that they are the only true Preachers of the

Doctrines ; but I may justly fay, Ut quid verba audi-

am quum facia videam ? For these Pretences and De

clarations are evidently nothing else but so many Pro

testations against plain Facts ; and for Proof of this, I

need go no farther than the above Paragraph of Mr.

Shirley's Sermon, wherein he most evidently forsakes

the Doctrine of the Church, and joins himself with

the Swadlers, (if holding and maintaining their pecu

liar Doctrines, as Swadlers, may be deemed joining

with them) for he therein manifestly pleads for a sinless

and perfect Obedience to the Law of Righteousness,

in its full Extent, as necesfary to everlasting Salva

tion ; that is, in a Word, he pleads for sinless Per

fection, which is a main and fundamental Principle of

Methodism, a Tenet which flies directly in the Face

os several Texts of Scripture, and is confuted by the

Lives of the greatest Saints that ever were upon the

Face of the Earth, under any Dispenfation or Oeco-

nomy of God's Church, whether patriarchal, Mofai-

cal, or evangflical. Enoch, Noah, Job, Abraham the

Father of the Faithful, Mo/es, Daniel, David, Zacha-

rias the Father of the Baptist, the Apostles Peter,

Paul, Barnabas, &c. of all these, I fay, the Oracles

of Truth bear Witness, that they had their Failings,

Innr
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Infirmities, and Imperfections, and came far short of

a sinless Perfection. In a Word, it is a Tenet of the

Pelagian Heresy, against which all the antient Fathers

and Councils that opposed that Heresy, have borne

Testimony ; and our own excellent Church of Ireland,

following their Example, has clearly expressed and de

clared herself against it ; for in the 1 5th Article of the

Church of England, which she hath in her Canons

adopted as her Sense and Judgment, the Title of

which is, Christ alone "without Sin, after establishing

the sinless Perfection and spotless Innocence of our Sa

viour, she expresses herself in these very Words, " But

*' all the rest (tho' baptised and born again in Christ)

" yet offend in many Things ; and if we fay that we

" have no Sin, we deceive ourselves, and the Truth

" is not in us."

Now it is plain from the foregoing Paragraph, that

Mr. Shirley supposes, or rather affirms, that we not

only may, but are obliged to obey the Law of Righ

teousness perfectly, and consequently not only may,

but must attain a sjnless Perfection, in order to intitle

us to everlasting Happiness ; which is quite blank

against the above Article of our Church ; and then let

the World judge how faithfully he adheres to and

preaches her Tenets. And to show his Meaning more

plainly he quotes some Texts of Scripture, to prove

that we must obey the Law of Righteousness perfect-

Jy, or with a sinless Perfection ; the first Text is, that

without Holiness no Man pallsee the Lord. But is it

not amazing to hear Mr. Shirley, in the very Face of

this Text, affirming, that preaching Morality is not

preaching the Gospel, and tacitly condemning his

Brethren that do so ? For I would fain know from him,

what is Holiness but Christian Morality, I mean Faith,

Hope, Charity, Justice, Temperance, Chastity, Pu

rity, and Devotion, &c. and since without Holiness,

the Apostle is positive, no Man Jhall see the Lord,

what can be more necessary, or more the constant

En
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Endeavours of the Ministers of God's Word, at all

Times and upon all Occasions, than to preach and re

commend to their Hearers the above Works of Chris

tian Morality.

But to return to the Text: To which I answer,

that without Holiness in Heart, in Desire and Affecti-

on, and in the Habit and main and principal Course

and Tenour of our Lives, so as that it be the prevail

ing and predominant Principle of them, we neither

can nor shall fee the Lord : But without a perfect,

spotless, and sinless Holiness in every possible Instance

and Degree, we may and shall, through the Grace

and Mercy of God in and through Christ, see the Lord,

otherwise no Man living ever was or can be saved ;

for no Man ever did or ever will attain to such a De

gree of perfect Holiness in this Life (the Son of God in

our Nature only excepted, whose peculiar Prerogative

and Privilege it was, above all the Sons of Adam, to

be perfectly holy, harmless, undefiled, and separate

from Sinners) and therefore no Man may, without

facrilegious Blasphemy, assume that Privilege and Pre

rogative to himself. It is therefore no way inconsist

ent with that Holiness required from us, in order to

intitle us to the Vision of God, that we do sometimes

through Ignorance, Infirmity, or Surprize, deviate

from the Perfection of Obedience to the Law of Righ

teousness, provided it be, as soon as recollected or

perceived, immediately confessed and reperited of, if

otherwise in the main Habit and Course of our Lives

we be holy and righteous, otherwise to what Purpose

is Repentance? Or does Mr. Shirley, with the Nova

tions, allow but of one Repentance, before Baptism

or the Reception of the Holy Ghost ? Or let him tell

us why the Sacrament of the Lord's Supper was insti

tuted, as for other Ends, and Purposes, so especially

for the Renewal of our Baptismal Covenant, if it was

not that our Lord sew we could not attain to a sinless

Perfection, in a Way consistent with' the Freedom of

our
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our Wills and the Liberty of our Elections ; and there

fore he graciously allowed us the Benefit of Repent

ance, and the Privilege of renewing our Baptismal Co

venant in the holy Sacrament of the Eucharist ; all

which plainly supposes, or rather necessarly infers, that

as God saw we could not attain, so he neither expects

or requires a sinless Perfection of Obedience to the

Law of Righteousness from us.

Lastly, I would ask Mr. Shirley why our Savbur

commanded us to pray for daily Remission ofour Sins,

as well as for our daily Bread, if he did not fee that

we should have daily Need of the one as well and as

much as of the other •, and consequently that we nei

ther could attain to, nor did he expect or require a sin

less Perfection of Obedience from us. This brings to

my Mind a beautiful Passage out of St. Austin, in 31

Serm. de Verb. Apoft. " Hæretici Pelagiani et Cælesti-

" ani dicunt Justos in hacVita peccatum nan habere,

" redi, Hæretice, ad Orationem Domincam dimitte

." nobis debita nostra, £sjV." " The Pelagian and

" Cælestinian Hereticks (fays the Father) do fay, that

" the Just in this Life do not sin ; turn, thou Here-

" tick to that Petition in the Lord's Prayer, Forgive

" us our Trespasses, &c. Dost thou repeat this Peri

s' tion, or dost thou not? If thou dost, confess thy-

'*' self a Sinner.; if not, then though thou art bodily

" present with the Church, yet in Spirit thou art

" sorts, that is, out of. and separated from her Com-

" munion, bac enim est Oratio Ecclest* Fox aMagifte-

" rio Domini veniens, &c. for this is the Prayer of the

" Church, it comes from the Authority of our Lord,

" Ipse dixit sic orate, he hjmself said, Aster this Man-

fl ner pray ye ; dixit Di/cipulis, dixit Apoftohs, &c. he

" said it to his Disciples, he said it to his Apostles ;

" dixit nobis (qualescunquesumus) Agnunculis ; he said

" it to us little Lambs, of what Quality soever we

" are; dixit Arietibus; he said it to the Rams, that is,

" to thq Bistiopsor Leaders, of the Flock; videte

" igitur
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•* igitur quis et quibus dixit, Veritas Difcipulis dixit,

** Pastor Pastornm Arietibus dixit, &c. Consider there-

" fore who it was that said it, and to whom it was

" said ; Truth said it to his Disciples, the Shepherd

** of Shepherds said it to the Rams, After this Man-

** tier pray ye, &c. Forgive us our Trespasses ; the King

" said it to his Soldiers, the Lord to his Servants,

•* Christ to his Apostles ; it was the Truth that spoke

" it to Men, he said to High and Low, &c. H<ec

" enim est Oratio Regeneratorum, et quod omnium majus

u est, bac est Oratio filiorum Dei, aliter enim quaFronte

*' dicitur Pater noster, &c. for this is the Prayer of

" the Regenerate, and which is most of all, this is

** the Prayer of the Sons of God, otherwise with

** what Face can they fay, Our Father which art in

*' Heaven." Thus far St. Austin.

Now the plain Drift of all this Discourse, of this

great Saint and learned Father, is to show that all Men,

and all Degrees of them, whether Apostles or Bishops,

13c are daily Sinners, and consequently stand in dai

ly Need to pray for the Forgiveness of their Tres

passes : And accordingly the fame Father tells us, that

one of the three Articles which the Church defended

and maintained against the Pelagians was this, " That

*' how great soever the Righteousness of the Just or

** Regenerate may be, yet no Man, whilst he con-

•' verses in this mortal Body, can live without Sin ;"

and this I observe to let Mr. Shirley know, that it

will avail him nothing to plead for himself, that the

Pelagians pretended to this Exemption from Sin, by

the mere Power of Nature without Grace ; but that

he disclaims that Principle, because he holds the Ne

cessity of Grace, £s>c. for he may see that the Church

of all Ages, and our own Church in particular, con

demns this arrogant and blasphemous Pretence to a

total Exemption from Sin, or to a sinless Perfection,

even in the Regenerate or those that were born again

in Christ, tho" he were an Apostle, cifc.

If
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If I might presume to advise Mr. Shirley, he would

not rely so much upon the Authority of his late Ma

sters and Directors, but rather follow the Scripture

Advice : Let him remember the Days of old, let him

consider the Years of many Generations ; let him ask

the Fathers and they will shew him, and his Elders,

and they will tell him, the Way he should walk in,

Deut. xxxii. 7. in a Word, let him read Dr. Fields

excellent Appendix to his third Book, Of the Cburcb

in the Article of Justification, where he will find this

Branch of the Pelagian Heresy, that the Just or Re

generate may live without committingSin, (and which

the Methodists have licked up from these Hereticks)

condemned by the whole Church of God in- all Ages,

and by all Divines antient and modern, both Popish

and Protestant, £sjV.

Mr. Shirley's next Text will admit of a quicker

Dispatch, and it is this ; He that keepeth the whole

Law, and yet offendetb in one Point, is guilty of all -,

whence I suppose it is concluded, that we must keep

all or none, and consequently must attain a sinless

Perfection. But this Text does by no Means prove,

that a perfect and sinless Obedience is either possible

or necessary ; for it implies no more than that an ha

bitual Transgression of, or an obstinate Continuance in

any one known Sin, will as certainly damn a Man as

if he had habitually transgressed the whole ten Com

mandments ; he will, without Repentance, receive

Damnation it is true, but not so great an one ; for

there are Degrees of Damnation, and some will be

beat with many, and some with few Stripes ; and

God forbid that he who steals a Loaf should be guilty

of Murder or Adultery, or suffer for the Guilt of. them.

So then the Apostle speaks only of the habitual Trans

gression of any oneknown Command, and an obstinate

Continuance in suchTransgression without Repentance;

but not of a casual or accidental Violation of it, thro*

Ignorance, Infirmity, or Surprize, and which is im

mediately

<
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mediately confessed and repented of, and consequent

ly forgiven ; for in this Sense all the Commandments

may be said to be fulfilled, according to St. Austin,

Omnia Mandata faBa deputantur cum qua infetla sunt

remittuntur, that is, All God's Commandments are

deemed to be fulfilled, when such as are not fulfilled

are forgiven. .

Mr. Shirley's, last Text is, He that breaketh one of

the least Commandments, shall be called the least in the

Kingdom of Heaven. But here he has omitted a Word

or two (whether designedly or not I will not fay)

which renders this Text intirely useless to his Purpose ;

for the Text intire stands thus, He that breaketh one of

the least Commandments, andfiall teach Menso to do,

shall be. called the least in the Kingdom of Heaven : Now

these Words, andshall tea:h Men so to do, which Mr.

Shirley, very conveniently for himself, has omitted,

do lead us by the Hand to a plain and obyious An

swer ; for the plain Meaning of the Text taken intire

is this ; He that cancels or denies the bindingTorce

or Obligation of the least Commandment, and under

that Pretence either transgresses it himself, or teaches

and encourages others to do so without Scruple, lhall

be the least in the Kingdom of Heaven. And that

this is and must be the Meaning of the Text, will

appear from the Occasion of it : Our Lord was falsely

and maliciously accused and censured by the Scribes

and Pharisees as a Man of loose Principles, and that

his avowed Design was to cancel the Law and the Pro

phets, and the Obligation of Obedience to the Pre

cepts of both, and consequently to open a wide Gap

to all manner of Licentiousness and Immorality. In

order to clear himself of this scandalous Aspersion,

our Lord tells his Hearers, 'think not, fays he, that I

am come to dstroy the Law and the Prophets, as the

Scribes and Pharisees falsely accuse me, so far am I

from any such Design, that I tell you plainly, unless

your Righteousness shall exceed the Righteousness of theie

very
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very Scribes and Pharisees, notwithstanding the high

Opinion they have of their own Righteousness above

all others, ye shall in no Cafe enter into the Kingdom of

Heaven \ and I am so far from cancelling the Obliga

tion or binding Force of the least Commandment of

the Law or the Prophets, or dispensing with the Breach

of it as not obligatory, that whoever does, under that

Pretence, break any of them, and shall by Word or

Example teach others to do so, shall be called the

least in the Kingdom of Heaven. Now who sees not

the vast Difference between breaking a Command, ei

ther great or small, as not obligatory or binding,: and

breaking it thro' Infirmity, Ignorance, or Surprize ?

and consequently, who sees not that the former may

justly not only be called (if they be not the fame) the

least in, but also be excluded from the Kingdom of

Heaven ; and yet the latter upon Repentance, thro*

the Grace, Equity, and Mercy of the Gospel in Christ,

be admitted and received into it ?

Before I quit this Paragraph of Mr. Shirley's Ser

mon, I cannot but observe a Side-stroke aimed and di

rected at his Brethren the Clergy ; for he very plainly

insinuates, that they do not truly represent to their

Hearers the Nature of their Obligation to obey the

perfect Law of Righteousness, nor acquaint them with

the supernatural Powers and Privileges offered them

in the Gospel, to enable them to obey that Law with

a perfect Obedience. To this invidious and scandal

ous Aspersion I can answer for myself, and I am sure

may do so for all my Brethren, with whose Writings or

personal Labours I have had any Acquaintance, that

we do truly and sincerely represent to our Hearers,

their Duty and Obligation to obey the Laws of Righ-

teousiiess, according to their Powers and Abilities ;

and that we do by no Means omit acquainting them

with the superior Aids of Grace and Assistance of the

Spirit, offered in the Gospel to all that earnestly pray

for, and humbly rely and depend upon them, to dis

pose,
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pose, help, and enable them, with their own Concur

rence, to obey them ; but as to any supernatural (of

which more hereafter) Powers, as that means miracu

lous, we think we have no Warrant to fsatter them

with any such Powers or Privileges. We very well

know that the Law in itself is infsexible and inexora

ble, and requires an exact, perfect, and sinless Obedi

ence in every possible Degree, even to the least Jot or

Tittle of it ; and that when this Law was first given

to Man, he had sufficient Power and Ability to pay

that Obedience if he would, but no Promise or Secu

rity that he should always will to do so, being left to

the Freedom of his own Will and the Liberty of his

Election, either to stand by his voluntary Obedience,

or to fall by his voluntary Disobedience ; and that ha

ving, in Consequence of that Freedom, willed the lat

ter, he lost the original Righteousness and Perfection

of his Nature, both for himself, and all who should ever

after proceed from his Loins, by natural Generation,

to the End of theWorld ; and so he and all his Posterity

for ever after became not only incapable (of them

selves) to pay that sinless and perfect Obedience which

the Law required, but also became justly liable to the

Penalty annexed to the Breach of the Law, namely,

Death both temporal and eternal. In this forlorn

Condition God took Pity on fallen Man, and entered

into a second Covenant with him in Christ ; the Con

ditions on God's Part being, that Christ, as Mediator

between God and Man, should, in the appointed

Time of his Father, take human Nature upon him, and

in that Nature pay that sinless and perfect Obedience

which the Law required, and which we, in the State

of our fallen and corrupted Nature, were no longer

able to pay, and to suffer Death on the Cross, thereby

to satisfy the Justice of his Father, by making, by one

Offering of himself, a full, perfect, and sufficient Sa

crifice, Oblation, and Satisfaction for the Sins of the

whole World -t and that Man, now fallen from the

original
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Original Righteousness and Perfection of his Nature,

should be received to Mercy on account of Christ's

perfect Righteousness and Obedience, and the Merits

of his Death and Passion, upon the Terms and Condi

tion (on Man's part) ofRepentance towards God, and

Faith towards our Lord Jesus Christ, togetherwith

an hearty and sincere (but imperfect) Obedience to

his Commands for the Time to come ; with a Promise

(on God's part) of sufficient Aids of Grace, if compli

ed with, to enable him to do so.

Now the Necessity of this Method or Oeconomy

of' our Redemption appears from hence, that other

wise the adorable Attributes of God, his Justice,

Truth, and Mercy, could not upon any other Scheme

have been reconciled to each other, or be manifested

to the World. This is beautifully represented and

described by a great and learned School Divine of the

Church of Rome : " When God (says this Divine)

" first created Adam, he endowed him with many

" excellent Gifts and Graces, he gave him Justice to

" direct him, Truth to instruct him, Mercy to pre-

" serve him, and Peace to comfort and delight him ;

" but no sooner did Man fall, and disobeyed, than all

" these Graces and Virtues left and forsook him,

" and returning to God that gave them, reported

** what had befallen Man on Earth, all earnestly (but

" in a very different manner) sollicking the Almighty

" concerning Man, thus involved in Sin and Misery :

" Justice loudly called for the immediate Execution

" of the Sentence, Let him die the Death : Truth as

" earnestly demanded the inflicting the threatened

" Punishment ; on the other Hand, Mercy as loudly

" and earnestly pleaded for Pity and Compassion to

" Man, formed out of the Dust of the Earth, and

" deceived by the Craft of the old Serpent, Satan ;

" and Peace pleaded for a Reconciliation, aud endea-

" voured to pacify the Wrath of God, conceived

" against his poor Creature, the Work of his own

I 4fc Hand :
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Hand : They were all urgent in their several and

contradictory Demands, and these Demands all ne

cessary for the Manifestation of the Glory of God,

and of his Attributes ; but here lay the grand Dif

ficulty, if God complied with any or either of them

absolutely, the other must have been unsatisfied,

and never taken Notice of: Upon this intricate

Cafe, God the Father calls a Cabinet Council

of the other two Persons of the Holy Trinity,

and after mature Deliberation, of the several

and contradictory Demands ofthese powerfulOrators,

it was resolved, that the Son osGod, the second Per

son ofthe Trinity, should take upon him the Nature

ofMan, that so he might partake of his Miseries and

subject himself to the Punishment justly deserved by

Man, and thatMan should be received to Mercy, up

on the Terms of Faith and Repentance, which lat

ter was not allowed him before. And thus the con

tradictory Demands, ofthese earnest Solicitors, were

all satisfied. Man was punished in Christ, as Jus

tice demanded ; what was threatened was executed,

as Truth would have it; the Sinner was pitied and

pardoned, as Mercy pleaded, and God and Man

reconciled, as Peace requested ; and thus that of

the Royal Prophet Psal. xxv. 16. viz. Mercy and

Truth were met togethery and Peace and Righteous

ness (or Justice) have kissed each other, was eminently

fulfilled." Camaracen in Senten. Lib. 3. in Initio.

How wonderfully great and surprising was this

Scheme sor the Redemption of Mankind! and how

impossible would it have been for any other but the

Divine Wisdom to contrive Means to satisfy all the

foregoing Attributes, without interfering with, or

incroaching upon the Interests of each other, and at

the fame time to twist and interweave his own Glory

among them all ; and from this Scheme we may ac

count for all the Mysteries of the Incarnation, Death,

and Passion of our blessed Saviour; for 1. a Mediator,

or
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or Medium, that is, to bring the Extremes together,

ought to partake of the Nature, and have Concern for

and in the Interests of both : Now the Extremes were

God and Man at Variance with each other, and there

fore it was necessary that the Mediator between them

should be God and Man, and so be Partaker of the

Nature, and be concerned for and in the respective In

terests of both ; which accordingly was done, by the

Union of the Divine and Human Nature, in the Per

son of Christ at his Incarnation. 2. As God could not

forgive Man, without due Satisfaction to his Truth,

and Justice, therefore it was necessary that this Me

diator should make this Satisfaction, (Man in himself

being utterly incapable of it) which he performed by

suffering Death on the Cross ; the infinite Dignity of

his Person, being God-Man, giving an infinite Value

to his Sufferings, so that the least Drop of his Blood

was sofficient Satisfaction, not only for the Sins of

this, but for the Sins of ten thousand times ten thou

sand Worlds, if there had been so many Worlds to

be redeemed. Lastly, because if this Mediator had

taken our Nature upon him, in the ordinary way of

Generation, he must have partaken of the Corruption

of it, and so could not satisfy the Justice of God for

the Sins of others ; for had he the least Stain or Cor

ruption of his own, he could not do that, therefore it

was necessary he should be born of a pure and spotless

Virgin, without the intervention of Man, by the mi

raculous Power of the Holy Ghost. And thus

we fee how all the Parts and Mysteries of Christ's

Incarnation, depend upon each other, and are so

closely and necessarily connected, that by take-

ing away any one, all the rest fall to the Ground.

Let us now proceed, and consider Mr. Shirley's

Scheme of the Incarnation, the Account he gives of it,

and the Ends and Designs he assigns to it. Now the

sole End and Design which, in this Sermon at least,

he assigns to the Incarnation of Christ, is only that

I 2 we
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we might be endowed, with a supernatural Power to

obey the Laws of Righteousness, with a sinless Perfec

tion ; he never ib much as once makes the least men

tion of satisfying the Justice of his Father, or offer

ing himself a Sacrifice of Atonement, for the Sins of

the World, on the Altar of the Cross, as any End of

the Incarnation of Christ, or of his Sufferings. This

I suppose he sucked in from Mr- Hervey's Dialogues,

between T'heron and Afpafio, for which he (Mr. Hervey)

is very justly censured by Mr. W--—y himself, in his

Remarks upon said Dialogues ; for Mr. Shirley having,

from his late Masters, and Directors, laid it down as

a Principle, that we may and must obey the Laws of

Righteousness with a sinless Perfection and Obedience,

and it being certain, and confessed by all, that it is

not in the Power of any of the Sons of Adam^ de

scending from him by natural Generation, to obey the

whole, or even the least Part of the Law, in an ho

ly and acceptable Manner, by the mere Power of

Nature alone ; therefore, says he, our Nature must be

rendered Capable to perform the whole Law with - a

sinless Perfection, by some powerful and miraculous

Means. " Here (fays he) the Mystery of our Re-

" demption is at once laid open to us, and the Rea-

" sons of our Saviour's Incarnation and Sufferings

" appear necessary, and divinely glorious, &jV." pag.

8. Again : " See here (fays he) the Reason ofChrist's

" Incarnation, that he might communicate the di-

*' vine Life to the Nature of Man: See the Reason

" of his Sufferings, that he might suppress, mortify,

" and overcome the earthly Life, &c. See the Rea-

*' son of his Death, that he might subdue the earthly

" Life, in every possible Respect." Pag. g.

' And is this, indeed, the only Reason of Christ's

Incarnation, Death, and Sufferings, which Mr. Shir

ley knows or allows of, namely, to mortify the earth

ly Life in us, by the Spirit and Grace of Regenera

tion ? What is become of satisfying the Justice of his

Father,
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Father, and making a full, perfect, and sufficient Sa

crifice, Oblation, and Satisfaction, for the Sins of the

World, which were hitherto, wont to be assigned as

the chief and principal End, and Design, nay, the

very fundamental Cause, of Christ's Incarnation,

Death and Sufferings, by all Divines, and all Chris

tians, till these new Masters, and Dictators in Djyi-

nity, these pretended vnvparniot, or inspired Men,

rose up among us, to teach us a new and strange Di

vinity ? How does, (or. indeed can) Mr. Shirley<t or

rather his late Masters and Directors, account for the

fatisfying those divine Attributes of God> his Justice

and, Truth, if the only End and Design of Christ's

Incarnation, Death, and Suffering, was no other than

to procure for us a supernatural Power, or Privilege

to enable us perfectly to obey the Laws of Righteous

ness? Nay, I will venture to affirm, that if this

were' the only End of Christ's Incarnation, &c. it was

not consistent with the Justice, the Wisdom, or Good

ness of God the Father, to cloyster and immure, the

Son of his eternal Love, in a Mansion or Cottage of

Clay, and to expose him to all the Miseries, and Infir

mities of human Life, and the bitter Pains and Ago

nies of Death on the Cross, the most infamous and

accursed of all Deaths and Punishments ; for might

he not have conferred all those supernatural and mira

culous Powers and Privileges upon us, without expo

sing an innocent Person to such Miseries and Afflictions,

if there were not some other superior and more neces

fary Reasons for it ? I would be very loth to suspect

Mt.,Shirley of /Socinianism, tho' this Principle of his

looks very like it, they being the only Sect of Chris

tians that denyfhe Sufferings of Christ to be a Satis

faction to the Justice of God, or a Sacrifice of Atone

ment for the Sins Men. I grant, indeed, that Christ,

by his Death and Sufferings, has merited the Grace

of Regeneration, and all other Graces and Privileges

for us, and that he hath promised to confer them on

I 3 all
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all that believe in his Name, and that earnestly pray

for, and humbly rely upon them ; but this was far

from being the sole End of his Death and Sufferings ;

for if it were, there would be no Necessity for either,

it being evident, that God could bestow them upon

us, without them : The fatisfying, therefore, the Jus

tice of his Father, for the Demerit of Sin, and mak

ing an Atonement for all Sin, both original and ac

tual, was the sole, principal, and chief End of his

Incarnation, £s?c. and all other Things which he per

formed, or procured for us, are only Effects and Con

sequences, or necessary Adjuncts of that first and

principal End of both.

In a Word, Sir, I think the Scheme which I have

,laid down, of the Mystery and Oeconomy of our

Redemption, by a crucified Saviour, is the true Chris

tian, antient, and Catholick Scheme, and accounts

for all the Parts and Mysteries of it, and shews the

consistency of them with all the divine Attributes ;

whereas Mr. Shirley's Scheme (at least as expressed in

his Sermon) is altogether new, and, except among

Socinians, unheard of before, and inconsistent with

most of the divine Attributes.

" What strange Hypotheses, fays Mr. Shirley,

" would these Moral Philosophers (for so, he fays, he

" must call them) support ? Where do they suppose

" was the Necessity of Christ's Incarnation, &c. Did

" he die merely that we might indulge ourselves in

" our Sins, having him as our Atonement ? Where

*' would be the Justice, Greatness, or even Goodness

" of this Design, &V." Pag. 7. As for myself I as

little know as I care, who these Moral Philosophers,

in nubibus, are, who make the indulging themselves

in their Sins, the End of Christ's Incarnation, &c.

I profess to know none such, they are not of my Ac>

quaintance; whoever, or wherever they be, I bid

them Anathema. If Mr. Shirley means his Brethren

of the Clergy, who are not More ejusfuriofo et enthu

siastic
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Jiastico religious, as I think it pretty evident he doe?,

their constant preaching, and earnest recommending

the Duties of Christian Morality, as explained, enlarg

ed, and recommended by their divine Master, is an

uncontestable Evidence for them, that they do by no

Means look upon the Death and Sufferings of Christ,

as any Encouragement, or Privilege to indulge them

selves or others in their Sins, or in any one known Sin

whatsoever. It is true, they teach, that if any Man

sin, we have an Advocate with the Father, Jesus

Christ the Righteous, and that he is the Propitiation

for our Sins ; and does not St. John ' say, the fame ?

Are they not his very Words ; and dare Mr. Shirley

contradict them ? Dare he fay that the Apostle did

give any Encouragement to Men to indulge them

selves in their Sins, because Jesus Christ is our Advo

cate, and the Propitiation for our Sins ? And yet he

may as well charge the Apostle with giving this En

couragement as his Brethren the Clergy, since they

only preach what the blessed Apostle taught them.

But tho' the Clergy tell their Hearers, that if they

sin they have an Advocate with the Father, £sV. yet

they warn them at the same Time, and they let them

know, that if any of them continue obstinately, and

habitually in the Commission of anyone known Sin,

much more in the Commission of many, the Death

and Sufferings of Christ will avail them nothing, but

to the contrary will aggravate their Damnation v and

therefore they do by no Means imagine the indulging

themselves in their Sins, as this Gentleman (accord

ing to the Charity which by his late Conversion to Me

thodism he has learned) insinuates, to be any Cause,

Reason, or Necessity of Christ's Incarnation, Death,

or Sufferings ; to the contrary they very well know,

and constantly preach, that this would be to contra

dict one main End and Design of his being manifested

in the Flesh, namely, that he might destroy the Works

of the Devil.

I 4 " Per-

• I John ii. i.
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- " Perhaps we may be told, fays he, that he died

" that lie might supply by his Merits, what was want-

" ing in our own. So that if we perform a conside-

*' rableor a major Part of the Law of Righteousness,

*' his Righteousness will atone for the rest, &c."

Ubisupra. Surely never did any Christian before these

great Pretenders to Bible Christianity, so much as

doubt whether the Merits of Christ did atone for the

want of Merit in us, provided we believe faithfully

on him, and rely upon them ; for what would become

of us, who neither have nor can have any Merit of

our own, in our best and greatest Services, and who

are desired by our Lord, when we have done all that

we are commanded, or more, if either were possible,

to reckon ourselves unprofitable Servants ; what, I

fay, in such Circumstances would become of us, if

the Merits of Christ did not atone for us.

Here then you see the Snake in the Grass plainly

discovering himself : These Men imagine and pretend,

that they perform the Works of Righteousness with

such a sinless Perfection, that they need not the Merits

of Christ, to atone for any Imperfection of Parts or

Degrees, attending it ; for Mr. JV—y, in one of his

Appeals, after professing full Communion with the

Spirit of Quakerism, affirms plainly, that all Religion

is but a dead Form, except Perfection by immediate

Inspiration ; but this of disclaiming the Merits of

Christ, to atone for the Want of Merit in us, is a most

impious and heteredox Notion, suggested by the Fa

ther of Lies, in order to fill the Entertainers of k

with spiritual Pride, Blasphemy, &C &c. and could

never proceed from the Spirit of God or his Christ.

" Oh! but we pretend, that ifwe perform a consi-

" derableor a major Part of the Law of God, Christ's

" Righteousness will atone for the rest, &?<;." But

ths is another most false and scandalous Aspersion,

plainly levelled at his Brethren, for they neither af

firm or pretend any such Thing -, to the contrary,

they
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they affirm, and constantly maintain, that if Men do

not with Integrity and Sincerity fulfil the whole Will,

and Law of God, and if they should wilfully, and

habitually persist in transgressing, any Part of either,

known to be his Law or Will, that in that Case nei

ther the Righteousness of Christ, nor the Merits of

his Death and Sufferings, can be of any service to

them ; for in this Sense, be that Offends in any one

Particular, of the Will or Law of God, is guilty of

all, as before explained ; but ifthey do chance, thro'

Infirmity or Surprize? or the sudden and unexpected

Attack ofan unforeseen Temptation, to transgress any

Particular of the Will or Law of God, and that they

do upon Recollection, humbly, and with sincere Sor

row and Contrition of Heart, confess and repent for

the same, then we say that God is faithful and just to

all his Promises in Christ, and will forgive us siich Sins,

and cleanse us from all such Iniquities, for the fake

of Christ's sinless and perfect Obedience, and the all-

sufficient Merits of his Death and Passion : and this I

am well assured is the true Doctrine of the Gospel,

and of the Catholick Church, against which all the

Devils and Gates of Hell shall never be able to pre

vail ; and he that denies it, denies the Gospel of our

Lord and Saviour Jesus Christ, and is an Infidel.

Is it not very pleasant, dear Sir, to see this Gen

tleman run Riot upon his own false Supposition ; for he

supposes very falsely, that we pretend we may leave a

Part of the Law of God undone, and perform the

rest, which he pleafantly cajls Patch-Work Salvation,

and asks many ridiculous and impertinent Questions

about it. Pag. 7. Thus he sets up a Man of Straw,,

and manfully attacks him, he builds Castles in the

A>r, which will cost him no Labour to demolish ; for

having no Foundation they will fall of themselves.

But all this is designed by way of Reflection upon his

Brethren, who do not join him in preaching up a sin-

Jess Perfection, and the Possibility and Necessity of it -,

buj;

-," y
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but though we deny the Necessity or Possibility of a

sinless and perfect Obedience to the Law, yet we are

as far from countenancing the wilful and habitual Ne

glect, or Transgression of the least Commandment of

the Law, or allowing it to be consistent with any Hope

or Assurance of Salvation, as he is from Truth or

Charity in these his Censures upon his Brethren : We

only plead for the Grace, Equity, and Mercy of the

Gospel, for our involuntary Failings and unavoidable

Infirmities, upon our Repentance, and Faith in the

Merits of Christ ; and he that denies or disputes this,

is no Christian ; he is fallen from Grace, and professes

himself still under the Law or the Covenant of Works,

and consequently is under an indispensible Obligation

of the perfect and sinless Obedience that was required

by it.

But I believe you will think it now high Time to

look more warily about us, for the Gentleman has got

into a syllogising Humour, and fancies he carries all

before him in Mode aud Figure ; for thus, at length,

he argues in Form : " If the Law of God, fays he,

" be a perfect Law of Righteousness, then Man's

" Obedience must be a perfect Obedience to Rightev

" oufhess." But the Law of God is a perfect Law of

Righteousness ; Ergo, &c. To this dead-doing Syllo

gism I answer, by denying the Consequence of the

Major ; for although the Law of God be indisputably

a perfect Law of Righteousness, yet it is not now, un

der the Oeconomy of Grace and the Gospel, . that

Man's Obedience should be perfect, i. e. sinless ; but

it is sufficient that it be sincere and hearty, otherwise

there would be no Difference between the first and

second, or the Covenant of Works and the Covenant

of Grace ; for it was only under the first Covenant of

Works that a sinless and perfect Obedience was requi

red to the Law ofGod ; but God seeing that the first

Covenant did not answer the End, entered intoano-.

ther Covenant with Man, wherein he accepts of our

hearty
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hearty and sincere (though imperfect) Obedience, for

the Sake of Christ's perfect and sinless Obedience, and

the infinite Merits of his Death and Passion : And it

is the (ame Case in human Laws, which require an

exact and perfect Obedience to every Tittle and Cir

cumstance of them ; but there is a Court of Equity or

Chancery to moderate the Rigour of the Law, which

in itself, and considered as Law, is inflexible and in

exorable, otherwise in many Cases and Circumstances

extreme Law would be extreme Wrong : Even so (if

I may be allowed to compare great Things with small)

though the Law ofGod be a perfect Law, and accord

ing to the Letter, and considered as Law, requires an

exact and perfect Obedience ; yet there is a Court of

Equity or Chancery erected by the Covenant of Grace,

in which Christ sits as Chancellor, to moderate the

Rigour of the Law, which in itself is inflexible and

inexorable, and makes all due and equitable Allow

ance for such Failings and Infirmities, as are not ob

stinately and habitually continued and persevered in.

2. I answer, by distinguishing the Consequence

of the Major ; for Man's Obedience must be perfect,

with a Perfection of Parts I allow the Consequence ;

with a Perfection of Degrees and Intentions, I deny

it. Again, fays he, " If Man's Obedience must be

** perfect, then his Nature is or may be made capable

** of performing such Obedience." But the first is true ;

Ergo, &c. To this I answer two ways, 1 . by denying

the Consequence of the Major with a Distinction ; for

I grant that Man's Nature may be rendered capable of

performing a sinless and perfect Obedience, by the ab

solute Power ofGod, andby putting an irresistible Force

upon his Will, otherwise I deny it -, and as the abso

lute Power of God, and an irresistible Force put upon

Man's Will, would take away all Merit from our Obe-.

dience, and destroy the Foundation of Rewards and

Punishments, he therefore uses neither the one or the

other, but gives sufficient Aids of Grace, and Assist

ance
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anceof his holy Spirit, to enable us to do our Duty,

in a Way consistent with the Freedom of our Wills and

the Liberty of our Elections, but applies no superna

tural (as that imports miraculous) Power or irresistible

Force, sor the Reasons above assigned. 2. I answer,

by denying the Minor with a Distinction, as in the

Answer to the former Argument. And now that we

are got into the syllogising Mood, where lies the Dan

ger if I should, in my Turn, venture upon a Syllogism

or two : Thus, If we be not under the Law but un

der Grace, then a sinless and perfect Obedience to the

Law is neither expected nor required from us : But we

are not under the Law, but under Grace, as St. Paul in

so many express Words assures us ; therefore a sinless

and perfect Obedience is neither expected or required

from us.

In this Argument, the only Proposition which I

suppose deniable is the Consequence of the Major, the

Minor being fenced by the infallible Authority of an

Apostle; and the Consequence of the Major I prove

thus : If the essential Difference between being under

the Law, and being under Grace, be, that a sinless

and perfect Obedience was required and expected un

der the former, but not under the latter, then if we

be not under the Law but under Grace, a sinless and

perfect Obedience is neither required or expected from

us. But the essential Difference between being under

the Law and under Grace, is, that a sinless and per

fect Obedience was required under the former, but not

under the latter ; therefore, if we be not under the

Law but under Grace, a sinless and perfect Obedience

is neither required nor expected from us. The major

Proposition I take to be undeniable, and if any one

will deny the minor, let him assign any more essenti

al Difference and he shall receive^ a farther Answer.

Once more, and adieu to syllogising till a farther

Occasion : It is possible, with the Aid and Assistance

of ordinary Grace, to obey the Law with a sinless and

perfect

-s.
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perfect Obedience, or it is not ; if not, then we are

agreed ; if it be, then let Mr. Shirley', or any other

for him, account for the following Texts, In many-

Things we offend all, fays St. James ; If wesay that we

have no Sin, we deceive ourselves and the Iruth is not

in us, fays St. John ; There is not a jujl Man upon

Earth, fays Solomon, that doth Good, that is, constant

ly and perseveringly, and that Jinnetb not, Eccles. vii.

1 6. Let him name any one Saint, under any Dispen

sation of the Church, that was in all, Degrees perfect,

and never transgressed in any Degree ; and lastly, let

him show us how a sinless Perfection in any, is consist

ent with the peculiar Privilege and Prerogative of our

Saviour, to whom alone, of all that ever were or ever

will be born of Adams, Seed, it belonged to be per

fectly holy, harmless, undefiled, andseparate from Sin

ners.

Mr. Shirley having thus far endeavoured to shew

wherein preaching the Gospel doth not consist, pro

ceeds in the next Place to shew us positively, what it

is to preach the Gospel: " And this (he tells us) is

*' no more nor no less than to make known, recom-

" mend, and inforce the Spirituality of itr &c. that

" , it is the Power of God unto Salvation to them that

" believe ; so that it is through Faith alone that we

" receive the Spirit of God, or of Christ, that we may

" be spiritually born again, and made his Children by

" Adoption, &c" Here he again excludes preach

ing the Works of evangelical Obedience from being

any part of preaching the Gospel ; for if this latter be

no more nor no less than making known, &jV. the

Spirituality of the Gospel, it plainly follows, that, he

thinks preaching Morality, or the Works of evange

lical Obedience, is preaching no part of the Gospel.

But to pass this, I could wish he had been a little

more explicit, and told us what he means by the Spi

rituality of the Gospel ; for this is too general and in

definite a Description to give us a distinct or definite

Notion
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Notion of it, Vir dolosus versatur in geturalibus ; he

that designs to deceive, avoids as much as may be to

descend to Particulars, he rather chooses to convey

himself and his Meaning away, in a Cloud of confused

Generalities. But to return: If by the Spirituality of

the Gospel he means, that all its Precepts are pure,

holy, and spiritual ; that the Worship it requires and

injcins is a spiritual Worship of the Heart and Soul,

and not a carnal outward Worship, consisting of the

Blood and Sacrifices of Bulls, and Goats, and other

Animals, as among Jews and Heathens ; if he means,

that all its Promises and Rewards, and all its Motives

to Obedience are not temporal or worldly, but spiri

tual, heavenly, and eternal, I can see no imaginable

Reason why Mr. Shirley should suppose or insinuate,

that preaching the Works of evangelical Obedience is

inconsistent with preaching the Spirituality of the Gos

pel, in this Sense ; since all that do preach the moral

Works of evangelical Obedience, do preach them in

this spiritual Sense, and in no other : What other Spi

rituality of the Gospel he means, or would be at, I

for my part cannot conceive, nor I suppose can any

other, till lie is pleased to explain himself a little more

explicitly than he has done. Whether it is by Faith

alone (in the Sense I know both he and his present

Directors take the Word Faith) be the sole and only

Term and Condition of our receiving the Spirit of

Adoption, or our Acceptance with God, is a Question

of too great Importance to undertake the Discussion

of in the narrow Compass of a Letter, especially in

this, which has already swelled upon my Hands to a

greater prolixity than I at first designed, and than, I

tear, may be agreeable to you : I shall therefore trou

ble myself or you no farther (at least at this Time)

about it, than I am telling you, that so far as ever I

could understand St. Paul, and the learned Commenta

tors upon his Epistles, I think it very plain that the So-

lifidians of this and former Ages intirely mistake tliat

great
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great Apostle's Meaning ; for by Faith, he docs by

no Means understand a single Act of personal Faitli,

whereby a Man believes that his Sins are forgiven

him ; (which is the Sense wherein our modern Solifi-

dians take the Word Faith) but by Faith he means

the whole complex Body of the Christian Oeconomy,

or Dispensation, in Opposition to the Oeconomy or

Dispensation of the Law of Moses ; for so the Word

Faith signifies in several Places of Scripture : Thus,

the hearing of Faith, is the hearing of the whole Chri

stian Religion, Gal. iii. 2. Preaching the Faith, is

preaching the whole Christian Religion, Rom. x. 8.

and contending for the Faith, is contending for the

Christian Religion : Even so when St. Paul says, we

are justified by Faith, and not by the Works of the Law,

it is, I think, very plain, that by Faith he does not

mean a special Act of Faith, whereby we believe our

Sins to be forgiven ; but by Faith he means the whole

Christian Religion, by believing of which, and living

according to the Rules and Precepts of it, we are now

justified from all those Things from which we could

not be justified by the Law of Moses.

That this and this only must be his Meaning, is

very evident from the Occasion and Design of not only

his Epistle to the Romans, but of that also to the

Galatians, which was the Controversy then warmly

disputed between the Gentile and Jewish Converts ;

for such of the Jews as received the Christian Faith,

were for imposing Circumcision and the whole Law

of Moses upon the Gentile Converts, affirming, that if

they were not circumcised, and kept the Law, they

could not be saved : And though this Dispute was for

the present compromised in the Council or Jerusalem,

Acls xv. yet such was the restless 2eal of the Jewish

Converts, especially the Pharisees, for their old Ma

ster, Moses, that notwithstanding the conciliary Decree

of the Apostles and Bishops of Judæa, they were for

imposing the whole Law upon the Gentile Converts.

Against
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Against these Judaising Christians St. Paul (as the pe

culiar Apostle of the Gentiles) vigorously opposes him

self, vindicating their Liberty against this Imposition,

especially in his Epistles to the Romans and Galatians,

where these Judaising Christians were most numerous,

and prevailing; constantly affirming that the Christian

Dispensation is now the only Means whereby we are

to expect Justification and Acceptance with God, and

not the Dispensation of Moses ; the former he calls

Faith, and the latter Works. This were easily de

monstrated, by the Arguments which the Apostle uses

in and throughout his whole Epistle to.the Romans, if

I had Time, or were it neceslary ; for whoever will

carefully attend to the Train and Tenour of his Rea

soning, in his Epistle to the Romans, will be easily

convinced, if he be not obstinate, that he had this

Controversy between the Jewish and Gentile Converts

always in View, and that all his Arguments and Rea

sons are levelled against this imposing Humour of the

Jewi/b Converts, and that all he fays concerning Justi

fication is solely relative to that Controversy ; and

consequently in the present State of the Church, we

are but very little, if any thing at all, concerned in

the Consequence of it. In a Word, St. Paul (that I

may use the Words of the great Dr. Stillingfleet, in his

Sermon on Rom. i. 16.) is so far from asserting that

our Justification, or the Terms of it, depends upon a

single Act of Faith, as distinguished from evangelical

Obedience, that his whole Discourse turns upon this

single Question, Whether God will pardon the Sins

of Men upon any other Terms than those that are de

clared and set forth by the Christian Dispensation ? the

former he calls Works, and the latter Faith, and

every where maintains the Negative of the Question ;

that is, he maintains that neither the Law of Nature

and Reason, nor the Law of Moses, can gain us Re

mission of Sins, but only the Christian Law delivered

to us. in the Gospel, which he always calls by the

Name
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Name of Faith, as he does the other by the Name of

Works. " I know (fays the fame great Doctor) that

the Subtilty of latter Times has made St. Paul dis

pute, in the Question of Justification, not like one

brought up at the Foot of Gamaliel, but of the

Master of the Sentences; but Men (says he) did

not understand their Religion a Bit the worse then,

for being plain and easy ; and, it may be, if others

since had understood their Religion better, there

would never need so much Subtilty to explain, or so

many nice Distinctions to defend it : The Apostle

makes the Terms of Justification and Salvation the

very same, for as he says that we are justified by

Faith, so he says here, that the Gospel is the Pow

er ofGod unto Salvation, to every one that believes.

If then a single Act of Faith be sufficient for Jus

tification, why not for Salvation ?" But this last our

modern Solifidians do not pretend to; they are forced

to acknowledge, that the good Works of Evangelical

Obedience, are the ordinary and stated Terms of Sal

vation ; but why not of Justification also, I could

never yet hear any convincing Reason ? Nay, some

times (such is the Force of Truth) they acknowledge,

that good Works are necessary to Justification, as well

as Salvation. I fhallgive an evident Instance of this

in Mr. Westey, who is very often carried beyond his

Judgment, thro' his vehement Zeal for this Doctrine

of Justification ; for in his Earnest Appeal, Dublin,

print. Edit. 5. Part 1. Pag. 6. he lays down this as

a Principle, " That justifying Faith, is never given

" to the Righteous or Godly, or to such as are dis-

" posed or prepared to receive God's Favours, but to

" the Wicked and Ungodly, who never in all their

" Lives did any one good Thing, but every Thing

" that deserved everlasting Damnation, &c." Now

it is not the monstrous Impiety of this,Doctrine that

I am at present concerned for, but to (hew how he

contradicts all this ; for in another Part of his Appeal

K he



i3o appendix:

he confesses, " That, in the Nature of Things, Re-

" pentance must precede justifying Faith, and this

" Repentance (he affirms) must consist not only of a

" sincere Resolution of Amendment, but an actual

" producing Fruits meet for Repentance, in doing

" Good, forgiving our Brother, attending the Ordi-

" nances of God, ajid obeying him according to the

" Measure and Proportion of Grace, which we have

" received." All this, I say, he acknowledges must

of Necessity go before justifying Faith. Now if he

or Mr. Shirley can reconcile these two Passages, we

may expect a friendly Agreement between the great

est Contradictions in Nature.

As to the remaining Part of Mr. Shirley s Sermon,

where he lays down what his Flock is to expect from

him, and he from his Flock, I will only fay, that if

he be as good as his Promise to his Parishioners, I will

venture to assure him, that his Brethren will be so far

from finding Fault with him, that they will highly ap

plaud and rejoice with and for him, and that he need

not doubt but his Flock will have a suitable Regard

and Veneration for him. But still I cannot but observe,

that he cannot possibly forbear reflecting on his Bre

thren as he goes along; for he tells his Hearers,

*' That he will feed them with Gospel Provision, and

" fill their Souls with the Bread of Heaven, not starv-

" ing them with empty Declamations and eloquent

" Harangues, scribbled out of the first Book thatcomes

" to Hand, upon some Moral Virtue, &c." Here is

another plain Side-stroke at his Brethren, insinuating,

that their Sermons are nothing else but Declamations

upon Moral Virtue, and even these not the Product of

their own Study, but scribbled out of some Book. I

do not know whether this Reflection be founded upon

any certain Knowledge he has of any one that does

so, or whether this might not have been his own

Practice, before he was inspired, and so (according

to the vulgar Expression,) measures his Brethren's

Com
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Corn by his own Bushel. But be that as it will, I

will venture to fay, that it had not been amiss, nor

the least Disparagement to him (how high an Opinion

soever he may entertain of his own Parts, whether ac

quired or infused,) if he had scribbled something out

of some good Book, at least taken some Hints from

thence, before he preached or printed his Sermon.

" Let not any (fays he) affirm that I do not preach

" lip, recommend, and insist on good Works as ne-

" cessary, as some slanderously Report of me." Pag.

1 6. Does he so? How then, in God's Name, comes

it that he has evidently made it one main End (at least)

of his Sermon, , to prove, that preaching Morality is

not preaching the Gospel ? How comes it that he re

flects on his Brethren for their eloquent Harangues,

upon some Moral Virtue, which is nothing else but

preaching good Works, when he does at the fame

Time confess that he does so himself? What! is Saul

also among the Prophets ? and Mr. Shirley, (notwith

standing all his Declamations against them,) among

the Moral Philosophers ? Methinks these Things do

not hang well together.

Oh ! but he preaches up a lively Faith, and not a

dead one, and no Faith is lively that does not pro

duce good Works ; therefore he preaches good

Works not directly (no, have a Care of that, that

would be high Treason against Mr. Lesley's favourite

Doctrine concerning Justification,) but implicitly, and

by Consequence. Mighty well ! but pray why not di

rectly and by Name, (if they be necessary to Salva

tion) as well as implicitly ? Would there be any

Harm, or Danger in doing so, without going so far a-

bout the Bush ? I apprehend not, especially as St.

James tells us, that Faith without storks is dead, and

that it is but the Carcase of Faith, which like Carrion

stinks in the Nostrils of God ; and that St. Paul tells

us, if we had all the Faith in the World so that we

could remove Mountains, and tho* we had all Know-

It j, ledge^
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ledge, and understood all Mysteries, and, in a Word,

could speak with Tongues of Men and Angels, yet,

alas ! without Charity (that is without good Works,

for Charity is the fulfilling of the Law, the End of

, the Commandment, and the very Bond of Perfec

tion) all would signify just nothing; we should be

no better than old, noisy, brazen Kettles, or tink

ling Cymbals. Now if these Things be so, I do

humbly presume, that it is as (I had almost said more)

necessary to preach good Works, as Faith, because it

is good Works that give Life, Force, and Energy

to Faith, and that without them, all the Faith in the

World will not justify us ; which I prove thus : If

Faith without Works be dead, then Faith without

Works cannot justify us; but Faith without Works is

dead, as the Apostle St. James expresly tells us: There

fore Faith without Works cannot justify us. The

Consequence of the Major, the only Proposition which

•I suppose deniable in the Argument, I prove thus : If

a dead Faith cannot possiblyjustify us, then if Faith

without Works be dead, Faith without Works cannot

possibly justify us. But a dead Faith cannot possibly

justify us, therefore if Faith without Works be dead,

Faith without Works cannot possibly justify us.

Mr. Shirley, after telling his Audience, that he

thinks it his Duty to preach the whole Moral Law to

them, &c. fays, if he should leave them there, if

he should leave them to the Weakness, and Corrup

tion of the fallen Man, he would bring them bad

News, &c. but he promises them another and far su

perior Nature, and the Power of God for their Sal

vation, &c. Ibid, uli Supra. But whoever said or im

agined, that Man in his present State of corrupted

Nature, was able to perform the Whole or any Part

of the Law of God, without the Aids of Grace, and

the Assistance of the Spirit ? Who, I fay, except

Pelagians ever affirmed or thought of any such thing ?

Iftherefore he Means no more than the Aids of Grace

and
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and the Assistance of the Holy Spirit, in thedue and

regular Use of the Means of Grace, I do presume

that no Man will, or indeed can, find Fault with him

for recommending these things to his Flock as earnest

ly as he can. But I very much doubt that he means

a great deal more than this ; and that he is of his

(Mr. We/ley's) Opinion, who, in his Serious Answer to

Doctor Trap, insists, " That Christ stands as our Rer

" generation, and that by him we have the very fame

" paradisaical Nature, which Adam had before hi?

" Fall, and which had he not fallen, would have been

"transmitted to all his Posterity : He affirms (I fay)

" that by our Regeneration, in Christ, we have that

" very paradisaical Nature propagated in us, nay,

" the very identical paradisaical Nature which Christ,

" at his Incarnation, assumed in the Womb, of the

" blessed Virgin Mary, in order to enable us to obey

*' the Law with a sinless Perfection, &c." ' A Doc

trine no left impious in itself, than contradictory to the

Tenets of the Church of God in all Ages, and of our

own Church, which acknowledges the Corruption ot

Nature to remain even in the Regenerate.

This, I suppose, is what he means by that other,

and superior Nature, which he promises to put Jsis

Hearers constantly in Mind of, ^nd. flatters them with

the Hopes of, ,to no other Purpose (I mean not his-,

but "the Purpose of the Doctrine) but to fill them with

Blasphemy, and Spiritual Pride, as it did a poor blind

Lay-preacher among the Swadlers, who affirmed, that

he was as righteous, and as free from Sin as (Horresco

referent !) Jesus Christ, and that it was impossible he

could sin, because the Holy Ghost dwelt bodily inhitfj.

But I must do that Justice to Mr. JVeJley, to declare,

that he silenced and degraded him, and, in a Letter

under his Hand to myself, confessed that he was, a -yite

Enthusiast. ' !

I remember, that being once urged with the Pe

tition in the Lord's Prayer, Thy will be done on Earth

K 3 as
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as it is in Heaven, in Support of sinless Perfection I

asked my Antagonist, what he thought of these

Words of our Saviour, Beye perfect, as your heavenly

Father is perfect ; and whether he thought they im-

Jplied an exact Equality : He was aware of the Con-

equence of answering ; for if he said they did not,

k was obvious to return the fame Answer to his own

Instance, and therefore he did fay, that he believed it

was possible to be as perfect as our heavenly Father ;

this I can aver for Truth ; but as there were no Wit

nesses by, and that I know, by many Experiences,

these Men, notwithstanding all their Pretences to Bi

ble Christianity, do not scruple to deny their Words,

I think it would be to no Purpose to mention the Per

son's Name. • .

It was upon this Principle, I suppose, that the

blasphemous Wretch, Muggleton, took upon him the

Person of Christ, and had- ho/anna to the Son of Da

vid, &c. song before him thro' the Streets of Bristol,

by the Rabble that attended him ; arid tho' we have

not as yet seen or heard ofany soch barefaced or pub-

lick Blasphemies as this, among the Methodists, yet

if we may judge what may be, by what has been,

the Consequence of the modern Pretences to the

immediate Inspiration of the Spirit, in a Genera

tion of two more (when Mr. Wesley, who at present

keeps this Spirit within some Bounds, is gathered to

his Fathers) may be fatal.

MONTANUS, the Arch-Heretick, set up at first

with the very same Pretences that Mr. Whitefield, and

Mr. Wesley have done; he made no Innovation in

the Faith ; he was perfectly orthodox in the Doctrines

,of the Trinity, Incarnation, and Person of Christ,

which was the Rock that all former Hereticks had

split upon ; he only accused the Bishops and Clergy as

negligent in their Duties, that they did not preach the

Spirituality of the Gospel-, in short, that they were

mere Strangers to the Spirit and Life of Christianity,

and
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and sunk into a meer animal Life, (or in Mr. Shirkss

Language) they were all nothing but Moral Philoso

phers: He therefore, without any Call, set up for a Re

former of these Abuses, and pretended to introduce a

new Oeconomy, and a more spiritual Dispenfation,

than the Church had yet known. None more strict in

outward Appearance than he, his male and female

Prophets and Followers ; their Morality was unexcep

tionable, and more so than that of our modern Me

thodists or Montanists ; his Discipline, Mortification,

and Renunciation of the World, far more severe;

and his Pretence to the Spirit of Martyrdom and tak

ing up the Cross, as confident. All this appears from

Tertullian, the only Diseipie of his whose Writings or

any Part of them, are come to our Hands ; and yet,

notwithstanding all this, never did any Heretick do so

much Mischief to Christianity as he and his Followers

have done, as appears manifestly from the historical

Account of Montanism published by Doctor Hicks,

and supposed to be wrote by Mr. Nelson, Author of

the Fasts and Festivals of the Church of England ;

I would heartily recommend the reading of it to Mr.

Shirley, or any one in the least inclined to Enthusiasm.

Tho' Mr. Shirley's Reflections on his Brethren, arc

visible enough to every Reader of his Sermon, yet lest

that should not be a sufficient Indication ofhis Design,

he has printed some Lines from the blind Fanatick

Milton, who, (tho' he was an excellent Poet, yet eve

ry one must allow he was an improper Person to appeal

to, considering all Circumstances, for the Character of

any Clergy) in the Title Page of his Discourse, by

which it is certain he could have no other View than

defaming his Brethren. It ill becomes a Clergyman

to lessen the Characters, or publish even the real Faults

and Failings of his Brethren ; nay, it is a Sin of a ve»

ry heinous Nature, because it disqualifies them from

doing that Good, they might otherwise do, the Suc

cess of their Labours depending in a great Measure on

K 4 the
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the good or ill Opinion which their Flocks have of

them. It is for this Reason, I suppose, that all Swad-

lers, from the highest to the lowest, are so industrious

in trumpeting the Infirmities of the Clergy, and ra

ther then fail, falsely accusing and laying to their

Charge things that they know not, on purpose to alie

nate the Affections of the People from them, that

they may gain the more Proselytes among them. But

I should not be surprised at this, tho' I cannot but be

both surprised and concerned, that a Man of Mr.

Shirley's Family and Education, should have recourse

to such unmanly Arts; for it is the usual Conduct of

all Sectaries and Schismaticks, to fall foul upon the Bi

shops and Clergy, and none, that ever I read of, do

more outrageously do so than the Swadlers ; the Ene

my of Mankind never raised up any such, but their

first Attack would be upon them. I remember a Pas

sage in the great St. Cyprian, where he says, that He-

relies and Schisms spring from no other Root but from

Contempt, Disrespect, and Disobedience to t'.e Bishops

of God's Church ; and in his Vindication of himself a-

gainst a certain Schismatick, by Name (if I remem

ber right) Puppianus, who denied his being a Bishop,

among several other Proofs of the Truth of his Epis

copacy, he uses this as one very convincing one, that

never any Persecution arose, either from the Heathen

Magistrates, or from Hereticks or Schismaticks, a-

gainst the Christians of Carthage, but the first Brunt of

it was sure to fall upon him, he was sure to be the first

proscribed, and to have his Goods confiscated; ut se

(fays he) non Deo constituente, saltern Diabolo me Epts-

copum persequente, credas ; that if you do not believe

God constituting, you may at least believe the Devil

persecuting me as a Bishop.

In the last Paragraph of that Division of his Ser

mon, wherein Mr. Shirley lays down his own Duty to

.his Flock, he tells us that, " if ever there comes an

" Age,
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" Age, in which the Ministers of God's Word, in*

" stead of being holy, shall be found worldly*

" proud, coveteous, ($c. &c. Persecutors of the

" , Truth, and Opposers of the Spirit ; he will ven-

" ture, without the Gift of Prophecy, to foretell, that

" Christianity in that Age will be treated as Priest-

" craft, &c." P. 11. It is very evident to me, that

this is the Light in which he looks upon all his Bre

thren, and that all these Characters ofworldly, proud,

&c. are thus obliquely and hypothetically given them,

only on Account of the two last, namely, Persecutors

of the Truth, and Opposers of the Spirit, by which it

is plain he means, the Clergy's endeavouring to main

tain the Doctrine, of the Church, against the peculiar

Doctrines of Methodism, and/their not believing or

allowing every bold and arrogant Pretender, who ei

ther fancies or pretends, to be under the immediate

and extraordinary Influence and Inspiration of the

Holy Ghost, without producing such Credentials as

all those, whoever were actually under such Influence,

&c. produced for theirs ; and which the Catholick

Church of all Ages, required in, or from all such Pre

tenders, under the Penalty of being condemned as

Enthusiasts or Impostors; the former these Men

call persecuting the Truth, the latter opposing the

Spirit, bine ill* Lacryma. Hence proceed all this Ma

lice, Virulence, and uncharitable Censures of these

great Pretenders to Bible Christianity, on the Clergy,

who if they could be prevailed upon to allow, and sub

scribe to all their peculiar and distinguishing Doctrines;

and to acknowledge themselves to be pneumatical

or Pneumataphoroi, that is, as full of the Holy Ghost

as ever the Apostles were, faving only the outward .

working Miracles, which Mr. IVefley, in his Appeals

pleads for, as the undoubted Right and Privilege of

every Christian ; if the Clergy (I say) could be prevail

ed upon, not to tear their Testimony against these

groundless Illlusions, .they would be the Methodists

own

r
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own white Boys, and I am confident a great Part, if

not the whole, of the foregoing invidious, sly, and

indirect Defamation of his Brethren would be dropt,

and this Compliance of the Clergy, would prevail

more with the Methodists, than it seems Charity can

do; for it would, lam fully perfwaded, cover a Mul

titude of their Failings and Imperfections.

In the mean Time, it is to be hoped, that there are

but very few, if any at all, of his Brethren, that de

serve to be represented in altogether such black Colours

as they are here painted ; if Mr. Shirley knows any

that do, he should name him, or endeavour to re

form him or tliem by private Advice, and fraternal

Correction, in the Spirit of Meekness and Love, and

not thus openly and publickly defame the whole Bo

dy of his Brethren ; for I do affirm, that the Defama

tion is not a Bit the less, or the more excusable, by

being thus in general, and hypothetically cast upon

them, but is thereby greatly aggravated, and the

more criminal ; it is an accumulated Scandal in which

all are involved ; and yet every single Person depriv

ed of an Opportunity, or even a Possibility, of clear

ing himself or his Character, which is the most cri

minal way of defaming, and leaves the deepest and

most dangerous Wounds behind it, because to apply

a Remedy is rendered impracticable.

Indeed if the Character which the Methodists

give of Mr. Shirley, before his Conversion, be true,

he seems here to give an exact Copy, or Picture of

himself; and so, I suppose, hejudges of his Brethren

by what he was himself before his Reformation, not

without broad Hints, that they cannot be otherwise,

unless they follow his Example, in joining with the

Methodists. B,ut if any of his Brethren (which God

forbid) stand in need of such a Reformation, or j*ETa-

i0.a», as he did, (I speak only by Information from his

late Friends) he has not shewed that Prudence and

Moderation in his, to induce or incline them to take

, Pattern
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Pattern by it ; he has, it is true, avoided Scylla, but

then he has run himself in Charybdis. There is a Me

dium in all Things, and aN Extremes are vicious;

there is a middle Course, which is always the safest

to be steered, between Levity, Licentiousness, and

Profaneness on one Hand, and Pharisaical Supersti

tion, Starchness, and Superciliousness on the other :

Cannot Men be as soberly religious as they please ?

Cannot they be wise to Sobriety, without reflecting up

on or censuring their Brethren ? May not they make

their Light shine before Men, without being the \\t~

raids and Trumpeters of their own Perfections, and.

publishing them to the World ? May not they leave

theirActjons and Conduct to speak for and recommend

themselves ? And will not the silent Applause and

Testimony of their own Consciences satisfy them, un^

less the World is apprized what great Saints they are ?

So that I may justly ask them, as the Poet does such

Trumpeters of their own Virmes, Usque adeone Jcirc

tuum nihil eft, nisi tescire hocsciat alter ? Persius.

But after all, what if all these Reflections are Faults

of their own Creation and Invention ? As for Instance,

if a Clergyman, who has a large and numerous Family,

and an Income hardly sufficient to supply him and

them with the necessaries of Life, in any decent way,

becoming his sacred Function and Character, if he

having a Genius thereto, applies himself to any vir

tuous Industry, in order to provide for his Charge,

that they be not left upon the Parish, after his Death,

tho' his doing so be visibly no Hindrance to the dis-,

charge of his Duty, such a Clergyman is, by these cha

ritable Censors, condemned as a Worldling and a co

vetous Person; nay, if he endeavours by the most

unexceptionable Means, to better his temporal Cir

cumstances in the Church, he is deemed worse than a

Heathen or a Publican, nay than Simon the Magician,

(see Mr. Wesley's Address to the Clergy.) If a Clergy

man thinks himself obliged in Conscience, to attend

that



i4o APPENDIX.

that Part and Portion of the Lord's Flock that is

committed to his Charge, and labours to do his Duty

towards them, according to the best of his Skill and

Knowledge, thinking himself accountable to -the great

Shepherd of the Flock, for them and them only ; if

he does not thrust his Sickle into another Man's Har

vest he is reckoned indolent, a meer Quietist, and

intirely void of Christian Zeal. If he does not scruple

to enjoy the Gifts of God, and the good Things of

this Life, in a more liberal Proportion than the meer

Necessities of Nature require ; if he is careful to keep

up and encourage mutual Hospitality between his Pa

rishioners, he is immediately censured, as our blessed

Saviour was by the Scribes and Pharisees, as a Wine-

bibber and a Glutton, and a Friend to Publicans and

Sinners.

Thus, then, these great Pretenders to Bible Chris

tianity censure all those that do not join with them in

their Pharisaical Superstition and Pride ; but it is

enough for the Servant that he be as his Master,

and the Disciple as his Lord; and if the Scribes and

Pharisees, their venerable Forefathers, did thus cen

sure our Lord and Master, we cannot expect that

these their Successors will afford any better Treatment

to us his Servants and Disciples.

" Methinks, fays he, I fee one reproach him,

" (that is one of his Brethren whom he calls Moral

" Philosophers) had you preached the Spirituality of

" the Gospel Covenant, I should have laid hold on

" that as the only Means of Salvation ; had your

" Life and Conversation been truly spiritual, holy,

" and pious, I would have been charmed with the

u amiable Example, and would have followed it ;

" on the contrary, I could not be influenced by those

" poor, hungry Doctrines (so he calls the Doctrines

.' of Christian Morality and a good Life) which you

£' preached, because I did observe your Practice not

" to be conformable to tliem, &V." pig. n, 12.

This
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This is a fine, plausible, and fanciful Repfesenta- .

tion, to captivate the Vulgar and to catch Wood

cocks ; but possibly it may with much greater Truth

and Justice be retorted upon himself, and his late

Masters and Directors ; for, Methinks I hear one re

proach him, had you followed the Example of your

Lord and Master, and preached true Christian Mo

rality, as he did in his Sermon on the Mount of

Olives ; had you told me that I must work out my

own Salvation with Fear and Trembling, and not to

depend on any other than the Aid and Assistance of

Grace and the Holy Spirit, to help and strengthen

my own sincere and hearty Endeavours, in the dili

gent Use of the Means of Grace, I might have la

boured to avoid my present Doom ; but, instead of

this, you flattered me with false Hopes of the extra

ordinary and miraculous Inspirations, and supernatu

ral Powers and Privileges of the Holy Ghost, with

being as full of the Spirit as the holy Apostles were ;

you daily and constantly preached these Things unto

me ; your almost constant Subject and Theme were

these, and Justification by Faith alone, without the

Works of Evangelical Obedience ; nay, you told me,

that God does not give justifying Faith to the Righ

teous, or to those that are prepared and disposed to

receive his Favours, but to the Wicked and Ungod

ly, who never did any one good Thing, but every

Thing that deserved Death and Damnation : [See

Mr. IVeJleys Appeal, in the Place before referred to"]

I therefore neglected, nay, I despised all good Works,

thinking the more Good I did, the farther (accord

ing to this Doctrine) I was from, and the more indis

posed and unfit to receive justifying Faith ; I took a

strong Confidence and Presumption for Faith, and

every Impulse of my own heated Imagination for the

immediate Dictate of the Holy Ghost ; I thereupon

became spiritually proud, supercilious, and an uncha

ritable Censurer of my Brethren, that were not of my

• way
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way of thinking, and I looked upon them as no

Christians ; but now, alas ! notwithstanding all my

Confidence and Assurance, I am doomed to everlast

ing Misery, and this occasioned by your flattering my

Pride and Vanity, and filling me with a Mouthful

of Moon-shine.

Thus, Sir, you see how easy a Matter it is to re

tort Mr. Shirley's Representation back Upon himself

and his Masters ; with this Difference, that his Re

presentation is only founded upon his own false and

uncharitable Censures, but mine upon the publick,

notorious, and avowed Doctrines and Principles of the

Methodists,

And now, Sir, I am afraid I have tired your Pa

tience with this long Letter, which I am persuaded

contains nothing but what occurred to your own good

Sense and Judgment, upon your first reading Mr.

Shirley's Sermon ; but as I promised to give you my

Sentiments of it, I was willing to give it a thorough

Examination, and do hope and desire, that if any

Thing has dropped from my Pen which is not ac

cording to sound Doctrine, you will be so kind as to

let me know it with the Freedom and Sincerity of a

Brother and a Friend ; Humanum est errare, and no

Man is infallible; the greatest Defect, I apprehend, is,

that you will find Fault with the Prolixity of it, and

indeed it is what I designed at first as much as might

be to avoid ; but I know not how it has stole upon

me insensibly, it is my Foible, but I hope a pardona

ble one, as it is confessed and acknowledged. I have

no Sort of Prejudice to Mr. Shirley, I wish him all

the Happiness he can desire, and am only sorry that

he does, not take the truly Christian and pacifick Ad

vice of his Curate in his Letter of the 24th of July ;

for how much soever he despises his Youth, yet I as-

iure him, it would be no Sort of Shame or Reproach

for him to learn from him : St. Peter humbly and pa

tiently
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tiently bore the Reproof of St. Paul, though he was

reckoned his Superior in Age, and of a longer Stands

ing in the Apostolick College; I wish Mr. Shirley

may follow his Example. I am,

Hollymount,

Decent. 3,

1758.

Reverend and worthy Sir,

Your very affectionate Brother,

And most humble Servant,

JAMES CLARK.

FINIS.
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