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THE

FIRST DIALOGUE

BETWEEN

HumanuS, Academicus^ Rtjjlkus and

Iheophilus.

Humanus. 1D§(^Q!} H ! Theophilus, I must

S O Q yield, and it is with great

yjB()8SjH( Pleasure that I now enter

into Converfation with you. You have taken

from me all Power of cavilling and disput

ing. I have no Opinions that I chuse to

maintain, but have the utmost Desire of en

tering further into this Field of Light,

which you have so clearly opened to my

View. I shall not trouble you with the re

lation of what has pasted in my Soul, nor

what Struggles J have had, with that Va-

riety of heathenish Notions which have had

their Turn in my Mind. It is better to tell
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you, that they are dead and buried, or rather

consumed to nothing by that new Light,

which you have opened in so many great

Points, that I was quite a Stranger to before.

To reject all that you have faid concerning

the Fall of Angels, the Original of this

World, the Creation and Fall of Man, and

the Necessity of a Redemption, as great as

that of the Gospel, is impossible; nothing

can do it, or stand out against it, but the

most wilful and blind Obstinacy.

But these great Points cannot be received

in any true Degree, without seeing the vain

Contention of all those, who either defend,

or oppose the Gospel, without any true and

real Knowledge of them. The one contend

for, and the other oppose, not the Gospel,

but a System of empty words, and historical

Facts, branched into Forms and Modes of

dividing one Church from another; whereas

the Gospel is no History of any absent,

distant, or foreign Thing, but is a Mani

festation of an essential, inherent, real Life

and Death in every Son of Adam ; grounded

on the Certainty of his first angelical Nature,

on the Certainty of his real Fall from that,

into an animal earthly Life of impure bestial

Flesh and Blood, and on the Certainty of an

inward Redemption from it, by the divine

Nature given again into him. These Three

great
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great Points, with all the Doctrines, Duties,

and Consequences, that are essentially con

tained in, or flow from them, are the Gospel

of Jesus Christ., to which, by your means,

I am become a Convert. I am now, dear

Theophilus, strongly drawn Two different

Ways. First, I am all Hunger and Thirst

after this new Light, a Glimpse of which

has already raised me, as it were, from the

Dead ; and I am in the utmost Impatience

to hear more and more of this divine Philo

sophy, which, I so plainly see, opens all the

Mysteries both of Nature and Grace,from the

Beginning to the End of Times What I

have heard from you, when I was obliged to

be silent, and what I have since found and

felt by much reading the appeal, and that

Dialogue, obliges me to speak in this ardent

Manner. They have awakened something

in me which I never felt before, something

much deeper than' my Reason, and over

which I have no Power ; it glows in my

Soul, like. a Fire, or Hunger, which nothing

can fatisfy, but a further View of those

great Truths, which I this Day expect from

your opening to us the Mysteries of Heaven

revealed to that wonderful Man, Jacob

Behmen.

On the other hand, I find in myself a

vehement impulse to turn Preacher amongst

A 3 my



[ 6 ]

my former Infidel Brethren; which Impulse

I know not how to resist : For being just

converted myself, I seem to know, and feel

the true Place, from whence Conversion is

to arise in others ; and by the Reluctance

which I have felt in my Passage from one

Side to the other, I seem also to know the

true Ground on which Infidelity supports it-'

self. And he only is able to declare with

Spirit and Power any Truths, or bear a faith

ful Testimony of the Reality of them, who

preaches nothing but what he has first seen,

and felt, and found to be true, by a living

Sensibility and true Experience of their Re

ality and Power in his own Soul. All other

Preaching, whether from Art, Hearfay,

Books, or Education, is, at best, but play-*

ing with Words, and mere trifling with fa

cred Things. Being thus divided in myself,

I hope to have your Direction.— >

Theophilus. Dear Huma?ius, my Heart em

braces you with great Joy, and I am much

pleased with what you fay of yourself. This

JJunger of your Soul is all that I wish for $

it is the Fire of God, the Opening of Eter-

nityj the Beginning of your Redemption,

the Awakener of the angelic Life, the Root

of an omnipotent Faith, and the true Seeker

of all that is lost. For all these Things,

and much more, are the blessed Powers

which
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which will soon break forth, and shew them

selves to be the true Workings of this ce

lestial Fire, that has begun to glow within

you.

Your Business is now to give Way to this

heavenly Working of the Spirit of God in

your Soul, and turn from every thing either

within you, or without you, that may hinder

the farther Awakening of all that is holy

and heavenly within you. For within you

is that heavenly Angel that died in Paradise,

and died no other Death, than that of being

hid a while from your Sight and Sensibility.

For be assured of this, as a ceftain Truth,;

that corrupt, fallen, and earthly as human

Nature is, there is nevertheless in the Soul of

every Man, the Fire, and Light, and Love

of God, though lodged in a State of Hid-

dennefs, Inactivity, and Death, till some

thing or other, human or divine, Moses and

the Prophets, Christ or his Apostles, dis

cover its Life within us.

For the Soul of every Man is the Breath

and Life of the Triune God, and as such, a

Partaker of the divine Nature ; but all this

Divinity is unfelt, because overpowered by

the Workings of Flesh and Blood, till such

time as Distress, or Grace, or both, give

Flesh and Blood a Shock, open the long

shut-up Eyes, and force a Man to find some-

A 4 thing
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thing in himself, that Sense and Reason,

whilst at quiet, were not aware of. Wonder

not therefore at this Conflict in your Soul,

that you are eager after more Light, and im

patient to communicate that which you have.

For you must be thus driven ; and both these

Desires are onlv Two Witnesses to this Truth,

that a heaveri-born Spirit is come to Life in

you.

Only remember this ; Look well to . the

Ground on which you stand, keep a watch

ful Eye upon every Working of Nature, and

take care that nothing human, earthly, pri

vate, or selfish, mix with this heavenly Fire :

That is, fee that your Mind befree, univer

sal, impartial, without Regard to her* or

there, this or that, but loving ajl Goodness,

practising every Virtue, for itself, on its own

Account, because it is so much of God ;

neither coveting Light, nor longing to com

municate it to others, but merely and solely

for this Reason, that the Will of God may

be done, and the Goodness of God brought

to Life, both in you and them. For there is

no Goodness but God's ; and his Goodness

is not alive, or fruitful in you, but so far,

and in such a Degree, as the Good that you

mean, and do, is done in and by that Spirit,

by which God himself is good. For as there

is but One that is good, so there is, and can
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be but One Goodness. And therefore it is,

that we are called not to an human, worldly,

prudential, partial Goodness, suitable to our

selfish Reason, and natural Tempers, but to

be perfect, as our Father in Heaven is per

fect. And the full Reason is expressed in the

Words ; for if our Father is in heaven, we

must be there too in Spirit and Life, or we

are not his Children ; if' Heaven is that for

which we are made, and that which we

have lost, it is not any human Goodness, but

a heavenly Birth and Spirit of God's own

Goodness, working in us, as it does in God,

that can make us the heavenly Children of

our Father in Heaven. You must love the

Light of God, as God loves it ; you must

desire that others may enjoy it, as God de

sires it. Now God is a free, univerfal, im

partial Love, loving and doing every kind of

Good, for its own Sake, because that is the

highest and most perfect Working of Life ;

and because every thing else but Goodness,

for its own Sake, is imperfect, and a Degree

of Evil, Misery, and Death. And no Crea

ture can come out of its Imperfection, Mi

sery, and Death, but by the pure, free, un-

mixt Goodness of God, being born in it.

Though you had outwardly all Virtues, and

seemed doing all that the Saints of God have

done, yet unless the fame Spirit, by which

God

S
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God himself is Good, brought forth your

Goodness, all would be only an earthly La

bour, that could have no Communication

with Heaven.

Therefore, my Friend, set out right, and

be assured of this Truth, that Nature, and

Self, and every particular View, must be to

tally renounced ; or else, be your Zeal what

it will, ever so pleasing. to yourself, or asto

nishing to the World, you are not working

with God.

Here now you have the Test of Truth,

by which you may always know, whether

it be the Spirit of God, and the Love of God,

that drives you. If your Zeal is after thispure,

free, universal Goodness of God, then of a

Truth the Spirit of God breatheth in you ;

but if you feel not the Love of this pure,

free, univerfal Goodness, and yet think that

you love God, you deceive yourself; for

there is no other true Love of God, but the

loving that, which God is.

But if you please, Humanus, pray tell me,

in what manner you would attempt to make

Converts to Christianity.

Humanus. I would not take the Method

generally practised by the modern Defenders

of Christianity. I would not attempt to

shew from Reason and Antiquity, the Ne

cessity and Reasonableness of a divine Reve
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lation in general, or of the Mosaic and Chris

tian in particular. Nor enlarge upon the

Arguments for the Credibility of the Gospel-

History, the Reasonableness of its Creeds,

Institutions, and Ufages ; or the Duty of

Man to receive Things above, but not con

trary to, his Reason. I would avoid all this,

because it is wandring from the true Point

in Question, and only helping the Deist to

oppose the Gospel with a Shew of Argu

ment, which he must necessarily want, was

the Gospel left to stand upon its own Bot

tom.

And, on the other hand, should the Deist

yield up such a Cause as this, and change

Sides, he could only be faid to have changed

his Opinion about Facts, with any more

altering or bettering his State in God, then if

he had only altered his Opinion about Things

in Dispute amongst the antient Philosophers.

For since the Fall of Man, implying a real

Change from his first State, or a total Death

to his first created Life, since the Necessity

of a new Birth of that lost Life, by the Life

of God again restored to, or born in th^ Soul,

are two Points, quite overlooked b> .hose

who defend the Truth and Reasonableness of

the Christian Scheme, it may truly be faid, > .

that the only Ground, and whole Nature of

the Gospel is quite dropt, and given up by

those who thus defend it. For



For the Gospel has but one Ground, or

Reason, and that is the Fall of Man, it has

but one Nature, and that is to help Man again '

to all that he had lost.

How unreasonable would it be, to offer the

Christian Redemption to glorious Angels in

Heaven ? Could any thing be more incon

sistent with their heavenly, unfallen State ?

Yet just so unreasonable would it be to offer it

to Man unfallen from his first created State.

-—For Man standing in that first Perfection

ofLife, which God breathed into him, and in

that very outward State, or World, into

which God himself brought him, wants no

more Redemption, than the most glorious

Angels do ; and to preach to such a Man, in or

der to be reconciled to God, the Necessity of

dying to himself, and the World he is inrf

would be as contrary to all Sense and Reason

as to preach to Angels the Necessity of dying

to themselves, their divine Life and the King

dom of Heaven, for which God bad created

them.

Thus does it appear, that the Fall of Man

into the Life ofthis earthly World, is the sole

Ground of his wanting the Redemption,

which the Gospel offers.

Hence it is that the Gospel has only one

simple Propofal of certain Life, or certain

Death to Man ; of Life, if he will take the

Means
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Means of entering into the Kingdom of God,

of death if he chuses to take up his Rest in

the Kingdom of this World. This is the

simple Nature, and sole Drift of the Gospel ; it

means no more, than making known to Man

that this World, and the Life of it, is his Fall,

and Separation from God, and Happiness,

both here and hereafter : And that to be

faved or restored to God and Happiness, can

only be obtained, by renouncing all Love, and

Adherence to the Things of this World.

Look at all the Precepts, Threatenings, and

Doctrines of the Gospel, they mean nothing,

but to drive all Earthly-mindedness and car

nal Affections out of the Soul, to call Man

from the Life, Spirit and Goods ofthis World,

to a Life of Hope, and Faith, and trust, and

Love and Desire of a new Birth from Hea

ven.

To embrace the Gospel, is to enter with all

our Hearts into its Terms of dying to all that

is earthly both within us, and without us; and

on the other hand to place our faith, and

Hope, and Trust, and Satisfaction in the

Things of this World, is to reject the Gospel

with our whole Heart, Spirit and Strength, as

much as any Infidel can do, notwithstanding

we made ever so many verbal Assents and

Consents to every thing that is recorded in the

New Testament.

This
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This therefore is the one true essential

Distinction between the Christian and the

Infidel. The Infidel is a Man of this World,

wholly devoted to it, his Hope and Faith are

set upon it; for where our Heart is, there,

and there only is our Hope and Faith.

He has only such Virtue, such Goodness,

and such a Religion, as entirely suits with

the Interest of Flesh and Blood, and keeps

the Soul happy in the Lust of the Flesh,

the Lust of the Eyes, and the Pride of

Life : This, and this alone, is Infidelity, a

total Separation from God, and a Removal

of all Faith, and Hope from him, into the

Life of this World. It matters not, whe

ther this Infidel be a Profejsor of the Gospel,

a Disciple of Zoroaster, a Follower of Plato,

a Jew, a Turk, or an Opposer of the Gos

pel-History : This Difference of Opinions

or Professions alters not the Matter, it is

the Love of the World instead of God, that

constitutes the whole Nature of the Infidel.

On the other hand, the Christian re

nounces the World, as his horrid Prison ;

he dies to the Will of Flesti and Blood, be

cause it is Darkness, Corruption, and Separa

tion from God ; he turns from all that is

earthly, animal, and temporal, and stands

in a continual Tendency of Faith, and Hope,

and Prayer to God, to have a better Nature,

a better Life and Spirit born again into him

from above. Where
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Where this Faith is, there is the Christian,

the new Creature in Christ, born of the Word

and Spirit of God ; neither Time nor Place,

nor any outward Condition of Birth, and Life,

can hinder his Entrance into the Kingdom of

God.

But where this Faith is not, there is the

true, complete Infidel, the Man of the Earth,

the Unredeemed, the Rejector of the Gospel,

the Son of Perdition, that is dead in Tres

passes and Sins, without Christ, an Alien from

the Commonwealth of Israel, a Stranger from

the Covenants of Promise, having no Hope,

and without God in the World.

Here therefore I fix my true Ground of

converting Men to Christianity ; and how

miserably, may I fay, do they err, who place

Christianity and Infidelity in any thing else,

but in the Heart either devoted to this World,

or devoted to God !

He therefore that opens a Field of Con

troversy to the Deist, about Revelation in

general, or the History of Facts, Creeds,

and Doctrines of Churches, not only leads

him from the Merits of the Gospel, but

brings him into a Field of Battle, where he

may stand his Ground as long as he pleases.

This I can truly fay from my own Experi

ence, who have been 20 Years in this Dust

of Debate ; and have always found that the

more
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more Books there were written in this Way

of defending the Gospel, the more I was

furnished with new Objections to it, and the

less apprehensive of any Danger from my

not receiving it.

For I had frequently a Consciousness rising

up within me, that the Debate was equally

vainjon both Sides, doing no more real Good

to the one than to the other, not being able

to imagine, that a Set of scholastic, logical

Opinions about History, Facts, Doctrines,

and Institutions of the Church, or a Set of

logical Objections against them, were of any

Signisicancy towards making the Soul of Man

either an eternal Angel of Heaven, or an

eternal Devil of Hell. And therefore it was,

that I was often tempted rather to think,

there was neither Heaven, nor Hell, then to

believe that such a Variety of Churches, and

Systems of Opinion, all condemning, and all

condemned by one another, were to find the

Heaven of God opened to receive them, but

he who was equally led by Opinion to reject

them all, was doomed to Hell. But

yqu, Sir, (and how can I enough thank you

for it?) have put a full End to all this vain

Strife of Opinions floating in the Brain ; You

have dispersed the Clouds that surrounded

my bewildered Mind; You have brought me

home to myself, where I find Heaven and

Hell,
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Hell, Life and Death, Salvation and Damna

tion at Strife within me ; You have shewn m£

the infinite Worth of Christianity, and the

dreadful Nature of Infidelity, not by helping

me to a new Opinion, for my Reason to

maintain, but by proving to me this great and

decisive Truth, that Christianity is neither

more nor less, than the Goodness of the divine

Life, Light and Love, living and working in

my Soul; and that Infidelity in its whole Na

ture, is purely and solely the Heart ofMan

living in., governed by, and contented with the

evil Workings' ofthe earthly Life, Spirit, and

Nature.

This is the Infidelity that you have forced

me to fly from, and renounce, and that is the;

Christianity, to which I am converted with

all the Strength of my Heart and Spirit.

Away then with all the Fictions and Work

ings of Reason, either for, or against Christi

anity ! They are only the wanton Sport of the

Mind, whilst ignorant of God, and insensible

of its own' Nature and Condition. Death

and Life are the only Things in Question ;

Life is God, living and working in the Soul ;

Deathis the Soul living and working accord-

ing to the Sense and Reason of bestial Flesh

and Blood. Both this Life, and this Death are

of their own Growth, growing from their

B own
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own Seed within us, not as bufy Reason talks

or directs, but as our Heart turns either to the

one or the other.

But, dear Tbeophilus, I must now tell you,

that I want to make haste in this new Road

you have put me in. Time is short, I am

afraid of leaving the World, before I have

left all worldly Tempers, and before the first

holy and heavenly Birth be quickened, and

brought to Life in me.

An Angel my first Father was created, and

therefore nothing but the Angel belongs to

Man, and nothing but the Angel can enter in

to Heaven. Angelic Goodness, therefore,

is the one Thing that Man must look up into

God for, because it is the one Goodness that

he has lost. Every thing else, Flelh and Blood>

Earth and all earthly Tempers, every thing

that had its Rife from the Fall of Adam,

must be renounced, and given up to Death,

that the first angelic Glory of the Life of God

in Man may be again found in him.

tbeophilus. Indeed, Humanus, you have

made great Haste already 5 for all the Haste

that we can make, consists in a total dying to

all the Tempers and Passions which we have

received from the Spirit of this World, by

our Fall into it. And the more watchfully,

earnestly, and constantly, we do this, the

more
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more Haste we make to our lost Country,

and heavenly Glory.

It is no Extravagance, or overstraining the

Matter, when we fay, that our Goodness

must be angelic ; for no Goodness less than

that, can be divine and heavenly, or help us

to a Life in Heaven. It is often faid, that

we are poor, infirm Men, and not Angels ;

and therefore must be content with the Po

verty and Infirmity of human Virtues. That

We are poor, infirm Men, is undeniable; but

this is the one infallible Reason, why a Vir

tue that is according to our Nature, or of its

own Growth, can do us no Good. We were

ftot Created poor and infirm Men by God, but

have lost him, are separated from him ; full

of Misery, because we have changed our first

State, and brought all this Poverty, Corrup

tion, and Infirmity, upon ourselves. And

therefore, as this Infirmity is from ourselves,

so we must intend nothing less, or short of

the total Removal of it, nor think that we

have our proper Goodness, till we stand in

that Degree of it, in which God created us.

For, be assured of this great Truth, that no

thing in us can be the Delight of God, but

that very Creature, which he created. All

therefore must be parted with, that God hath

not created and brought to Life in us. And
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no Goodness but that of an Angel. can over

come the Evil that is in us, or do the Will

of God on Earth, as it1 is done in Heaven,

which is the only Goodness in and for which

God created us.

Academicus. Pray, Theophilus, give me

leave to fay, that I mould think it better, not

to insist so much upon the Word Angelic,

when you speak of the Goodness, that ought

to be ours. For it seems to me too liable to

Objection. We have not the high Faculties,

and exalted Powers of Angels ; and therefore

our Goodness cannot rife up to an Equality

with theirs.

Rujlicus. Pray, Academicus, give me leave

also to fay, that if your Learning did not lead

you* to mind Words, more than Things, you

could not have fallen into this critical Scru

ple. For our Call to angelic Goodness, does

not suppose or require any high Stretch, or

refined Elevation, of. our intellectual Facul

ties and Powers. A Shepherd watching over

his Flock, a poor Slave digging in the Mines,

may each of them, though so employed to

the End of their Lives, stand before God in

a Degree of Goodness truly angelic. On the

other hand, you may spend all your Time in

high Speculations, writing and preaching up-

Christian Perfection, composing Seraphic

Hymns
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Hymns of heavenly Matters, with a Strength

of. Thought and Genius that delights both

yourself and others, and yet, so doing to the

Day of your Death, have only a Goodness

like that of eating and drinking that which

most pleases your Palate.

Would you know the true Nature of an

gelic Goodness, fee how the Spirit of Christ

speaks, 'Thou JJoalt love the Lord thy God with

all thy Heart, Soul, and Strength, and thy

Neighbour as thyself. I came into the Wcrld,

not to do my own Will, not to seek my own Glo

ry or Honour, not to have a Kingdom in this

World, but to promote the Kingdom of God,

and do the Will of my father in Heaven. My

Meat and Drink is to do the Will ofhim that

sent me. When thou make/I a Feajl, call not

thy rich Friends and Acquaintance, but thepoor;

the lame, and blmd, &c. Whether you eat or

drink, or whateveryou do, do all to the Glory and

Praise of God. Thus speaks the Spirit of

Christ ; and he that in this Spirit thus lives,

is an Angel, whether he be in Heaven,

or inclosed in Flesh and Blood. And all of

us are in the Way of attaining to this angelic

Goodness, as soon as we hate the selfish

Tempers of our own earthly Life, and

earnestly long, in the Spirit ofPrayer, to have

the Life of God brought forth in us. Now

B 3 this
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this Goodness we must have, or we have none

at all ; for there js but one God, one Good,

and one Goodness; and it is rightly called An

gelic, because nothing is capable of it, but

the heavenly angelic Nature; nor can it have

any Existence in Man, till the Workings of

our earthly Nature are overcome, and brought

into Subjection to that Spirit, wicb, is not of

Man, but from Heaven. For Flesh and

Blood, in all ifs Workings, can work only

for itself; Darkness can only be dark, it has

no other Nature; Coldness can only be cold;

Earth can only be earthly ; and the Works

of Light can only proceed from Light. Flesh

and Blood, or that Life which is only from

the Stars and Elements of this World, can

only work as the Stars and Elements work,

only for Time, and a corruptible Life; it can

only be bestial, and serve the Ends of a bestial

Life ; it is insensible and incapable of diving

Virtue, and is, and can bs of no higher aNar

ture in a Man, than in a Beast, and must have

the fame End in both. It is quite incapable

of entering into the Kingdom of God ; and,

only for this Reason, because it is absolutely

ncapable of having any true and heavenly

Goodness. Jt has then only its proper Good

ness, when it has lost its Power of acting,

find is governed by a Spirit superior to it ;

whilst
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whilst it lives and rules, it can only live to

itself; is nothing but an earthly own Will*

own Love, own Honour, own Interest, never

rising higher, doing better, or coming any

nearer to Goodness, than its own Pride or

Covetousness, Envy or Wrath, can carry it.

For these Tempers, with all their lesser Sub

divisions, are the Atmosphere that sets Bounds

to the Breath of the earthly Life ; they are

essential to it, and as inseparable from it, as

Hardness and Darkness are inseparable from

a Rock of Stone. So long as the stony Rock

lasts, so long is it hard and dark. And so

long as earthly Flesh and Blood lives and

acts, it can only live and act for itself ; it can

seek, love, like, or do no manner of Thing,

but as its own Will, own Love, own Interest,

is some way or other felt, and sound in it.

Would you know the true Ground and Rea

son of this ? It is because no Life can go out

of, or farther than itself; nor can it will any

thing, but what its own Life is. This is ab

solutely true of every Life, whether it be di

vine, earthly, or hellish ; it can seek, love,

and delight in nothing, but that which is ac

cording to its own Life.

See here, Academicus, the Folly of your

quarrelling with the Word Angelic, since the

Thing itself, angelic Goodness, is absolutely

B 4 necessary
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necessary ; it is the Goodness of our first: Crea*

tion, and must be the Goodness of our Re-

demption. The falling from it has brought

forth all the Evils that we are surrounded

with, and nothing can deliver us from thq

Death of our fallen State, but a true and full

Resurrection of all that Purity and Goodness,

which was living in the first Creation of Man.

To be content with our Infirmities, is to be

content with our Separation from God ; and

not to aspire after the one angelic Goodness,

is to be Carnally-minded, which we are told,

is Death, that is, Death to the one divine

Life.

A Virtue that is only according to the State

of this earthly Life, is a Virtue of Art, and

human Contrivance, a Fiction of Behaviour,

modelled according to Rule and Custom, or

Education, that can go no deeper, nor rife

higher, nor reach farther, than the Sense

*nd Reason, and Interests of Flesh and Blood,

can carry it. But this can have no Com

munication with God and Heaven, because

it is not born of them, but is a lower, sepa

rate State of Life, that at best can only bring

forth a Civility of outward Manners, little

better than such a new Birth as may be had

from a Dancing-master. But the Goodness

'which we want, and which we were created
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to have, is the one holy blessed Life of God,

and Christ, and Heaven, living in the Soul.

For from Eternity to Eternity, there never

was, or ever can be, any other heavenly

Goodness in any Creature, but the Life, and

Spirit, and Word of God, speaking, living,

and breathing in it.

Bid the Anatomist, that can skilfully dissect

an human Body, that can tell you the Names,

Nature, and Offices of most of its Parts,

that can shew you how they all conspire to

give Life, Strength, and Motion, to the

living Machine : Bid him, I fay, put Life

into the dead Carcase.

Now learned Reason, when pretending

to be a Master of Morality, is just as power

ful as this very Anatomist. It can skilfully

dissect a dead System of Morality, can sepa

rate all its Parts, tell you the Names, Na

ture, Distinctions, and Connections, of most

kinds of Good and Evil. But when this is

done, learned Reason, with all its Dictates,

Distinctions, and Difinitions, can do just as

much Good to the Soul, that has lost its

Goodness, as the Anatomist can do the Car*

cafe that has lost its Life. » .

It is wonderfully astonishing, that you

Men of Learning seldom come thus far, as

to fee and feel this glaring Truth, that

Good^
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Goodness must be a living Thing ; but>

blinded with the empty Sounds of Words in

Variety of Languages, are as content and

happy with a Religion of Nature delineated,

or a Book of Axioms, Maxims, and Deduc

tions, mathematically placed one after a-

nother, as if you had really found the Tree

of Life. Whereas, in truth, all this is no

better than the Reading a Lecture upon the

Use of the Heart, Liver, and Lungs, to a

dead Carcase : For the Life of Goodness can

no more be raised, or brought into the Soul,

by this Art of Reasoning, than Life can be

brought into the Carcase, by a Discourse up

on the Heart, Liver, and Lungs, made

over it.

Oh ! Academicus, forget your Scholarship,

give up your Art and Criticism, be a plain

Man, and then the first Rudiments of Sense

may teach you, that there, and there only,

can Goodness be, where it comes forth as a

Birth of Life, and is the free natural Work

and Fruit of that which lives within us. For

till Goodness thus comes from a Life with

in us, we have in Truth none at all. For

Reason, with all its Doctrine, Discipline,

and Rules, can only help us to be so good,

so changed, and amended, as a wild Beast

may be, that by Restraints and Methods is

.r taught
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taught to put on a Sort of Tameness, though

its wild Nature is all the Time only restrain

ed, and in a Readiness to break forth again

as Occasion shall osier.

Thus far the Masters of Morality and hu

man Discipline may go ; they may tame and

reform the outward Man, cloathe him with

the Appearance of many Images of Virtue,

which will, some or all of them, be put off,

just as Time, Occasion, and Flesh and Blood,

require it. For the Goodness of a living

Creature must be its own Life ; it must arise.

up in it as its own Love, or any Passion doth;

just as the Fierceness of the Tyger, and the

Meekness of the Lamb, are the Birth of their

own Life. And if Goodness is not our na

tural Birth from our natural Parents, we

must of all Necessity be born again from a

Principle above Nature, or no Goodness can

be living in us. Now since Goodness is a

Life, we have a Twofold Proof, that no

Goodness can be living in us, till we are born

again of the Word and Spirit of God : For

Nature, as well as Scripture, assures us, that

God is originally the One Good, and the One

Life ; and therefore no good Life can pos

sibly be in us, but by the Word, Life, and

Spirit of God, having a Birth in us.

And from this Birth alone it is, that the free

genuine
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genuine Works of Goodness flow forth with

the Freedom of the Divine Life, where

with the Spirit of God has made us free ;.

loving and doing all manner of Good, mere

ly for Goodness-fake ; virtuous in all kind of

Virtue, purely for Virtue-fake : Then we

are the natural true Children of our heaven

ly Father, and do the Wor'ks of Heaven

with a chearful and willing Mindi Then it

is, that we are good in the Manner as God

is good, because it is his Goodness that is

born in us ; we are perfect as he is perfect,

we love as he loves, are patient as he is pa

tient, we give as he gives, we forgive as he

forgives, and resist Evil only with Good as

he does.

This, Academicus, is angelic Goodness ;

and is the Goodness of those who are born

again of the Word, and become new Crea-

tures in the Spirit of Christ.—This Goodness

our first Father lost, when he chose to have

the Eyes of Flesh and Blood, and the Spirit

of this World, opened in him. ; and there

fore our Redeemer, who well knew what

we had lost, and must have again, has taught

us in our daily Prayer, to ask for angelic

Goodness in these Words ; viz. Thy King

dom come ; thy Will be done on Earth, as it is

in Heaven, But I have done, and I think

you



[ 29 ]

you must have done, with your learned

Scruple about the Word angelic. And now,

Theophilus, if you please, return to your

Subject with Humanus:

Theophilus. Let me then tell you, Huma

nus, that I much approve of the Way that

you intend to proceed in. You are come di

rectly to the Truth and Heart of the Matter,

and have hit upon the One only Method of

putting Deism to a full Stand, by reducing

Christianity to this One single great Point,

which so /evidently contains the whole

Ground and Nature of it.

Now this One great Point consists of Two

essential Parts ; ist, the Fall of Man from a

divine angelic Life, into an earthly, bestial,

corruptible, miserable Life of this World.

2dly, The Redemption of Man, ' or his re

gaining his first angelic Perfection, by a new

Birth of the Divine Nature, by the Word and

Spirit of God. Stand steadily upon this true

Christian Ground; arid then you will not

only stand fafely yourself, but you will have

left the Deist no Ground to stand upon. For

here all the laboured Volumes of Infidelity,

with which these last Ages have swarmed,

are at once rendered useless, and cannot put

so much as a little Finger into this Debate.

Consult all, from Hobbes to the Moral Philo

sopher
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sopher> and you consult in vain ; their Worts

are as dead as themselves, and unable to give'

forth one Word against this Christianity.

They had a much easier Task upon their

Hands; for nothing can be easier than for

Reason to object, and continue objecting, to

the extraordinary Matters of the Old and

New Testament. I do not mention this as an

Accufation of the Deist, or to charge them

with the crafty Contrivance of placing the

Merits of the Cause where it is not. No,

the Learning of the Christian World must

bear the Blame of these fruitless Disputes:

The Demonstrators of the truth and Reason

ableness of Christianity have betrayed their

own Cause, and left true Christianity unmen-

tioned in their Defences of it. What a Reason

ableness ofChristianity have some greatNames

helped us to ? Just as useful, and good to our

fallen Souls, as the Reasonableness of con

senting to the Death of Pharaoh and his Host

in the Red Sea. But you, my Friend, being

rightly converted to a Christianity that be

gan before the Scriptures were written, and

is as old as the Creation and Fall of Man,

keep close to its true and real Ground ; and,

instead of shewing the Reasonableness ofbe

lieving a long History of Things, show the

absolute Necessity of Man's dying to his pre

sent
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fent Life, in order to have a better from

God. This is the Christianity that began

with the Fall, and has been preached ever

since to every Son of fallen Man, in every

Corner of the World ; and by the fame

Preacher that tells every Man, that he ought

to be better than he is. For was not Man

fallen from a better State than that he is now

in, he could no more be aihamed or offended

at any thing that his Nature prompts him to

do, than the Ox is ashamed at breaking in

to a good Pasture. Every Man therefore,

from the Beginning of the World, has had

Christianity and the Gospel written and

preached within him ; as it contains the Fall

of Man, and his Want of being raised to a

better State. But as we fee, that the Truth

and Reality of his Fall, and the Truth and

Reality of his Redemption by a real Birth

from above, can be lost, nay disowned, a-

mongst those that are daily reading and ex

pounding the Scriptures ; so it is no wonder

that the fame should have happened to those,

who had no Scriptures to read. Justly there

fore,. Humanus, are Churches and Creeds,

Doctrines above and contrary to Reason,

Miracles of the Old and New Testament,

and all historical Facts and Matters, which

are so great an Harvest to the Deists, justlv,

I
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I fay, are they removed by you out os the

Debate; and the One great Point above-

mentioned only insisted upon as the

Whole of the Matter. For this One Point

gained, all is gained; and, till this Point

is cleared up, all the rest is but a Debate a-

bout nothing.

For if Man is fallen from a divine Life,

no one need to be told, that he can only be

redeemed or faved from his Fall by having

the fame Divine Life born in him again, or

a Second time. Nothing therefore touches

the Truth of the Debate betwixt the Christi

an and the Infidel, but that which proves

with Certainty, that Man has, or has not

lost a Divine Life.

If he is thus fallen, has died this Death

to a Divine Life, then the Nature and Ne

cessity of the Christian New-birth sufficiently

proves itself. But if it can be proved, that

he is not thus fallen, but stands in that State

and Degree of Life in which God created

him; the Deists have reason enough to re

ject the Christian Scheme of Redemption.

Strange it is therefore beyond Expression,

that every Man, whether Christian or Infi

del, should not fee, that here lies the Whole

of the Matter; or that any learned Defender

•f Christianity should think of beginning

any
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any where, or in any thing* but where the

Redemption itself begins ; or imagine there

can be the least Ground to propose a Re

demption to Man, till he shews Why, and

from What, he is to be redeemed. Stranger

is it still, if you consider, that Christians have

nothing to excuse their wandering from this

One great Point, since both the Testaments

bear so open a Witness to it. In the day that

thou eatest thereof thouJhaltsurely die ; fays the

Old Testament. Except a Man be born again

from above, of the Word and Spirit of God, he

cannot enter into the Kingdom ofHeaven ; fays

the New Testament. .

Thus do these Two Testaments begin

with the most open Declarations of these

Two Things ; viz. The Death of Man to

his First created Life : 2dly, His Redemption

only and solely by a real Birth of the Divine

Life, received again from above. What

Excuse therefore can be made for those who

read the Scripture, and yet overlook that very

One Point ; not only so plainly declared, but

which, in itself, is the One only Ground and

Foundation upon which all the Scripture

stands ? For had not Man died, neither

Mojes, nor the Prophets, had ever been in

Being. For Man not fallen, but abiding in

his first created Perfection of Life, had been >
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as free from any outward Law, as the Light

is from Darkness. The keeping his own

Nature, had been the keeping, and doing,

and feeing, and knowing all that God re

quired of him. So that neither Law, nor.

Prophecy, has any Ground or Reason, but

because Man is dead to his first Life.

But seeing Man is dead to his first Life,

and living only in an earthly bestial World,

under the Power and Slavery of the evil

Motions and Tempers of gross Flesh and

Blood ; therefore Moses must come with his

Law, to set Sin before him, and give him

Precepts of resisting and dying to all the

Lusts of this new earthly Life, which he is

fallen into : Therefore, to seek for any other

Learning in or from Moses, than that of learn

ing to resist and die to the Tempers and Passi

ons of this earthly Life, . is knowing nothing

right of Moses, nor of ourselves.

Next after Moses came the Prophets, or

the Spirit of Prophecy, with its far-seeing

Sight, and Declaration of Glories to come.

Now the Ground of Prophecy is this, it is

because Man is to be re/lored to his first glo

rious State ; and therefore the Spirit of Pro

phecy comes forth from God to awaken

Hope and Faith, Expectation and Desire in

Man; because these are the only Powers
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that can draw him out of the Mife of fhs

earthly Life, in which he sticks, and carry

him up to his first heavenly State again;

Nothing therefore is to be sought for in or

from the Prophets, but the Increase of our

Hope, Faith, and Desire of the New Birth

of that glorious Life which we have lost, and

they foretold was to be had again;

Thus, my Friend, you fee the Import

ance of this One Point; Moses and the Pro*

phets have no Ground or Reason but this,

that Man has lost his Divine Life j and that

this fame Divine Life is to be born again ist >

him. Now seeing this is the Ground and

Reason of the Scriptures, therefore is it the

one unerring Key to the right Use of them*

They have only this one Intent* to make

Man know, resist, and abhor the Working

of his fallen earthly Nature ; and to turn the

Faith, Hope, and longing Desire of his Heart

to God : And therefore we are only to read

them with this View, and to learn this one

Lesson from tjhem. Whatever therefore oc

curs, that cannot be turned to this general

End, but relates only to some temporal, oc

casional, or private Matter, is of no more

Importance to us, than the Cloak and Parch

ments which St. Paul speaks of.

C % How
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How many hundred Barns must there be,

to hold all the learned Volumes, that had

never been written, had Man looked upon the

Scriptures as having no other View or End,

but to teach him to renounce the Tempers

of his fallen earthly Nature, and live unto

God in Faith and Prayer ; to be born again

of the Divine Nature ! But this one End

being overlooked by learned Reason, He

brew and Syriac, Arabic, Greek, and Latin,

have been called in, to torture the Scriptures

into a Chaos of confused Opinions, that has

covered the Christian World with Darkness*

and lost the only Good that was to be had

from the written Word of God. Whereas,

standing upon the Ground on which you

stand, with only this one great Point at

Heart, the Scriptures are a plain, easy, and

Certain Instruction ; and no honest unlearned

Heart stands in need of any Commentator, to

help him to all the Benefit that can be had

from Scripture, or secure him from any hurt

ful Error.

Humanus. Indeed, TheophiJus, my own

Experience can bear a full Testimony to

the Truth of all that you have faid. For

upon my reading now the New Testament,

with this Key in my Hand; viz. of Man

thus fallen, and thus called to a new Birth

from
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from Heaven ; every thing I read in it has

Spirit and Life, and overflows my Soul with

such an Unction, and Sensibility of sweet

Doctrine, as I am not able to express. For

whilst I consider it only as written to drive

all earthly Tempers and Passions out of the

Soul, and inflame the Heart with Love and

Desire of the Grace, the Spirit, the Light and

Life of the heavenly Nature, I can fay, as

the Jewijh Officers did, Never Man spoke

like Christ and his Apostles.

Why was the Son of God made Man ? It

was because Man was to be made again a

divine Creature. Why did Man want such

a Saviour ? It was because he was become

earthly, mortal, gross Flesh and Blood. Now

take Christ in this Light, and consider Man

in this State, and then all that is faid in the

Gospel stands in the fullest Light.

Thus, Come unto me, all ye that are weary

and heavy laden, and I will refresh you.

How poor, how mean, and uncertain a

Sense is there in this, till you know, that

Man has lost his Divine Nature, and is fallen

into a World that is all Labour, Burden, and

Misery ! But as soon as this is known, then

how easy, how plain, is the full and highest

Sense of these Words, Come unto me, all that

labour, are weary and heavy laden, and J

C 3 mil
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mill resrejh you A—I will bring to Life that

first happy State which you have lost. This

is the Note, the Paraphrase, the Expositor^

the Key to the true Sense of every Doctrine

of Christ ; which, though variously exprest

to awaken the Heart, is only one and the

fame Thing. Thus, Blessed are they that

mourn, for they shall be comforted. But why

ib ? Because he that is troubled at the Cor

ruption, Vanity, and Impurity of his fallen

earthly State, has the Comfort of the hea-

yenly Life ready for him. Again, Blessed

are they that hunger and thirst after Righte

ousness, for they shall be filed. How plain

and great is the Sense here, as soon as we

know5 that Christ is our Righteousness ; and

that the righteous Life of Christ in the Soul,

is that Life which our first Fathet lost !

Therefore, to hunger and thirst after this

Righteousness, is the one Way to be filled

with that Divine Life, that we had lost.

Again, If any Man thirst, let him come unto

me and drink:—And out of his Belly shall

slow Rivers of living Water. What can the

Latin or Greek Critic do here? Nothing at

all. He will only try to make some Excuse

for the Strangeness of the Phrase. But

when these Words are read by one who

knows that he and all Mankind, have lost
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the Divine Nature, he tastes and feels the

glad Tidings which they bring ; and is in

Love with these sweet Sounds, which pro

mise such an overflowing Return of Heaven

into his Soul. Again, / beseech you, fays the

Apostle, as Strangers and Pilgrims, abstain

fromJkjhly Lusts, which war against the Soul;

&c. The Critic looks into his Books, to fee

how Latin and Greek Authors have used the

Words Stranger and Pilgrim, and so some

Sense or other is given to the Apostle ; bvjf

the Christian, who knows that Man, wander

ing out of Paradise, a Colony of Heaven,

was taken Captive by thesStars and Elements,

to live in Labour and Toil, in Sickness and

Pain, in Hunger and Thirst, in Heat and

Cold, amongst the Beasts of the Field where

evil Spirits, like roaring Lions, seek to de

vour him ; he only knows in what Truth

' and Reality Man is a poor Stranger, and di

stressed Pilgrim upon Earth. Again, To the

Poor, faith Chrijl, the Gospel is preached.

The Critic only considers the several kinds

of worldly Poverty. But the Christian, who

knows that the real great Poverty of Man

consists in his having lost the Riches and

Greatness of his first Life, knows, that to

this poor Man the Gospel is preached, be<-

caufe he only, who is sensible of this Pover-

C 4 ty,
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ty, can hear and receive it. For to Man,

insensible of his fallen State, the glad Tidings

of the Gospel are but like News from Fairy

Land ., and the Cross of Christ can only be

a Stumbling-block. and Foolishness to him,

whether he be a Christian, a Jew, or a

Greek. Thus does it appear, that all the

Doctrines and Sayings of Christ and his

Apostles' are full of a comfortable, divine,

and exalted Sense, or mere empty Words,

just as the Fall of Man from a Divine Life,

is either owned or disowned. But I have

done.

fTheophilm. Thus far then, Humanus, we

are agreed, that the Fall of Man into the

Life and State of this World, is the whole

Ground of his Redemption ; and that a

real Birth of Christ in the Soul, is the whole

Nature of it. Let me now only ask you,

How you would endeavour to convince a

Man of his fallen State ?

Humanus. I would not begin with the

Account that Moses gives of it, for several

Reasons ; but chiefly for these Two : First,

Because the Fall is not an historical Matter ;

nor would a mere historical Knowledge of it

be of any Use, or do any real Good to him.

Secondly, Because Moses's Account is not the

Proof
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Proof of the Fall, and therefore not to be

appealed to as such.

Moses is the first Historian of natural

Death, and has recorded the Death of the

First Man, and of many others who were

born of him : But the Proof that Man is

mortal, lies not in Moses's History of the Death

of the First Man, but in the known Nature

of Man, and the World from which he has

his Life. Again, we do not want Moses to

assure us, that there was a First Man ; that

he had something from Heaven, and some

thing from the Earth' in him; and must

have come into the World in another Man

ner than all those who have descended from

him. For every Man is himself the infallible

Proof of this; Moses is only the Historian

that has recorded the When, and Where, and

How this First Man came into the World,

and what was his Name. But the Proof

and Certainty of the Fact, that such a First

Man there must have been, lies not in Moses's

Account, but stands proved to every Man

from his own Nature and State in this

World.

Thus it is with the Fall; we have no

more Occasion to go to Moses, to prove that

Man and the World are in a fallen State,

than to prove that Man is a poor, miserable,

weak,
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weak, vain, distressed, corrupt, depraved,

selfish, self-tormenting, perilhing Creature ;

and that the World is a fad Mixture of false

Goods, and real Evils ; a mere Scene of all

Sorts of Trials, Vexations, and Mileries ;

all arising from the Frame, and Nature, and

Condition both of Man and the World.

This is the full infallible Proof of the Fall

of Man ; which is not a Thing learnt from

any History, but shews itself every-where,

and every Day, with such Clearness as we

fee the Sun. Moses is not the Prover of the

Fact, that Man is fallen ; but the Recor

der of the When and How, and the Manner in

which the Fall hath happened.

My First Attempt therefore, upon any

Man, to convince him of the Fall, as the

Ground of the Redemption, should be an

Attempt to do that for him, which Afflic

tion, Difappointments, Sickness, Pain, and

the Approach of Death, have a natural Ten

dency to do ; viz. to convince him of the

Vanity, Poverty, and Misery of his Life and

Condition in this World. For as this is the

true Proof of the fallen State of Man, so

Man can only be convinced of it, by having

this Proof truly set before him, I would

therefore appeal at first to nothing but his

own Nature and Condition in the World ;

and
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and shew him how unreasonable, nay, im

possible it is, that a God, who has nothing

in himself but infinite Goodness and infinite

Happiness, should bring forth a Race of in

telligent Creatures, that have neither natural

Goodness, nor natural Happiness. The in

spired Saints of God fay thus, Man that is

born of a Woman hath but a Jhort Time to

live, and is jull of Misery. Again, Man

ivalketh in a vain Shadow, and difquieteth

himself in vain. Now if what is here truly

said of Mankind, could be truly faid of any

Order of the Beasts and Animals of the

Field, who could defend the Goodness of

God in bringing such Creatures into such a

State of Life ? Now though the Deist rejects

the Scriptures, considered as a Volume of

divine Revelation, yet every thing that he

outwardly fees, and inwardly feels, demon

strates this capital Truth of Scripture, that

Man is in this poor and miserable State of

Life. And therefore, every thing that we

know of God, and every thing that we know

of Man, is a daily irresistible Pqeof, that

Man is in a fallen State. Look at the hu

man Infant just come out of the Womb,

you can hardly bear the Sight ; it is a Picture

of such Deformity, Nakedness, Weakness,

and helpless Distress, as is not to be seen

amongst
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amongst the home-born Animals of this

World : The Chicken has its Birth from no

Sin, and therefore it comes forth in Beauty;

it runs and pecks as soon as its Shell is

broken: The Pig and the Calf go both to

play, as soon as the Dam is delivered of

them ; they are pleased with themselves,

and please the Eye that beholds their frolic

State and beauteous Cloathing ; whilst the

new-born Babe of a Woman, that is to have

an upright Form, that is to view the Hea

vens, and worship the God that made them,

lies for Months in gross Ignorance, Weak

ness, and Impurity ; as fad a Spectacle when

he first begins to breathe the life of this„

World, as when in the Agonies of Death he

breaths his last. , , . .t;.:> .

What is all this, but the strongest Proof,

that Man is the only Creature that belongs

not to this World, but is fallen into it through

Sin? And therefore his Birth, in such Di

stress, bears all these Marks of Shame and

Weakness. Had he been originally of this

World, it is necessary to suppose, that this

World had done the highest Honour to its

highest Creature ; and that he had begun his

Life in greater Perfection than any other

Animal, and brought with him a more beau

tiful Cloathing than the finest Lilies of the

Field
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man Infant is set upon his Legs, and begins

to act for himself, he soon becomes a more

pitiable Object than when crying in the

Cradle. The Strength of his Life is a mere

Strength of wild Passions ; his Reason is

Craft, and selfish Subtlety; he loves and

hates only as Flesh and Blood prompt him,

Jails and Gibbets cannot keep him from

Theft and Murder. If he is rich, he is

tormented with Pride and Ambition; if

poor, with Murmuring and Discontent : Be

he which he will, sooner or later, disordered

Passions, difappointed Lusts, fruitless La

bour, Pains and Sickness, will tear him from

this World in such Travail as his Mother

felt, when she brought forth the sinful

Animal. . .

Now all this Evil and Misery, are purely

the natural and necessary Effect of his Birth

in the bestial Flesh and Blood of this World,

and there is nothing in his natural State

that can put a Stop to it ; he must be evil

and miserable so long as he has only the Life

of this World in him. Therefore the abso

lute Certainty of the Fall, and the absolute

Necessity of a New Birth, are Truths, inde

pendently of Scripture, plain to a Demon

stration. Thus, God is in himself infinite

: Good
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Goodness, and infinite Happiness ; but Man,

in his present earthly Birth and Life, can

neither have Goodness or Happiness ; there

fore his present State of Life could not be

brought forth by a God who is all Goodness

and Happiness. Thus every Man, that be

lieves in a Creator infinitely perfect, is under

a Necessity of believing the whole Ground

of Christian Redemption, namely, that Man

hath some way or other lost that Perfection of

Life, which he had at first from his Creator.

But the Christian has yet an additional

Proof of this Matter, because the Scriptures,

which with him are infallible, so frequently

and openly bear Witness to it.

Thus, Let us make Man in our Image, ac

cording to cur Likeness. How great, how di

vine, is this Beginning of Man ? How can

there be any Evil or Misery, any Vanity or

Weakness, in a Creature so brought forth ?

But now what is become of this Man ? For

if you look at Man just coming out of the

Womb, the pitiable Object above described,

what can be so absurd, as to call this Birth,

his Creation in the Likeness and after the

Image of God ? Now what is faid of the first

Man, is not spoken of one Person, but of the

human Nature ; for the first Man, was only

the first Instance of that which Mankind were

to

/
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to be. He had no Perfection peculiar to him

self, but that of being the first Man ; and

had he stood, all that came from him, had

come to Life as he did, in the fame Strength

and Glory of Perfection, and not been born

of a bestial Womb, like the wild Ass's Colt.

Again, set the following Text against Moses's

Perfection of the first Image of God, Man

that is born of a Woman hath but a Jhort time.

to live, and is full of Misery.

Is not this a full Proof, that the first created

Life of Man is quite dead, and that an earth

ly Life of Misery is risen up instead of it ?

Again, the Apostle faith, The natural Man

knoweth not the Things of God ; they are Fool-

ifhfiefs unto him. Can this naturaL Man, the

Man of earthly Flesh and Blood, that can

have no Acquaintance with, or Knowledge

of God, to whom the Things of God are Fool

ishness ; can this be the Man first created in

the Image and Likeness or God ? What can

be more absurd than such a Thought ? Or

what Excuse can be made for that Learning,

which cannot see from so plain a Scripture,

that human Nature, now., is not that human

Nature, which it was at first created ; but is

dead to that first Life, which it had in the

Image and Likeness of God, or the Things of

God could not possibly be Foolishness to it?

But
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But I will end this Matter with these borrow

ed Words, " We were no more created to

" be in the Sorrows, Burdens, and Anguisti.

" of an earthly Life, than the Angels were

" created to be in the Wrath and Darkness

<c of Hell. It is as contrary to the Will

" and Goodness of God towards us, that

"we are out of Paradise, as it is contrary to

" the Designs and Goodness of God towards

•c the Angels, that some of them are out of

" Heaven, Prisoners of Darkness.

" The Grossness, Impurity, Sickness, Pain

" and Corruption of our Bodies, is brought

" upon us by ourselves, in the fame manner,

" as the hideous, serpentine Forms of the De-

" vils are brought upon them. How ab-

cc surd, and even blasphemous would it be, to

" fay with the Scripture and the Church, That

*« we are the Children of Wrath, and horn in

" Sin, if we had that Nature, which God

" at first gave us ? What a Reproach upon

" God, to fay, that this World is a Valley

" of Misery, a Shadow of Death, full of

" Disorders, Snares, Evils, and Temptations,

" if this was an original Creation, or that

" State of Things for which God created us t

*>' Is it not as consistent with the Goodness

•" and Perfection of God, to speak of the Mi-

!c sery and Disorder that unfallen holy Angels

.7 . find
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" find above, and of the Vanity, Emptiness,

,c and Sorrow of their heavenly State, as id

" speak of the Misery of Men, and the Sor-

" rows of this World, if Men and the World

" were in that Order, in which God at first

" had placed them? If God could,make any

" Place poor and vain, and create any Be-

" ings into a State of Vanity and Vexation

" of Spirit, he might do so in all Places, and

" to all Beings |."

Theophilus. You have put the Fall, Hu-

manus, upon its right Proof, and shown great

Judgment in your intended Method of con

verting any one to the Belief of it. You have

set the whole Matter in so just a Light, that

I have nothing that I would add to it.

Humanus. Give me leave, Gentlemen*

just to put in a Word or two concerning ano

ther plain Indication, that Man has lost that

Life and Nature, in which he was first created.

Reason has been my God, and is the vain Idol

of modern Deism, and mordern Christianity;

and yet human Reason has no higher a Birth*

than human Ignorance, Infirmity, and Morta.>

lity; they all began together; they are insepa

rable; they generate and are generated from

one another ; they are the Life of each other ;

D and

J Serious Answer to Dr. Trapp, on the Sin, £sV. of being

Righteous overmuch, p. 35.
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and they must live and die together, and . all

bear the fame Witness to the fallen State of

Man. For no Creature can come from the

Hands of God into a State of any Ignorance .

of any thing, that is fit and proper to be

known by it. This is as impossible, as for

God to have an envious, evil Will. Now

all right and natural Knowlege, in whatever

Creature it is, issensible, intuitive, and its own

Evidence. But Opinion, Reasoning, or Doubt

ing (for they are all but one Thing) can only

then begin, when the Creature has lost its first

right and natural State, and is got somewhere,

and becomesomewhat, that it cannot tell what

to make of Then begins Doubting, from

thence Reasoning, from thence Debating ; and

this is the high Birth of our magnified Rea

son, as nobly born, as Groping is, which has

its Beginning in and from Darkness, or the

Loss of Light. Hence we have a full Proof,"

that Man has lost his first natural State in

which God created him. For Reason

ing, Doubt, and Perplexity in any Creature,

is the Effect of some Fall, or Departure from

its first State of Nature, and sliows, that it

wants, and is seeking, something that its Na

ture would have, but knows not how to come

at it. The Beasts seek not after Truth ; a

plain Proof, that it has no Relation to them ;

has

't
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has no Suitableness to their Nature, nor ever'

belonged to them. Man is. in Quest of it, in

Perplexity about it, cannot come at it; takes

Lyes to be Truth, and Truth to be Lyes ; a

plain Proof, both that he has it not, and yet

has had it, was created in it, and for it ; for

nothing can seek for any thing, but that

which is lost, and is wanted; nor could it

form the least Idea of it, but because it has

belonged to it, and ought to be his.

The Beasts have no Ignorance of any

thing, that concerns them; but have all the

sensible, intuitive Knowlege of every thing

that is the Good of their Nature. But Man

left to his Reason, is all over Ignorance,

Doubt, Conjecture, and Perplexity in Matters

of the highest Moment, about what he him

self is, what is his chief Good, where he is

to seek it, and how to obtain it. For to ask

your Reason, how God is your God, how you

are in him ^and from him, what he is in

himself, a?sd what he is in you, is but like

asking your Hands to feel out the Thickness,

or the Thinness, of the Light. To alk your'

Reaisw; whether the Soul of Man is im

mortal in its Nature, is to as good Purpose,

is going no farther out of the Way, than if

you was to ask your Eyes to shew you, where

Extension begins, and where it ends. To

Da ' alk
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ask your Reason, whether Man has any

thing of God, or the Divine Nature in him, is

just as suitable to the Nature and Power of

your Reason^ as if you was to ask your No/e,

whether this or that sweet, aromatic Smell

in the Garden, has any heavenly Power mix

ed with, and opening itself in it.

< Reason therefore, is so far from being able

to help Man to that Knowlege, which his

Nature and Condition want, that it can

only help his Ignorance to increase and fru

ctify in Doubts, Fictions, and absurd Debates.

And the Thing cannot be otherwise ; Man

must walk in a vain Shadow, so long as Rea-

. son is his Oracle. For nothing can act

suitably to Nature, find its true State in Na

ture, or answer the End of its Creation by the

Power of Reason ; because Reason is not the

Life, the Power, or Former of Nature

and therefore has no more Power over Na

ture, than over the Powers and Principles

of Vegetation, either in the Body of Man,

or any other Creature. He therefore who

turns to his Reason, as the true Power and

Light of his Nature, betrays the fame Igno

rance of the whole Nature, Power, and Office

of Reason, as if he was to try to smell with

his Eyes, or fee with his Nose. For as each

of these Senses has only its one Work or Power,

which
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which it cannot alter, or exceed ; so Reason

has only its one Work or Power, which jt can

not alter, or exceed ; and that one Work is,

to be a bare Observer and Comparer of Things

that manifest themselves to it by the Senses.

This is as much its one only Power, as See

ing is the only Power of the Eyes. When

therefore Reason takes upon it to determine

on Things not manifested to it by the Senses,

as to judge about a divine new Birth, a di

vine Faith ; or how the Soul wants, or does

not want God, &c. it is then as much out of

its Place and Office, as the Eye that takes

upon it to smell ; and its true Name and Na

ture is, Whim, Humour, Caprice, Conjecture,

Opinion, Fancy, and every other Species of

Blindness, and Passion.

Now suppose a Man to come thus into the

World, with this chief Difference from other

Creatures ; that he is at a Loss to find out

what he is, how he is to live, and what he is

to seek, as his chief Happiness ; what he is

to own of a God, of Providence, Religion,

&e. suppose him to have Faculties that put

him upon this Search, and no Faculties, ;that

can fatisfy his Inquiry ; and what can you

suppose more miserable to himself, or more

unworthy of a good Creator ? Therefore, if

you will not suppose a God, that has been

D 3 good
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good to all Creatures, and given every Animal

its proper Light of Nature, except Man, you

must be forced to own, that Man has certain.r

ly lost the true Light and Perfection of his

Nature, which God ar first gave him.

But I believe Æademicus wants to fay fome^

thing, and therefore I have done.

Aaademicui. I was only going to fay, that

every Attribute of God, every thing that

Sen le and Reason force us to fee, and know,

and feel, both of ourselves, and the World,

join with the Letter and Spirit of all Scripture

in attesting, that Man has certainly had a

Divine Life, to which he has certainly died.

But yet I must own it is very difficult to con

ceive, how a Creature brought forth in so

high Perfection, in such Enjoyment of the

Life, Light, and Spirit of God, could either

deceive himself, or be deceived by another.

Theophilus. All that we want to know,

my Friend, is the Certainty of the Fact, and

this is of the greatest Moment to us : For this

is it, that takes us from the Herd of earthly

Animals, and lays the Foundation of Religion,

and divine Virtue. For had not a Divine Life

at first been in us, we mould be now at the

fame Distance from all true Virtue and Good

ness, and as incapable of forming the least

Thought or Desire of it^ as other Animals ;
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and should have nothing to do, butt to look to

ourselves, live to our earthly Nature, and

make the most of this World. For this is the

only Wisdom and Goodness, that an earthly

Nature is capable of, whether it be a Man, or

a Fox. The Certainty therefore of the Fact,

of our first divine Birth, is aJl; nothing more

need be inquired after. For on this Ground

stands all our Comfort ; hence it is, that, in

Faith and Hope, we can look up to God as

our Father, to Heaven as our native Country,

and have the Honour to be accounted only as

Strangers and Pilgrims upon Earth.

But however, to.remove your Difficulty, I

shall give you a little Sketch of 'tiie Possibility

of Man's Falling, although created in the Per

fection above-mentioned.

Now supposing God to have brought a

new intelligent Creature into a new World,

all the Attributes of God oblige us to suppose

this Creature to be created in a perfect State

both inwardly and outwardly. As intelli

gent, it must partake of the divine Under

standing;* as living, it must have a Degree of

the divine Life in it ; as good , it must have a

Birth of the divine Goodness in it ; as an

Offspring of divine Love, it must have a

divine Happiness, for the Enjoyment of which

the Love of God created it. Now there is

D 4 but
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but one possible Way for this intelligent Crea..

ture, thus endowed, to fall from, or lose the

Happiness of its first created State. It cannot

knowingly chule Misery, or the Loss of its

Happiness : Therefore it can only fall bysuch

an Ignorance, or Power of falling, as is con

sistent with its perfect State. Now this Power

lay wholly in the Newness of its Life : It only

began to find itself an intelligent Being ; and

yet had a Power of Looking with the Eyes of

its Understanding either inwards, or outwards\

upwards, or downwards. It had a Power of

acquiescing and rejoicing in that, which it

found itself to be, and adoring that Power

and Goodness which had brought it into the

Possession of such a Nature : And it had a

Power of wandering into Conjectures, and

Reasons about that, which it was not. Now

as a free, intelligent Creature, it could not be

without this Power of thus turning its intelli

gent Eye ; and yet as a beginning Creature

that had no Experience, this Power could not .

be free from a Possibility of wandering ; and

therefore its Power of wandering was not a

Defect, but a necessary Part of its first perfect

State. Now in this Possibility of wandering

with its intelligent Eye, looking where it

ought not, and entering into Conjectures a-

bout that, which // was not, may be clearly

seen the Possibility 9s i^s falling from a State

pf high Perfection, This
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This is the cne only possible Way for a

good, intelligent, new Creature, to loose its

Happiness. And I think it may justly be af

firmed, that the Mosaic Account of the Fall

of Man is exactly this very Cafe; namely,

. how the Eye of his new unexperienced Under

standing, beginning to cast a wandering Look.

into that, which he was not, was by an un

suspected Subtlety, or Serpent, drawn into a

Reasoning and Conjecturing about a certain

Good and Evil, which were no Part of his

own created State.

Which Inquiry, being given into, ended

in the real Knowlege of this Good and Evil,

the Sensibility of which became an imme

diate Death to his first Divine Life, destroyed

the angelic Image in the Likeness of God,

and set a gross, earthly, naked, ashamed,

frighted, wretched Animal of bestial Flesh

and Blood in its Place, the only Animal to

which this new Knowlege of Good and

Evil could belong.

Supposing therefore the Fall of Man, which

js a Fact attested, and proved by every Thing

we know of God, Ourselves, and the World ;

the Mosaic Account of it has every Mark of

Truth, Sobriety, and Justness, as being a

plain and easy Description of the one only

Way, by which a Creature so endowed could

change or lose its first happy State.

Academicus,
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Academicus. Truly, Thcophihts, you have

given a most natural and full Solution of my

Difficulty, by which, I suppose, you mean as

well to explain the Fall of Angels, as of

Men. But, Sir, if that Pride, to which their

Fall is charged, must have stolen upon them,

in that fame unsuspected Way, in which the

Longing after the Tree of Good and Evil in

sinuated itself into Man ; viz. from a wan

dering Look. into that, which they were not,

occasioned by the Newness of their untried

Life, in which they had but just began to be;

suffer me then, to ask, Why the fallen An

gels were not, at first, the immediate Objects

of divine Mercy and Goodness ? Why they

are to be for ever Prisoners of a never-ending

Hell ? Or, are you of Opinion, that Angels,

as well as Men, will be at last brought back to

their first State ?

Tbeophilus. Your Questions, Academicus,

seem to have too much of Cu.iosity in them :

But, as I hope you will not give way to this

Temper, so I will, for once, comply with

your Demands.

The Fall of Angels must be supposed to

have been as soon after their Creation, as that

of Adam. Had they stood any time in their

new-created State, they had been in one and

the fame impossibility of Falling, as the Angels
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that are now in Heaven. For no pure, in

telligent, good, and holy created Being, can

possibly lose this divine State of Perfection,

but through the first Use of its untried State

and Powers. The Manner of Adams falling

into the Life of this World, plainly shews

the Manner how the Angels fell into Hell,

namely, at first only by looking and con

jecturing with their intelligent Eye into that,

which they were not, which was not opened

in them, but was hid in God. This Look

ing went on till it became a Lust and strong

Longing after that somewhat ; just as it had

done in Adam, who so gazed upon the earth

ly Good and Evil, till it opened itself in him.

Adam looked only at that which was Crea-

turely, and in a Life below him ; and there

fore only that lower, creaturely, bejlial Life,

was brought forth in him. But the Angel

turning his wandering Look into that Height

and Depth which was not Creaturely, but hid

in God ; namely, into the Might and Strength

of Eternity, that he might know how the

creaturely Life was kindled by it ; and

thinking himself by his exalted Nature, to be

as near to this great Power, and as capable of

entering into it, as Adam thought himself

near to, and capable of knowing the Good

(ind. Evil of the earthly Life ; and as Adam

thought
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thought to be like God in this new Know-

lege, so the Angel imagined to be like God,

could he enter into this Knowlege, how the

Might of God kindled the creaturely Life,

for then he himself should have the Power of

creating or kindling the creaturely Life;

and as Adam's Imagination brought forth a

Lust and longing, which could not be

stopped, till the earthly Knowlege, and earth

ly Life, had opened itself in him; so the An

gel's Imagination begot such a Lust and Long

ing to know the Ground and Original of Life,

as would not bestopttill the Ground and Origi

nal of Life, namely, that Depth of Darkness

and Fire, in and from which every creaturely

Life must begin, was totally opened in him,

and he as much swallowed up by Hell, as Adam

was by the earthly Life. Thus you may fee,

how the fame aspiring Imagination (but with

regard to different Matters) rising in the fame

Manner, and from the fame Cause in both

these Creatures, and working itself up into a

Lust and Longing, brought the one from Heav

en into HeH, and the other from Paradise into

a bestial World.

Now as the Lust of Adam, when it had

obtained its Desire, opened all the Properties

and Tempers of the bestial Life in him ; so

the Lust of the Angel, when it got what it

wanted
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wanted, viz. the Ground and Original of the

creaturely Life, which is Darkness and Fire ;

immediately opened all the dreadful Proper

ties of Darkness and Fire in him, which at

once swallowed up or extinguished the angel

ic Nature. Hence Wrath, Hatred, Pride, En

vy, Malice, and every Enmity to Light and

.Love, are the one only Life of the fallen An

gel ; and he can will and act nothing else, but

as these Properties of Darkness and Fire drive

him.

To ask therefore, Why the fallen Angels

continue in their State, is to alk, why Dark

ness is not made to be Light ? For the Root

and Ground of Nature is unchangeable; it

keeps its own Nature, or it could not be the

Ground ; it must stand always in its own Place,

and be only the Ground and Root ; it cannot

rife higher than the Root, no more than the

Root of the Tree can be its Branches and

Fruit. The Angels, therefore, being fallen

into the Ground and Root of Nature, have

only the working Life of the Ground and

Root of Nature in them ; and therefore seem

to be as unchangeable, and incapable of hav

ing any other, as the Root itself is.

To alk therefore, why the fallen Angels

were not helped by the Mercy and Goodness

of God, as fallen Man was; is like asking,

why
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why the refreshing Dew of Heaven does not

do that to Flint, which it does to the vegeta

ble Plant ? For as the Nature of the Flint is

too hard, and too much compacted, to re

ceive any Alteration from the sweet Softness

of refreshing Water ; so the fallen Angel,

like the Flint, being shut up in the wrathful .

Working of its own hard Darkness and Fire,

the Goodness of God can have no Entrance

into it.

For what are we to understand by the

Mercy and Goodness of God ? His Mercy is

his Patience. And his Goodness, is his Light,

and Word., and Holy Spirit. Now every

Creature has the Benefit of divine Patience ;

but no Creature can have his Goodness, but

that which is capable of receiving his Light,

and Holy Spirit.

And his Light, and Holy Spirit, cannot en

ter into a Creature, as an external, additional

Thing, that may be given to it, whether it

will, or not, but must be brought forth as a

Birth in it. For the Light, and Spirit of God,

can be no-where, but as a Birth, whether it

be in God, or the Creature. And therefore

the Goodness of God can be imparted to no

Creature, but that which is capable of a Birth

of the Light and Spirit of God, or, in the

Words
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Wosds of Scripture, unless it be born of the

Word and Spirit ofGod.

This therefore you may rest upon, as a

certain Truth, that the one only Reason, why

the fallen Angels have as yet had nothing of

the Spirit or Light of God breathed into, or

born in them, is, because they are as yet

utterly incapable of such a Birth, or of be

ing helped by the divine Goodness. For as

Flame cannot communicate itself to Flint, nor

the Spirit of God to a Beast ; because the

Flint stands in the utmost Contrariety to

Flame, and the Beast in a total Incapacity of

Holiness ; so the fallen Angel is in its work

ing Life altogether incapable of receiving the

Spirit and Life of God into it. Were it not

thus, Angels hac^ been helped, as early as

Man: For the Goodness, of the Light and

Spirit of God, loses no Time, but stands al

ways in the fame Fulness of Communica

tion of itself to every Creature, that is capable

of receiving it.

And therefore it is, that fallen Man was

immediately helped, because he fell only into

earthly Flesh and Blood, in which the Light

of this World is kindled, which Light has

something of Heaven in it, and was kindled

by the Light of Heaven,

And
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And therefore the Goodness of God, or his

Light and holy Spirit, could come to Man's

Assistance in the Light of his Life, and there

in begin a Covenant of Redemption with him.

For in this Light of his Life, which is a Ray

of Heaven, the infpoken Word in Paradise

could enter, and have Communion with it,

and make itself to be a Beginning of Salva

tion to all those, who by Faith and Hope

would lay hold of it, and endeavour after a

new Birth from it. Thus stands the Ground

and Reason why Men, and not Angels, were

immediately helped at their Fall.

As to your last Question, whether I believe

the final Restoration of all the fallen Angels?

I shall only fay, that neither antient nor mo

dern Writers, on either Side of the Question,

have touched the true Merits of the Cause,

or spoke to that Point, on which the Deci

sion of the Matter wholly rests.

For it can neither be sufficiently affirmed,

nor sufficiently denied, by any Arguments

drawn either from the divine Attributes, or

Texts of Scripture ; for they cannot come up

to the Point in Question. But the true

Ground and Merit of the Cause, lies solely in.

the Possibility of the Thing, which no one

has attempted to prove, nor perhaps is any

one able to do it ; namely, to shew from a

true
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true Ground; that the diabolical Nature is

possible to be altered. Darkness can by no

Omnipotence be made to be Light; it can

only be suppressed^ or overcome by it, or

forced to be hid under it, as Heaven hides or

overcomes Hell ; but still the Darknels has

its first Nature, never to be changed.

Now if any one can shew, that the Devils

are not essentially evil, as Darkness is essen

tially dark, but have only such an accidental

Difference from Goodness, as Ice has from

Water, or a Flint from transparent Glass ;

then their Restoration is possible, and they

will infallibly have all their Evil removed out

of them by the Goodness of God.

But unless it could be shown from a true

Ground in Nature, that the fallen Angels

must have something of the heavenly Life in

them, though shut up in a thoufand times

harder Death, than Fire is in the dark Flint,

no Length of Time, or any thing else, can

produce any Alteration, or Cessation of their

evil Nature*

For Time cannot alter the Nature or Es

sence of Things ; it only suffers that to come

to pass which is possible, and consistent with

the Nature of Things. No Length of Time

can make a Circle to have, or give forth, the

Properties of a right Line.

E. Now
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Now if the fallen Angels have 'nothing

heavenly in them, but stand in as full a Con

trariety to all that is heavenly, as the Circle

does to the Properties of the right Line; then

Goodness is as impossible to be ever awaken

ed in them, as in a Beast. The Beast must

always be what it was at first ; and for this

Reason, because nothing but the bestial Na

ture is in it: If therefore the fallen Angel is

totally hellish, as the Beast is bestial, it must

always be what it is.

But we have launched far enough in a

Deep that does not belong unto us; and

which cannot be sufficiently affirmed, or

denied, but from the known Possibility,

or the known Impossibility of the Thing,

which does not yet appear. 'If .'it is pos

sible, I am heartily glad of it ; and am

also sure enough, that it will then come to

pass in its own Time. For if he could not

be thought to be a good Man, who did not

do all that lie could to make Sinners become

holy and happy in Goodness, we may be

sure enough" tliat the boundless Goodness of

God, will set no Bounds to itself, but remove

every Misery from every Creature that is ca

pable of it. But let me now return to Hu-

manus, and ask him, That supposing he

could not convince a Man of the Certainty

of
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of his fallen State, how he would farther

proceed with him.

Humanus. Truly, Theophilus, I would pro

ceed no farther at all 3 and for this gcod Rea

son, Because I should then have nothing to

proceed upon. Did I certainly know of an

infallible Remedy for every Disorder of the

Eyes, only to be had by going to China for it,

I should not attempt to persuade a Man, who

believed his Eyes to be found and good, to

leave all that he had, and go to China for this

infallible Remedy for bad Eyes.

Now to press a Man to deny himself,

and leave all that he hath in the Enjoyments

of Flesh and Blood, in order to be recon

ciled to God, who believes himself to be in

the fame good State, in which God created

him, seems to be as wild a Project, as. to

desire him who is well pleased with the

Goodness of his Sight, to go to the Indies to

be helped to fee.

And indeed, I very well know, from for

mer Experience, that all Discourses about

the Reasonableness of Christianity, the Doc

trine of the Cross, the exceeding Love of

God in giving so great a Saviour, with many

more Things of the Like Nature, were mere

empty Sounds, heard with the greatest In

difference, and incapable of raising the least

E 2 Seri
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Seriousness in me, merely because I nacTndt

the least: Notion or Suspicion of the Truth

and Greatness of my fallen State, and there

fore was not the Man who had any Fitness

to be affected with these Matters. And

thence it was that Christ faid, Come unto me,

allye that labour, and are heavy laden, and I

will refrejh you; as plain as if he faid, No

one else can come to me, nor any one else

be refreshed by me.

Here therefore, in my humble Opinion,

should all begin, who would propagate

Christianity, or make true Converts to it, and

here stop, as Christ did. It is only the weary

and heavy laden, that are fitted to be Con

verts, or refreshed ; and therefore we can no

way help a Man to be a Christian, or fit him

to be refreshed by Christ, but by bringing

him into a full Sensibility of the Evil, and

Burden, and Vanity of his natural State. And

if he cannot be made sensible of this, we are

to leave him to himself in his natural State,

till some good Providence awakens him out

cf it ; and not make Propofals to him of

the Reasonableness of believing the Holy

Trinity, the Incarnation of the Son of God,

and the Necessity of his Sufferings and Death,

&c. for this Method is full as absurd, as to

enter into solemn Debate with a confessed

Atheist,
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Atheist, about the Reasonableness of wor* *

{hiping God in Spirit and Truth ; for, as

the Existence of a God is the only Ground

of proving that he ought to be worshipped

in Spirit and in Truth, so the Certainty and

Relief of our fallen State, is the only Ground

of shewing the Reasonableness of the Myste

ries of Redemption. And b,e that disowns

the fall of Man from a Divine Life, b.as all

the fame Reasons for rejecting the Mysteries

of our Salvation, as the Atheist has to reject

the Doctrines of a spiritual Worship of God.

Therefore, to expose the Mysteries of our

Salvation, to the Wrangle of a Debate with

an Unbeliever of the Fall of Man, which.

Mysteries have no other Ground to stand

upon, is not only helping him to an easy

Triumph over you, but is the most likely.

Method to prevent his ever* being a Christian.

For seeing how easily he can ridicule My

steries, which, to him in his present State,

can have no Reasonableness in them, he is

put into the most likely Way of living and

dying in a hardened Contempt of them.

Whereas if you stick close to the One true

Ground of Christianity, and only proceed as

that proceeds, and make the Unbeliever i\o

Offers of any other Christianity, but that

which is to begin with the acknowleged Sen-

E 3 lability
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sibility of the Fall of human Nature from

its first Divine Life ; you stop where you

ought to stop, and rob him of all Power and

Pretence of meddling with the other My

steries of Salvation.

The One Business then upon his Hands,

if he will hold out against you, must be to

deny his Reason and Senses, and maintain,

in spite of both, that Man is not fallen, but

is by Nature holy, just, good, and happy

both in Body and Soul ; and that Mankind,

and the World they are in, have all that

Goodness and Happiness, which they could

be supposed to have from an infinitely good

and happy God ; and who can will no

thing in the Creature but Goodness and

Happiness. Here you bring the Deist to

his proper Work, and all the Contradiction

to Sense and Reason will lie on his Side;

You set Christianity upon its true Ground ;

and whoever thus defends it, as it ought to be

defended, not only does Justice to the Chri

stian Cause, but acts the most kind and

friendly Part towards those who oppose it,

merely through a Misunderstanding of its

true Ground and Nature ; which I will ven

ture to fay is the Cafe of all the sober well-

meaning Deists. For Deism has no natural

Foundation, or Ground of its own, to stand

upon
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upon ; it does not grow from any Root or

Strength within itself, but is what it is merely

from the bad State of Christendom, and the

miserable Use that heathenish Learning, and

worldly Policy, have made of the Gospel.

If it (Deism) seems to itself to be Jlrong and

well-grounded, it is merely because it can so

easily object to Church-doctrines, and scho

lastic Opinions : If it seems to itself to be

good, it is because it can so easily lay open

the Evils which Christians and Churches

bring upon one another : If it seems to itself

to be highly rational, its Reason is, because

it is free from that Number of Absurdities

and Contradictions, which Christian Churches

lay to the Charge of one another. Lastly,

if it keeps off all fearful Forebodings of the

Consequences of not receiving the Gospel,

it is because it so plainly sees, that Christians

fay, Hail, Majler, kiss the Gospel, and then

break every Pare of it.

This is the true Height, and Depth, and

total Strength pf Deism or Infidelity, it

never had any other Support in myself but

this; nor did I ever converse with a Deist,

who carried the Matter higher or farther than

this, to support the Cause. Hence it is, that

you made so speedy a Convert of me, by

showing me such a Christianity as I never

E 4 heard



C 7* ]

Jaeard of beforp ; and stript of every Thing

that gave me Power to oppose it. Had you

proceeded in the Way practised by most De

fenders of the Gospel, you had left me just

as you found me, if not more confirmed in

my old Way. But as you have justly re

moved all Controversy about Doctrines from

the Merits of the Cause, and shown that it

all lies in this one short, plain, and decisive

Point, namely the Fall of Man ; a Fall

proved and demonstrated to all my Senses and

Reason, by every Height and Depth of Na

ture, by every kind of Misery, Evil, and Sin

in the World, by every thing we know of

God, Ourselves, and the World we live in ;

the Ground and Foundation of Christianity

is undeniable, and no one can be too speedy

a Convert to the Belief of it. And as you

have also shown, that th^ whole Nature of

the Gospel Redemption means nothing but

the one, true, and only possible Way of de

livering Man from his miserable State in this

World; Christianity is shown to be the most

intelligible and desireable Thing that the

Heart of Man can think of. ' And thus,

contrary to all Expectation, the Tables are

quite turned; Deijm can no longer be

founded on Argument, and Christianity is as

self-evident as our Senses : All Learning on

both
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both SiÆes, either for or against it, is insig

nificant ; Christianity stands upon a Bottom

quite superior to it, and may be the sure Pos

session os every plain Man, who has Sense

enough to know whether he is happy or un-

' happy, good or evil. For this natural Know-

lege, if adhered to, is every Man's sure

Guide to that one Salvation preached by the

Gospel. Which Gospel stands in no more

need of Learning and critical Art now, than

it did when Christ was preaching it upon

Earth. How absurd would it have been for

any Critics in Greek and Hebrew, to have

followed Christ and his Api sties, as necessary

Explainers of their hard Word6, which called

for nothing in the Hearers but penitent

Hearts turned to God ; and declared, that

they only who were of God, could hear the

Word of God! How strange, that Christ

should chuse only illiterate Men to preach the

Gospel of the Kingdom of God, if only

great Scholars could righty understand what

they faid ! Again, supposing learned Men to

have only the true Fitness to understand the

Word of Scripture, and that the plain Man

is to receive it from them, How must he

know which are the Scholars that have the

tight Knowlege ? From whence is he to

have this Information ? For no one need be

told,
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told, that ever since Learning has borne Rule

in the Church, learned Doctors have contra

dicted and condemned one another in every

essential Point of the Christian Doctrine.

Thoufands of learned Men tell the Illiterate,

they are lost in this or that Church ; and '

Thousands of learned Men tell them, they

are lost, if they leave it.

If therefore Christianity is in. the Hands

of Scholars, how must. the plain Man come

at it ? Must he, though unable to under

stand Scripture, for want of Learning, tell

which learned Man is in the right, and which

is not ? If so, the unlearned Man has much

the greatest Ability, since he is to do that for

Scholars, which they cannot do for themselves.

But the Truth of the Matter is this ; Christ

ian Redemption is God's Mercy to all Man

kind ; but it could not be so, if every fallen

Man, as such, had not some Fitness and Ca

pacity to lay hold of it. It must have no De-

pendance upon Times and Places, or the Ages

and several Conditions of the World, or any

outward Circumstance of Life; as the First

Man partook of it, so must the last ; the learn

ed Linguist, and the Blind, the Deaf and

Dumb, have but one and the fame common

Way of finding Life in it. And he that

writes large Commentaries upon the whole

Bible,
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ferent from Book-knowledge, as they were,

who lived when there was neither Book nor

any Alphabet in the World.

For this Salvation, which is God's Mercy

to Jthe fallen Soul of Man, merely as fallen,

must be something that meets every Man ;

and which every Man, as fallen, hasfome-

thing that directs him to turn to it. For as

the Fall of Man is the Reason of this Mercy,

so the Fall must be the Guide to it ; the

Want must shew the Thing that is wanted.

And therefore the Manifestation of this one

Salvation, or Mercy to Man, must have a

Nature suitable, not to this or that great

Reader of History, or able Critic in Hebrew

Roots and Greek Phrases, but suitable to the

common State and Condition of every Son of

Adam. It must be somethiag as grounded

in human Nature, as the Fall itself is, which

wants no Art to make it known ; but to

which the common Nature of Man is the

only Guide in one Man, as well as another.

Now thissomething, which is thus obvious to

every Man, and which opens the Way to

Christian Redemption in every Soul, is a Sense

of the Vanity and Misery of this World ; and a

Prayer of Faith and Hope to God, to be raised

so a better State.

Now
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Now in this Senji&ility, which every Man's

own Nature leads him into, lies the Whole

of Man's Salvation ; here the Mercy of God

and the Misery of Man are met together

here the Fall and the Redemption kiss each

other. This is the Christianity which is as

old as the Fall ; which alone faved the First

Man, and can alone fave the last. This is

it, on which hang all the Law and the Pro

phets, and which fulfils them both ; for

they have only this End, to turn Man from

the Lusts of this Life, to a Desire, and Faith,

and Hope of a better. Thus does the whole

of Christian Redemption, considered on the

Part of Man, stand in this Degree of Near

ness and Plainness to all Mankind ; it is as

simple and plain as the feeling Our own

Evil and Misery, and as natural as the De

sire of being faved and delivered from it.

This is the Christianity which every Man

must first be made sensible of, not from

Hearfay, but as a Growth or Degree of Life

within himself, before he can have any Fit

ness, or the least Pretence to judge or speak

a Word about the further Mysteries of the

Gospel. But here I stop.

T&eophilus. Well, Humanus, I have now

pushed the Matter with you, as far as I in

tended ; and you have given me full Proof

of
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of the Truth and Solidity of your own Con

version, and your Ability to do good amongst

your old Brethren. You must now enter the

Lists with them ; not to charge them with

Ignorance, Ill-will, or Profanenefs of Spirit,

but only to try, in the Spirit of Love and

Meekness, to undeceive them, in the Manner

you have been undeceived; and to show

them, that Christianity is by no means that

Thing, which you and they have so long

disliked.

Nothing can be more right than your Re

solution not to enter into Debate about the

Gospel Doctrines, or propose the Reason

ableness of them to any one, till he owns

himself sensibly convinced of the foremen-

tioned Fall of Man ; and stands in a full

Desire to be faved, or delivered from it.

And if that Time never comes, you must

leave him, as in the fame Incapacity to hear

or judge of the Doctrines of the Holy Trinity,

the Incarnation of the Son of God, the Ope

ration of the Holy Spirit, as Epicurus would

be. For every Man that cleaves to this

World, that is in Love with it, and its

earthly Enjoyments, is a Disciple of Epicu

rus, and sticks in the fame Mire of Atheism,

as he did, whether he be a modern Deist, a

Popish or Protestant Christian, an Arian,

or
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or an orthodox Teacher. For all these E)h

stinctions are without any Difference, if this

World has the Possession and Government of

his Heart. For the Whole of the Matter

lies solely in this, whether Heaven, or Earth,

hath the Heart and Government of Man.

Nothing divides the Worshipers of the true

God from Idolaters but this : Where Earth

possesses and rules the Heart, there all are of

one and the same Religion, and worship one

and the fame God, however they may be di

stinguished by Sect or Party.

And where-ever the Heart is weary of the

Evil and Vanity of the earthly Life, and

looking up to God for an heavenly Nature,

there all are of the one true Religion, and

Worshipers of the true God, however distant

they may be from one another, as to Time or

Place. But enough has been faid of this

Matter.

Let me now only, before we break up,

observe to you the true Ground and Nature

of Gospel Christianity : I call it. so, by way of

Distinction from that original universal Chri

stianity, which began with Adam ; was the

Religion of the Patriarchs, of Moses and the

Prophets, and of every penitent Man in

every Part of the World, that had Faith and

Hope towards God, to be delivered from the

Evil of this World. But
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Bat when the Son of God had taken a

Birth in and from the human Nature, had

finished all the Wonders that belonged to our

Redemption, and was fat down at the Right

Hand of God in Heaven, then a heavenly

Kingdom was set up on Earth, and the Holy

Spirit came down from Heaven, or was given

to the Flock of Chrijl in such a Degree of

Birth and Life, as never was, nor could be

given to the human Nature, till Christ, the

Redeemer of the human Nature, was glorified.

But when the Humanity of Christ, our Se

cond Adam, was glorified, and become all

heavenly, then the heavenly Life, the Com

fort, and Power, and Presence of the holy

Spirit, was* the Gift which he gave to his Bre

thren, his Friends and Followers, which he

had left upon Earth.

The Holy Ghost descended in the Shape

of cloven Tongues of Fire on the Heads of

those, that were to begin and open the new

Powers of a Divine Life set up amongst

Men. This was the Beginning and Mani

festation of the whole Nature and Power of

Gospel Cbrijiianity, a Thing as different from

what was Christianity before, as the Posses

sion of the Thing hoped for, is different

from Hope, or Deliverance different from

the Desire or Expectation of it. Hence the

Apostles
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Apostles were new Men, entered into a new

Kingdom come down from Heaven, en

lightened with new Light, inflamed with

new Love, and preached not any absent or

distant Thing, but Jesus Chrift, as the Wis

dom and Power of God, felt and found with

in them, and as a Power of God ready to be

communicated in the lame Manner, as a new

Birth from above, to all that would repent and

believe in him. It was to this Change of

Nature, of Life and Spirit, to this certain,

immediate Deliverance from the Power of

Sin, to be possessed and governed by Gifts

and Graces of an heavenly Life, that Men

were then called to, as true Christianity.

And the Preachers of it bore Witness, not to

a Thing that they had heard, but to a

Power of Salvation, a Renewal of Nature, a

. Birth of Heaven, a Sanctisication of the Spirit,

which they themselves had received. Go

spel Christianity then stood upon its own true

Ground ; it appeared to be what it was. And

what was it ? Why, it was an awakened Di

vine Life set up amongst Men ; itself was its

own Proof ; it appealed to its proper Judge,

to the Heart and Conscience of Man, which

was alone capable of being touched witfv

these Offers of a new Life.

Hence
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felt the Burden of their evil Natures, were in

a State of Fitness to receive these glad Ti

dings. Whilst the rigid Pharisee, the ortho

dox Priest, and the rational Heathen, though

at Enmity with one another, and each proud

' of his own Distinction, yet all agreed in re

jecting and abhorring a Spiritual Saviour, that

was to fave them from their carnal selves,

and the Vanity of their own rational Selfisti

Virtues. But when, after a while* Christiani

ty had lost its first Glory, appeared no longer

as a Divine Life awakened amongst Men,

and itself was no longer its own Proof of the

Power and Spirit of God manifested in it ;

then heathenish Learning, and temporal

Power, was from Age to Age forced to be

called the Glory and Prosperity of the Church

of Christ > although in the Revelation of St.

'John, its Figure is that of a scarlet Whore

riding upon the Beast.

Here therefore, my Friend, you are to

place the true Distinction of Gospel Christi

anity from all that went before it, or that is

come up after it. It is purely and solely a

'Divine Life aivakened, and Jet up amongjl

Men, as the Effecl and Fruit of Christ's Glo

rification in Heaven ., and has no other Pro

mise from him but that of his Holy Spirit, to

F be
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be with it, as its Light, its Guide, its Strength,

its Comfort, and Protection, to the End of

the World. Therefore as Gospel Christians,

we belong to the new Covenant of the Holy

Spirit, which is the Kingdom of God come

down from Heaven on the Day of Pentecojl ;

and therefore it is, that there is no Possibility

of feeing or entering into this new Kingdom,

but by being born again of the Spirit. The

Apostles and Disciples of Christ, though they

had been baptized with Water, had followed

Christ, heard his Doctrines, and done Won

ders in his Name ; yet as then, stood only

near to the Kingdom of God, and preached

it to be at hand. They had only seen and

known Christ according to the Flefli ; had

followed him with great Zeal, but with little

and very low Knowlege either of him or his

Kingdom; and therefore it was, that they

were commanded to stand still, and not act

as his Ministers in his new glorified State, till

they were endued with Power from on high :

Which Power they then received, when the

Holy Ghost with his cloven Tongues of Fire

came down upon them, by which they be

came the illuminated Instruments, that were

to diffuse the Light of an heavenly Kingdom

over all the World. From that Day began

Gcjpel Christianityt with its .true Distinction

from
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from every thing that was before it ; which

was the Minifiration of the Spirit; and the

Ministers of it called the World to nothing

but Gifts and Graces of the fame Spirit, to

look for nothing but Spiritual Blessings, to

trust, and hope, and pray for nothing but the

Power of that Spirit, which was to be the

one Life and ruling Spirit of this newly open

ed Kingdom of God. No one could join

himself to them, or have any Part with them, .

but by dying to the Wisdom and Light of

the Flesh, that he might live by the Spirit,

through Faith in Jesus Chriji, who had thus

called him to his Kingdom and Glory. Now

this Christianity is its own Proof ; it can be

proved from nothing but itself ; it wants nei

ther Miracles, nor outward Witness ; but,

like the Sun, is only its own Discoverer.

He that adheres only to the History of the

Facts, Doctrines, aud Institutions of the Go

spel, without being born of its Spirit, is only

such a Christian, and is no nearer to Christ,

than the Jew, who carnally adhered to the

Letter of the Law. They both stand in the

fame Distance from Gospel Christianity.

It is in vain therefore for the modern

Christian, to appeal to Antiquity, to History,

and antient Churches, to prove that he be

longs to Christ; for he can cnly belong to

F 2 him,
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him, by having the Power*of Christ, and the

Spirit of God living and dwelling in his re

newed inward Man.

But a learned Christianity, supported and

governed by Reason, Dispute, and Criticism,

that is fprced to appeal to Canons, and

Councils, and. antient Ufages, to defend

itself, has lost its Place, stands upon a ficti

tious Ground, and mows, that it cannot appeal

to itself, to its own Works, which alone are

the certain and only Proofs, either of a true,

or a false Christianity.

For the Truth of Christianity is the Spirit

of God living and working in it ; and where

this Spirit is not the Life of it, there the out

ward Form is but like the outward Carcase

of a departed Soul.

For the Spiritual Life is as much its own

Proof, as the natural Life, and needs no out

ward, or foreign Thing to bear Witness to it.

But if you please, Gentlemen, we will end

for this time, and refer what remains to the

Afternoon.

The End of the First Dialogue.

THE



THE

SECOND DIALOGUE.

Academicus. T Must take the Liberty, Gen-

X tlemen, of speaking first. this

Afternoon ; for though I have been much

pleased with what passed betwixt Humanus

and Theophilus in the Morning, yet I must

own to you all, that I was quite difappointed ;

for I came in full Expectaion of hearing

every thing, that I wish, and want to know

concerning "Jacob Behmen, and. his Works.

For though I have been reading, for more than

two Years, some one or other of his Books,

with the utmost Attention, and I every-were

find the greatest Truths of the Gospel most

fundamentally asserted, yet presently I am

led into such Depths, as I know not where I

am, and talked to in such new, intricate, and

unintelligible Language, as seems quite im

possible to be comprehended, Sometimes I

almost suspect, that the Author understood

not himself : Fc^r I think, if I knew any

Truths, though ever so deep or uncommon ;

yet, if I understand them plainly myself, I

could set them before others in the fame

Plainness, that they appeared to me.

F 3 AH
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All my Acquaintance have the fame Com

plaint that I here make; but some hope, and

others fay, that if you live to publish any of

his Books, you will remove most of his strange

and unintelligible Words; and give us Notes

and Explications of such as you do not alter.

Surely a kind of Commentary upon him,

would reconcile many to the reading of him,

who in the State he is in, cannot have Pati

ence to puzzle their Heads about him.

Rujlicus. Oh this impatient Scholar !

How many Troubles do I escape, through

the want of his Learning ? How much bet

ter does my old Neighbour John the Shep

herd proceed ? In Winter Evenings, when

he comes out of the Field, his own Eyes be

ing bad, the old Woman his Wife puts on

her Spectacles, and reads about an Hour to

him, sometimes out of the Scriptures, and

sometimes out of "Jacob Behmen ; for he has

had two or three of his Books some Years.

I fat by one Evening. when my ojd Dame,

reading Jacob, had much ado to get on : John,

faid I, do you understand all this ? Ah, fays

he, God bless the Heart of the dear Man, I

sometimes understand but little of him ; and

may-hap Betty does not always read right ;

but that little which I often do understand,

(toes me so much Good? that I love him where

J dp not understand him. J^^j
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John, faid I, (hall I bring a Man to you,

that knows the Meaning of all Jacob's hard

Words, and can make all his high Matters as

plain to you, as the plainest Things in the

World ? No, no, replied John, I do not want

such a Man, to make a talking' about Jacob's

Words ; I had rather have but a little of his

own, as it comes from him, than twenty

times as much at second-hand. Madam, the

Squires Wife, of our Town, hearing how

Betty and I loved the Scriptures, brought us,

one Day, a huge expounding Book upon the

New Testament ; and told us; that we should

understand the Scripture a deal better, by

reading it in that Book, than the Testament

alone. : The next Lord's Da)., when

two or three Neighbours, according to Cus

tom, came to sit with us in the Evening ;

Betty, faid I, bring out Madam's great Book,

and read the fifth . Chapter of St. Matthew.

When she had done that, I bid her read the

fifteenth Chapter of the first Epistle to the

Corinthians. The next Morning, faid I to

Betty, carry this expounding Book again to

my Mistress, and tell her, that the Words of

Christ, and his Apostles, are best by them

selves, and just as they left them.

And, as I was that Morning going to my

Sheep, thought I to myself, This great expound-

F 4 ing
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ing Book seems to have done just as much

Good to this little Book of the Testament, by

being added to it, and mixed with it, as a

Gallon of Water would do to a little Cup of

true Wine, by being added to it, or mixed

with it. The Wine indeed would be all

there ; but its sine Taste, and cordial Spirit,

which it had, when drank by itself, would

be all lost and drowned in the Coldness and

Deadness of the Water.

When my Betty used to read this, or some

such Words of Christ, BleJJed are the Poor in

Spirit, for theirs is the Kingdom of Heaven ;

she used to stop a little, that my Heart might

have time tp be affected with them, to love

the blessed Thing there spoken of, and lift

up itself to God in Desire of it. But this

great Book takes this good Work from my

Heart ; and only calls upon my Mind, to be

hold the many Parts which the Text may be

split into, and the many Meanings, some bet

ter and some worse, some higher and some

lower, that every Part has, and may be taken

in, by some Doctor of some Church or other.

Therefore, Rujlicus, I sent the great Book to

Madam again ; and am, for the fame Reason,

utterly against hearing your Expowider of

Jacob Behmen. If Jacob has more Truths

than other Folks, he is the best able to tell

me
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ters too high for me, I do not desire any lesser

Man to make them lower.

When he, like an Elijah, in his Fiery Cha

riot, is caught up into such Heights, and fees

and relates such Things, as I cannot yet

comprehend; I love and reverence him for

having been where I never was ; and feeing

such Things as he cannot make me fee :

Just as I love and reverence St. Paul for hav

ing been caught up into the third Heaven,

and hearing and seeing Things not possible to

be uttered in human Words.

As I have but one End in hearing the

Scriptures read to me, to fill me with the

Love of God, and every Kind of Goodness ;

so every Part of Scripture, whether plain or

mysterious, does me the fame Good, is alike

good to me, and kindles the fame heavenly

Flame in my Soul. Thus these plain Words,

Learn of me, for I am meek and lowly of

Heart ; a??d ye shallfind Rest unto your Souls ;

give me, without any Expounder of their

Meaning, such an Aversion and Dislike of

all Vanity and Pride, fill me with such sweet

Contentment in every Lowliness of Life, that

I long to be the Servant of every human

Creature. On the other hand, these lofty

Words of Scripture, Behold, a Throne ivas

set
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set in Heaven ; and he that sat thereon, was,

to look upon, like a fafper-stone ; and there

was a Rainbow round about the Throne ; and

four- and-twenty Seats; and upon the Seats,

four-and-twenty Riders in white Raiment, and

Crowns of Gold upon their Heads : And out of

the Throne proceeded Lightnings, and Thunders,

and Voices : And. before the Throne were seven

Lamps of Fire, which are the seven Spirits of

God : And before the Throne there was a Sea of

Glass like unto Crystal : And in the midsl of the

Throne, and round about it, were four Beasts

full of Eyes before and behind : And the firjl

Beast was like a Lion, the second like a Calf,

the third had a Face as a Man, und the fourth

was like a flying Eagle : And the four Beasts

had each of them fix Wings, and were full of

Eyes ; and they rest not Day and Night, say

ing, Holy, holy, holy Lord God Almighty,

which was, and is, and is to come. And when

these Beasls give Glory, and Honour, and

Thanh, to him that fat on the Throne, the

four-and-twenty Elders fall down before him

that fat on the Throne, and cast their Crowns

before the Throne, faying, Thou art worthy,

0 Lord, to receive Glory and Honour, jor

thou hast created all Things, &c. *

Now

* Revelations, iv. 2, &c,
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Now these lofty and mysterious Words,

instead of puzzling my Head, lay hold of

my Heart, which, all inflamed with them,

rises up with the Eyes and Wings of the

Beasts in their Song of Praise and Honour ;

and bows down with the Elders that wor

ship the high and mighty Lord of Heaven

and Earth. And thus I want no Hebrew or

Greek Scholar to tell me this or that, what

are the seven Spirits of God, why four Kinds

of Beasts, why neither more nor less than six

Wings, who were the Elders, and why twen

ty-four ; but the -whole Matter; as if a Glance

of the Majesty of Heaven had just passed by

me, strikes my Heart with such good Trans

ports of Wonder and Joy, as make me all

Longing and Desire to be one of those, who

are alwyas singing the Praises. and Wonders

of the Majesty of God. And thus, Rusticus,

all that the Scriptures give me to drink, whe

ther high or low, is equally a Cup of Bless

ing to me, and equally helps forward the

Growth of Heaven in my Soul.

Bring not therefore your cunning Man,

that has Skill in Words, to me ; for Words

are but Words ; and though they be spoken

even by the Messengers of God, as Angels, or

Prophets, or Apostles ; when they do their

best, they can only do, as John the Baptifl

' did
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did, bear Witness to the Light: But the Light

itself, which can only give Light to the Soul,

is God himself. And therefore not he that can

best speak with the Tongues of Men and

Angels, but he that most loves God, that is,

that most loves the Goodness of the Divine Na

ture, he has most of God, and the Light of

God within him.

Thus ended honest old John the Shepherd.

And now, Academicus, if your learned Curio

sity could be as much affected with what he

has faid, as my ignorant Simplicity is, you

would drop all that you had faid, as the Ef

fect of such Impatience, as is much fitter to

bring Darkness than Light into your Soul.

You own, that, in the Works of Behmen, the

greatest Points of Christianity are most funda

mentally opened. And how can you be more

self-condemned, than by desiring more ?

But the Truth is, you have only heard

these fundamental Matters ; you have only

received them as good Notions ; are content

with the Hearsay of them ; and are therefore

impatient to have more of this hearfay Know-

lege, that you may become more learned in

high Matters; and more able to talk about the

Ground and Depth of Christian Doctrines.

You know, as well as I can tell you, that this

is your Joy in Jacob Behmen ; and thence it
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is, that you have no Patience, when you can

not come at his Meaning, so as to add it to

your Number of Notions. And thus you forget

how often he tells you, and how fundamental

ly he proves to you, that this notional Know-

lege, the Treasure of human Reason, is the

very Builder of Babel. Whilst you are un

der the Guidance of our own Babylonian Rea

son, you can have no Good either from the

Scriptures, or the Writings of Jacob Behmen ;

but will be hunting after Notes and Commen

taries to help you to Notions, which only de

lude your Mind with the empty Shadows of

Knowlege. Would you know the Truths of

Jacob Behmen, you must fee that you stand

where he stood ; you must begin where he

began, and seek only, as he tells you he did,

the Heart of God, that he might be savedfrom

the Wrath of Sin and Satan ; and then it

was, that the Light of God broke in upon

him. But you, full of the Power of your

own Reason, want to stand upon the Top of

his Ladder, without the Trouble of beginning

at the Bottom, and going up Step by Step.

But I believe you had rather have Theophilus

speak than me ; and therefore I shall now

leave you to him.

Theophilus. Truly, Academicus, I am

much of the fame Mind with honest Rufli-

cus,



[ 94 ]

cm, thoug perhaps I might not have ipo-

ken it so bluntly as he has done. You seem

'to be in the fame Error, that most of my

learned Friends are in, with regard to 'Jacob

Behmen, who, though they greatly admire

him, yet, of all People, receive the least true

Benefit from him. They have been trained

up in Dispute and Controversy, accustomed

to determine every thing by the Light os

their own Reason, and know no other Guide

to Truth. And therefore, till, sooner or later,

they come to know the Falseness of this

Guide, they can have no Entrance into the

Region of Divine Light ; but must be forced

to take their Part, not of Truth, but of some

such System of Opinions, as their Birth and

Education has placed them in. Thus , a

learned Papist has one Creed, and the learned

Protestant . has another ; not because Truth

and Light have helped him to it ; but because

Birth and Education have given to the one

Popish, to the other Protestant Eyes. For

Reason, which is the Eye or Light of both,

finds as much to its Purpose, and as many

good Tools to work with, in Popish, as in

Protestant Opinions. Learning and Criti

cism are an open Field to both ; and he only

has the greatest Harvest, who is best skilled

in Reaping.

Academicus.
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Academicus. I perceive then, that I must

renounce all my Learning and Reason, if I

am to understand Jacob Behmen. I cannot

fay, that I am resolved to purchase it at so

great a Price. I hope the Knowlege to be

had from the Scriptures, will be sufficient for

me, without his deep Matters. I did not ex

pect to find you so great an Enemy to

Learning.

Theophilus. Dear Academicus, hi not so

uneasy ; I am no more an Enemy to Learn

ing, than I am to that Art which builds Mills

to grind our Corn, and Houses for ourselves

to dwsll in. I esteem the liberal Arts and

Sciences as the noblest of human Things ; I

desire no Man to dislike or renounce his Skill

in antient or modern Languages ; his Know

lege of Medals, Pictures, Paintings, History,

Geography, or Chronology ; I have no more

Dislike of these Things in themselves, than

of the Art of Throwing Silk, or making Lace.

But then, all these Things are to stand in their

proper Places, and every one kept within its

own Sphere.

Now all this Circle of Science and Arts,

whether liberal or mechanic, belongs solely to

the naturalMan; they are the Work ofhis na

tural Powers and Faculties; and the most wick

ed, sensual, unjust Person, who regards nei

ther .God, nor Man, may yet be one of the

ablest
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ablest Proficients in any or all of them. But

now Christain Redemption is quite of ano

ther Nature ; it has no Affinity to any of

these Arts or Sciences ? it belongs not to the

outward natural Man, but is purely for the •

Sake of an inward, heavenly Nature, that was

lost, or put to Death, in Paradise, and buried

under the Flesh and Blood of the earthly,

natural Man. It breathes a Spark of Life

into this* inward, hidden, or lost Man ; by

which it feels and finds itself, and rises up in

new awakened Desires after its lost Father,

and native Country.

This is Christian Redemption ; on the one

side, it is the Heavenly Divine Life offering it

self again to the inward Man, that had lojl it.

On the other side, it is the Hope, the Faith,

and Defre of this inward Man, hungering,

and thirfling, stretching after, and calling upon

this Divine and Heavenly Life.

Now, whether this awakened, new Man,

breathes forth his Faith and Hope towards

this Divine Life, in Hebrew, Greek, or Eng

lish Sounds, or in no one of them, can be of

no Significancy : A Man that can do it only

in one, or in all these Languages, is neither

farther from, nor nearer to, this redeeming

Life of God. Or can you think, that the hea

venly Life must more willingly enter into, and

open
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open itself in, a Man that has many Lan

guages, than in him, who knows only one ?

Or, that a Man, who can make High Dutch,

Welsh, or, Greek Grammars, must have a

stronger Faith, a more lively Hope, and a

more continual Thirst after God, than he

who can but poorly spell in his Mother

Tongue ? But now, if this is too absurd to

be supposed ; then, my Friend, without the

least Injury done, or the least Enmity shown

to Learning, Science, Reason, and Criticism,

you must place them just where I have done,

amongst the Things and Ornaments of this

earthly Life, and such Things as, in their own

Nature, are as easy to be had, and as highly

enjoyed, by Men that despise all Goodness, as

by those who fear God, and eschew Evil.

And therefore, Sir, no Truths concerning

the Divine and Heavenly Life are to be

brought for Tryal before this learned Bar,

where both Jury and Judges are born and

bred, live and move and have their Being in

another World, which have no more Power

of feeling the Divine Life, than an Eagle's

Eyes can look into the Kingdom of God.

If you, my Friend, having read many old

Greek and Latin Books, should intend to

publish Homer, or Cæsar s Commentaries, with

critical Notes, I should have nothing to ob-

G ject
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ject to your Ability ; you might be as well

qualified by such Means for such a Work, as

one Man is to make Baskets, or another

Trass to catch Flies. But if, because of this

Skill in old Greek and Latin, you should

seem to yourself, or others, to be well quali

fied to write Notes upon the Spirit and Mean

ing of the Words of Christ, I should tell you,

that your Undertaking was quite unnatural,

and as imposible to be free from Error, as

when a blind Man undertakes to set forth the

Beauty of different Colours.

For the Doctrines of Redemption belong

no more to the natural Man, than the Beauty

of Colours to him, that never faw the Light.

And from this unnatural Proceedure it is,

that the Scriptures are as useful to the Soci-

nian or Arian., the Papi/i or the Protejiant ;

and they can as easily, by the Light of Reason,

charge one another with Absurdities, and

confute each other's Opinion, as two blind

Men can quarrel, and reject each other's No

tions of Red and Green.

Jejus Chri/l is the Light of that heavenly

Man that died in Paradise ; and therefore

nothing in Man, but that awakened Seed of

Life, that died in Paradise, can have the least

Sensibility or Capacity for receiving the re

deeming Power of Jesus Ckrifi. But Light

and



[ 99 ]

and Life have no Dependance upon Words

or Phrases ; they both can only proceed

from a Birth, whether it be the Light and

Life of God, or the Light and Life of this

World. How absurd would it be, to sup

pose, that a Man, naturally blind, must be

taught Grammar or Logic, to fit him for the

Reception of the Light of the Sun, and the

Knowlege of Colours ? Yet not less absurd,

than to think, that Skill in Hebrew and

Greek Words can open the Light of God

and Heaven in the Soul. If you now, Aca-

demiau, can set this Matter in a juster Light,

I am ready to hear you.

Academicus. Standing upon the Grouud,

that you, Theophihis, stand upon, all that you

have faid of Reason, Science, historical Know

lege, or critical Skill in Words, is unanswer

able. For what can all these Things avail,

if Redemption is purely a Birth of the Divine

Nature, Light, and Spirit of God, offerees

to fallen Man ; which Birth can only be

received by the Faith, Hope, and Desire

of that inward Man, which is Divine in

us ? For nothing else can have any Hunger

or Thirst after the Divine Nature, but that

which is itself born of it. . t .

Now this true Ground of the Christian Re

demption .gives the greatest Glory to God,

G 2 and
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and Comfort to Man. It explains the Fact,

why plain and simple Souls, having their

inward Man kindled into Love, Hope, and

Faith in God, are capable of the highest

Divine Illumination ; whilst learned Stu

dents, full of Art and Science, can live and

die without the least true Knowlege of God

and Christ, and Slaves to all the Lusts of the

Flesti. For thus, this Redemtion belongs

only to one Sort of People, and yet is common

to all. It is equally near, and equally open,

to every Son of Man. There is no Difference

between Learned and Unlearned, between

Jew or Greek, Male or Female, Scythian or

Barbarian, Bond or Free ; but the fame

Lord is God over all, and equally nigh to all

that call upon him. It is told us, as the Glo

ry of the Divine Goodness, that it giveth

Fcdder to the Cattle; and feedeth the young

Ravens that cry unto it. What Cattle ? Sure

ly not only to the Cattle of Jacob ; or only

to the young Ravens that cry in the Land of

^udah. Yet this would be much more con-

sistent with the Goodness of the One univerfal

God, than to hold, that only the Sons of Ja

cob, o* the Children of the Circumcision,

were in the Covenant of God's Redemption.

But how, though this one Ground of

Christian Redemption stands in ..the highest

Degree
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Degree of Plainness from Scripture' and is

absolutely certain from the very Nature of

the Thing ; yet, till I met with honest Rusti-

cus, I never conversed with any Man, or read

any Book, that gave me the least Hint of it.

When I had taken my Degrees, I consulted

several great Divines, to put me in a Method

of studying Divinity. Had I faid to them,

Sirs, What muji I do to be farced? they

would have prescribed Hellebore to me, or

directed me to the Physician as a vapoured

Enthusiast. And yet I am now fully fatis

fied, that this one Question ought to be the

sole Inquiry of him, who desires to be a true

Divine. And was our Saviour himself on

Earth, who surely could do more for me

than all the Libraries in the World, yet I

need have astted no more Divinity-Know-

lege of him, than is contained in this one

Question. v .

M would take up near half a Day, to tell

you the Work which my learned Friends

have cut out for me. One told me, that

Hebrew Words are all ; that they must be

read without Points ; and then the old Testa

ment is an opened Book. He recommended

to me a Cart-load of Lexicons, Critics, and

Commentators, upon the Hcbrriv . Bible.

Another tells me, the Greek Bible is the best ;

G 3 that
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that it corrects the Hebrew in many Places;

and refers me to a large Number of Books

learnedly writ in the Defence of it. Another

tells me, that Church-History is the main

Matter ; that I must begin with the first Fa

thers, and follow them through every Age of

the Church, not forgetting to take the Lives of

the Roman Emperors along with me, as strik

ing great Light into the State of rhe Church

in their Times. Then I must have recourse

to all the Councils held , and the Canons made,

in every Age ; which would enable me to fee

with my own Eyes the great Corruptions of

the Council of Trent. Another, who is not

very fond of antient Matters, but wholfy bent

upon rational Christianity, tells me, I need go

no higher than the Reformation ; that Calvin>

and Cranmer were very great Men ; that Cbil-

lingitiortb and Locke ought always to lie upon

my Table ; that I must get an intjre Set of

those learned Volumes wrote against Popery in

King 'James Reign ; and also be well versed

in all the Discourses which Mr. Beyle's and

Lady Meyers Lectures have produced : And

then, fays he, you will be a Match for our

greatest Enemies, which are the Popish

Priests, and modern Deists. My Tutor is

very Liturgical ; he desires me, of all Things,

to get all the Collections that I can of the

antient
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antient Liturgies, and all the Authors that

treat of such Matters ; who, he fays, are very

learned, and very numerous. He has been

many Years making Obfevations upon them,

and is now clear, as to the Time, when cer

tain little Particles got Entrance into the Li

turgies, and others were by Degrees dropt.

He has a Friend abroad, in Search of antient

Manuscript Liturgies ; for, by the bye, faid

he, at parting, I have some Suspicion that our

Sacrament of the Lord's Supper is ejjhitially

defective, for want of having a little Water

in the Wine, &c. Another learned Friend

tells me, the Clementine Constitutions is the

Book of Books ; and that all that lies loose

and scattered in the New Testament, stands

there in its true Order and Form ; and though

he will not fay, that Dr. Clarke and Mr. Whif-

ton are in the right ; yet it might be useful to

.me to read all the Arian and Socinian Wri

ters, provided I stood upon my Guard, and

did it with Caution. The last Person I con

sulted, advised me to get all the Histories of

the Rife and Progress of Heresies, and of the

Lives and Characters of Heretics. These

Histories, he faid, contract the Matter; bring

Truth and Error close in View; and I ihould

find all that collected in a few Pages, which

would have cost me some Years to have get

G4 t gether.
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together. He also desired me to be well

versed in all the casuistical Writers, and

chief Schoolmen; for they debate Matters

to the Bottom; dissect everv Virtue, and

every Vice, into its many Degrees and Parts ;

and show, how near they can come to one

another without touching. And this. Know-

leg©, he faid, might be useful to me, when

I came to be a Parish-Priest.

Following the Advide of all these Coun

sellors, as well as I could, I lighted my Can

dle early in the Morning, and put it out late

at Night. In this Labour I had been sweat

ing for some Years, till Ruflicus, at my first

Acquaintance with him, seeing my Way of

Life, said to me, Had you lived about Seven

teen hundred Years ago, you had stood just in

the fa;ne Place as I stand now. I cannot

read ; and therefore, fays he, all these Hun

dreds of Thousands of disputing Books, and

Doctrine-Books, which these Seventeen hun

dred Years have produced, stand not in my

Way ; they are the fame thing to me, as if

they had never been. And, had you lived at

the Time mentioned, you had just escaped

them all, as I do now ; because, though you

are a very g od Reader, there were then none

of them to be read.

Could
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Could you therefore, be content to be one

of the primitive Christians, who were as good . ,

as any that have been since, you may spare

all this Labour. Take only the Gospel into

your Hands ; deny yourself ; renounce the

Lusts of the Flesh ; set your Affections on

Things above ; call upon God for his Holy

Spirit ; walk by Faith, and not by Sight;

adore the holy Deity of Father, Son, and

Holy Ghost, in whose Image and Like

ness you was at first created, and in whose

Name and Power you have been baptized,

to be again the living Likeness, and holy Ha

bitation, of his Life, and Light, and Holy

Spirit. . '

; Look up to Christ, as your Redeemer,

your Regenerator, your second Adam; look

at him, as truly he is, the Wisdom and Power

of Gcd, sitting at his Right Hand in Hea

ven, giving forth Gifts unto Men j govern

ing, fanctifying, teaching, and enlightening

with his Holy Spirit, all those that are spiritu

ally-minded. ; who live in Faith, and Hope,

and Prayer, to be redeemed from the Nature

and Po^er of this evil World. Follow but

this simple, plain Spirit of the Gospel, loving

God with all your Heart, and your Neigh

bour as yourself, and then you are Christ's

Disciple,
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Dhciple, and have his Authority to let the

Dead bury their Dead.

God is a Spirit, in whom you live and

move and have your Being ; and he stays

not till you are a great Scholar, but till

you turn from Evil, and love Goodness, to

manifest his holy Presence, Power, and Life,

within you. . It is the Love of Goodness, that

must do all for you ; this is the Art of Arts;

and when this is the ruling Spirit of your

Heart, then Father, Son, and Holy Ghost,

will come unto you, and make their Abode

with you, and lead you into all Truth, though

you knew.no more of Books than I do.

So ended Rujlicus. It is not easy for me,

Thecfhi'his,. to tell you, how much Good

I received'. from ' this simple Instruction cf

honest Mafier Rujlicus ; for so I may well

call him, since he, in so few Words, taught

me a belter Lesion of Wisdom, than ever

I had heard before.

What a Project was .it, to be grasping af

ter the Knowiege of all the Opinions, Do

ctrines, Disputes, Heresies, Schisms, Coun

cils, Canons, Alterations, Additions, Inven

tions, Corruptions, Reformations, Sects, and

Chinches, which 1700 Years had brought

forth through all the Extent of the Christian

World I What a Project this, in order to
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be a Divine, that is, in ordet to bear true

Witness to the Power of Christ, as a Deli

verer from the Evil of Flesh and Bbod, and

Hell, and Death, and a Raiser of a New.

Birth and Life from above ! For as this is

the divine Work of Christ, so he only is a

true and able Divine, that can bear a faithful

Testimony to this divine Work of Chrift.

How easy was it for me to have seen with

Rujlicus, that all this Labyrinth of learned

Inquiry into such a dark, thorny Wilderness

of Notions, Facts, and Opinions, could sig

nify no more to me now, to my own Salva

tion, to my Interest in Christ, and obtaining

the Holy Spirit of God, than if I had lived

before it had any Beginning ! But the blind

Appetite of Learning gave me no Leisure to

apprehend so plain a Truth. Books of Di

vinity indeed I have not done with ; but I

will esteem none to be such, but those that

make known to my Heart the inward Power

and Redemption of Jesus Christ. Nor will

I seek for any thing even from such Books,

but that which I ask of God in Prayer ; viz.

how better to know, more to abhor and

resist: the Evil that is in my own Nature;

and how to attain a supernatural Birth of

the Divine Life brought forth in me : All be

sides this is Pushpin. The shipwrecked

Man
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Man wants only to get to Shore. Did we fee

the Truth of our State as he does, we should

have but one Want, and that would be, to

get Possession of our first created State. There

is no Misery but in the Evil that is in our

own fallen State; this is our Shipwreck, and

great Distress ; nor is there any Happiness,

but in having the first Life of God, an.d all

Goodness; opened again in the Soul. He

that is not intent upon this one Thing need

ful, is not a wife Christian j much less a Di-

or 6ne qualified "to make known to

others the Mystery of the Power of Christ in

the Work of Redemption.

But I now go back to that which I first

spoke of ;' and though I give up all that I

laid of putting out 'Jacob Behmeri in new

Language, with Comments, &c. yet I must

still desire, that, some way or other, he may

be made more plain and intelligible ; call it

by what Name you please.

Theophilus. Jacob Behmen may be COn-:

fidered, (i.) As a j Teacher of the true

Ground of the Christian Religion. '(2.) As!

a Discoverer of the false Antichristian Church,

from its. first Rife in Cain, through every

Age of the World, to its present State in all,

and every Sect os ' the present divided Chrili-

endom. (3.) As a Guide to the Truth of

all
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In these Three respects, which contain all

that any one can possibly want to know or

learn from any Teacher; he is the strongest,

the plainest, the most open, intelligible,

awakening, convincing Writer, that ever was.

As to all these Three Matters, he speaks to

every one, as himself faith, in the Sound cf

a Trumpet. And here to pretend to be an

Explainer of him, or make him fitter for

our Apprehension, in these great Matters,

is as vain, as if a Man should pipe through

a Straw, to make the Sound of a Trumpet

better heard by us.

Further, he may be considered, (4.) As

a Relater. of Depths opened in himself, of

Wonders which his Spirit had seen and felt

in his Ternario sanclo. Now in this re/pect

he is no Teacher, nor his Reader a Learner;

But all that he faith is only for the fame End,

as St. Paul spoke of his having been in the

Third Heaven, and hearing Things not pos

sible to be spoken in human Words. And

yet in these Matters it is, that most of

his Readers, especially if they are Scholars,

are chiefly employed ; every one in his way

trying to become Masters of them. Thus,

when he first appeared in Englijh, many

Persons of this Nation, of thi greatest Wit

and



and Abilities, became his Readers ; who,

instead of entering into his one only Design,

which was their own Regeneration from an

earthly to an heavenly Life, turned Chymists,

and set up Furnaces to regenerate Metals, in

Search of the Philosophers Stone. And yet,

of all Men in the World, no one has so

deeply, and from so true a Ground, laid

open the exceeding Vanity of such Labour,

and utter Impossibility of Success in it from

any Art or Skill in the Use of Fire. And

this must with Truth be affirmed of him,

that there is not any possible Error, that

you can fall into in the Use of his Books,

but what he gives you Notice of beforehand,

and warns you against it in the most solemn

Manner ; and tells you, that the Blame must

be yours, if you fall into it. Neither is there

any Question that you can put, nor Advice

or Direction that you can alk, but what he

has over and over spoke to ; testing you, in

the plainest Manner, what the Mystery is

which his Books contain ; how, and by whom,

and for what End, they are to be read.

There are Two Sorts of People to whom

he forbids the Use of his Books, as uncapable

of any Benefit from them, and who will rather

receive Hurt, than any Good from them.

The First Sort he shows in these Words :

4" Loving
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f« Loving Reader, if thou Iovest the Vanity

cc of the Flesh still, and art not in earnest

<c Purpose on the Way to the New Birth, in-

,c tending to be a New Man, then leave the

tc above-written Words in these Prayers un-

" named, or else they will turn to a Judg-

" ment qf God in thee. *" Again, x< Reader,

cc I adrrionishyou sincerely, if you be not in

. cc the Way of the Prodigal, or lost Son, re-

" turning to his Father again, that you leave

" my Book, and read it not ; it will do you

cc Harm.—But if you will not take Warn -

" ing, I will be guiltless ; blame Nobody but

" yourself 'j-'."

In this Advice, so different from that os

other Writers, he shows the Truth and Re

ality of his own regenerated State ; and that

the very fame Spirit speaks in him, as for

merly faid, Recent, for the Kingdom of Hea

ven is at hand. Unless a Man deny him

self, and forsake all that he hath, he cannot

be my Disciple. No Man can come unto

me, except the Father draweth him. Ex

cept a Man be born again from above, he

cannot see the Kingdom of God.—He that is

oj God, heareth God's Word.—Come tinto me,

all ye that labour, are weary and heavy-laden.

Fqr all these Texts of Scripture fay that very

felt*

* Repent. p. 42, + Three Prin.
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self-fame thing that "Jacob Behmen doth,

when he absolutely requires his Reader to

be in the Way of the returning Prodigal. It

is not Rules of Morality observed, or an

outward blameless Form of Life, that will

do : For Pride, Vanity, Envy, Self-love, and

Love of the World, can be, and often are,

the Heart of such a Morality of Life. But

the State of the lost Son is quite another

thing ; and must be the State of every Man :

As soon as he comes to himself and has seeing

Eyes, he will then, like him, fee himself

far from home ; that he has lost his first Pa

radise, his heavenly Father, and the Dignity

of his first Birth ; that he is a poor, beggarly

Slave in a foreign Land, hungry, ragged,

and starving, amongst the lowest Kind of

Beasts, not so well fed and cloathed as they

are: When thus finding himself he faith,

I will arise, and go to my Father, &c. then

has he his first Fitness for the Mysteries

opened in "Jacob Behmen % Writings ; for they

are addressed to Man only in this supposed

State; they have no Fitness to him but in

this State; and therefore no one, whether

Jew, Christian, or Deist, who does not find

and feel himself to be the very lost Son de-

bribed in the Parable, has any Capacity to

receive Eenefit from them ; but they will be

a con*



a continual Stumbling-block to him. And

it is just thus with the Gospel itself; where-

ever it is received and professed, without

something of this Preparation of Heart,*

without this Sensibility of the lost Son, there

it can only be a Stone of stumbling, and

help the earthly Man to form a Religion of

Notions and Opinions, from the unfelt Mean

ing of the Letter of the Gospel.

Secondly, The other Sort of People, whom

he excludes from his Books, and for whom

he has writ nothing, are the Men of Reason,

who give themselves up to the Light of Rea

son, as the true Touchstone of divine Truths.

To these he declares over and over, that he

has not his Light from Reason; and that he

writes nothing to Reason. The rational

Man, faith he, under/lands ?iothing in refer

ence to God; for it is without, and not in

God. Again, 'The true Understanding mujl

flow from* the inward Ground, out of the

Jiving V/crd of God. In ivhich inward

Ground, all tny Knowlege concerning the

divine and natural Ground, hath taken its

Rife, Beginning, and Under/landing. I am

not bom of the School cf this World, and am

a slain simple Man ; hut by Gods Spirit and

Will anj brought, without my own Purpose

and Desire, into divine Knowlege in high na

il tural
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tural Searching! *. Again, He that will learn

to under/land the true Way, let him depart

from-and forfake hisfuvn Reason.}-. If my

Writings, fays he, come into your Hands, I

ivould that you should look upon them as of a

Child's, in whom the Highest has driven his

Work ; for there is that couched therein,

which no Reason may understand or compre

hend J. Again, Reason muft be blinded, kept

under, and not allowed to stir §. Again,

Reason must yield up its own Hearing and

Life, and give itself up to God, that God may

live iti the Understanding of Man, else there

is no Finding in the Divine Wisdom. All that

is taught and spoken concerning God, without

the Spirit of God, is but Babel ||. Again,

We must wholly rejeSl our own Reason ; it is

not available to help. us to the Light, but is a

mere leading astray, and keeping us back.

This we intimate to the Reader, that he may

know what he reades. Let none account it

for a Work of outward Reason. Again,

speaking of the Mystery. **, he faith, Pray to

God, the most High, that he would be pleased

to open the Door of Knowlege, without which

no Man will understand ?ny Writings; for

*Epist. p. 121. f P. f$$, $ P. 141.

§ P. 6'd. |j p. 9. : *t Three.fold L.

f. 68. 83.

they
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they surpass the aflral Reason ; they apprehend

and comprehend the Divine Birth ; and there*

fore only the like Spirit can wider/land them

aright. No Reasoning or Speculating reach-

eth them, unless the Mind be illuminated from

God, to thefinding of which the Way is Jaith-

fullyshown to theseeking Reader*.

And now, Academicus, you may see how

needless it is to ask me, or any one else, ter

help you to understand his Works : He him

self has given you all the Assistance that

can be given : He has laid open before you,

in the utmost Plainness, both the 'Nature of

the Mystery, and the one only possible Way

that you can partake of it.

Academicus. You speak often of the My*

fiery. Pray, What am I to understand by

it ?

Theophilus. You are to understand by it,

the deep and true Ground of all Things. A

Mystery, in which the Birth and Beginning

of eternal Nature, or the first Workings of

the inconceivable God, opening and manifest

ing his hidden Triune Deity in an outward

State of Glory, in the Splendor of united

Fire, Light, and Spirit, all kindled and di

stinguished, all united and beatified by the

/bidden Three. In this eternal Nature, all in-

* Epist. p. 138.

H 2 ward



ward Powers, all the hidden Riches of the'

incomprehensible Father, Son, and Holy

Ghost, are from Eternity to Eternity brought

forth into outward Majesty, and visible Glory.

In which Triune Opening of heavenly Glory,

Power, and Majesty, the Triune God be-

holdeth himself as in his own Manifestations

is cloathed as with his own Garment, dwell-

eth as in his own Habitation, and worketh

all his Wonders of Wisdom and Omnipo

tence, in and by, and according to, the pos

sible Powers of this eternal Nature. For this

eternal Nature is the first Possibility of all

After-beings and Things ; for before, or

without this eternal Nature, all is an eternal,

silent, still, unmoveable, unperceiveable No

thingness ; and this eternal Nature is the

first Manifestation, the first Opening of the

divine Omnipotence ; and in it are included,

in its own infinite Bounds, all the Height and

Depth, and Extent, of the divine Wisdom

and Powers. All that God is, and can do,

or bring forth from himself, is done in and

by the Working of his Triune Spirit in this

eternal Nature.

This is the great Scene of his eternal

Wisdom and Omnipotence, in which new

Wonders are eternally rising up, and de

claring the fathomless Depths of the Riches

of
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of the invisible Triune Deity. And to fay,

that God can do no more, than what he can

do through and by the possible Powers of

this eternal Nature, is only faying, that he

can do no more than what he can do by

himself, because this eternal Nature is the

eternal Manifestation of the total God, or.an

Out-birth of that which the Deity is, in its

invisible Power and Deity.

Out of this transcendent eternal Nature,

which is as univerfal and immense as the

Deity itself, do all the highest Beings, Che-

rubims and Seraphins, all the Hosts of

Angels, and all intelligent Spirits, receive

their Birth, Existence, Substance, and Form.

They are all so many different, finite, boun

ded Forms of the heavenly Fire and Light of

eternal Nature, into which 'creaturely Beings,

the invisible Triune God breathes his in

visible Spirit, by which they become both

the true Children and Likeness of the invi

sible Deity, and also the true Offspring of

his eternal Nature 5 and are fitted to rejoice

with God, to live in the Life of God, and

live and work, and have their Being, in that

eternal Nature, or Kingdom of Heaven,

in which the Deity itself liveth and worketh.

And they are one, and united in one, God in

ihem, and they in God, according to the

H 3 Prayer
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Prayer of Christ for his Disciples ; That

they, and he, and his Holy Father, might be uni

ted in one*.

This is in Part, what you are first to un

derstand concerning the Mystery.

But, Secondly, It is a Mystery, in which

the Creation and Fall of Angels, with all its

Consequences in them, and their Kingdom ;

in which the System of this visible Universe,

why, and from what, and how it came to be

as it is ; the Birth of she Sun and the

Planets, why and how they come to have

such Difference in Nature, Place, and Office,

as also of all the Stars ; the Nature of every

creaturely Life, and Ground of its vast Va

riety ; the Cause of every inanimate dead

Thing ; a Mystery in which the Creation,

Dignity, and Perfection, of the first angelic

Man in Paradise ; the whole Kingdom of

Nature, and Kingdom of. Grace ; their Con

nexion, Difference, and mutually affecting

and working upon one another under the

Providence of the invisible Spirit of God,

from the Beginning to the End of Time;

are all unfolded from their first Root and

Cause.

Thirdly, It is a Mystery, in which the

Ground of Christian Redemption, its whole

* John xvii.

Nature,
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Nature, absolute Necessity, and the work

ing of 'all its Parts both in the Redeemer

and in the Redeemed, .are set forth in the

utmost Degree of Clearness ; where the

whole Process of Christ, as incarnate, living,

suffering, dying, rising from the Dead, ascend

ing into Heaven, and sitting at the Right

Hand of God, and governing his Church on

Earth by his Holy Spirit ; and all the practi

cal Duties of the Gospel, whether of Faith

and Hope, or of Self-denial ; dying to this

World, and strict Conformity to the Life

and Spirit ofChrist; are all demonstrated, from

the deepest Ground of the Nature of Things,

to be absolutely necessary to the Recovery

and Redemption of the fallen hurnsn Nature.

This, Sir, is, in some Degree, the Mystery

which it has pleased the Spirit of God to

open in this plain and unlearned Man.

Academicus. Well, Theopbilus, I intirely

consent to this Account you have given of it,

and think it is sufficiently supported by

what is to be found in his Books ; they seem

to mean all these great Matters which you

mentioned. But then, Sir, give me Leave to

tell you, that I think it is impossible for you

to defend what you have faid above concern

ing Reason , or to show the Unreasonableness

of my demanding rational Illustrations and

H 4 Comments.
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Comments. For if this is the Truth, that

his Works contain the Ground and Philosophy

of all Nature, and all Creatures ; surely they

must: not only allow the Use of our Reason,

but call for the highest aW most acute Ex

ercise of it. For what can enter into the

Reasons and Philosophy of Things, but

Reason ? Or what do all these great Matters

appeal to, but to our Reason ? I fee no Pos

sibility of denying this ; and if this be gran

ted, all that has been faid about silencing

our Reason, must be given up.

Tbeophilus. The Conclusion, my Friend,

that you here think to be so just and strong,

as not possible to be denied, is so far from

being so, that it is a glaring Absurdity ; and

the quite contrary to that one only true

Conclufion, which you should have made,

and which so easily and naturally flowed

from what was faid. For if the Myflery

is the deep Ground of all Things, of all Na

ture, and all Creatures, &c. then the one

Conclusion that infallibly flows from it, is

this, that no Acutenefs or Ability of natu

ral Reason can so much as look into it.

For natural Reason is no older than Flesh

and Blood ; it has no higher a Nature or

Birth than natural Doubting ; it had no Ex

istence when Nature begun its first: Work-
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ingS, and therefore can bear no Witness to

them. It was not present, had no Eyes,

when Things first came forth ; it never stood

in the Centre, from whence the Birth of

every thing must arise ; it never faw the For

ming of the first Seeds of every Life : And

yet the Mystery, you fee, contains all this :

And therefore the one plain and necessary

Conclusion is this ; That natural Reason is,

and must be, as incapable of entering into

this Mystery, as Flesh and Blood is incapable

of entering into the Kingdom of Heaven.

Behold, now, what a flagrant Proof you

have given of the Vanity, Weakness, and

Blindness of natural Reason in divine Mat

ters. Your Reason faw, with the utmost

Certainty, that the Mystery must be an Ap

peal to Reason, merely because it contained

such an Height and Depth of a divine Phi

losophy; and yet the Height and Depth of its

Matters is the one full Proof, that Reason

can have nothing to do with it. This may

show you, by what means Babel has built it

self all over the Christian World. For, by

the Light of this Babylonian Reason, the De-

senders and Opposers of Doctrines, confute

one another with such a Certainty and Strength

of Reason, as you faw, that Reason must be

the only Judge of the Mystery, from which

it
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it is just as much excluded by its own Na

ture, as the Mole under-ground is, by its

Nature, excluded from the Flight and Sight

of the towering Eagle.

Academicus. Pray then tell me, How a

Man is to attain the Knowlege of the

Mystery, or have any Share in the Light of

it.

Tbeophihis. There is but one possible Way,

and that is this : It must be born in you. All

true Knowlege, either of God or Nature,

must be born in you. You cannot possibly

know any thing of God, but so far as God

is manifested in you ; so far as his Light and

Holy Spirit is born in you, as it is born in

him, and liveth and worketh in you, as it

liveth and worketh in him. A distant, ab

sent, seperate God, is an unknown God.

For God can only manifest God, as Light

can only manifest Light, and Darkness make

Darkness to be known.

Again, you can have no real Knowlege of

Nature, and its inward working Power, but

so far as the Workings of Nature, and the

Birth of Things, are Working and a Birth

in yourself. Natural Reason may trade in

the Outside of Things ; it may measure, and

makej)raughts of Magnitude, Height, and

Distance of Things on the Earth, and above

the
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the Earth; it may make many and fine Expe

riments of the Powers of every Element: But

then this is going no farther into the Ground

of Nature, than when the Potter makes cu

rious Vessels with his Clay and Fire.

To count the Stars, to observe their Places

or Motions, is just the 'fame Height of natu

ral Knowlege, as when the Shepherd counts

his Sheep, and observes their Time of Breed

ing.

This World, with all its Stars, Elements,

and Creatures, is come out of the invisible

World ; it has not the smallest Thing, or

the smallest Quality of any thing, but what

is come forth from thence ; and therefore

every Quality of every thing, is what it is,

and worketh that which worketh, by a secret

Power and Nature in and from the invisible

World. Bitter, sweet, sour, hard, soft, hot,

cold, Sec. have all of them their first Seed

and Birth in the invisible World, called eter

nal Nature. The irrational Animals of this

World feel all these Things: The rational Man

goes farther ; he can reason and dispute abouc

their outward Causes and Effects : But the

Mystery of eternal Nature must first be

opened in Man, before he can give the di

vine Philosophy of them. For as they all

come from thence, have their Nature, Birth,

and
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and Growth, from thence ; so no Philosophy,

but that which comes from thence, can give

the true Ground of them.

If Man himself was not all these Three

Things; viz. (i.) A Birth of the holy Deity;

(2.) A Birth of eternal Nature ; and, (3.)

Also a Microcosm of all this great outward

World ; that is, of every thing in it, its Stars

and Elements ; and if the Properties of every

creaturely Life were not in an hidden Birth

in him ; no Omnipotence of God could open

the Knowlege of divine and natural Things

in him.

For God can only manifest that., which

there is to be manifested ; and therefore only

open that, which before lay unopened, and

as in a State of Hiddennefs or Death. No

thing can come forth from Man, or any

Creature, but that which first had its Seed in

him ; and to think, that any Knowlege can be

put into him, but that which is a Birth of his

own Life, is as absurd as to think, that the

Tree and its Branches may first grow, and

then be brought to the Root.

We are led into Mistakes about this Mat

ter, from the common Practice of the World,

which calls every thing Knowlege, that the

Reason, Wit, or Humour of Man, prompts

him to discourse about ; whether it be Fic

tion,
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tion, Conjecture, Report, History, Criticism,

Rhetoric, or Oratory: All this passes for

Sterling Knowlege ; whereas it is only the

Activity of Reason, playing with its own

empty Notions.

From this Idea of Knowlege it is, that

when this rational Man turns his Thoughts

to the Study of Divinity, he is content with

the fame Knowlege of divine Matters, as he

had in these Exercises of his Reason ; and he

proceeds in the fame Manner, as when he

studied History and Rhetoric.

He turns his Mind to Hearfay, to Con

jecture, to Criticism, and great Names ; and

thinks he is then a Member of the true

Church, when he knows it as plainly, as he

knows the antient Commonwealth of Rome.

His Knowlege of the Being of God stands

upon the fame Bottom, and is made known

to him by the fame Means and Methods of

Proof, as he comes to be assured, that once

upon a Time there was a First Man, and his

Name was Adam. His Knowlege of the

Kingdom of Heaven is looked upon to be

sufficient, as soon as he knows it, as he

knows that there is such a Place as Constan

tinople. When he turns his Inquiries into

the Mysteries of Christian Redemption, he

looks as much out of himself, as when he

is



[ 126 1

is searching into the Antiquities of Greece y

and appeals to the fame Helps for this Know-

lege, as when he wants to know the inward

Structure of Solomon's Temple, and all its

Services, &c.

This is the great Delusion which has long

overspread the Christian World ; and all

Countries, and all Libraries, are the Proof

of it. It is this Power and Dominion of

Reason in religious Matters, that Jacob Beh~

men so justly calls the Antichrijl in Babel;

for it leads Men from the Life and Truth of

the Mysteries of Christ, to put a carnal Trust

in a confused Multitude of contrary Notions,

Inventions, and Opinions. And the thing is •

unavoidable, it cannot be otherwise with

Reason., it cannot do more Good with, or

make a better Use of Gospel Doctrines ; it

is Antichrists as soon as ever it is admitted to

debate and state the Nature of any divine

Truth. And that for these Two great Rea

sons : First, Because it has absolutely the

fame Incapacity for it, as the Man that is

born blind hath for the Light. Wherein now

Heth the Incapacity of the blind Man, to

speak or think any thing truly about Light ?

It is because he is born and bred in another

World, where nothing of Light ever did or

can enter; it is because there is the Gulph

of
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of this World ; and therefore, though he

lives ever so long, reasons ever so much, or

hears ever so many Speeches about the Light,

all that he gets by it is only more false Ideas

of the unknown Thing.

Now this is strictly the Incapacity of

Reason, to speak, or think any thing truly

of the Divine Life. It is because it is born

and bred in another World, in the Darkness

of Flesh and Blood, into which no Percep

tion or Sensibility of God and Heaven can

enter it is because there is the Gulph of a

whole Birth betwixt it, and the Light of God

and Heaven ; and therefore, let Reason,

from Age to Age, hear, read, and dispute

ever so much about the Light of God and

Heaven, all that it can get by it, is only to

be enriched with more and more Fictions and

Falsities about the unknown Thing.

Secondly, Natural Reason, whenever judg

ing, or ruling in divine Matters, must be An

tichrist, because it cannot make any other

Use of the Mysteries of Religion, pr do any

thing else with them, but in the same Spirit,

and for thesame Ends, that it receiveth and

useth the Things of this World. It matters

not, what are the Names or Natures of the

Things, whether you call them spiritual or

temporal :
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temporal : Natural Reason can make but' one

and the fame Use of them ; it can only turn

them to an earthly Use, to worldly Prospe

rity, to private Interest, Honour, Power, or

Distinction. And the Thing is unavoidable,

it is impossible to be otherwise; it is not a

Fault that Reason might amend, if it would ;

but is as much its own Nature, as it is natural

to Flame to ascend. Now every thing must

act according to its Nature ; every Kind

of Life must be for itself, for its own Good.

Now Reason has no higher a Birth and Na

ture, than the Spirit of this World it must

be as worldly as its Birth is, and cannot pos

sibly have any thing else but worldly Views,

and the Interests of its own Flesli and Blood,

in every thing that it can make any use of.

This is as essential to the natural Reason of

Man, as to the natural Subtlety of every

Beast ; for they have both the fame Original

from the Light and Life of this World, have

both the fame earthly Nature, and can act

only in an earthly Manner, to serve the fame

Ends of an earthly Life. The Reason of the

one has no more of God and the Divine Na

ture in it, than the Subtlety of the other.

And hence it is, that Man, following only

the Cunning of his natural Reason, is often.

more mischievous than the worst of Beasts.

And
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And thus, you fee how Reason, ruling in Di

vine Things, is, and must be Antichrist : First,

As it turns the living Mysteries of God into

lifeless Ideas, and vain Opinions ; and, Se

condly, As it sets up a worldly Kingdom of

Strife, Hatred, Envy, Division, and Persecu

tion, in Defence of them. And therefore it

is a fundamental Truth, that Man has no Ca

pacity for Divine Knowlege, till the Particle

of Divine Life, lost in the Fall, is awakened ;

in which alone, the Mystery of God and the

Divine Nature can have a Birth.

Acadctnicus. You have carried your Point,

Theophilus, with a high Hand, and I rejoyce

in seeing this Matter so well proved. But

still I would ask you something, that I know

not how to express; I would fain understand

more clearly, how this Mystery of God, and

eternal Nature, is to be born in me. 1

Theophilus. Every thing, Academicus, is,

and must be, its o<wn Proof'; and can only be

known from and by itself. There is no

Knowlege of any thing, but where the Thing

itself is, and is found, and possessed. Life,

and every Kind and Degree of Life, is only

known by Life ; and so far as Life reaches,

so far is there Knowlege, and no farther.

Whatever Knowlege you can get by the

Searching and Working of your own active

I Reason,
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Reason, is only like that Knowledge, which

you may be faid to have got, when you have

searched for a Needle in a Load of Straw, till

-you have found it.

For nothing that is brought into the Mind

from without, or is only an Idea beheld by

our reasoning Faculty, is any more our Know

lege, than the feeing our natural Face in a

Glass, is seeing our own Selves. And all the

Ideas or Images that your Reason can form

of any absent, unpossessed Thing, is no more

a Part of your own Knowlege, than' your

drawing a Picture of your own Hand is

making a Member of your own Body. It is

therefore a vain and fruitless Inquiry, to be

asking beforehand for the Knowlege of any

unpojjefsed Matters ; for Knowlege can only

be yours, as Sickness and Health is yours, not

conveyed into you by a Hearfay Notion, but

the Fruit of your own Perception and Sensi

bility of that which you are, and that. which

you have in yourself. How often have you

been warned against this Procedure, in Words

like these ? " Therefore let the Reader be

" warned, not to dive farther into these very

" deep Writings, nor Plunge his Will deeper,

" than so far as he apprehendeth : He should

*c always rest fatisfied with hia Apprehension ,

,c for in his Apprehension, he ftandeth yet

e* in
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" in that which hath its Reality ; and

" therefore he erreth not, how deep soever

" the Spirit leadeth him : For to one more

" will be given than to another. And this

is the only Mark to be observed, that every

" one continue steadfast in Humility towards

" God, and submit himself, that Jie may

" make the Will and the Deed as he pleaseth.

" When you do that, you are in yourself as

" dead ; for you desire nothing but God's

" Will, and the Will of God is your Life,

«« which goeth inward even to the Opening

" of the highest Mysteries*."

, One would have thought, Academicus,

that this Advice, if only from the uncommon

Nature of it, should have had more Effect

upon you. For it is not only new to you,

but to qvery Reader ; there being nothing like

it, either for the Sense, the Sobriety, or the

Depth of its Matter, ever given by the wisest

. of Philosophers to their Readers.

Truth, my Friend, whatever you may

think of it, is no less than the Saviour and

Redeemer of the World.

Hear therefore its own Language : Jf any

Man will be my Disciple, let him deny him

self, and take up his Cross, and come after me.

He does not fay, Let him get a clear and di-

* Threefold L. p. 15S.

1 2 slinct
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stinct Idea of me, what, andhowlamGod

and Man in the Unity of my Person ; he on

ly tells him what: he is to part with, what

he must put off, to* be made a Child of the

Light. Search and look where you will, this

Denial of Self is the one only possible Way

. to the Truth. « For nothing has separated us

'from Truth, nothing stands betwixt us and

Truth, tut this* Self of an earthly Life, which

is not from God, but from our wandering out

of our first created State.

God created us in and for the Light ; and

had Adam kept his first State, he had not

been an ignorant, blind Pilgrim in the Dark

ness of this World, but the illustrious Opener

of all its Wonders in the Light of God. But

as this Light and Knowlege was lost in Adam,

so it can only be recovered by him who

came to restore all that was lost, and who

justly called himself the Light of the World.

Would you therefore be a Disciple of Truth

you must not, with Pilate, alk, What is Truth?

or consult the Schools, how you shall form

an Idea of it: But you must alter your

Life, put a Stop to all earthly Lusts, renounce

all that you are, and have from Self ; give up

all the Workings of your own Reason, and

your own Will ; and then, and then only,

are you fitted for that ~Un5lion from above,

which
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which can. teach you all Things. But till

Christ, who is the one Fountain of Life and

Light, be opened in you ; it is in vain, that

you rise up early, and late take Rest, in Quest

of Truth , for he himself hath faid, Without

me, ye can do nothing. And every Son of

earthly Adam., however naturally enriched

with the Spirit, and Light, and Arts of thi?

World, is born, and must remain, a Spirit in

Prison, till Christ is found to be an inward

Preacher, and Light within him. As be is

the one Resurrection from the Dead, so is he

the one Deliverer from every thing that has

the nature of Death, Darkness, and Igno

rance. And to expect seeing Eyes, hearing

Ears, and Sensibility of Heart, from any thing

but that eternal Word, by which we were at

first made, is robbing God and Christ of more

Honour, is a more idolatrous Departure from

the true Worsliip and Dependence upon him,

than if we sometimes hoped to have Good

from this or. that Saint's praying for us.

For this is a Truth, that admits of no Rer

striction, but reaches from one End of the

Earth to the other, that as no Man can come

unto the Father, but through the Son ; so no

one can come at any Divine Knowlege, either

in Grace or Nature, but through him alone.

I 3 Tt e
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The Schools of this World are of no higher

a Nature, than the Markets of this World ;

and when rightly used, serve only to the Ends

of this earthly Life. But as Markets and

Traffick seldom keep within their just Bounds,

but become serviceable to Vanity, earthly

Lusts, and all the Luxury of Life; so it

mostly happens in our learned Labours ; we

grow old and blear-eyed, in Studies that

nourish Pride and Envy, Division and Con

tention; and only help our old Man to/be

content with the Riches of his fallen Nature,

aud feel no Necessity of being born again.

Would you therefore be a Divine Philoso

pher, you must be a true Christian ; for Dark

ness is every-where, but in the Kingdom of

God ; and Truth no-where to be found by

Man, but in a..New Birth from above. Man

was created in and for the Truth ; that is,

he was created in the Truth of the Divine

Light, to fee and hear, to taste and feel, to

find and enjoy, all Things in the Truth of

the Divine Life brought forth in him. And

therefore it is, that for fallen Man there is

but. one Remedy ; it is only the Truth that

can make him free. Truth is the only

Rcfiing-place of the Soul ; it is ' its Atone

ment and Peace with God; all is, and must

be Difquite, a Succession of lying Vanities,

tilL
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till the Soul is again in the Truth, in which

God at first created it. And therefore faid

the Truth, Learn of me ; for I am meek, and

lowly of Heart ; andyeJhallfind Reft unto your

Souls.

Academicus. Pray, Theophilus, stop a

.while : Surely your Zeal carries you too .far.

All Ages of the Wojld have seemed to agree

in this, that the Gospel teaches purely the

Simplicity of a godly Life ; calls no Man to

be a Philosopher, nor gives the smallest In

struction in Matters that relate to Philosophy.

Theophilus. All this, Academicus, is very

true ; but then, this very Simplicity and

Plainness of the Gospel, turning Man only

from this World, to a Faith, and Hope, and

Desire of God, is the one Reason, and full

Proof , that it alone is a true Guide into the

highest School of Divine Wisdom and Phi

losophy ; not only because Goodness is our

greatest Wisdom, but because the Mysteries

of God, of Grace, of Nature, of Time and

Eternity, can no other possible way be open

ed in Man, but by this Simplicity of a godly

Life taught in the Gospel ; because only the

godly Life hath Knowlege of God; just as the

creaturely Life hath only Knowlege of the

Creature, and the painful Life hath Knowlege

of Pain. The Scripture faith, that only the Spi-

1 4 rit
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cs God knewetb the Things of God. And indeed;

how can*it possibly be otherwise ? For since

the Spirit of God is the Spirit and Life that

goeth through all Nature and Creature, and

only openeth its own hidden Powers therein ;

since it is that which is the Former of every

thing ; that which makes every thing to

have the Life that it hath, and to work as it

worketh ; nothing but the Spirit of God, can

possibly know the Things of God : And there

fore, of Necessity, this Spirit of God must be

in Man, and work in Man, as it is in Nature,

and worketh in Nature, before Man can en

ter into the Knowlege and Working of God

in Nature. And therefore here you have

two immutable,. and fundamental Truths :

(i.) That all our Ignorance of God and Na

ture is, and must be, purely and solely, the

Want of the Spirit and Life of God in us :

And, (2.1 That therefore the one only Way

to Divine Knowjege, is the Way of the Gos

pel, which calls and leads us to a New Birth

of the Divine Nature broughtforth in us.

Academicus. I have nothing that I can,

or would object to what you have faid. But

still I must fay, that I do not enough appre

hend, how the Spirit and Lije of God must

thus, of all Necessity, be born in us ; nor in

deed, do i intirely comprehend how it is done.

Human
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Human Reason, or human Instruction, I sec

plain enough, cannot help me to any Divine

Light. But suppose God mould send an

Angel to instruct me, and that frequently,

would not Divine Knowlege be then impart

ed to me ? And yet this would not be a

Birth of God in me. Or, will you fay, that

God cannot sufficiently instruct me, even by

the highest of his Angels ?

Theophilus. An Angel, Sir, may instruct

you, as the Scriptures instruct you ; but it is

only such an Instruction, as may direct you

where and how to obtain that Light, which

neither the Letter of Scripture, nor the Voice

of an Angel, can bring forth in you. The

highest Angel neither hath, nor ever can

have, any more of a redeeming Power in it,

than the dead Paper on which the Scriptures

are written. But you are to observe, and

mark it well, that you cannot have Divine

Light from any other Thing, but that which

hath full Power to redeem you : For Light

i§ not only Life, but the Perfection, and

highest State of it ; and therefore nothing

can bring forth Light, but that which can

bring forth the Truth and Perfection of Life.

Every other Thing, besides the Life and

Light of God, stands only in a State of mi

nisterial Service towards you : Whether it

be
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be Words of a Message from God, written

on paper, engraven on tables of Stone, or

spoken by the Mouth of an Angel, a Prophet,

otjipojik; be it which it will, it is only a

creaturely Thing; and its creaturely Service

can rife no higher, nor go any farther, than

to show the true Way to Him, who only

himself can be the Truth, the Life, and the

Light in you. For the Light of God cannot,

even by God himself, be communicated to

you by any Creature; and the Reason is, be

cause the Light of God is God himself : It is

the Light of his own Life : And therefore

only himself can bring it forth where-

ever it is ; and no Creature can possibly par

take of his Light, but by having a Birth in

and from the Divine Nature : For the Light

of God can never be separate from the Di

vine Nature, or be any-where but where the

Divine Birth is. And thus you fully fee,

that all that can be divinely known, either in

Heaven, or on earth, can only be known in

that one Way, and by that one Means, by

which fallen Man can be laved ; namely, by

a New Birth of the Light and Spirit or God

. within us. And therefore the simple Way

of the Gospel, is the one only Way to attain

all the Knowlege of all that, which can be

known of and Nature : For nothing

. . . can
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can manifest God and Nature, but the Spirit

of God working in Man, as he worketh in

Nature, which can only be done by a New

Birth of the Divine Nature, brought forth in

Man : But when Man is thus born again of

God, then the Life and Spirit of God is in

him, and worketh in him, as it doth in Na

ture. And thus it is, that Man can only be a

Divine Philosopher, when Christ, who is the

Light of God, and the Light of Nature, is re

vealed in him. Then he is in that living Word,

and that living Word is in him, by which all

Things were at first made; and which maketh,

createth, and worketh in him, as it worketh

in all Things, both in Heaven and Earth.

Academicus. I never expected to have

seen the Gospel New Birth proved to be the

only open Gate to all that Divine Knowkge,

which any Son of Adam ever had, or can

have. But you have proved it to be so, be

yond all Possibility of Denial. And I now

only want to have you go on in this Doctrine

of the New Birth ; for I am persuaded, you

can still add something to that, which has al

ready been said upon it, both as to the Ground,

and Nature, and Fruits of it.

cTheophilus. You must remember, Acade

micus, that all that I can by Discourse, from

the Beginning to the End of this Matter, do

, for
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for you, amounts only to thus much: It is

like giving you a full Assurance of a wonder-

fill Pearl of glorious Virtues, hidden in the

Ground of a certain Field, and showing you

every Step of the Way you must take to find .

it. Now, if from Month to Month, you

should be inquiring and hearing of some new

Powers and Virtues of this heavenly Pearl;

. what Good does all this Discourse and Hear

fay do you? You are just as far from the Pearl

itself, and have no more of it, than when you

first heard of it; and would be in the fame

Distance from it, though )ou was always, to

the End of your Life, loving to hear and talk

about it. I have had no other End in all that

is faid of the New Birth, but to assure you of

the Truth of the Thing, and the true Way to

it. Now the Way to the New Birth lie?

wholly in your Will to it ; and every Step

that you can take, consists in a continual Dy

ing to the selfish corrupt Will, which you

have from Flesh and Blood. Nothing can

make any Change in you, but the Change of

your Will. For every thing, be it what it

will, is a Birth of that Will, which worketh

in you. You have nothing therefore to in

quire after, nor any thing that you can judge

of yourself by, but the State of your Mind,

the Working of your Will and Desire. These

will
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will 'give you more Light, than all the Men or

Books in the World can give you : Where these

are, there are you ; and what these are, that

are you : There you live, and to that you be

long; and there you must have all the Good

or Evil that can.be called yours.

For nothing leads or. carries you any-where,

nothing generates either Life or Death in you,

butthe Working of your Mind, Will, and De

sire. If your Will is angelic, you are an Angel,

and angelic Happiness must be yours. If your

Will is with God, you work with God God

is then the Life of your Soul,and you will have

your Life with God to all Eternity. If you

follow an earthly Will, every Step you take is

a Departure from God, till you become as in

capable of God, and the Life of God, as the

Animals of this World. If your Will work-

eth in Pride and Self-exaltation, in Envy and

Wrath, in Hatred and Ill-will, in Deceit,

Hypocrisy, and Falseness, you work with the

Devil, you are generating his Nature within

you, and making yourself ready for the King

dom of Hell. And thus it is, that our Works

follow us; and that every one <wi11 be reward

ed according to his Works ; and none can reap

any thing else but that which he hath sown.

And the Seed of every thing that can grow in

us, is our Will. The Will maketh the Be

ginning,
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ginning, the Middle, and the End of every

thing it is the only Workman in Nature ; and

every thing is its Work. It has all Power j

its Works cannot be hindered; it carries all be

fore it ; it creates as it goes ; and all Things

are possible to it. It enters where-ever it wills,

and finds every thing that it seeks 5 for its

seeking is its finding. The Will over-rules

all Nature, because Nature is its Offspring,

and born of it ; for all theJProperties of Na

ture, whether they be Good or Evil, in Dark

ness or in Light, in Love or in Hatred, in

Wrath or in Meekness, in Pride or Humility,

in Trouble or Joy, are all of them the Off

spring or Birth of the Will ; as that liveth,

so they live ; and as that changeth, so they

change. So that whatever you are, or what

ever you feel, is all owing to the working and

creating Power of your own Will. This is

your God or your Devil, your Heaven or

your Hell ; and you have only so much of

one, or the other, as your Will, which is

the first Mover, is either given up to the one,

or to the other.

For where the Will of Man is not, there

he hath nothing ; and where his Will is,

there is all that Something which he hath, be

it of what Kind it will ; and it is inseparable

from him, till his Will worketh contrary to it.

Academicus.
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Academicus. Whence hath the Will os'

Man this mighty Power, that it can have no

thing, but that which itself hath willed ?

Tbeophilus. You might as well ask, why

a Circle must be perfectly round, or a strait

Line free from every Degree of Crookedness.

For as it is not a Circle till it is perfectly

round, nor a strait Line till it is free from

Crookedness , so the Will is not in Being, but

so far as it is free, is its own Mover, and can

have nothing but that which it willeth. Se-

co/idly, The Will is not a made Thing, which

is made out of \ something, or that came out

of some different State, into the State os a

Will. But the free Will of Man is a true and

real Birth from the free, eternal, uncreated

Will of God, which willed to have a creature-

Iy Offspring of itself, or to see itself in acr'ea-

turely State. And therefore the Will of Man

hath the Nature of Divine Freedom ; hath

the Nature of Eternity, and the Nature of

Omnipotence in it ; because it is what it is,

and hath what it hath, as a Spark, a Ray, a

genuine Birth of the eternal, free, omnipotent

Will of God. And therefore, as the Will of

God is superior to, and ruleth over all Nature;

so the Will of Man, derived from the Will

of God, is superior to, and ruleth over all his

own Nature. And thence it is, that as to
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itself, and so far as its own Nature reaeheth,

it hath the Freedom and Omnipotence of

that Will from which it is descended ; and

can have or receive nothing, but what itself

doth, and worketh, in and to itself.

And herein consisteth the infinite Goodness

of God, in the Birth of all intelligent Crea

tures ; and also the exceeding Height, Per

fection, and Happiness of their created State :

They are descended from God, full of Di

vine Power ; they can will and work with

God, and partake of the Divine Happiness.

They can receive no Injustice, Hurt, or Vio

lence, either from Nature or Creature ; but

must be only that, which they generate, and

have no Evil or Hurt, but that which they do

in and to themselves. All Things stand in

the Will, and every thing, animate or inani

mate, is the Effect and Produce of that Will,

which worketh in it, and formeth it to be

that which it is. And every Will, where-evet

found, is the Birth and Effect of some antece

dent Will ; for Will can only proceed from

Will, till you come to the first working Will,

which is God himself.

And here, my Friend, you have an easy.

Entrance into the true Meaning of many

important Passages in the Books of Jqcob

Behmen, like those that follow : All, fays he,
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is Magical i the Eternity is mdgicat :-*~Md*

gic is the Mother of all Things.— / speak

jrom a magic Ground*—.Here the Reader

must have magical Eyes*—This hath a ma

gical Under/landing, &c. Vulgar Reason is

offended at these Expressions, because the

Word Magic has, for many Ages, been

mostly used in a bad Sense. But do not you

be frighted at the Sound of these Words j

they are not only innocent, but truly good

and wife, and deeply founded on the Truth

of Things. They have the most Christian

and Divine Meaning ; are strictly conforma-*

ble to the Spirit of the Gospel, as shall bd

shown by-and-by ; and are used for the best

of Ends ; namely, to open the true Ground

of eternal and temporal Nature, and the

Birth of Creatures in each of them. They

are to show how the hidden, invisible Deity

acteth and Worketh all its Wonders in both

these Worlds, in one and the fame uniform

Way; as also, how every thing in Religion,

whether it be a Mystery of God, a Grace of

Of God, or a Duty of Man, hath its whole

Ground, and Nature, aud Efficacy, therein'.

Now magic Power meaneth nothing but

the Working of the Will, whether it be the

Divine, or the creaturely Will; and evry

thing that is the Work of the Will, and i*

K produced
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produced by it, is called its magic Work,

which only means, that it is generated by and

from the Will, as a Birth brought forth by it.

The Will is the Workman, and the Work

is that, which it bringeth forth out of itself.

So that by these Words, you are always to un

derstand these two Things, the Working, and

the Work of the Will. And now, you may

already sufficiently see, that their Meaning is

not only innocent and good, but as necessarily,

and divinely, to be ascribed so God, as the

Power of bringing Things into Existence by

the Working of his Will. For here you

have the true Ground and Original of the

creating Power of God; how every thing

th'at is not God, is yet come from him, and

out of him, as so many Births of his invisible

Power, breaking forth into Visibility, and

sensible Qualities of an outward Life.

The first Manifestation of the invisible God

is that which is called, and is, EternalNature;

which is the Eternity of all possible Powers

and Qualities of Life, the first Source of every

natural Power that can be in any Creature.

All these Qualities of Life, in their eternal

Birth, and rising from one another by the

working Will of God, are the Out-birth,

vor outward Glory of God, in which he mani

fests bis Triune, invisible Deity in a threefold

l " ' Life
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Life of Fire, Light, Wd Spirit ; which are rhs

Ground of all the Qualities of Life*, Sensibi

lity, Power, and Spirit, that ever were, or 'can'

be found in any Creature. Every thing that

exists, or thinks, or moves, or finds itself in

any Kind or Degree of Sensibility, is from, and

out of, this glassy Sea of these united Powers of

Life. And.this whole Manifestation of all the

possible Powers, and Perfection of Life and

Glory, is called that Kingdom of Heaven,. in ;

which God dwelleth ; and is, as it were, his

Divine .Workhouse, out of which he is per

petually giving forth new Works, 'and Forms

cf Wonder.

. Tliis Manifestation .of God, is a. magic

Birth from the Triune forking Will cf the

hidden Deity, which'\ willed to fee itself

in this opened, outward Show ' of all the

possible Powers of Life and Glory ; and

from whence new Worlds of finite Divine

Beings, as so many living Images of God,

might have a Possibility of coming forth. For

without Nature, God' must be bv himself, and

continue an unmanisested Gcd. For no Form

or Creature can be, unless there be something

antecedent to it, that can be formed. Life

must be, before 'there can be a.ny finite living

Creatures ; just as Light must be, before there

can be injy 'feing '.'Eyes'. _ And therefore the

K2' ^'Mani
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Manifestation of God in an outward Glofy

of all the possible Powers, Qualities, and Per

fections of Life, called eternal Nature, must:

be, or there could be no Possibility for the

Existence of any Creature.

Now this fame working Will of the Triune

Deity, which manifested itself in an eternal

Nature, manifesteth itself in creaturely Forms,

all generated from, all enlivened and animated

with, that fame Trinity of Fire, Light, and

Spirit, that constitutes eternal Nature. So

that all intelligent Creatures are that in their

finite Being, which eternal Nature is in its

infinite State. And thus all of them are

from God, and from Heaven, live in God,

and may work with God, as God is in Hea

ven, and Heaven in him; one Life, one Pow

er, one Will, and one Happiness with God.

Now every thing that is not God, but af

ter him, and distinct from him, must be that

which it is, from the working Will of the

Deity. For since it cometh into Being, only

because it is willed to be, it can have nothing

in it, or be any other Thing, but that

which the working or creating Will brought

forth. And as all Things began in and from

this working Will, so all Things must go

on in it ; and there can be no other Creator,

Worker, or Former of Things to all Eternity,
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but the working Will of God, either me

diately or immediately. Nor can there be

any other Nature in any thing, but that

which is the Birth, or magic Effect, of a

working Will within it. And every thing

that is done by the Creature, every thing

which it seeks and likes, or abhors and re

lists, is all driven on by a working Will, or

magic Power, which stirs, and generates,

And works within it.

Would you know now the true Ground

of all this ? It is this : It is because Will is

the first Original of all Power, and the Om

nipotence of God consisteth in nothing elf?

but his working Will and therefore no Power

ever was, or ever can be, any-where else,

but as it is in God ; and if the Creature hath

any Power, it must have it, as God hath it,

in the working Will. For since all Nature,

with all its Qualities, Births, and Creatures,

are all brought into Being by the working

Will of God, it evidently follows, that every

Creature, with every Quality, Power, and

Property in it, is magically born, and there*

fore must have a magic Nature, that is, a

Nature that cometh from, and standeth in

a working Will.

And now, Sir, you are come into a full

View of the most important Matter of the

JC 3 Mystery
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Mystery os all Things; a Matter which, if

rightly apprehended in the inward Ground

of your Soul, puts an .entire End to all the

Jargon of a false Philosophy, and to all

those Fictions of Doctrines and Disputes,

which Reason has built upon the writtea

Word of God.

For nothing is effected by Fiction ^and

Invention, by any contrived Arts or Search-

ings of rational Inquiries; all this is nothing,

because it toucheth not Nature, but leaveth

it to itself.' which carrieth on its own Works

'hy its own' Power, and can only work in its

own XYty ; and must bring forth .its own

Births, independent of every thing but its

own working Life. But all lieth in'.' the

Will and working . Dt:fire of the Soul, 'be

cause Will began and brought forth all that

Nature that lives in the Soul, and is the only

•Life in it ; and this Life can work and grow

from nothing else, but that which first brought

it forth.' Hence you see the full Meaning

'of $eseWords of our Author, Allismagi-

' cal\ and that Magic is the Mother nf ail

Things; and consequently, the only Openor

of all divine Knowlege. All which Ex

pressions only imply thus much, that the

Will, whether in GaS] .or the Creature, is

the Ground and Seed of every Thing ; is the

gene-
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generating working Power, which maketh

and worketh all Things to be in that State

and Condition which they are; and that

every Thing begins, goes on, and ends, in

the Working of the Will ; and that nothing

can be otherwise, than as its Will worketh ;

and therefore Eternity and Time are magical ;

and Magic is, and must be, the Mother of

all Things.

Now here you fee, in the utmost Degree

of Clearness, how all true and false Reli

gion divide from one another. For if no

thing worketh but the Will, if nothing else

carries on the Work of Nature, then all is

false and vain in Religion, but the Working of

the Will ; and nothing is faving, or redeem

ing the Life of the Soul, but that which helps

the Will to work towards God.

Hence it is, that our Author so often tells

his Reader, that when he fees and finds

this magic Birth of Things, he is delivered

from Babel; not by running from one Place to

another, or from one System of Opinions to

another, but by inwardly leaving all the

Workings of earthly Self, all the Paper-

Buldings of natural Reason, and turning to

God with the whole Will and working De

sire of his Heart. This is the right coming

out.pf our own Babel of vain Opinions into
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the Truth and Reality of Nature, where the

living God of Nature is found ; not in No

tions, but in the living Working of the Soul,

and worshipped in Spirit and in Truth.

I faid, into the Truth and Reality of Na

ture, because Nature is the Standard of

Truth, and all is Babel but that which

worketh with Nature ; that is, with eternal

Nature ; for as eternal Nature is the Ma

nifestation of the unchangeable God, so it

must be as unchangeable in itself, and its

own Workings, as God is ; because it hath

nothing in it, but what is in and from the

unchangeable God. And therefore, God

cannot be manifest, or work in any Creature,

but as he is manifest, and worketh in eter

nal Nature ; and therefore all that the Crea

ture doth, is Labour lost, and a vain Beating of

the Air, but that which it workth with,

arid according to eternal Nature. Because

God never was, nor ever can be, or be found,

any-where else but in his own Heaven, or

eternal Nature. And no Soul can by any

one possible thing find, or be found by God,

but by standing before him in the fame Will

apd Working as eternal Nature doth. And

therefore all is Fiction and Babel but the

Working of the Will, because nothing but

jhe Will can work with Nature ; and that

fpr
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for this Reason, because all Life, and all

Nature, eternal and temporal, is what it is,

merely and solely, from the Working of the

Will. All things in Heaven and in Earth

(land in ths magic Birth ; and nothing can

change its State, either for better or worse,

but as the Working of its Will changes.

Justly therefore is it faid, that where this

Truth is found, there is a full and true De^-

liverance from Babel, that is, from all Strife,

and Zeal, and Division about Opinions, Sects,

and Churches ; since the one Thing that

works either to Life, or to Death, the one

Thing that alone opens Heaven or Hell for

us, is with every individual Man, in every

Place, and in every Age of the World ; and

that one Thing is the Working of the Will.

And when, in any such Man, his Will is

turned from his own earthly Self, and this

earthly Life, and worketh with its Desire to

God, then all these Sayings of the Scripture

are true of him ; viz. That he is redeemed

from this evil World.—that he has his Con

versation in Heaven.—that he is of God, and

heareth Giis Word. — that he is saved by

Faith.—that Christ is revealed in him.—that

he is Chri/l's, and Christ is his.—that Christ

. is in him of a Truth.—and that be is led by

she Spirit of Christ. All these Texts would

be
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be true of him, though he had never seen,

nor heard, a Syllable of the written Word of

God.

For the Word of God which faveth and

redeemeth, which giveth Life and Light to

the Soul, is not the Word printed on Paper,

but is that eternal, eroer-speaking Word, which

is the Son of God, who in the Beginning

was with God, and was the God by whom ail

Things were made. This is the universal

Teacher and Enlightener of all that are in

Heaven, and on Earth ; who from the Begin

ning to the End of . Time, without Respect

of Persons, stands at the Door of every

Heart of Man, speaking into it not human

'Words, but divine Goodness ; calling and

knocking, not with outward Sounds, but by

the inward Stirring of an awakened Divine

Life. And therefore, as sure as that is true,

which St. John faith, That this eternal Word

is the Life of Men, and the Light that

lighielh every Man that cometh into the

World, so sure is it, that our Saviour and

Salvation, our Teacher and Enlightener,

from whom we have every good Thought, is

Cbrifl mnithin us; not within this or that

Man, but in every Man where-ever born,

and in whom the Light of Life ariseth. And

indeed how can it be otherwise ? For if God

is
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is the God 'of all Men ; and the Word of

God the Life and Light of all Men ; and all

Men are capable of Goodness ; and all Good

ness can only be from God ; and no Good

ness can belong to Man, but that which is

within him ; then every Man must have the

Word, or Chrijl of God within him, and can

have it no-where else. All Teachers there

fore, who teach Men to look for Life or Sal

vation in any thing but the Word and Spirit

of God within them, stand chargeable with

the Blood and Death of Souls ; because, in

all the Possibility of Things, nothing can

overcome that Death which is in the Soul,

but the Word, or Chrijl of God, living and

working in it. For observe, Man must

have Goodness in the fame Way as God hath

Goodness, that is, from the Divine Nature;

for Goodness is no where else, neither is any

thing else capable of it ; and therefore, if

Goodness is to be in Man, the Divine Nature

must, of all Necessity, be first brought to

Life within him. But this cannot be, till the

working Will of our Heart turns and gives

up itself wholly to the Word and Spirit of

God within us. For we can have nothing

but that, towards which the Earnestness of

our Will goeth.

Again,
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Again, see here in a still higher Degree of

Proof, the absolute Necessity, and unspeak

able Benefit of the Spirit of Prayer; how

it does, and must, in spite of all Opposition,

raise the fallen Soul out of the Poverty of

Flesh and Blood, into the Riches of an hea

venly Nature brought forth in it. For since

all Things in Heaven and Earth stand in a

magic Birth, or Working of the Will; the

Will is that, which hath all Power ; it unites

all that is united in Heaven or on Earth ; it

divides and separates all that is divided in

Nature; it makes Heaven, and it makes

Hell; for there is no Hell, but where the

Will of the Creature is turned from God ;

nor any Heaven, but where the Will of the

Creature worketh with God. Therefore, as

we pray, so we are ; and as our Will-Spirit

secretly worketh, so are we either swallowed

up in the Vanity of Time, or called forth

into the Riches of Eternity. And therefore

the Spirit of Prayer is most justly conceived,

and most simply expressed, when it is faid to

be the Rising of the Soul out of the Vanity

of Time into the Riches of Eternity : For

all the Vanity which the Soul hath, is from

its living in, and loving the Things of Time;

and therefore it can only come out of the

Vanity of its State, by loving and living in

the
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the Truths, which are the Riches of Eter

nity : For the Spirit of Prayer is the Hunger

of the Soul ., and as every Hunger is, so it

eats ; it always eateth that which it hun-

gereth after, and hath a Life suitable to the

Nature, State, and Condition, both of its

Hunger, and its Food. If it hungereth after

the Things of Flesh and Blobd, it eateth no

thing else, and only groweth in the bestial

Life ; and of the Flesh must reap the Cor-

ruptio n that belongs to Flesh : And if it'

hungereth after God, it eateth the Food

which giveth Life to the Angels it eateth

the Bread that is come down from Heaven ;

namely, the real heavenly Body and Blood of

Chris}, whic surely may be called the

Riches of Eternity.

All the Mysteries of Religion, and the

Necessity of the whole Process of Cbrili in

our Redemption, have all of them their

Ground, and Necessity, and Efficacy, in this

ntagic Nature of Things, and are all of them

only for this one End, to help fallen Man

to have a -working Will towards that first

Life, which he has lost. And therefore no

one joins with the Mysteries of Redemption,

or can have any Share in them, but he

whose Will turns wholly from this World,

and hath all its Workings towards God and

Heaven.
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Heaven. And now, Sir, you see the, plain,

and easv, and certain Deliverance from al]

Perplexity and vain Labour in the Dilputes

and Divisions of Religion. It is but opening

your natural Eyes, that is, letting simple

Nature work with its own Power, and all

Difficulties are removed ; and the Way to.

God and Goodness is as natural, and as free

from all Perplexity, as the opening our Eyes

to fee the Light of the Sun. For what i*

so natural to Man as the Working of the

Will ; And yet he can have nothing, or be

any thing, different from that, to which his

Will worketh.

Nor does this at all .too much exalt the

human Will, Or make our Salvation not to

be the pure Grace and Gift of God to us,

but quite the contrary. For the Will here

spoken of, is not the Will of Flesh and

Blood, but that heavenly. Will, which is the

only Spark of the Deity in us, given by the

free Grace of God to all Mankind, as soon

as fallen, and called in Scripture the inspoken

Word of God in Paradise ; which was the

Beginning of the Redemption, when God

first entered into a Covenant of Salvation

\yith Adam^ and all his Posterity. This in-

spoken Word is Chrijl, or the Spark of the

Divine Nature, which is the Light that

lighteth
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llghteth every Man that cometh into the

World. And here, in this Christ in us, lieth

the Will that hath the Power of Salvation in

it; and all its Salvation is the Salvation of

Christ. For it is the Will of this heavenly

Nature, hid in every Man, that is the work

ing Will, that bringeth forth the New Birth

of Heaven in us; and therefore is the pure

free Salvation of Chri/i, given to be a Re

deemer within us. So that all our Salvation,

though wrought out by this working Will

within us, is, from the Beginning to the

End, the pure Grace of God to us, and no

Salvation of our own.

And thus, Sir, you fee, that every Soul

of Man is partly human, and partly divine ;

and is united to an earthly and an heavenly

Nature ; and so not only Can, but must, al

ways work either with one or the other, and

has nothing else to work with ; and must

and can be, or have nothing else, but as he

followeth or worketh with either of these

Wills. So that, infallibly to know both your

present and future State, what you are, and

to what you belong, you need only to see,

what you cannot help seeing, how, and where,

and to what, your Will worketh.

.; 'And thus, from this Knowlege of the

magic Nature of Things, which all are that

which
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which they are, solely from the Working of

the Will in every thing, you are delivered

from all vain Labour and Party-Zeal ; and

are brought back to that true and fafe

Ground; on which God has placed you to

work out your own Salvation, without any

Hindrance from any Builders of Babel, of

whatever Denomination.

The Short is this : The whole Matter of

Religion relates only to Life and Death.

But Life and Death are both of them im

mutable, and founded in the unchangeable

Nature of Things. Nothing can alter them,

or invent a new Way, either to or from either

of them. To what purpose then, is all this

dividing into so many Parties ? Why all this

Strife and Zeal about Opinions ? Death and

Life go on their own Way, carry on their

own Work, and stay for no Opinions. Does.

the Stone stop, or alter its Tendency towards

the Earth ? Do the Sparks and Flame cease

to fly upwards, because Philosophers dispute

and quarrel shout the Reasons of one or the

other ? No ; Nature goes on in its own Way,

let Reason fay what it will. Now Death

and Life have thair own unchangeable Na

ture and Working in and from themselves ;

and are just as distinct from, and independ

ent of, all Opinions of Men about them*
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to will and work, as Life willeth and

workcth, and to will and work, as Death

willeth and worketh, is the one only possible

Way to partake either of Life or Death.

What a Delusion is it therefore, to grow

grey-headed in balancing antient and modern

Opinions ; to waste the precious uncertain

Fire of Life in critical Zeal, and verbal

Animosities ; when nothing but the kind

ling of our working Will into a Faith,

that overcometh the World, into a stedfast

Hope, and ever-burning Love, and Desire

of the Divine Life, can hinder us from fall

ing into eternal Death !

Academicus. Oh ! Theophilus, you have

led me into a Depth, that I never thought

of seeing into.

For this magic Power of every thing, that

works in all Nature and Creature, shows me

every thing in a new View. You might

well fay, that Reason has no Power in this

Mystery ; that nothing is proposed to it :

For since Life and Death have their own

Working within themselves, and must at last,

when Time is at an End, divide and take

Possesiion of every thing, according as its

Will has worked either with one or the other,

it signifies no more to them what Reason has

L been



been all this time discoursing about, than in

what Language a Man used to talk. But

before you go any farther, I beg a Word or

Two on these Matters. First, How I am

to understand our Author, when he fays,

Here the Reader mull have magical Eyes;

and, This cr that hath a magical Understand

ing. And, Secondly, That you would, as

you promised, (how, how the speaking thus

of this magical Power of Life, is strictly

conformable to the Spirit of the Gospel.

Thcophihis. As to your First Matter, con

cerning 7nagical Eyes ; I should have thought

the Thing plain enough already. But you

may understand it thus. When a Carpenter

cuts Timber into various Shapes and Forms,

and then joins one Piece to another, till it is

formed into the Shape of a House ; this is no

magical Work, because one Part does not

grow from the other, till the Whole is brought

forth, and therefore there is no need of ma

gical Eyes to fee what this Work is. But

when an Oak groweth from an Acorn, or a

Plant from a Seed in the Ground, here the

Work is magical ; that is, it is a Birth or

Product renerated from the working Will in

the Acorn and Seed, from whence the Stem,

and all its Branches and Fruits' grow forth;

which working Will continueth,. till the

Plant
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Plant or Tree hath reached its Limit, that

is, till the working Will in the feed hath

spent itself. Now all this is a magical

Work, and therefore can only be seen by

such magical Eyes, as can fee into the Be

ginning, and go on with the Working of that

which works and generates in the Tree or

Plant.

As to your other Matter, How this Lan

guage of the magical Working of the Will,

is entirely confortable to the Spirit cf ifa

Gospel ; the Answer is easy, because the

Thing is plain. For the first possible Be

ginning of the Christian Life, is, by the

Founder of it, expressly laid in a New Birth

from above, and therefore plainly declared to

be a magical Work, and to have no other

Nature; because a generating Work, and a

. magical Work, are only different Expressions

for the fame Thing. And as the Beginning,

so every following Advancement in the

Christian Life, is as really and truly only a

Growth of Life, or magical Birth from the

Powers of Father, Son, and Holy Ghost,

upon the working Will in the Soul, as the

Plant, from its first Stirring in the Seed,

to its last State, is only a Growth from the

Powers of the Sun, Stars, and Elements, upon

the working Will in the feed.

L 2 Every
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Every thing that is outward in Religion,*'

whether it be Men or Things, planting or

•watering, is only for the fake of this inward

Birth ; either to direct Man to it, to help

him to work in it, or warn him of that

eternal Death, which the Will, working ac

cording to Flesh and Blood, must inherit as

its own genuine Fruit. And whoever fancies

the Christian Life to be any thing else than

a Birth growing up in God, till it comes to

the Perfection of the Divine Life, by the

fame Way of a gradual Growth, and in the

fame Reality, as the finished Flower has all

its Perfection by way of a gradual Growth

from the Seed, has not a Syllable in the

Gospel, nor an Instance in Nature, to plead

in Excuse of his fanciful Error.

For nothing worketh in all Nature or

Grace, but what worketh as a Birth, or ma

gical Growth of Life. For nothing can

come from the living God but Life, nor

for any other End, but to manifest some

Kind or Degree of Life. There are no dead

Forms, or lifeless Inventions to be found, till

you come to the mechanic Works of Mens

Hands, aud the cobweb Schemes of dead

Knowlege, brought forth by human Reason.

For Reason is the old Serpent called Subtlety,

the first and the last grand Deceiver of Man

kind,
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kind, that takes them from the powerful

Workings of Nature, to follow the Shadows

of empty Sounds, till all is swallowed up ei

ther by final Life or Death, which will at

last reap every thing into its own unchangea

ble Barn.

Again, Faith, and Hope, and Love, and

Dejire towards God, arc the only Gospel

Means of bringing forth the New Birth ;

and therefore all that the Gospel requires,

is a magical Working of the Will.

For all these Powers, whether of Faith,

Hope, Love, and Desire towards God and

the Divine Life, -are only so many different

Powers of the Working of the Will, and

have all their Efficacy, as so many Parts of

it ; and only alter, raise, and bring forth a

New Life, because the Working of the Will

is magical, and generates as it works, and

unites with that. which it willeth. And thus

Chriji, or the New Man in Chrijl "Jesus, is

formed in us, from a Seed of Heaven,

which is the Will that can work towards

God, till it becomes a godly Birth, as the

Seed works towards the Sun, till it is chan

ged into the Birth of a beauteous fragrant

Flower.

Again, Hence it is, namely, from this

magic Power of the Working of the Will,

L 3 that
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that our blessed Lord speaks so often of the

Omnipotence of Faith ; viz. That all Things

are possible to him that believeth.—Whatsoever

ye jhall ajk in Prayer, believing, ye jhall re

ceive.—If ye had Faith but as a Grain of

Muftard-seed, ye Might say to this Tree, Be

thou plucked up by the Root; and to this

Mountain, Be thou cast into. the Sea ; and it

should be done.—Thy Faith hath saved thee.

—According to thy Faith, so be it done unto

thee.

Hence all these Truths plainly follow :

Firs, That Faith, which is in itself only

the Working oi the Will, is the Source of

all Power ; and that all that is done in Na

ture is done by it alone ; and that therefore

all Nature standeth in a magic Working of

the Will. For all Things could not be possible

to him that believeth, but because Faith, or

the Working of the Will, is the true Source

of all Power in or over Nature. Secondly,

Here is a full Demonstration of the high

and powerful State, in which Man was at

first created ! A Lord over all this outward

World; who could, by the Working of his

Will, command the Obedience of all things

about him.

This was the Dominion he had over all

the Creatures on the Earth, in the Sea, and

in
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in the Air; not such a poor power as in

vented Weapons, or the Strength of his

Hands and Feet, could help him to ; but a

Power here mentioned, of standing still, and,

by the Faith or Will of his Mind, making

every Creature to come or go, just as the

faithful Disciple of Christ was, by his Faith,

to have Power over every outward Thing of

this World.

Now all this high State of his first Power,

is undeniable from the Words of our Sa

viour. For it is not to be supposed, that

he would turn Mens Thoughts to any such

Powers, as to have all Things obedient to

their Faith, or the working Will of their

Minds, if this had not been Man's first .

created State, or such Powers as did then

belong to it. For no Man or Creature can

have any higher Power, than that which

belongs to his first created State.

And therefore all Gospel Faith, however

wonderful in its Power, can only havesome

what of that first powerful Faith, which

Man had when he first came out of the

Hands of God. And Faith now in a Re

deemer, can only be the Means of obtaining

Salvation, for this Reason; because Faith

was then that original high Power in Man,

which could have preserved him in his first

L 4 Perfection
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Perfection and Glory of Life. Thus, when

Qbriji faith, Thy Faith hath saved thee, it is

the fame thing as if he had faid, Faith had

always such Power ; that Faith was the

Strength and Glory of the First Man, that

could have faved him from falling under the

Power of the Stars and Elements 5 that it

was Faith alone which could and did put an

End to his first paradisical Glory, by turn

ing its Strength and Desire into the Life of

this World. Again, when our Lord faith,

According to thy Faith, so be it done unto thee ;

this was no new Thing, or new Operation

in the Power of Faith, but was only a De

claration of a Truth as old as Nature and

Creature, /and was in Reality so much faid

of the powerful Faith of the First Man ;

and infallibly shows, that as now, so then, '

npthing was done to him in his Fall, but

that which was done according to the Faith

and Working of his Will. For this is God's

immutable righteous Procedure with Man,

that nothing but bis own Works can follow

him; and that, from first to last, whether

standing or fallings according to his Faith,

and working Will, so must it be done unto

him. And therefore Man's Faith and work- .

ing Will, was his divine Power of living su

perior to, and independent of all the Stars

ar4
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and Elements of this World, in his own*

angelic Perfection of a Divine Life.

For if the Revival of Faith, in so small a

Degree, as to be compared to a Grain of

Mustard-feed, could bring forth in Man such

a Divine Power over all the Things of this

World, is it not a sufficient Proof of the high

Power of his first lost Faith, which only

thus coming again, as the smallest of Seeds,

yet comes with such mighty Power over all

outward Nature, *the Flesh and the Devil ?

And thus, all that is faid in the Gospel, of

the Power of Faith, is, in the strictest Truth,

so much faid of the Power and Perfection ©f

our first Father, over whom this earthly Sy

stem had no Power : But whether he stood,

or fell, or was to rife again, all was, and is,

and must be done, by his Faith, or the Wor

king of his Will.

And thus also, you see, that all that was

said of the Nature and Extent of the magic

Power of the Will, is not only conformable

to, but is the -very Spirit of the Gospel, and

all the written Word of God. For from the

first Promise made to Adam, to the last written

Words of Scripture, Man is only called and

directed to the true Exercise of these magic,

generating Powers of the Will ; namely, to

believe, to hope, to trust in God to love, de-

. fire,
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sire, and expeSi the Renewal of a Divine Life

from the Goodness of God.

Hutnanus. Give me leave only to add, that

in these Words of our Saviour, According to

thy Faith, so be it done uuto thee, and other

fuch-like Sayings, he has not onljr opened

the true Nature and Power of Faith, but has

discovered more of the true Philosophy of

Nature, than ever was told the World before.

Faith is generally considered as a speculative

Thing, as an Assent of the Mind to the Cre

dibility of Things related. This may some

times, as well in the Scriptures, as in any other

Books, be called Faith, as the fame Word

may be used in various Senses. But the Faith

ia Question, about which our Saviour speaks,

and to which he ascribes so much Power, and

which alone can do a Man any real Good or

Harm, is quite of another Nature : I fay, Good

or Harm; because all that is good or bad pro

ceeds from it, End carries its Power, which

way it will : As it can work all Wonders, and

overcome the World ; so it alone has Power

over Life and Heaven in the Soul, can drive

them out, and set up the Kingdom of Hell

and Death instead of them.

Now this Faith may be thus understood ;

it is that Power by which a Man gives him

self tip to any thing, seeks, wills, adheres to,

and unites with it, so that his Life lives in it,

and
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and belongs to it. Now to whatever the Soul

gives itself up ; whatever it hungercth aster ;

and in which it delights, and seeks to be

united ; there, and there only, is its Faith; that

Faith which can work either Life or Death,

and according to which Faith, every thing is,

and must be done to Man.

Now this Faith is not a Matter of Choice,

so that a Man may live without it, if he

pleases ; but essential to his Life, and alto

gether inseparable from it. For whatever the

Life drives at, to whatever it is given up, there

is its living and powerful Faith. Therefore,

be a Man given up to what he will, seeking,

delighting, and acquiescing in whatever it be,

temporal or eternal, whether it be Christiani

ty, Idolatry, Deism, or Atheism ; this is a

certain Conclusion, that every Man in the

World is a Man of Faith, lives by Faith, and

that equally so ; ' because every Man's Life

is equall given up to the seeking, and delight

ing in, and uniting itself to, something or

other ; and therefore every Man equally lives

by Faith, and that in its highest Degree. It

matters not, whether a Man delights and

acquiesces in the Philosophy of Epicurus, or

Spinoza ; whether he be given up to Luxury

and Sensuality,. or to Syllogisms and Defini

tions, to Mysteries of Redemption, or Myste

ries
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ries pf Atheism : He is neither more nor less

a Man of Faith for all this; but is equally un

der the Power of Faith, whether it be divine,

earthly, sensual, or devilish. For which way

soever the Life of Man tends, or drives ; to

'whatever he gives up himself; there he is, and

lives by Faith, and that in its highest Degree ;

for no Faith can rife higher than this. Nor

can a Man's Faith be any-where, but where

his Life is, and to which it belongs ; nor can

he be said to live to any thing, but by Faith,

For Faith is as much the one working Power

of Life, as Thought is the one working

Power of the Understanding ; and the Un

derstanding of Man may as easily proceed

without being led by Thought, at the Life of ,

Man go on without being led by Faith;

that is, without giving itself up to somethings

or other, with which it would be united, and

to which it would belong, as its desired Good;

which, as I faid before, is the highest Degree

of the most living Faith.

The Debate therefore, set up by the Deists,

about Reason and Faith, as two Principles of

Life ; the one appropriated to Christians, and

the other to themselves, is founded on the

grossest Ignorance of both their Natures ; zs

great as that of supposing, that there are two

Principles of seeing and smelling; viz. Rea

son
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son and the Senses. And the Deist, who turns

from all Faith, to have a Life of Reason, pro

ceeds as much according to Nature, as if he

was to leave it to Christians, to fee and smell

by their Senses ; but himself and Brethren to

see and smell by the Power of Reason. For

Reason is no more the Power of Life, than it

is the Power of the Senses; it can no more

enter into, mix, or co-operate with Life, than

with the Senses ; but must stand below them

bosh, and follow them both, in the fame

Degree of Inability to alter, increase, or lessen

the natural Power of either of them, as the

Eye hath to alter the Vegetation, or Colour, or

Smell, of the Plant on which it looks. For

Reason like the Eye, is only an outward Lock

er on ; and can no more form, or model, or

alter the Life of the Sou!, than it can alter the

Life and Vegetation of the Body. But this

Saying, According to thy Faith, so be it done

unto thee, contains the unchangeable Ground,

and true Philosophy of Life, and the Power

of Life. And this Saying takes in every In

dividual of human Nature; and the Deist

may as well think of turning Death over to

the Christians, and reserving Immortality for

himself, as to think of being any thing else,

either here or hereafter, but purely and solely

that, which his Faith has brought to pass in

him
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him. He may, indeed, easily enough keep

himself free from all Christian Faith ; but,

whether he will or no, a Faith must do all in

him, and for him, just in the fame Degree,

as it does for the Christian. Let him make

ever so many Declarations against the Super

stition and Blindness of Faith ; ever so many

Encomiums upon the Beauty of Axioms, Syl

logisms, and Deductions of Reason ; his Life

is just as far from being a Life of Reason, as

the Christian's is, who declares only for a

Life of Faith. For as the Eye and the Nose

have just the fame Nature, Office, and Power,

in a Man, whether he be Deist, or Christian ;

and he cannot, as such, have either more or

less from them, or be more or less helped by

them ; so Reason and Faith have just the .

fame Nature, Office, and Power in a Man,

and are always in him, and will always do

the fame for him, whether he be Christian

or Deist. And was the Deist to change

Sides, he would be neither more nor less a

Man of Faith and Reason, than he was be

fore ; nor have got or lost any Power either

of Faith or Reason. He would only be un

der a divine, instead of an earthly and sensual

Faith ; and his Reason would not have

changed its Stats, or Office, or Power, but

only
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only be the Servant of a better Master ; that

is , of a Divine Faith.

Now, was not Faith the Power of Life in

every Man, no Man could live by Faith, nor

could it be the Principle or Power of Life in

any Man. But seeing every Man, whether '

earthly or heavenly, is that which he is, by

Faith; and Faith will and must have its

Work in every Man ; and he cannot live

without it, or free from it ; hence is the ab

solute Necessity of the one right Faith, in or

der to Salvation, and the Impossibility of any

thing else to avail in the stead of it. Thence

also it is, that Christianity applies not to the

Reason of any Man, because Reason is not the

Principle of Life, or the Former of it ; but it

calls the Heart to a right Faith, because Man

is only lost and separate from God and Hea

ven, by his Faith in the Things and Powers

of this World. And therefore all Salvation

does, and only can, arise from a Faith turned

to God ; and also all Damnation from Faith

in the Things of this World. And no Man

can turn either to God, or to this World, but

by Faith ; that is, by giving up himself ei

ther to the one, or the other ; which is the

highest Act or Power of Faith. For there is

nothing that works either to Life or Death,

in any Man, but that to which he is given up,
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by Faith in it. And Reason never had; nor

ever can have, or do, any thing else; but one

and the fame Under-work, or Office, let Faith

take which way it will.

The Delusion of the Deist lies here: He re

fuses an Assent to the History of FaSls and

Doftrines of the Gospel ; and this is his Proof

to himself that he lives by Reason, and that

it is the real Principle of his Life. On the

other hand, he that assents to the History of

Facts and Doctrines of the Gospel, is, by the

Deist, reckoned to be a Man of Gospel Faith,

and that lives by it. But this is all Mistake

on both Sides. For this Assent on one Side,

and Dissent on the other, touches not the Mat

ter either of Reason or Faith. For both these

Persons, notwithstanding this Difference of

assenting, may not only be equally go

verned by Faith; but have strictly one and

the fame Faith. For if the Things of this

World have the Heart of both of them,

which very easily may be, then they have

but one and the fame Faith, and are equally A

governed by it ; for they both equally live by a

Faith in this World.

The Deist therefore hath no other possible

way of showing, that he is not as much a

Man ofFaith, as any Christian can be, but by

showing, that he has no Will, no Desire, no

Inclination
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Inclination of Heart left in him 5 that his

Life drives no way, is given up to no one

thing, as its End and Good; but that Reason,

without AffeStion, carries him only from Syl

logism to Syllogism, in Quest of nothing.

Then it is, that he mav deem himself to be a

Man of Reason, but not till then; for if he

has any Heart that hath any Inclination to be

united with or belong to any thing, then he

becomes a Man of Faith, and he lives by

Faith in that, to. which he is given up, as

much as any Christian does, who is given up

to the Mysteries of Christian Redemption. <

I could not help faying thus much on this

Delusion, in which I have been so long en

snared myself, and therefore have the utmost

good Will and Earnestness to help others out

of it. And, to this End, I shall add the fol

lowing Passages, taken from a Book, where

this whole Matter is justly said to be examin

ed to the Bottom*. " We have no Want of

" Religion, but so far as we want to better

" our State in God; or so far as we area«*-

" P°JseJJ^ °f God, or less possessed of him

than wemight be, and our Nature requires.

" This is the true and only Ground of Reli-

" gion; viz. to alter our State of Existence

" in God, and to have more of the Divine

" Nature and Perfections communicated to

M " us.
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*« us. Nothing therefore is our Good in Re-

" ligion, but that which alters our State of

Existence in God for the better, and puts

" us in Possession of something of God ; or

ft makes us Partakers of the Divine Nature,

" in such. a Manner and Degree as we wanted

" it. Every thing that is in Life, has its De-

" gree of Life in and from God ; it lives and

«« moves and has its Being in God. This is

" as true of Devils, as of the highest and

" most perfect Angels. Therefore, all the*

" Happiness or Misery of all Creatures con-

" fist only in this ; viz. as they are more or

" less possessed of God, or as they differently

" partake of the Divine Nature or according

" to their different State of Existence in God.

'c But if this be a Truth (and who can deny

" it ?) then. we have the Certainty of De-

" monstration, that nothing can be our Good

" in Religion, but that which communicates

" to us something of God, or the Divine Na-

" ture, or that which betters our State and

" Manner of Existence in God.

" For if Devils are what they are, because

" of their State and Manner of Existence in

" God ; if blessed Angels are what they are,

" because of their State, and Manner of Ex-

" istence in God ; then it undeniably follows,

44 that all that is betwixt Angels and Devils,

" all
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«c all Beings; from the Happiriss of the one,

" to the Misery of the other, must and cat!

" have no other Happiness or Misery, but

" according to their State and Manner of Ex-

" istence in God, or according as they have

" more or less of the State of Angels, or the

r< State of Devils, in them. Therefore no-

" thing can be our Good in Religion, but that

" which alters our State and Manner of Ex-

44 istence in God, and renders us possessed of

" him in a different and better Manner.

. " Now, if you was to fend to the fallen

" Spirits of Darkness all the Systems of youf

" Religion of Reason, that have been published,

" to let them know that they have the Power

" of their own Restoration and Happiness

" within themselves ; that they need seek to

" nothing, but their own natural Reason and

" Understanding, and the Strength and acti-

" vity of their own Powers, to raise them to

" all the Happiness they are capable of ; such

" a Religion would be so far from altering or

" mending their State of Existence in God, or

" doing them any Good, that it would add

" Strength to all their Chains ; and the more

" firmly they believed and relied upon it, the

,c more would they be confirmed and fixed

" in their Separation from God. And yet,

" a Religion that must necessarily keep them

M 2 "in
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" in Hell, is the only Religion, that you will

« have to carry you to Heaven. May God

" deliver you from this Error !

" Hence ic sufficiently appears, that your

" Way of natural Reason, cannot be the Way

" of Salvation ; because the Want os Salva-

" tion is nothing else, but the wanting to

" have our State and Manner of Existence in

" God altered for the better, or to have sotne-

" thing os God communicated to us, which

" we want, and are capable of receiving. But

" if this is, and must be, the Nature of Sal-

" vation ; then no Religion can farce us, or

" do us our proper Good, or supply our pro-

" per Want, but that which has Power to.

" alter our State of Existence in God, or to

** communicate to us that of God, which we

,' want, and are capable of. And therefore,

" nothing but that fame Power of God, which

«c created us, which gave us our State and

" Manner of Existence in God, and commu-

" nicated to us that which we possess in

" him, can redeem us, or help us to that State

" and Manner of Existence in him, which

" we have lost, and are in Want of.

" There never could have been any Dis-

,( pute, about the Possibility of faving our-

selves by our own natural Faculties, had

14 not Men lost all true Knovvlege both of

' "God
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<f God and themselves. For this Dispute

" cannot happen, till Men suppose God to

" be some outward Being that our Relation

" to him is some outward Relation; that

*' Religion is 'an outward Thing, that passes

11 between God and us, like Terms of Beha-

" viour between Man and Man ; that Sin

" hurts, and seperates us from God, only as a

" Misdemeanour hurts, and seperates us from

" our Prince ; that an offended God either

" gives or refuses Pardon to us, as an angry

" Prince does to his Subjects 3 and that, what

" gives or forgives to us, is something as

cc distinct or different from himself, as when

" a Prince, sitting upon his Throne, gives or

" forgives something to an Offender, that is

" an hundred Miles from him.

" Now all this is the fame total Ignorance

" of God, what he is in himself, and what

" he is in relation to us, and the Manner of

" his being our. Good, as when the old Idola-

'c tcrs took Men to be Gods. And yet no-

" thing is more plain, than that your Religion

" of Reason is wholly founded upon all these

" gross and false Notions of God. You

'} have not an Argument in its Defence, but'

*< what supposes, that our Relation to God

" is an outward Relation, like that of Sub-

<• ject^s to their Prince ; and that what we do

M 3 " to
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*( to and for God, as our Service to him, is,

(( and must be done, by our own Power, as

(' that which we do to and for our Prince,

" must be done by our own Power. And

" from these Errors it is, that you draw this

(c false Conclusion, that if our own Reason

*' and natural Power were not sufficient to

fc obtain for us all that we want, and God re-

"q uires of us ; God must be less good than,

" a good earthly Prince, who requires no

?c more of us, than that which we have a na-

" tural Strength to do, or can do by our own,

<e Power. And yet all this is pure Absurdi-

" ty, and has all the Grossness of Idolatry in

" it, as soon as you know, that God is no out-

fC ward or separate Being ; but that we are

,{ what we are, have what we have, and dp

*' that which we can do, because he has

" brought us to this State of Life, Power,

and Existence in himself; because he has

" made us, so far as we are made, Partakers

" or Possessors of a Life in him, and has com-

" municated tp us, .'such a Life in himself;

*' or in the Words of Scripture, because in

him we live aiid move and have our Being,

f and consequently have no Life, Motion, or

f? Being, out of him. For from this State of

£' our Existence in God, it necessarily follows ;

if Firsts That, by t|ic Nature of our Creation,
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" we are only put into a Capacity of receiving

" Good. A Creature, as such, can be in no

" other State ; it is as impossible for him to

" enrich himself, or communicate more Good

" to himself, as it was to create himself. Se- .

" condly, That nothing but God can do us any

*• Good. Thirdly, That God himself cannot do

" us any Good, but by the Communication of

" himself, in some manner, to us; Hence it is

" plain, that your Religion of Reason, which

" suppose, that we have natural Powers, that

" can put us in Possession of that which we

" want to be possessed of in God ; or, that we

" need no more Divine Assistance to recover

" what we have lost of God, than to obtain a

" Pardon from a Prince; or, thaf God need

" communicate no more of himself to us in

" our Reconcilement to him, than a Prince

" communicates of himself to his pardoned

"Subject; has all the Miflakes, Error, and

" Ignorance of God, that is in Idolatry, when

" it takes God to be something that he is not;

" and has all the false Devotion that is in

*' Idolatry, when it puts the fame Trust in,

cc and expects the fame Benefit from, its own

4c Powers and Faculties, which Idolaters did

*c in and from their Idols. Your Religion of

*" Reason, therefore, which you esteem as the

^ modern Refinement of the human Mini,

M4 i'and"
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. fs and more excellent and rational, than the

«• Faith and Humility of the Gospel, has all

" the Dregs of the grossest heathen Idolatry

" in it ; and has changed nothing in Idolatry,

M but the Idol ; and only differs in such a

" Degree of Philosophy, as the Religion of

" worshiping the Sun, differs from the Re-

" ligion of worshiping an Onion. .

" For as soon as it is known and confessed,

" that God is all in all .; that in him we live

" and move and have our Being ; that we

" have nothing separately, or at a Distance,

" from him, but every thing in him ; that

" we have no Degree of Being, nor any De-

" gree of Good, but in him ; that the AI-

" mighty can give us nothing, but that which

" is something of himself ; nor any Degree of

" Amendment or Salvation, but in such De-

" gree as he communicates something more of

" himself to us ; as soon as this great im-

" mutable Truth is known, then it is known

" with the utmost Certainty, that to put our

" Trust in the Sun, or an Onion, or our own

" Reajon, if not equally absurd, is yet equal -

" ly idolatrous, and equally prejudicial to our

**. Salvation .f."

f A Demonsiration of the gross and fundamental Errors

of a late Book, intitled, A slain Account os the Sacrament, .

*c. p. 161, &c. &c.

And
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And now, Theophilus, if you please, you

may proceed in the Matter you was upon.

Theophilus. We have discoursed long enough

for this time. Let Silence, Recollection,

inward and outward Retirement, have their

Work for a few Days. They purify the

Heart ; they weaken and difarm Self; they

strengthen the Spirit of Prayer, and help us

not only to pray, but to find, to love, and live

in God. Let us all desire such an Interval as

this ; and then we shall be fitter to meet

again for pur mutual Benefit. My Friends,

adieu,

The End of the Second Dialogue,
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THE
' • 't ' x

X,H I R D DIALOGUE.

Academicus. . TT F you please , Iheophilus,

JL pray go on, just where you

lest oft" at our last Meeting. For this My

stery seems to be at Day-break with me ;

and the Approach of its Light leaves me no

Power to be content without it.

Tbeopbilus. You have seen, that all Nature

begins and stands in a magic Birth; and is

only a" large Display of its working Power

in every kind of Creature. You now want

to fee farther into this Mystery, how eternal

Nature begins ; and how God, the first,

hidden, imperceptible Cause of all Aster-

Things, manifests himself in the Properties

of a visible and working Nature. Now I

would, to the best of my Power, gladly

assist you in this Matter, if I could find out

a Way of doing it, by opening in your Heart

a Knowlege of God, of Nature, and yourself,

without helping you to a mere Opinion, or

increasing your Thirst after ideal Speculation.

Tell
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Tell me, therefore, what you propose by

the Gratification of this Desire; or what

Effect you expect from such Knowlege, as

you here seek.

Academicus. All that I desire by it is, to

strengthen and confirm the Ground on which

I stand ; that, seeing the true Philosophy of

Religion, I may have nothing to fear from

all that Variety of Attacks which now, more

than ever, are made upon it by infidel Rea

son. I hope, therefore, it is no vain Curio

sity, to desire to enter into the Depth of

this Mystery, since I only desire thereby

Strength to resist all the Enemies of Re

ligion.

Theophilus. All this is right, and very

well ; provided you do but know who, and

what, are the great and powerful Enemies of

Religion. But this, perhaps, you do not so

well apprehend, as you may imagine. Your .

own Reason, born, and bred, and governed, by

your own Flesh and Blood, is the most pow

erful Enemy of Religion that you have to do

with, and whom you have the most to fear

from.

The Men of speculative Reason, whom you

seem most to apprehend, are powerless Ene

mies, that cannot strike at your Religion

with the Strength of a Straw. Did you but

rightly



f 188 ]

rightly see what their Power Is, you would

fee it as ridiculous, as that of a few Water-

Engincs trying to quench the fiery Globe

of the Sun: For Reason stands in the fame

Inability to touch the Truth of Religion, as

the Water-Engine to affect the Sun. Nay,

its Inability is much greater ; for could the

Water, thrown from the Engine, be made

to reach the Sun, it would have some, though

an insignificant Effect upon it ; but Reason

can no more affect the Truth of Religion,

than Nothing can affect Something. If Rea

son seems to have any Power against Reli

gion, it is only where Religion is become a

dead Form, has lost its true State, and is

dwindled into Opinion; and when this is

the Cafe, that Religion stands only as a well-

grounded Opinion, then indeed it is always

liable to be shaken ; either by having its

own Credibility lessened, or that of a con

trary Opinion increased. But when Religion

is that which it should be, not a Notion or

Opinion, but a real Life growing up in God

then Reason has just as much power to stop

its Course, as the barking Dog to stop the

Course of the Moon. For true and genuine

Religion is Nature, is Life, and the Working

ot Life; and therefore, where-ever it is, Rea

son has no more Power over it, than over

^ . . ■ the
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the Roots that grow secretly in the Earth,

or the Life that is working in the highest

Heavens. If therefore you are afraid of

Reason hurting your Religion, it is a Sign,

that your Religion is not yet as it should be,

is not a self-evident Growth of Nature and

Life within you, but has much of mere Opi

nion in it.

Observe the Word self-evident; for there

lies the Truth of the Matter ; for you have

no more of the Truth of Religion, than

what is self-evident in you. A blind Man

may be rich in Notions and Opinions about

the Nature, Power, and Good of Light;

and in this Cafe, one blind Man may per

plex another, and unsettle his Notions ; but

when the Light manifests itself, and is be

come self-evident, then he is at once delivered

from an Uncertainty about it. Now Reli

gion is Light and Life ; but Light and Life

can only manifest themselves, and can no

where be known, but where they are self-

evident.

You can know nothing of God, of Na

ture, of Heaven, or Hejl, or yourself, but

so far as all these Things are self-evident in

you. Neither could any of these Things be

of any Concern to you, but because they can

all of them be self-evide?it in you. For the

bare
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signifies no more to you, than the Hearfay

of any other thing. And if God and

Heaven, Hell and the Devil, the World

and the Flesh, were not all of them self"

evident in you, you could have no more

Good or Hurt from any Hearfay about them,

than from the Hearfay of' pleafant Gardens,

and dismal Prisons, in the World of the

Moon.

Let it be supposed, that your ingenious

Reason should suggest to you2 that there are

no Devils or Hell, and therefore no Occasion

to believe that Revelation that gives an Ac

count of them : In this Cafe, do but turn to

that which is Jensible and self-evident in you,

and then you must know, in the fame Cer

tainty as you know yourself to be alive, that

there is Wrath, Self-torment, Envy, Malice,

Evil-will, Pride, Cruelty, Revenge, &c.

Now fay, if you please, there are no other

Devils but these, and that Men have «o

other Devils to resist ; and then you will have

faid Truth enough, have owned Devils

enow, and enough confessed, that you are in

the Midst of them ; that you are every-where

tempted by them ; and that Flesh and Blood

XS too weak to resist them, and therefore

Wants some kind of Saviour, of so contrary a

» . Nature,
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Nature, as has Power to destroy these Works

of the Devil in you. * . >

. Now this is the only Knowlege that you pan

possibly have of an outward Hell, and out

ward Devils ; and this Knowlege is as self-

evident in you as your own Thoughts, and

is as near to you as your own Life. But to

fee and know an outward Hell, or outward

Devils, that are outward living Creatures,

can never be your own Cafe, till all that is

divine and human in you is extinguished ;

and then you will have Knowlege enough,

how Hell is a Place, and how the Devils of

Rage, Wrath, Envy, and Pride, &c. are

living Creatures.

Again, Let it be supposed, that your scep

tic Reason had brought you into Doubt about

the Being and Providence of God in you :

you have no Occasion to consult the De

monstrations which heathen Philosophers,

School-Divines, Deists, or Athiests, have pro

duced about it, from the Existence of Things;

all concluding, as well Christians, as Deists

and Atheists, that there must be some eter

nal first Cause from which all has pro

ceeded.

For what a God is this, that is only proved

to be, because something now is, and there

fore something must always have been, an

1 ., infinite,



i »9* J

infinite, eternal Something, with infinite

Power to bring forth all that is come into

Being ? What a God, I fay, is this, which

the Arian, the Deist, and the Atheist, is as

willing to own as the Christian ; and which

is as serviceable to the Cause of Arianism,

Deism, Idolatry, and Atheism, as it is to

Christianity?1 For the Atheist has his omni

potent, eternal, first Cause, as well as all the

Disputers for a God.

But now, if you turn from all these idle

Debates and Demonstrations of Reason, to

that which is Jenjible and self-evident in you,

then you have a sensible, self-evident Proof

of the true God of Life, and Light, and

Love, and Goodness, as manifest to you as

your own Life. For with the fame self-evi

dent Certainty, as you know that you think,

and are alive, you know that there is Good

ness, Love, Benevolence, Meekness, Compas

sion, Wisdom, Peace, Joy, Sec. Now this

is the self-evident God, that forces himself

to be known, and found, and felt, in every

Man, in the fame Certainty of Self-evi

dence, as every Man feels and finds his own

Thoughts and Life. And this is the God,

whose Being and Providence, thus self-evi-

dent.in us, call for our Worstiip, and Love,

and Adoration, and Obedience tp him : And: >his
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this Worship, and Love, and Adoration,

and Conformity to the Divine Goodness, is

our true Belief in, and sure Kncivlege of, the

self-evident God. And Atheism is not the

Denial of a first omnipotent Cause, but is

purely and solely nothing else but the disown

ing, forfaking, and renouncing the Good

ness, Virtue, Benevolence, Meekness, &c.

of the Divine Nature, that has made itself

thus self-evident in us, as the true Object of

our Worship, Conformity, Love, and Ado

ration. This is the one true God, or the

Deity of Goodness, Virtue, and Love, £?£..

the Certainty of whose Being and Providence,

opens itself to you in the self-evident Sensi

bility of your own Nature ; and inspires his

Likeness, and Love of his Goodness, into

you. And as this is the only true Knowlege

that you can possibly have of God and the

Divine Nature, so it is a Knowlege not to

be debated, or lessened by any Objections of

Reason, but is as self-evident as your own

Life. But to find or know God in Reality,

by any outward Proof?, or by any thing but

by God himself made manifest and self-evi

dent in you, will never be your Cause either

here or hereafter. For neither God, nor

Heaven, nor Hell, nor the Devil, nor the

Worlds and the Flesh, can be any otherwise

N knowable
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knowable in you, or by you, but by theiF

own Existence and .Manifestation Jn you.

And all pretended Knowlege of any of these

Things, beyond or without this self-evident

Sensibility of their Birth within you, is only

such Knowlege of them, as the blind Man

hath of that Light, that neverentered into him.

And as this is our only true Knowlege,

so every Man is, by his Birth and Nature,

brought into a certain and self-evident Sen

sibility of all these Things. And if we bring

ourselves by Reasoning and Dispute into an

Uncertainty about them, it is an Uncertainty

that we have created for ourselves, and comes

not from God and Nature. For God and

Nature have made that which is our greatest

Concern, to be our greatest Certainty ; and

to be known by us in the fame Self-evidence,

as our own Pain or Pleasure is. For nothing

is Religion, or the Truth of Religion, nothing

is good or bad to you, but that which is a

self-evident Birth within you. So that if you

call that only God, and Religion, and Good

ness, which truly are so, and can only be

known by their self-evident Powers and Life

in you, then you are in the Truth, and the

Truth will make you free from all Doubts ;

and you will no more fear or regard any

thing, that talkative Reason can discourse

» »I against
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igainst it, than against your own seeing,

hearing, or sensible Life. But if you turn

from Self-evidence, to Reason and Opinion,

you turn from the Tree of Life, and you

give yourself up to certain Delusion.

Wonder not therefore, my Friend, that

though the Mystery under Consideration con

tains the greatest of Truths, yet I am un

willing to help you to reason and speculate

upon it ; for if you attempt to go farther in

it, than Self-evidence leads you, you only go

so far out of it, or from it. For the End of

this Mystery, is not to furnish new or better

Master for Reason and Opinion, but to bring

Man home to that Sensibility, which is self-

evident in himself, and to lead him only by

self-evident Principles, to fee, and find, and

feel the Difference between true and false

Religion, in the fame Degree of self-evident

Certainty, as he fees and feels the Difference

between Fire and Water. This, I fay, is the

great Intent of this Mystery, to bring Man

into a Sensibility of God and Nature, to

know and feel, that Good and Evil, Life and

Death, are a self-evident Growth and Birth

of Nature in Man, according as his Will

enters into, and works with that which is

unchangeably good, or unchangeably evil,

in the Working of Nature. Now as the

N 2 Workings
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Workings of Nature are unchangeable Jfi

their Effects, and that which is naturally

good or evil, must: be always so ; and see

ing Man's Life standeth in Nature, and

must work with it, must have only that

Good or Evil which is unchangeable in Na

ture ; and seeing his State in Nature, whe

ther good or evil, is, and can be, only that,

which the sensible, self-evident Powers of

his own Life manifest to him ; then you fee

the Fitness and Necessity of your keeping

steadily to that, which is self-evident in you,

as the very Tree of Life, the Criterion of all

that Truth and Goodness that belongs to

you. Secondly, you fee with what good

Reason Jacob Behmen so often tells you,

That all that he has written, was only to

help Man to seek and find himself, to see and

know his Place and State in Nature, and how

to co-operate with God and Nature in gene

rating a Birth of Heaven within himself.

Thirdly, you may see how you and I should

abuse this blessed Mystery, should we, in

stead of only and truly seeking and finding its

Birth within us, make it a Matter of Rea

soning and Opinion.

Academicus. I have neither Power nor In

clination to object to any thing that you

have said. But still I must desire you to

assist
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assist me, in your own Way, and such as you

judge to be suitable to the Intention of this

Mystery. I plainly fee, that the whole Ground

of Religion lies in the Knowlege of what

God is in himself, as distinct from Nature ;

what Nature is in itself ; what I have from

God, and what I am in and from Nature ;

and how I am to work with it, as God him

self is and worketh in Nature. For if this

Knowlege can be opened in me, then the

Why, and the How, of every Mystery of Re

demption must be seen to the Bottom.

Theophilus. By Nature are meant, all the

working, stirring Properties of J^ife, or all

the various Sensibilities which Life is capa

ble of finding and feeling in itself. And

therefore you need only look at the working

Sensibilities of your own Life, the several

Kinds and Ways of feeling and finding your

own State, to know by a self-evident Cer

tainty, what Nature is in itself. And thus

also, in the fame self-evident Certainty, you

may know, that Nature is not God. For

as you find, that Nature is opened in you ;

that all its Properties have their Existence in

you ; ami yet that none of these Properties

of Life are their own Happiness, or can

make themselves to be happy, full of Peace,

Delight, and Joy, and free from every Want ;

N 3 so
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so yon have a full self-evident Proof, that

God is not Nature but intirely distinct from,

and superior to Nature ; and that, as consi

dered in himself; he is That which alone can

make Nature happy, free from Want, and

full of all delightful Satisfaction. And thus

you know, not from Hearfay, but from a

self-evident Certainty in yourself, that God,

considered as in himself, is the Happiness, thp

Rest, the Satisfadiion, the Joy, the Fulfilling

of all the Properties and Sensibilities of Na

ture ; and also that Nature, in itself, is that

working Life of various Properties and Senr-

sibilities, which want to be made happy,

which reach after something that they are

not, and have not, and which cannot be happy

or fulfilled, till something of an higher Na- .

ture than themselves be united with them ;

that is , the Working of Nature must be in

Want, in Pain, and Dissatisfaction, till God

(the Blessing and Fulfilling of Nature) is mar

nifested, found, and enjoyed in it. '

Now suppose you knew no more 6f what

God is in himself, distinct from Nature, and

what Nature is as thus distinguished from

God, than is already opened in *you, you

would know enough to be a Key to all that

which 'Jacob Behmen speaks of God, and of

Nature ; and enough also to show you how
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to co-operate with God and Nature, in bring

ing forth a New Birth of the Divine Life

within you. For as soon as you know, that

Nature in itself is only a working Life of

various Sensibilities, which wants something

distinct from itself, and higher than itself, to

make it happy, then you have a self-evident

Certainty of these following Truths : First*

That God, considered as in himself, is the

Blessing, the Satisfaction, the Heaven, and

Happiness, of all and every Sensibility of Na

ture. Secondly, That therefore, as the Go

spel teaches, only the Word, the Light, the •

Son of God, or Jesus Christ, can redeem

fallen Nature, restore it to its first State of

Blessedness in God. Thirdly, That there

fore, as the Gospel teaches, you have but

one Thing to do, and that one Thing abso

lutely necessary to be. done ; viz. to deny

yourself ; that is, to turn this fallen Nature

from itself, from all its own Wills and Work

ings in the Vanity of this Life, to give up

itself in Faith, in Hunger and Thirst after

that Light, Word, Son, or Jesus Christ of

God, who is the Fulness, the Satisfaction,

the Joy, and Blessedness, of all Nature ; who

alone can turn every Working and Sensibility

of Nature into a Participation of heavenly

Satisfaction and Joy. Now what can you

N 4 ' desire,
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desire, or need you to know of God, of Na

ture, and the Mystery of Christian Redemp

tion, more than this ? And yet all this is a

self-evident Knowlege, born within you as

soon as you turn to it. • :

Academicus. Oh ! Sir, you quite transport

me with this short, easy, and yet full Expli

cation of so great a Matter, which has often

perplexed me. But now I shall never be at

a Loss, how to understand the Distinction be

tween God and Nature, and also the absolute

Necessity of it ; which, when rightly known,

sets all the Doctrines and Mysteries of

Christian Redemption upon such a Ground,

as cannot be removed. But still I must beg

of you, to help me to the fame Self-evidence

of the Birth and Generation of the Proper

ties of Nature, as they are set forth by 'Ja

cob Behmen, especially of the Three first

Forms, which I perceive to be the Ground

of all ; and yet their Birth and Generation,

their Union with, and Distinction from, one

another, I do not enough comprehend, as

he sets them forth. Thus, the first Form of

Nature is faid to be Desire ; which is the

Ground and Foundation of all Things. This

Desire (the first Property) he faith, is astring-

ing, drawing, /hutting up, comprising, harden-

jng, &c. Now all this is evident enough ; for
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I have a sufficient Sensibility, that this is the

Nature of Desire ; that, in its spiritual Way,

it attracts, draws, compresses, and would

shut up, or inclose, &c. But then, it is im

mediately faid, that the' Second Property is

Attraction, Drawing, Sting, and Motion,

&c. Now if the First is Attraction and

Drawing, how can the Second be different.

from it, and yet be Attraction and Drawing ?

Tbeophiius. The Desire is not one Proper

ty, but is in itself all the Properties of Na

ture; it is the Ground in which they all

dwell, and the Mother out of which they

are all born : So that all that is faid os the

Three First Forms of Nature, is only so much

faid of Three Forms or Properties of the

Desire. For the Desire is not the First Pro

perty of Nature ; but every Property hath all

that it hath in and from the Desire. The

First Property of the Desire, or that which

is the Peculiarity of its Nature, as distin

guished from the Second, is, to compress,

inclose, Jhat up, &c. whence cometh Thick

ness, Darkness, Hardness, &c, But no

sooner does the Desire begin to compress,

shut up, but it brings forth its own greatest

Enemy, and the highest Resistance to itself:

For it cannot compress or thicken, but by

drawing or attracting; but drawing and at

tracting
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tracting is quite contrary to (hatting up, or

compressing ; because drawing or attracting

is Motion, and every Motion is contrary to

shutting up or compressing together.

And thus your Difficulty is removed : At*

traction or Drawing is rightly ascribed to the

Desire, and rightly called its Second Proper

ty, because it is born of it ; and yet is directly

contrary to that which is the Desire's First

Property or Intention ; viz. to compress, to

bold in Stilnefs, &c.

Now as theie Two Properties ate Two

Resistances, not in Two different Things*

but are one and the fame Thing in this Con^

trariety in and to itself, as they are insepa

rable, generate each other, are equal in

Strength, and can neither of them overcome

the other, so as to go one Way, but each of

them stops the other in the fame Manner 3

and seeing this Desire cannot cease to be these

Two contrary Things ; viz. a Holding-.

sost, and Moving-away, a Shifting in, and a

Going-out, both in the fame Degree of

Strength ; neither able to shut up, nor to go

out, nor able to cease from either ; these Two

Contrarieties become a whirling Anguijh in

itself, and so bring forth a Third Property of

stature. And in these Three Properties lies

the true Ground of all Sensibility of Life,

and
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and also of every created Thing. Matter,

Motion, Darkness, Fire, and every natural

Power or Quality of any thing, has its Be

ginning from them, Considered in them

selves, they are the working Powers of that

great and strong creaturely Life, which can

not be broken, because it begets itself, and

every Property is included in, and generates

each other. It is a Ean<J or Knot of Life,

that can never be loosed 5 nor is capable of

Annihilation, because it is a Birth of eternal

Nature, which is as unchangeable as God

himself. And as it arises from no outward

Thing, but is generated in and from itself,

its Work is eternal, and can never be made

to cease. For as one Property has no Power

orer the other, but that of forcing it to ex

ist; as one Property does not weary the

other, but always gives Strength to it ; fb

there can be no Cessation of their working,

but they must do, as they do, to all Eter

nity.

Now the Life of these Three Properties,

is a Life of Three contrary Wills, equally

strong and powerful against each other ; and

therefore is a Life of the highest Disquiet,

Torment, and Anguish, full of the most

horrible Sensibility. It is a Life that can

feel nothing but its own tearing Contrariety,
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that reigns within it. And this is the Life

of Nature separated from God ; it is the Life

of Hell, and the Devils j and is that Life of

dark, raging Distraction, which every living

Creature must be in, whose first Properties

of Life are not softened and quieted, either

by the Light of God, or the Light of this

World, dwelling and making Peace in them.

And he that will only seek to his Reason, to

cool the Flame of these raging first Proper

ties of Life, acts as wisely as he, whose

House being on Fire, would only have it ex

tinguished, by reading a Lecture upon the

Nature of Water to it.

And now, Sir, you have seen plainly

enough the Birth, Nature, and Difference of

these three first Properties. But let it be

supposed, that you have no feeling, or inward

Sensibility, of these Three Properties, in the

Manner they have been here described, ac

cording to Jacob Behmen ; yet you have no

Reason to be troubled at it, or put your

Brain upon the Rack how to conceive it, or

fear that you must want the Benefit of this

Knowlege, till you have it as above de

scribed ; for you have in yourself a most

self-evident Proof, that the Thing is really

so i and that Desire hath all that in it which

he
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he so Idceply declares, from its first Seed, or

Root.

For it is a Thing self-evident to you, that

every Desire, as such, is in itself a restless

Torment; that it has Pain, Disquiet, and

Anguish, in itself; and, as to itself, consists of

nothing else* Now, whether you can, with

"Jacob Behmen, divide this restless, anguishing

Desire into its Three essential Parts, of which

it consists, matters not, as to the Reality of

the Thing itself ; for you have Sensibility

enough, that the Desire is made up of Pain

and Anguish, till the thing desired is ob

tained: And therefore you have all the

Certainty and Benefit of this Knowlege, and

it serves the fame End, as if you knew the

Ground of it, with the fame Exactness as he

has set it forth.

You have yourself for a Proof, that De-

fire and Pain begin together; and this is a

full Proof of what was said ; viz. that De

sire Begins with Two Properties that resist

and strive against one another. Again, you

have the fame Evidence in yourself, that the

Desire, left to itself, that is, without the

least Glimpse of any Possibility of. having

that which it desires, is a Degree of Hell,

and quite intolerable to itself : And this is a

self-evident Proof of what was said; viz.

that

t

t



£ 206 J

that the Third and last Property of the De

sire, is that whirling Anguish, brought forth

by the Two first Properties : For these Three

Properties are the Whole of the Desire ; it

has nothing more in it* And when your

Desire cannot cease, and yet has nothing but

itself, without the least Mixture or Feeling

of Hope in it, then you have a full Self-

evidence of all that which the Desire is, in

its Three essential, inseparable Properties,

and that strictly according to the Letter of

Jacob Behmen. . . .

Now all that is Nature, or natural Lifd

within you, is only the working of Desire

in this painful State ; and that which can

set this painful Life at Rest in you, is so much

of God, or the Divine Nature, manifested in

you, and changing your restless Properties of

Life into Peace and Happiness. And as the

working Properties of Desire are your natural

Life, so the fame working Properties are the

Life of eternal Nature; from whence, as

out of the Womb, your natural Life is

brought forth, and hath neither more nor less

in it than that which is in eternal Nature.

And if the working Properties, which

constitute the Life of eternal Nature, could

be supposed to be without God in them, eter

nal Nature would be a mere eternal Hell :

But
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But as the eternal Desire, with all its work

ing Properties, is brought forth by the magic

Power of the Divine Will, only for this

End, that the holy Deity may manifest a

Heaven of Glory in them ; so eternal Na

ture always was, and always must be, a

Kingdom of Heaven, or the unchangeable

Manifestation of the invisible God in an

outward Sensibility of Life, Happiness, Glory,

and Majesty.

Academicus. I am fully fatisfied as to this

Point ; and all that you have faid, has the

Evidence of Light at Noon-day. And I

hope you will now go on in the Birth of the

Four remaining Properties ; and show me,

in the fame Degree of Evidence, how these

Three Properties bring forth the Four fol

lowing ones, which turn Nature into a

Kingdom of Heaven.

Tbeophilus. These Three Properties of

Nature, cannot bring forth the Four follow

ing ones. They can bring forth nothing but

themselves to all Eternity, nor can ever be

any thing else* in themselves, but what they

were at first. Nature can rife no higher than

this painful State ; and its painful working

Contrariety must always be the Ground of

all Life, and all Sensibility of Life. For is

(r.) This Shutting-up, or Compressing ; and
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(2.) This Resistance to it; and (3.) This

Whirling arising from both, was ever to

cease, there Life, and all Sensibility, must

cease with them ; and therefore these Three

Properties must always do as they do, as

the only possible Ground of every Kind and

Degree of every creaturely Life, both ill

Heaven, and on Earth.

But if Life is to be happy, something

else must come into them, not to destroy

their natural Working, but to make every

Contrariety in them a strife of Joy, and de

lightful Sensibilities. Thus, (1.) Compress

ing, or Shutting-up, must find itself only to

compress and keep in Light and Love; (2.)

The Attraction or Drawing-motion, must find

itself to be the Drawing and Motion of

Love.; and, (3.) The whirling Anguish must

whirl still, but as a Transport of Joy, unavoid

ably brought forth from the Strife of Love

in the Two Properties of which it is born.

And thus Nature remains in its full Strength ;

it compresses, it attracts, and it whirls, as it

did at first ; and nothing is lost, or taken from

it, but its Hatred, Wrath, and Misery. Now

here you are to observe, that every Thing

or Creature, either in Heaven, Hell, or this

World, hath its Substance, or all that is

Substantially in it, solely from these Three

First
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First Properties of Nature: The creaturely

Substance of an Angel, a Devil, or a dead

Flint, all stand in these Three First Forms of

Nature. And all the Difference betwixt

high and low, spiritual and material, in the

Creatures, arises from their' different Partici

pation of the Four following Forms of Na

ture. But the Four following Forms can

not exist, or manifest: themselves, but in the

Three first; and therefore the Three First

are, and must be, as well in the highest as

in the lowest of Creatures: They are the

first Something, or Substantiality of Nature,

in which the Light, and Love, and Spirit of

God could manifest itself $ for Spirit cannot

work without something to work in and

upon, and in which it may be found ; nor

eould Light shine, unless there was something

in Nature thicker than itself, to receive and

reflect it : And therefore, Thickness or Dark

ness is, and must be, as eternal as the visible

dr sinning Light. Darkness is so far from

being' a mere Negation, or only an Absence

of the Light, that it is the sirs and only

Substance, and the Ground of all the possible

Substantiality in Nature, and the substantial

Manifestor of Light itself, which could have

no Visibility, Shine, or Colour, but in, and

through, and by the Substantiality of Dark-

O ness
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ness or Thickness. This Darkness, Thick

ness, or Substantiality, is not co-existent with,

Or independent of God, but is the compress

ing, ajiringing, thickening Work of the first

Property of the Desire ; which Desire comes

eternally from God, only as a magic Birth

from the Will of the Deity, which willeth

to come out of its Hiddennefs, into an out

ward Visibility of a* working Life. And

therefore the Desire is the Beginning of Na

ture ; it compresses and thickens. But

what does it compress and thicken ? Why,

Nothing but itself; viz. its own Three Pro

perties. And these Three Properties thus

brought forth, tied and bound in one an

other, are, from Eternity to Eternity, all the

Substantiality and thickness, that is or ever

can be in Nature, or any Creature, from the

Highest to the Lowest. And they are thus

brought forth, in this indissolvable Band in

and by the Desire, that the invisible Light

and Life of the hidden Deity, may have its

Something to move and shine in ; his hidden

Spirit have Something to work and manifest

itself in ; his hidden Love have Something

into which it may give itself; and his hid

den Life have Something in which it can

open itself in a Variety of Births of Life

And this Something is the working comprejjing

Defire,
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Dejire, which includes in itself; (i.) A Con

tinual Thickening, which is Darkness arid Sub-

tantiality (2.) Motion or Resistance to this

Thickening, which is the Ground of all Sen

sibility ; And, (3.) A restless State of Whirl

ing from these two Properties, which is the;

very Nature and Power of Life. And thus

these three Properties of the Desire, are that

sufficient Something, in which the Deity, by

entering into it, can manifest his hidden Power

in all the Substances and working Properties

of Nature, by turning them all in their differ

ent Workings, into an endless Variety of

delightful Forms and Sensibilities of the crea-*

turely Life.

Now this first Thickness, Darkness, or Sub

stantiality, brought forth in the Desire, though

it is not Matter, as Matter is seen and found

in this World ; yet these two Things must

be affirmed of it : Firjl, That it stands in the

fame Place, answers the fame Ends, and is

distinguished from Light and Spirit in the

eternal World, just as Matter in this World

stands distinguished from the Light and Spi

rit of this World. Secondly, That all the

Darkness, Thickness, and Matter of every

Kind in this World, is nothing else in itself,

but the first Thickness, Darkness, and Sub

stantiality in the Desire, brought down by

O 2 various
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various Steps into such Kinds of Materiality

as are here to be seen. Look at what Kind

of Materiality you will in this World ; it is,

in its whole Nature, nothing else but the

Darkness or Thickness of the eternal World,

brought into a farther Degree of Thickness

and Compression. And now we are come

to fee the true Ground ; (i.) How the Angels

could destroy their Kingdom, or lose all the

Light and Happiness of Heaven in it : And,

(2.) How also, their wasted, spoiled, darken

ed Habitation in the divided Properties of

Nature, could be turned, and created by God,

as it is, into this new Form of a material

World.

The first Three Properties of Nature were

never to have been seen or known, as they are

in themselves, by any Creature ; their Thick

ness, Strife, and Darkness, were brought

forth by God, in Union with the Light, and

Glory, and Majesty of Heaven; and only for

that End, that the holy Deity might be made

manifest in them. And therefore their own

Nature, as they are .in themselves, without

God in them, could only then be first known,

when the Angels turned their Desire back

wards, to search and find the Ground and Ori

ginal of Life, which could not be found, till

these Properties were found, in which the
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original Ground of Life lay hid. This turn

ing of their Desire into the Origin of Life,

was their whole turning from the Light of

God ; and therefore they found themselves

where they had turned their Desire; that is,

in the Centre of Nature ; viz. in'the first Pro-

perties of Nature, which is the Dark Centre,

or Ground of Life, which never should have

been known or manifest to any Creature. »For

by the Centre of Nature, or the Dark Centre,

you are always to understand these three first

Properties ; which, when without or separate

from the Light and Goodness of the Deity

in them, are in themselves only the Thickness,

and Rage, and Darkness, of an omnipotent

Comprejjing, an omnipotent Re/istance to it,

and omnipotent Whirling from these two

omnipotent Contrarieties. I call them all

omnipotent, because they cannot be stopped,

but do all that they would ; and though they

are contrary to one another, yet each of them

gives Strength to the other ; so that the Om

nipotence of the one, is the Omnipotence of

the other.—And this is the boundless, in

cesfant, strong Rage, Darkness, and Strife, of

the hellish Life, which only is that, which

these Three Properties of Nature, when left to

themselves, can feel or find. Now the An

gels, which turned their Desire into ihis Cen-

O 3 tre
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tre of Nature, fell into the Life and working

Power of these Three Properties ; they felt no

thing else in themselves, but these Properties;

they had no other Will or Power of working,

but as these Properties worked ; and there-

fore, as living and active Creatures, they could

only live, and act, and co-operate, or unite

with that Ground of Nature without them,

which was the same and one with their own

Nature ; and therefore, all that they could do,

was to stir up, awaken, call forth, and act

with that Thickness and Darkness, and Strife,

that was hidden in Nature, just as the Toad,

in a fine Garden, only fucks the Poison that

is hid in a good Herb. So the fallen Angels,

though in Heaven, having only the Centre of

Nature in themselves, could only find and

work with that Centre and Root of Darkness,

on which the heavenly Glory stood. But

from this Power which they had of working

in the Cetnre of Nature, hence came forth a

dark, wrathful Substantiality, separated from

the Light and Glory of the holy Deity ; and

thus a new Kind of Substantiality appeared

in their Kingdom ; and their outward Habi

tation was like their inward Life ; viz. a Ma

nifestation of Nature fallen from God. And

here now, you clearly fee, how the First Thick-

pess or Compression of the First Property of

Nature^
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Nature, which was only the hidden Substan

tiality of the Light and Glory of Heaven,

came into a more outward State, and made its

first Approach or Step towards Master, as

you now fee it. For there was now a Thick

ness, a Darkness, and Hardness which never

had been before; for the Light being lost,

then the First Property ofNature lost its beati

fied State of Meekness, Transparency, and

spiritual Fluidity ; and became stiff, rigid,

dark, and hard; and this, as I said, was its

firfi Step or Descent towards the Hardness and

Darkness of the Matter of this World, till it

came to be Earth and Stones, by the creating

Power of God.. And thus it came to pass,

as Moses speaks, that Darkness was upon the

Face ofthe Deep. A State, that had no Pos

sibility of Existence, till the Sin of Angels had

manifested the hidden Centre of Nature, in

the Working of its Three Properties, without

the Light of God in them.

Now as a new Thickness of Darkness,'

Hardness, or Substantiality, was manifested by

the strong working Powers of the Angels in

the Centre, or the first Properties of fallen

Nature ; so God, to manifest his Wisdom

and Goodness towards this fallen Nature, took

all these Properties in their own working

Way ; and made them in their own way of

P 4 Working,
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Working, to stop and overcome the Evil tha{

was brought forth by them. For the Wili

of God joining with the wrathful AJlringency

of the first compressing Property of Nature,

became the Divine Fiat, which increased

this compacting Property to such a Degree,

as created or compacted the darkened Sub

stantiality into a Globe of Earth and Stones.

And this fame Divine Fiat, or creating Power,

\yhich coagulated the Grosthefs into Earth

and Stones, compressed or coagulated all that

was substantial, or belonged to Substantiality

through their whole Kingdom, as well the

heavenly as the earthly Part of it ; so that all

fheir Kingdom, as to its Substantiality, lost

its Spirituality, and entered into a new crea

ted or compacted State of Thickness^ as well

the spoiled, as the ynfpoiled Part of their

Kingdoms And as soon as this was done,

the Angels lost all their Power in it, and over

it. They could kindle no more Wrath in its

heavenly Part, nor make any Use of that

which they had spoiled, because all was shut

up together in this new Compaction, with

which the Spirituality of their Nature could

have no Communication. And so they were

left Prisoners in their own Chains of Dark

ness, unable to stir up Wrath any where but

in themselves. All this was done in the first
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Day os the Creation, when the Fiat of God

com pressed or created their whole Kingdom

into a Heaven and Earth. Hence it is ; viz.

from a Compaction of their whole Kingdom

into a new- created Heaven and Earth ; that

all Things in this World, all its Elements and

Star;., are a Mixture of Good and Evil, have

something of the Goodness of Heaven, and

something of the Wrath and Evil of Hell in

.them. Hence is the great Variety of metal

lic Ores and precious Sones in the Earth ;

the good and bad Qualities in Fire, Air, and

Water. It is because the Divine Fiat, or

compacting Power, came at once in the ut

most Swiftness upon their whole Kingdom,

as the Good and Evil stood in Strife against

each other, and compressed all into a State of

Cessation and Conjunction with one another,

as in the Prison of this new-created Materiali

ty. And thus the heavenly and hellish Part

of their Kingdom, Light and Darkness, Flui

dity and Hardness, Meekness and Wrath,

Good and Evil, were all shut up together in

the fame sudden Compaction; in which they

lay, as in a State of Death, till the Divine

Fiat should awaken a Life in it.

Now the Three First Properties of Nature;

the First, a Shutting up ; the Second, a Running

'out ; and the Third, a Whirling; were by the

Divine
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Divine Fiat, in the three first Days of the

Creation, become the Ground of an earthly,

a watery, and airy Materiality, all according

to the working Nature of the Three Proper

ties ; and all of them having something of an

heavenly Nature shut up in them, which want

ed to be delivered from its Bondage. Hence

this threefold Materiality of Earth, Water, and

Air, became a Subject fit for the Birth of the

fourth Property of Nature. And therefore,

on the fourth Day of the Creation, the Di

vine Fiat kindled in this anguishing Materiali

ty, out of that very Fire and Light that was

compacted and hid in it, the fourth Property

of Nature (the eternal Fire) as a Globe of

Fire and Light, which was to stand as an

Out-birth of the eternal Fire, in the midst of

this new-created Materiality, and become the

Opener of all the astral Life and Light in this

World. And as the eternal Fire, the fourth

Property of eternal Nature, is not a moveable

Thing that can change its Place, but must

be always in the Place of its Birth, standing

for ever, as a Birth, in the Midst of the se

ven Properties, for ever changing the three

first Properties of Nature into the three last

Properties of the Kingdom of Heaven ; so

the Sun, the true Out-birth of the eternal

Fire, and having the fame Birth and Office in

this
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this material World, as the eternal Fire hath

in eternal Nature, is not, cannot be, a move-

able Thing, or be in any other Place in this*

World, than where it is ; but is, and must

be, the Centre or Heart of this whole System,

ever separating the three first Properties of

this material World, from the three that fol

low, rsnd ever changing the three first Forms

ot material Wrath, into the three following

Forms of terrestrial Life, Light, and all

delightful Sensibilities; in strict Conformi

ty to that, which the eternal Fire does in e-

ternal Nature, changing the Root, or first

Properties of Nature, into a Kingdom of God,

and heavenly Glory. For the Sun is not a

Body of Fire brought into the Place where

it is ; but the kindled Place is its Body and

Birth ; and therefore it is as immoveable as

Place is, and must be as it is ; viz. a Place

giving forth Fire and Light till all material

Nature is dissolved. The Place is kindled,

not by any foreign Fire, but thus : In the

first Compaction of the whole angelic King

dom into this new Materiality, the good and

bad Part, that is, the spoiled and unspoiled

Substantiality of their whole Kingdom, was

ihut up in this new Compression or Ma

teriality, in one and the fame State of

Death. Secondly, In the Beginning of the

Creation^
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Creation, God faid, Let there be Light, and

there was Light ; not a foining Light, for that

came first from the Birth of the Sun, but

a Power or Virtue of heavenly Light, not yet

in a visible, material Shine, but as an uncre

ated Power of Light, entering into this whole

Materiality, to stir up, and awaken the good

Part of the heavenly Substantiality, that was

{hut up in the Compaction of this new Mate

riality.

Without these two Things, material Na

ture must have continued in its Darkness, and

no fourth Form of Fire could ever have come

forth in it. But from these two Things, viz.

the heavenly Substantiality, stirred up by the

Power of Light entering into it; the three >

first Properties of Darkness were brought in

to a mere anguishing State ; from whence, by

the Divine Fiat, the fourth Form of ma

terial Nature kindled itself, as a Fire, and

brokeforth in the Place of the Sun, and must

be ever burning and flaming in the Midst of

the material System ; because it is born of the

three first Properties of Darkness, and brings

forth the three last Properties of Light, and

Life, and the Joy of Nature ; and therefore

must always be in the Midst of the fix Pro

perties of Nature, itself making the Number

to be seven. And thus the Sun, as the fourth

Form



[ 221 ]

Form of Nature, must always stand in the

Midst of the whole material System. And

this proved, not as Copernicus has proved it,

from reasonable Conjectures, and outward

Arguments, but from the internal Nature of

its Birth, the first Root from which it pro

ceeds, and the absolute Impossibility of its

being otherwise. And thus it is, that the

Truth and Depth of Nature is opened by the

Spirit of God, in the Mystery made known

to our illiterate Shoemaker. And thus you

have a short Sketch, how this World came

to be as it is. It is descended as an Out-birth

of the eternal World, and all the seven Pro

perties of eternal Nature work in it, as they

work in Eternity ; and the Eternity is mani

fested in the temporary Working of a new

World, which is only to stand in this State

of Thickness or Compaction for a time, till

the Goodness of God towards fallen Nature

has been sufficiently manifested thereby.

For as this material System of Things may,

in a good Sense, be faid to be an unnatural

State, occasioned by the Disorders which the

Fall of Angels brought into Nature ; and as

, it had no Beginning, but from the Will of

God, commanding the first Property of Na

ture to coagulate and compress their disorder

ed Kingdom into a new Thickness or Mate

riality,
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riality, only as a Remedy to stop, remove,

and overcome the Evil in Nature; so. when

this Remedy shall have had its Trial, and the

Will of God shall no longer will this com

pressing together; then all that has been

brought together by it, must fall back again

into its first Eternity. And then, without any

Possibility of being otherwise, every Birth in

this World, that belongs to the Root or Cen

tre of Nature, and has worked with it, must

fall down into that eternal Abyss of Dark

ness, on which the Light of God for eves

stands, unknown to it. And every Life that

is born of Heaven, and has worked with it,

.must ascend into the Kingdom of God, or

Abyss of Divine Glory and Majesty.

Oh Academicusl Look now (whilst these .

Thoughts are alive in you) at worldly Great

ness, fleshly Wisdom, and earthly Schemes of

Happiness ; and tell me, if you can, what a

Nothingness, what a Folly and Delusion, there

is in them ? Look again at the Apostle's Pil

grim, abstaining from worldly Lusts, desiring

to know nothing but Christ, and him cruci

fied ; living in the Spirit of Prayer, and Thirst

after God ; striving in every thing after the

fullest Conformity to the Tempers, Spirit,

Life, and Behaviour of Christ in this World ;

and then tell me, whether Heaven and Earth,

God
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God and Nature, and all that is great, and

wife, and happy, does not call upon you to

be this Pilgrim.

Academicus. Truly, Sir, I enough fee,

that all worldly Wisdom, and ambitious

Views of a Glory of Life in the Things and

Concerns of this World, are no better than

vain Attempts to be blessed and happy from

the Ruins of the angelic Kingdom. For this

World is only a Thickness and Materiality

of the bestial Life, built upon the Ground of

Hell ; that is, upon the first Properties of fall

en Nature, brought into a harder, more

compacted State of Existence than they have

in Hell, and kindled into an astral, terrestrial,

bestial Life, by the Power of the Sun. The

bestial Life, therefore, is the highest Good and

Happiness in it ; and the Creatures of this

World have nothing that they seek for fur

ther in it. But Man being not created for it,

but by Sin fallen into it, is the only Creature

that makes an unnatural Use of it, and seeks

for that in it, and by it, which cannot be found

in it. Man, having been wife, great, and hap

py in his Creation, though they are all lost*

has yet some remaining Sensibility of them,

though fallen into a World, that cannot help

him to them. Hence it is, that he would be

wife, and great, and happy in a World, that has

no
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on Happiness but for Beasts ; and can only help*

Man to know, that he is poor and miserable,

and banished from his true native Country.

But, instead of learning this one Lesson of

Truth, from the World he is in, which is all

the Wisdom, Greatness, and Happiness, that

can be had from it , he gives himself up to a

Wisdom that is Foolishness, a Greatness that

is all Meanness, and a Happiness that begins

and ends in Torment and Delusion. Would

you see all his greatness, Wisdom, and' Hap-*

piness united, the Sum total of earthly Glory !

It is, when he has in his Cap the Feathers of

some Birds, wears a painted Ribband, laced

Cloaths, is called by some new Name, and

drawn from Place to Place by a Number ofj

Beasts. Now, poor, and mean, and unnatu

ral as this Ficton of earthly Glory is, yet

this is the powerful Idol, that carries all

before it! that 'destroys all Sense of Good

ness, and Divine Virtue! and keeps the Heart

of Man so earnestly devoted to it, that he has

no Sense of the Eternity that is in him ; that

Eternity brought him forth, and Eternity will

take him again !

Theophilus. It is true, Academicus, that

the highest Good of this World is its bestial

Life ; and therefore it has no more, or other

Happiness for a Man, than for a Beast ; can

give
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give no more to one, than to the other ; visti

Food. and Raiment; with which the bestial

Life in Man ought to be content, as well as

in the Beast. But seeing Man, in spite of

the Nature of Things, will have an earthly.

Glory of Life ; thence it is, that the Wisdom

ofthis World is, and must be, Foolishness with

God, and will be Foolishness with Man, as

loon as he gets but a moderate Knowlege of

himself. But give me leave just to observe,

that though this material World has no higher

Happiness than the' bestial Life; yet God

hath much higher Ends in creating it. For

though the dark wrathful Properties of

fallen Nature could only, in their Compaction,

be made the Ground of a vegetable and bestial

Life; vet you are to observe, that in the Cre

ation of this World, viz. in the Companion

cj the ichole angelic Kingdom, the unspoiled

heavenly Part thereof was strut up with that,

in which the Wrath was kindled ; And that

for these two great Ends ; Fir/I, That, by this

Compaction, it might be taken out of the

Power of the evil Angels, that they might not

go on in kindling Wrath in it. Secondly,

That this reserved good Part of their King

dom, might be the Foundation and Ground

of an heavenly paradisical Life, ^nd a new

. Host of heavenly Creatures, instead of the

P fallen
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fallen Angels. Now, to do this, Gcd cre

ated an human Angel, who was to call forth

the paradisical Life out of the compacted

heavenly Substantiality, as the Sun opened a

vegetable bestial Life, out of the gross Sub

stantiality of the material World.

God breathed the Triune Spirit of the

holy Deity into a Body taken out of the Earth,

that is, into a Body of that Heavenly Sub

stantiality, that was shut up in the Earth, as

well as in every other Part of this material

System ; and therefore his Body is rightly

faid to be taken or formed out of the Earth,

because it was formed of that Substantiality,

that was shut up in the Earth.

But when his wandering Eye had raised a

longing Desire to know what the earthly Life

was in its Good and Evil, and took the cer

tain Means of knowing it; then, as his Soul

lost the Light and Spirit of God, so it lost al

so that heavenly luminous Body, in which the

Light and Spirit of God could dwell, as it

dwelleth in 'Heaven. And when this heaven

ly luminous Corporeity was lost, and shut up

again in that earthly Bondage and Compaction

in which it lay, before it was his Body ; then

the poc?r fallen Soul was only cloathed with

the gross Corruptibility of bestial Flesh and

Blood. You are to understand this Matter

i.. thus :



t 2*7 3

thus : When his Body was formed out of

that heavenly Substantiality, that was in the

Compaction of the Earth, it was not intirely

separated from all earthly Materiality (be

cause he was to have a Body of this World '

as well tes of the heavenly World ) but its

State iif the earthly Materiality was intirely

changed; it was till then (hut up in the

earthly Compaction, but now it is called out

of that earthly Death into a State of Life ;

it is set free from the Power of the Earth,

in a Superiority over it, to be its Happiness,

and open its own Glory in it, and through iti

And thus you fee the Pojjibility, the Truth,

and the Manner of the Thing; how his

heavenly Body was taken out of the Earth

at his Creation, set in Freedom from it, and

in a living Superiority over it ; how, at the

Fall, it was swallowed up, or compacted

again in its own first Earth ; viz. the earthly

Body, or Materiality of Adam : For as it

was not separated from this earthly Materi

ality, but only brought to Life in it, and Su

periority over it ; so when the divine Light,

Which was the Life of* this Body, was lost,

it then fell again into a State of Death in

that gross Materiality, under which it lay

before. And thus in the strictest Truth,

the Body of Adam returned again to that

P 2 very
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very Earth, or Dust, from whence it was

taken. . .

Now, when this happened, the fallen

Angels entered again into some . Power in

their lost Kingdom. There was then some

thing found, with which they could work,

and join their own Power. For as the Soul

of Man had lost the Light and Spirit of

Heaven, so the fame dark Centre of Nature,

or the Three first wrathful Properties, were

opened in it, as are opened in the fallen

Angels. And thus they got Entrance into

the awakened Hell in Man, and can work

in it. For as often as Man stirred, followed,

or worked with his Will according to these

Properties, the Devil could enter into, and

work with him ; and so the first Son of

fallen Man was made a Murderer. And

hence it is, that Sin and Wickedness have

known no Bounds; it is because it is the joint

Work of fallen Angels, and fallen Man.

Stay a while, Sir, in View cf these Truths:

Here you fee the Seat and Ground, the Birth

2nd Growth, of all Sin and Evil ; it lies in

these Three dark, selfish, self-willed, wrath

ful, hellish Properties of the fallen Soul.

This is the dark Centre of Nature, in which

the Devils have all their own Power in

themselves, and all their Power in you;-—-

r ' and
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and till you resist this Hell within you, till

you live in Contrariety to it, the Devils will

not flee from you.

Here also you see, in a self-evident Light,

the deep Ground, and absolute Necessity, of

that one Redemption, which is called, and is,

the Meekness and heavenly Blood of the Lamb

of God. For these Words in their true

Ground, mean only' the Changing of the

Three firfl dark wrathful Properties of fallen

Nature, into the Three last Properties of the

heavenly Life, Light, and Love, which is

the Life of God restored to the Soul, or the

Light, and Spirit, or Word of God born

again in it. Let me only add this one Word ;

Turn from Wrath of every Kind, as you

would flee from the most horrid Devil ; for

it is his, it is he, and his Strength in you.

Whether yon look at Rage and Anger in a

Tempest, a Beast, or a Man, it is but one

and the fame Thing, from one and the fame

Cause ; and therefore your own Wrath is to

be turned from, as the fame with that of

Hell ; and which has its Birth and Strength

from that Hell or Centre cf Nature, which

the Fall of Angels hath made known ; and

which only worketh thus differently, whether

it be in a Man, a Beast, or the Elements of

this World. And this must be, till the

P 3 Centre
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Centre of Nature is again in its Place of

Hiddenness, by being wholly overcome by

Heaven. Embrace' therefore every Meekness

of Love and Humility, with the fame Eager

ness as you would fall down at the Feet of

Jesus Christ ; for it is his, it is he, and his

Power of Salvation in you. Enter into no

Strife, or. Self-defence against any one, that

either reproaches you, or your Doctrine; but

remember, that if you are to join with Chrijl

in doing Good, your Sword of natural

Wrath must be locked up in its own Sheath ;

no Weapons of Flesh are to be used ; but

you must work only in the Meekness, the

Sweetness, the Humility, the Love and Pa

tience of the Lamb of God ; who, as such,

is the only Doer of Good, the only Over-

comer of Wrath, and the one Redemption of

fallen Nature. If you are reproached as an

Enihifiafi, do not take Comfort in thinking,

fhat it is the Truth of your own Piety, or

the Want of it in others, that gives Occasion

to the Charge; for though botb of these

sliould happen to be the Case, yet they are

not proper Reflections for you ; and if you

take your Peace from them, it is not the

Peace of God in you : But as in good Re

port, you are to be as though you heard it

pot,' ascribe nothing to yourself from it; sq

in
i ' 1
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in evil Report, Self is just as much to be

forgotten ; and both of them are to be used,

only as an Occasion to generate Humility,

Meekness, Love, and the Spirit of the Lamb

of God, both in yourself, and all that speak

either well or ill of you. For this is the

Will and Working of Heaven ; it has but

one Will, and one Work ; and that is, to

change all the Wrath, Evil, and Disorder of

Nature, into a Kingdom of God. And

therefore he that would be a Servant of

God, and work with Heaven, must will all

that he willeth, do all that he doth, and

bear all that he beareth, in that one Spirit,

and one Will, with which Heaven ruleth over

all the Earth.'

You rejoice to think, that you know the

true Ground of your Redemption; how

Heaven comes again into the fallen Soul,

when that Property of Light and Love, which

is called the Fifth Property of Nature, is

generated in it. It is indeed a blessed Know-

lege; but its Blessedness is only then yours,

when yourself are this Fifth Property, that

is, when your Life is a Life of this Fifth Pro

perty ; when, whatever you do, where-ever

you go, or whatever you meet, you only do

as this Fifth Property doth, give nothing but

that which it giveth; viz. its gentle Light

P 4 and
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$nd Love to every Man, and every Thing,

whether it be good or bad. For this Pro

perty hath nothing else to give, and yet is

always giving; its Nature is, to communi

cate and impart itself, not here or there,

but always and every-where ; it has no other'

Will. When therefore this Property (the

Chrifi of God, the Life of Heaven) is born

in you, Friend and Foe will have the fame

from you; you will have lost all Resent

ment; you will love. your Enemies; bless

them that curse you ; pray for them that

despitcfully vise you ; and have but one

Will towards every Man, and that is, that

Light and Love may do that for him, which

they have done for you.

Accdemicus. Oh ! Theophilus, you have

given me more than I know how to contain ;

and yet have increased my Thirst after more

still. You have so touched the Cord of Love

within me, that all my Nature stands in a

trembling Desire after it; I would fain feel

nothing else but the gentle godlike Power of

Love, living in my Heart. Pray therefore,

pf all Things, help me to understand how

the Fire, the Fourth Property of Nature, is

born; and how it turns the Three first wrath-
c .

ful Forms into the Three following Forms

pf heavenly Joy, Triumph, and Happiness;
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the First: of which Three Forms, is this

Fifth of Light and Love : Therefore, help

me here, I beseech you.

Theophilus. What a therefore have you

here drawn ? That therefore, of all Things,

I must needs help you to an Opinion, or no

tional Knowlege, how the Fire is born, and

how it turns Nature into a Kingdom of God.

For was I to join with you in forming No

tions of this How, I should only help you to

lose all, by being content with the Shadow,

instead of the Substance.

You fay, that your Nature stands in a

trembling Dejire after the Birth of this Light

and Love: If so, you stand in the very Place

of its Birth, and must stand there till it is

born in vou. It can be born no-where else,

nor in any other Manner; and all that Ja

cob Bebmen has written, is only to direct

and bring you to this Place of its Birth. He

himself has given you all the hearfay Know

lege that you can have of it ; for he can

give you no more from the plaiuest Words.

And therefore, to help any one to work

with his Brain for > clear Notions, and ra

tional Conceptions, of what he has written,

is helping him to do and be that, which all

his Works, from the Beginning to the End,

absolutely declare against, as contrary to the

whole
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whole Nature and End os them. Which

speak, as he faith, with the Sound of a

Trumpet ; and chiefly to awaken Man out

of the Dream and Death of rational, no

tional, and hearfay Knowlcge ; and to show

him, that his own inward Hunger and Thirst

after God, is that alone which can and must

open the Fountain of Light and Divine

Knovvlege in him.

But to speak a Word or Two of the Fire,

whose Birth you want to know. You know

already, better than any Words can tell you,

from a self-evident Knowlege, that Nature

is in you; that it is not God, but is that

which wants God, or its true Good ; and

must be an Emptiness, a Pain, and Want, >

till God i% manifested in it. If you ask,

. Why Nature is only a State of Want and

Disquiet, and unable to be content with

itself? It is because the eternal, uncreated, in

comprehensible Light, which no Creature

can enter. into, is that which gave Birth to

all Nature, and from whence all' Nature hath

its Hungering, and State of Want. For Na

ture had never come into Being, but that

the eternal, incomprehensible Light, longed

to be manifested in an outspoken Life of Na

ture and Creatures, and in a Visibility and

Shine of Glory : Therefore, as Nature came

forth
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forth from this first Longing of the Light to

be manifested in it, so Nature is in itself

only a Want and Hungering, which the

Light alone has raised, and can only fatisfy.

Now from this Longing on both Sides,

Nature wanting God, and God wanting to

be manifested in Nature, the Union of both

is effected ; which is the Birth of that eter

nal Fire, or Fourth Form of Nature, which

is always burning in the fame Degree, that

is, always doing the same Thing; viz. al

ways overcoming and shutting up the Three

first Forms of Nature, and making them to

be the hidden Root and Centre of Nature ;

and always bringing forth out of them the

Three following Properties of Light and

Love, and every joyful Sensibility os Life ;

that is, changing Nature into a Kingdom of

Heaven. Now that which makes this

Change in the Properties of Nature is, and

is rightly called Fire, in the strictest literal

Meaning of the Word ; because all that we

can conceive as Fire in this World, hath its

whole Nature, Power, and Existence, from

it. Not only the Fire of Life in Animals

and Vegetables, but the Fire in the Kitchen,

and the Candle, is each of them kindled

as it is kindled, and doth all that it doth

from this Fourth Property, or Fire of eternal

Nature.
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Nature. The Thickness and Darkness in

the Wood, and the Candle, have Fire kindled

in them, and Light from that Fire, in no

other Wayr than as the Fourth Property is

a Fire from the Thickness and Darkness of

Nature, kindled by the Light of God enter

ing into Union with it. Hid the Wood,

and the Candle, no Water or Oil in them,

neither of them could give forth Fire and

Lis;ht. Now Water and Oil have the Pro-

pcrties of Light in them : When therefore

the Properties of Nature in the Wood, and

the Candle, are put into Strife, and begin to

work in Blackness and Darkness (which is

the Beginning of every Fire), they by this

Strife open an Entrance for the Properties of

Light in the Water, and the Oil, to mix and

.unite with them ; and by this Union of Dark

ness and Light, that Fire is kindled, which

turns the Darkness of the Wood and Candle

into a Shining and Light. And thus does every

Fire kindled in this World, bear an infallible

Witness to the Kindling, the Nature, and

power, of that eternal Fire, which, kindled

hy the Oil of Divine Light, changes the

first dark Properties of Nature into the Light

and Majesty of Heaven. Now what would

you know more of Fire, or its Birth, than

.that it is, and only can be, kindled by the

Light
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Light os God entering into, and uniting

with, the first Properties of Nature in the

Soul ? Leave off' therefore all working with

your Reason in the Way of Notions ; empty

your Heart of all vain Satisfactions in earthly

Things, that so the first Properties of Nature

in your Soul, finding their Misery, and Want

of God, may make you to be all Hunger,

and Faith, and Desire of him. And then

the Fire must kistdle, nothing can hinder it;

God will then infallibly come as a Fire and

Light into your Soul, changing all the want

ing, empty, restless Properties of your natu

ral Life, into a Sweetdess of a New Birth

of Rest and Peace in him.

For nothing works either in God, or Na

ture, or Creature, but Desire. And as God

created Angels and Men out of eternal Na

ture, only through a longing Desire of mani

festing his own Goodness and Happiness in

them, so every Angel and Man must find God,

as a Life of Happiness and Goodness in him,

as soon as Nature, either in Angel or Man, is

become a Hunger after God. For Hunger

does all in all Worlds, and finds all that it

wants, and hungers after. Every Thing had

its Beginning in it, and from it ; and every

Thing is led by it to all its Happiness.

Academicus.
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Academicus. I am quite fatisfied in all my

Demands, and will ask for no more Help,

as to the Use I am to make of our Author's

Writings. Only tell me when they will all

come forth in a new Edition, or which will

be published first ; for I want several of

them, which I could never get.

Theophilus. If you have but Two or Three

of his Books, it is enough ; for every one of

them has all in it that you need be taught,

and sufficiently opens the Ground of the .

whole Mystery of the Christian Redemption*

He himself thought his Books to be too nu.*

merous ; and expressed his Wish, that they

were all reduced into one. As he wrote

without any Art, and had no Knowlege of

Regularity of Composition ; so whatever par

ticular Matter he occasionally entered upon,

he always began again afresh from the fame

first Ground, and full Opening of the Mystery

of Nature, from whence he explained and

determined the Matter he was upon. And it

was this frequent, and almost constant Re

petition of one and the fame Ground, that

swelled his Writings into so many Volumes^

though it may be faid* that there is nothing

separately in any of his Books, but what is

to be found in almost every other, though

not so largely set forth* You have no need

therefore
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therefore, to run with Eagerness through all

his Books ; but the Thing that you are to

intend and look for, is the Ground and Foun

dation on which all his Doctrines are built,

which contains the true Philosophy, orfun

damental Opening of all the Powers that

•work both in Nature and Grace ; and that

by this Knowlege you may become a true

Work-nan yourself ; and know how to con

form to, and concur with, all that the work

ing Powers, either of Nature or Grace, re

quire of you. Now this Ground and Foun

dation of all is (as far as Words can do it)

opened to you in every one of his Books :

And you have been already also sufficiently

brought into the Knowlege of it, by what

has been faid of the Birth of Nature ; what

it is, how it works, how it came into Being,

how it is distinct from God, how it wants

God, how God is manifested in it, how

every After-thing is from and out of it, is

all that it is, and hath all that it hath, in it,

and by it, and must have all its Happiness

or Misery, according as it works with, or

contrary to Nature. From fundamental

Ground, or Opening of the working Powers

of Nature, you have seen how Angels could,

and did, lose their first State in Nature ; and

how a Second new Creation could, and did,

come



[ 246 ]

come out of their fallen State and Kingdom,'

all according to the Powers of fallen Nature,

over-ruled, and governed, and put into a new.

Way by the good creating Fiat of God.

You have seen how this new Creation, with

Man its Lord, could, and did, lose also their

First created State in Nature ; and how God,

over-ruling fallen Nature again, did, by his

merciful redeeming Fiat, or by the Means

of the holy jsesus, put this fallen new Crea

tion in a State of Recovery, and all done ac

cording to the Powers, and Workings, and

Possibilities of Nature. So that nothing is

done arbitrarily, or by mere Will, but every

thing in Conformity to the unchangeable

Workings and Powers of Nature ; only di

rected, assisted, and helped, by the Mercy of

his redeeming Fiat, so far as Nature was ca

pable of being helped. This, Sir, . is the

true and fundamental Ground of all his

Doctrines ; and, standing upon this Ground,

you stand in the Centre of Truth, whence

every thing that you need to know of God,

of Nature, of Heaven, of Hell, of the Fall

of Man, of his Redemption only and solely

jn and by the Word or Son of God, is

known in such self-evident Certainty, as you

find and know the Workings of your own

Life: And also, that Happiness or Misery,

Life
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Life or Death, can only be had, or not had*'

lost or found, solely as a Birth in Nature,

brought forth by the Faith, or magic Power

of the Will of Man, working either with,

or contrary to, the redeeming Fiat of God.

To make therefore a right Use of his

Writings, you should, for a sufficient Time,

keep solely to that Part of them, which

opens the Ground and Foundation of the

Powers that work in Grace and Nature,

till by a self-evident Sensibility it is opened

in you, and your Heart stands in a Con

formity to it, and true Working with it i

For it is your own Heart, as finding the

working Powers of Nature and Grace in it

self, and simply given up in Faith to work

with them, that is to be your Key and Guide

to that Knowlege you are to have of them ;

whether it be from the Holy Scripture, ot

the Writings of this Author. For to this

End, he tells you, he has written all; viz.

to help Man to seek and find himself ; what

is his Birth, his State and Place in Nature ;

what he is in Body, Soul, and Spirit ; from

what Worlds all these Three Parts of him

are come; how they came to be as they are

at present; what his Fall is, and how he

must rife out of it. And therefore, if, in

order to seek and find this Ground in your-

self,
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self, you was, for some sufficient time, to

read only to the 10th or 12th Chapter of

his Three Principles, or to the 6th or 8th

Chapter of his Three/old Life; and proceed

no father, till this Ground had made itself

manifest in you, and your Heart stood in a

st*ict Conformity to it, and Working with

it ; you would then be in a true Fitness to

read farther, and reap the full Benefit from

any other of his Books, that should fall into

your Hands ; whether it was the Way to

Christ., or the Book upon the Incarnation.

But, above all Things, remember this Ad

vice, as of the last Moment to you, Be no

Reasoner upon the Mystery ; seek for no Com

mentaries, or rational Explications of it, to

entertain your Reason with : For, as soon as

you do this ; then, however true and good

this Mystery may be in itself, it is, with re

gard to you, of no better Use than that very

vain Philosophy, and Science falsiy so called,

condemned by the Apostle. It will only be

the fame Snare and Delusion to you, that

other Learning and Philosophy iS' to other

People. For if there is nothing good or di

vine in you but the Faith, and Hope, and

Love, and Desire of your Heart turned to

God ; if nothing can do any Good, be any

Blessing
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Blessing or Happiness to this Faith, and Love,

and Desire turned to God, but only God

himself in his holy Being ; and if nothing

can communicate God to you, but God him

self $ and if God cannot communicate him

self to you under a Notion, cr an Idea of

Reason, but a Degree of Life, Good, and

Ble[Jing, born or brought to Life in your

Soul ; then you see, that to give yourself up

to Reasoning, and notional Conceptions, is to

turn from God, and wander out of the Way

of all Divine Communication.

Academicus. But if it be strictly thus,

Theophilus, had it not been better, that these

deep Matters had not been communicated to

the World, since it is so natural to Man to

make a wrong Use of them ?

Tbeaphilus. This Objection, Academicus^

comes with the fame Strength against the

Scriptures themselves. For, excepting the

Seven thousands unknown in every Age, as

in the Days of Elijah, and a few spiritual

Fathers and Writers in almost every Age of

the Church, bearing faithful Witness to the

truth and Mysteries of Religion, it must be

said, that human Learning, governed by hu

man Reason, hath, from Age to Age, to

this very Day, not only mistaken the true'

Q^a End
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End and Use of the Scriptures, but hath

turned them into an Occasion of much Evil

and Mischief. The Scriptures speak .only to

the Heart and Conscience of Man, not to

amend or enlighten it with Notions and Opi

nions formed from the written Letter of the

Word ; but solely t6 make the Being and

Povjer of God known and adored, and to

awaken in Man a Sensibility of his Want of

God ; and to turn all the Power, and Strength,

and Will of the Heart wholly to God, to re

ceive Light, and Life, and Rest, in his holy

Being.

But to speak now directly to your Objec

tion : If I knew of any Person, who stood in

the Faith and Simplicity of the first Christi

ans, free from all carnal Adherence, or vain

Trust, to Party-Notions, Doctrines, and Er

rors, brought forth by the Contention of Sects

and Churches ; whose Soul was dead to the

earthly Nature, and all the Rudiments of this

World, seeking only Light, Life, and Salva

tion, from God the Father, Son, and Holy

Ghost, living and dwelling in him, redeem

ing and fanctifying his whole Body, Soul,

and Spirit ; To such a one I could freely fay,

this Mystery was needless ; as having all that

already* which this Mystery would do for

him*
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him. For its only End is, to bring Man

out of all the Labyrinths of false and no

tional Religion, to this very first State and

Simplicity of the Gospel-Faith and Life.

And this may pass for a good Reason, why .

this Mystery was not opened by God in the

first Ages of the Church; since there was

then no Occasion for it. For Religion be

gan, and went on, rightly, in its own true

Way ; it had the Faith and Heart of Man ;

it stood in its own proper Strength and

Glory, and was an awakened Divine Life of

Faith, simply given up with Joy and Glad

ness to the Mysteries of the Gospel ; not

wanting any 'Why's or Wherejr'ore 's, because in

the real Possession of all the Good, and Blest-

ing, and Power, of every Mystery of Sal

vation.

But seeing a worldly Spirituality, called in

Scripture the Whore riding upon the Beast,

has had its Thoufand Years in the Church ;

since notonly every Kingdom, but almost every

Corner of .Christendom, has a Babel of its

own, built upon some rational Interpretation

of the Letter of Scripture; since learned

Reason, within the Church, knows no other

Use of Scriptures, .but to reproach and con

demn all other Babels, and to find Materials

0^3 to
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to strengthen its own; since Reason, with

out the Church, finds it as easy to reproach

and condemn all Revelation, as it is to re

proach all these Babels built upon it ; since

this is the finished Confusion, brought forth

by the Reason and fleshly Wisdom bosh of

those that defend, and those that oppose the

Gospel ; how adorable is the Goodness of

€Jod, in vouchsafing to these last Ages of the

World such a Remedy (viz. the Opening

the Ground and Mystery of all things) as is

suitable to' the distressed and cenfused State

of. Religion in the World ! And how easy

is it also to fee the greatest Reasons, why this

Remedy was not afforded sooner '. For as

true Faith did not want it, and learned Rea

son, whilst pleased with itself, could not be

in a Condition to receive it ; so it was highly

suitable to the Goodness and Wisdom of God,

not to give forLh this Mystery, till Reason,

or fleshly Wisdom, had made Shipwreck of

Faith.; and had so filled up the Measure of

its Folly, as to stand in its last and highest

State of Distress, Perplexity, and Confusion.

! For any Remedy is only then likely to be

i ightly received, when Distress and Perplexi

ty make the Want of it to be sensibly

felt. "

Let
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"Let not therefore the genuine, plain, simple

Christian, who is happy and blessed in the

Simplicity of Gospel-Faith, take Offence at

this Mystery, because he has no Need of it.

For it is God's Goodness to the distressed

State of the Church, fallen from the Life

and Power of Gospel-Faith, and groaning

under the Slavery, Darkness, and Perplexity,

of bewildered Reason and Opinions. '*

Neither let the orthodox Divine, who sticks

close to the Phrases and Sentiments of An

tiquity, reject this Mystery as heretical, be

cause it opens a Ground of Man, and the di

vine Mysteries, not known or found in the

primitive Writers. For this is the very Rea

son, why he should thankfully receive it with

open Arms, as having, and being that very

Thing, which the distressed divided State of

the Church now so greatly wants ; and yet

did not Want, till it was fallen from its first

Simplicity of Faith. For whilst Faith and

Life defended the Mysteries of Religion, the

Ground and Philosophy of it was not wanted.

But when Orthodoxy had given itself up to

Reason, and had nothing else for its Support

but Reason and Argument from the Letter of

Scripture, without the least Knowlege of the

first Ground of Doctrines ; then it could orly

Q_4 be
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be defended, as it is defended in every Sect

and Division of the Christian World. For

if Reason will defend the Mysteries of Re-

demption, without knowing the true Ground

on which they stand, or why they must be

as they are, from the Nature of the Thing ;

the more zealous and learned any Man is,

thf more Errors must he fall into in the

Pefence of them. For the greater the

Strength is, that works without Light, the

more Extravagancies it must produce. This

is too visible in all the Controversies that have

risen in the Church. Now, that learned

Reason, as presiding in the Divinity-Schools,

never yet had, nor could have, any Know.^

lege of the Ground of Man, and the My

steries of Redemption, is plain from this

one generally received Opinion, of every Age

to this Day ; viz. That all Things were cre

ated ait of Nothing. For this Maxim en

tirely excludes all 'Possibility of giving any

Account of the Ground and Reason of any

thing, either in the Nature of Man, or Re

ligion ; and is the fame thing as faying, that

Nothing has any Ground or Reason, For if

{hat which begins to be, comes out of No

thing, it can only have the Nature of that

gyt pf which it cornes j and therefore can
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have no more said about it, why it is this or

that, than can be faid of that Nothing, from

whence it comes. And if the Mystery, or

Life' of the human Nature, is out of No

thing, has no Reality of any antecedent

Ground in it, out of which it came to be

such as it is, and to have that which it. hath ;

then it is most certain, that all the Mysteries

' ofthe Religion of Man must come forth from

the same Nothing, and have no antecedent

Ground from whence they come, that re

quires them to be as they are. For Man,

created out of Nothing, cannot have a Re

ligion that is of any higher Descent than

himself, unless he is to have a Religion that

is quite unnatural to him. But a Religion that.

has its Gr und in Eternity, must be an un

natural Religion to Man that comes up inTime,

and out of Nothing. If therefore you will

hold Man to be out of Nothing, you must of

. all Necessity hold all the Mysteries of the Re

ligion of Man to be also out of Nothing ; and

that therefore no possible Account can be gi

ven, either of the Ground of Man, or his

Religion, or why there can be either Right

or Wrong, Good or Evil, in either of them.

Hence you may fee, why the Truth has

ajways suffered in every Controversy of the

Church ;
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Church : Thus, if you begin with that of

St. Austin and Pelagius, about the Freedom

of the human Will ; do but suppose, what

is Fact, that they both of them held the

human Will to be created out of Nothing ;

and then you need not wonder at that Num

ber of Volumes and Systems of Errors,

which this Dispute has brought forth. For

Vho can fay, what the Will is, or is not;

what Nature or Power it must have, if it is

created out of Nothing ? Whereas, if either

of these Disputants had known, from a true

Ground, what the human Will is; that it

cannot be a made Thing, much less made out

of Nothing ; but that the Will of Angel or

Man, is the eternal uncreated Will become

creaturely, as a true direct Birth from the

Divine Will, descended from it, born out of

it, and from thence come into a creaturely

State ; then they had known, that the Will

os Angel or Man, must have the Nature and

Freedom of the eternal Will ; and that its

Freedom not only consisted in its Self-motion,

but chiefly and most gloriously in this, that

it could neither receive, nor have, nor be any

thing, as to its Happiness or Misery, but ac

cording to its own Working : And then all

that Predestinarian Learning of Decrees,
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&c. that has tormented the Church ever

since the Time of St. AuJMn, had been pre

vented.

Look next at the Soci?iian Controversy.

The Socini'ans, and their Opponents, met in

the Field of Reason, to debate about the Fall,

Original Sin, its Guilt, the vindictive Wrath

of God, . and the Necessity of fatisfying the

Divine Justice ; the Necessity of the Incarna

tion, Sufferings, Death, and Satisfaction, of

Christ. These were the great Points to be tri-i

ed at the Bar of Reason. Now all these Dis

putants stood upon the old Ground; viz.

that the Soul of Man, as well as all other

Things, was created out of Nothing. And

therefore they all stood absolutely excluded,

from every Possibility of touching the true

Ground or Reason of any one Doctrine in

Debate. For the Soul, created out of No

thing, leaves no room to affirm, or even to

suppose, that any thing can be affirmed of the

Ground and Reason of Christian Redemption.

For surely. if the Soul of Man is created out

of Nothing, it may and must with as much

Sense be affirmed, that it may be redeemed by

Nothing ; and he that affirms the one, can

have no Pretence to deny the other.

Just
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' Just the same may be faid os the present

Controversy, betwixt the Christians and Infi

dels, concerning Christianity itself. You

need not wonder, that so many learned Vo

lumes have had so little Effect ; or that the

Defenders of Christianity seem to lose Ground,

though the Infidels, at the fame time, get no

Advantage to their Cause, but that of increasing

their Numbers, For as neither Side can go

any higher, than a Creation out of Nothing ;

so neither Side can fay any thing from a true

Ground, either for or against the Mysteries of

the Gospel. If therefore Infidelity increases,

it is not because it has got more Light, fees

further into the Depths of Nature, or stands

upon a more rational Ground ; but merely

because the Vanity and Blindness of the Dis

pute, has a natural Tendency to beget Indiffer

ence and Infidelity in the Hearts of Men.

Observe this Proposition ; viz. In God we

live tind have our Being. Now, how easy is

it for any one to fee, that no one can fay any

thing as to the Ground and Reasons of the

Mysteries of the Gospel, either for or against

them, till he can go to the Bottom of this

Proposition, and plainly lliow, either how we

do, or do not, live and move, and have our Be

ing, in God ! For the Truth or Falseness of

every
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every Mystery of the Christian Redemption,

plainly depends upon this Matter. If the

Christian therefore will speak to the Purpose,

in Defence of the Ground of the Gospel ; he

must be able to show, that we so a re in God,

so have our Life in him and from him, and

so move in him, as to prove, from thence, the

Ground, the.Necessity, and Certainty, of the

Christian Means of Redemption. On the

other hand, the Deist cannot take one rational

Step, or have any true Ground to stand up

on, but so far as he can show, that we are not

so from God, have not such a Nature in and

from him, do not so live and move in him,

as to have any Want or any Fitness for that

Method of Redemption, which the Gospel

teaches. But as neither Side did this, though

the one Thing necessary to be done ; so you

also see, that neither Side had any Possibility

of Doing it. For the Soul, created out of No

thing, allows of no Inquiry, whether any

thing of God be in it, or how it has its Life

in him, or stands related to him. It admits

of no searching after any Ground or Reason

of its Good or Evil, or how it must have its

Happiness or Misery from the Nature of the

Thing. For if the intelligent Life itself must

be supposed to come from no Ground, but.

to
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to be created out of Nothing ; then it is cer

tain, that its Good and Evil, its Happiness or

Misery, with every thing else, must be sup

posed to have no Ground or Reason for be

ing as it is, but to be created out of Nothing ;

and may go again into Nothing, just as the

' C/eator pleaseth.

And now, Sir, you may enough see how

all Controversy, both within and without the

Church, has been so vain a thing. For Rea

son was to support Doctrines and Mysteries,

without the least Knowlege of the Ground on

which they stood ; and Reason was to oppose

them in the fame Ignorance. You see also,

why in these last Ages, where literal Learn

ing has made so great a Figure, that the Mat

ter has only been made worse, and Division

and Error more triumphant. For as the

Ground of the Truths was still wanted, and

nothing appealed to, but the Letter and

Phrase of Scripture ; so the more artful and

learned the Disputants were in Reasoning and

Criticism, the more Absurdities must be de

fended on both Sides. Why is not the learn

ed Papist shocked at Transubstantiation, or

the Protestant at Predestination and Repro

bation ? It is because each of them have

enough of the Truth of Reason, and the Good-
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ness of Criticism, to draw the Letter of Scrip-

turd to his Side. And this you may be as

sured of, that Reason, and literal Learning,

haVe just as good Eyes in every other religi

ous Matter, and will give just such an Ac-

Count of every other Doctrine, when it comes

into Dispute, as the Papist and Protestant have^

done in these two Points. And the thing

cannot be otherwise: As the Deist and Christian

both hold a Creation out of Nothing, they

must both have only an arbitrary God, and

arbitrary Religion, that has no antecedent

Ground to stand upon, but ia left to the ar

bitrary Proof or Reason of both of them.

What Thanks, therefore, are due to the

Goodness of God, for opening this great

Mystery of all Things in our Author, wherein

the Right and Wrong, the True and False, in

Religion, is as manifest as any Thing can be to

our Senses ! Let no one therefore take Of

fence at the Opening of this Mystery, as if it

brought any thing new into Religion ; for it

has nothing new in it ; it alters no Point of

Gospel-Doctrine, nor adds any Thing to it, but

only sets every Article of the old Christian

Faith upon its true Ground, and in such a

Degree of Light, as, when seen, is irresistible.

It disturbs bo one, who is in Possession of the

. Truth,
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Truth, because it points at nothing, drives to

nothing, but to the opening the heavenly Life

in the Soul. It calls no Man from any out

ward Form of Religion, as such ; but only

shows, that no outward Form can have any

Good in it, but so far as it only means, and

seeks, and helps, the renewed Life of Heaven

in the Soul. A Christian, fays he, is ofno

SeSi., and yet in every SeB ; a Truth which all

Sects, as such, will dislike ; and therefore a

Truth equally wanted to be known, and

equally beneficial to all Sects. For the chief

Hurt of a Sect lies in this, that it takes itself

to be necessary to the Truth ; whereas the

Truth is only then found, when it is known

to be of no Sect, but as free and univerfal

as the Goodness of God, and as common to

all Names and Nations, as the Air and Light

of this World.

Suffer me now, before we part, once more

to repeat what I have so often faid, that you

would not receive this Mystery as a Sy

stem of rational Notions ; nor do with it, as

the World has, for the most part, done with

the Bible, only gather Opinions of Reason and

Speculation from it. For it opens no Depth

of Nature or Grace, but to help you to the

Heart and Spirit of the returning prodigal Son,
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and to show you the Blindness and Vanity of

Reason and Opinions; and that Truth cart

have no possible Entrance into you, but so far

as you die to your earthly Nature. The Go

spel faith all this to you in the plainest Words' j;

and the Mystery only shows you, that the

whole System of the Universe faith the fam^^

thing. To be a true Student or Discipla^t^

the Mystery, is to be a Disciple of Christ; for

it calls you to nothing but to the plain Letter

of the Gospel ; and where-ever it enters, ei

ther into the Height or Depth of Nature, it is

only to confirm the Truth of these Words of

Christ ; tax. He that followeth not me, walk.*

eth in Darkness: And unless a Man deny

himself, and forsake all that he hath, he can

not be my Disciple. This is the Philosophy

opened in this Mystery. It is not to lead

you after itself, but to compel you, by every

Truth of Nature, to turn to Chrijl, as the one

Way, the one Truth, the one Life, and Sal

vation of the Soul ; not as notionally appre

hended, or historically known ; but as ex

perimentally found, living, speaking, and

working, in your Soul. Read as long or as

much as you will of this Mystery, it is ail

Labour lost ; if you intend any thing else by

it, or would be any thing else from it, but a

R Man
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Man dead to this World, that you may live

unto God through Christ Jesus, in the Power

of Faith, and the Spirit of Prayer. With

these Words upon our Minds, my Friends,

let us now end this Converfation,

The End of the Third Dialogue,
 

FINIS,
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the Pretences of the Deists, for a Religion of Na

tural Reason instead of it, are examined to the

Bottom. The whole humbly, earnestly, and affec

tionately addressed to all Orders of Men, and more

especially to all the younger Clergy. The 3d Edit.

8vo. Price 4s. bound,

xo. An
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10. An Appeal to all that doubt or disbelieve the

Truths of the Gospel; whether they be Deists,

Arians, Socinians, or Nominal Christians. In which

{he true Grounds and Reasons of the whole Christi

an Faith and Life are. plainly and fully demonstra

ted. To which are added, some Animadversions

upon Dr Traps% Reply. The 2d. Edit. Price

4J. bound

11. The Spirit of Prayer ;. or, The Soul rising

out of the Vanity of Time into the Riches of Eter

nity. In two Parts. The 3d. Edit. 8vo. Price

3s. The first Part i2tno. 6d.

12. The Spirit of Love. In two Parts, 8vo. Price

. is. 6d.

1 3 A short but sufficient Confutation of the Rev.

Dr Warburton's projected Defence (as he calls it)

' of Christianity, in his Divine Legation of Moses. In

a Letter to the Right Rev. the Lord Bishop of

London. Price it. 6d.

1 4. A Collection of Letters on the most Interest

ing and Important Subjects, and on several Occasi

ons. Price 2J.

15. Of Justification by Faith and Works: A

Dialogue between a Methodist and a Churchman,

The 2d. Edit. 8vo. Price is. i2mo. 6d.

16. An Humble, Earnest, and Affectionate Ad*

dress to the Clergy, 8vo. Price zs.

The three following Trafts to be hadat thefame Place.

1. Christian Comfort: a Letter to a Person bur

dened with inward and outward Troubles. Price

3</. stitched, or 20s. the Hundred.

2. The Nature and Design of Christianity ; ex

tracted from a Treatise on Christian Perfection?,

The eighth Edit. Price id. or 12s. a Hundred.

3 Truths of the most Important Concern to*

every Soul of Man, Price i$d. a Dozen or 8*. a

Hundred. . .







 



 


