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LETTER

TO THE

RIGHT REVEREND

The Lord Bishop ofGLOUCESTER.

My Lord,

YOUR Lordship well observes, *' to em

ploy buffoanery in the service of religion is

to violate the majelly of truth, and to

deprive it of a fair hearing. To examine, men

must be serious *." I Will endeavour to be so,

in all the following pages. And the rather, not

only because I am writing to a person who is so

far, and in so many respects, my superior, but

also because ofthe importance of the subject. For

is the question only, What I am? A madman,

or a man in his senses? A knave, or an honest

man ? No : this is only brought in by way of il

lustration. The question is, Of the office and

operation of the Holy Spirit : with which thedoc-

• Presace, page it.
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trine of the New-Birth, and indeed the whole

of real religion is connected. On a subject of

so deep concern, I desire to be serious as death.

But, at the fame time, your Lordship will permit

me to use great plainness. And this I am the

more emboldened to do, because by naming my

name, your Lordship, as it were, condescends

to meet me on even ground.

I shall consider, first, what your Lordship

advances concerning me; and then, what is ad

vanced concerning the operations of the Holy

Spirit.

I. First, concerning me. It is true, I am

here dealing in crambe repetiia : reciting objecti

ons which have been urged and answered an

hundred times. But as your Lordship is pleased

to repeat them again, I am obliged to iepeat the

answers.

Your Lordship begins *, " If the false pro

phet pretend to some extraordinary measure of the

spirit, we are directed to try that spirit by Jame,, '

chap. iii. 17." I answer, 1. (as I have done

many times besore) I do not pretend to any ex

traordinary measure of the Spirit. I pretend to no

other measure of it than may be claimed by eve

ry Christian minister. 2. Where are we directed

to try prophets by this text ? How docs it appear,

that it was given tor any such purpose ? It is cer

tain, we may try Chri/rians hereby, whether they

are real or pretended ones. But I know not that

• Page 117.
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either St James, or any other inspired writer,

givis us the least hint of t ying prophets thereby.

Your Lordship adds, " In this rule or direc

tion for the trial of spirits, the marks are to be

applied only negat.vely. The man in whom they

are not found, hath not the tuifdim si o:n above.

But we are not to conclude, that he has it, in

whom any or all of them are found *." We

are not to conclude, that he is a prophet; sor

the Apostle fays nothing about propheis. But

may we not conclude, the man in whom all these

are found, has the wifim frim above? Surely we

may : for these are the essential parts of that wis

dom. And can he have all the para, and not

have tie lui.eh ?

Is not this enough to shew, that the Apostle is

here giving " a set of marks," not " to detect

impojfor-propheis," but impofiir- Christians ? Those

that impose either upon themselves or others, as

if they were Christians, when they are not?

In what follows, I shall simply consider the

argument, without directly addressing your Lord

ship.

" Apply these marks to the seatures of mo

dern farsaticki, especially Mr. John Wefley. He

has laid claim to almost every apjlulick gift, in-

es full and ample a manner as they were posses

sed of old f."

* Fa^e 1 1 8. t Page 1 19.
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The miraculous gists bestowed upon the apostles

are enumerated in two places. I. Mark xvi.

17, 18. In my name they /hall cast out devils:

they shall speak with new tongues : ihey shall take

up serpents : if they drink any deadly thing, it

JJja'il not hurt them : they shall lay hands en the

sick, and they shall reaver. 2. I Cor. xii. 8,

9, 10. To one is given the w>rd of wisdcm, to an-

ether the word of knowledge, to anotherfaith, to

another t'e gifts of h-aling, to ano'h,r the work

ing of miracles, to another prophecy, to another the

discernment osspirits, to another tongues, to another

the inlerpretation of tongues.

Do " I lay claim to alms} every one of these,

in as full and ample a manner as they were pos

sessed of old r

Five of them are enumerated in the former

catalogue : to three of which, speaking with new

tengues, taking up serpents, drinking deadly things,

it is not even pretended, I lay any claim at all,

In the latter, nine are enumerated. And as to

seven of these, none has yet seen good to call

me in question: miraculous wisdom, or know

ledge, orsaith,pi ophecy, discernment ofspirits, strange

tongues, and the interpretation of tongues. What

becomes then of the assertion, that I lay claim

to almost every one of them, in the most full and

ample manner ?

Do I lay claim to any one of them ? To prove

that I do, my own words are produced : ex

tracted from an account of the occurrences of

about sixteen years.

I SHALL
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I shall set them down, naked and unadorri-

ed. I. May 13, 1740. " The devil stirred

up his servants to make all the noise they could.

2. May 3, 1741- I explained to a vast multi

tude of people, what d.tb the Lord require of

thee, hut to do justly', to love mercy, and to walk

humbly with thy God. The devil's children fought

valiantly for their master, that his kingdom

should not be destroyed. And many stones sell

on my right hand and on my lest. 3. April 3,

1 740. Some or other of the children of Belial,

had laboured to disturb us several nights besore.

Now all the street was filled with people, shout

ing, curling and swearing, dud ready to swallows

the ground with rage *. 4. June 27, 1747-

I found only one person among them, who knew

the love of GOD, besore my brother came. No

wonder the devil was so still : for his goods were

in peace. 5. April 29, 1752. I preached at

Durham to a quiet, stupid congregation f. 6.

May^, 1740. I was a little surprized, at some

who were buffeted of Satan in an unusual man

ner, by such a spirit of laughter, as they could

in no wise resist. I could scarce have believed

the account they gave me, had I not known the

fame thing ten or eleven years ago, ** when both

my brother and I were seized in the fame man

ner." (If any man calls this hysteria, I am not

concerned: I think and let think.) 7. Mayzi,

1740. In the evening, such a spirit of laughter

was among us, that many were much offended.

But the attention of all was soon fixt on poor

L S , whom we all knew to be no dis

sembler. One so violently and varioufly torn

• Taje 1 20. t PaSe i21-

A 4 of

 



< 8)

os the evil one, did I never see before. Some

times she laughed till almost strangled ; then broke

out into cursing and blaspheming. At last (he

faintly called on Christ to help her. And the

violence of her pangs ceased." (Let any who

please impute this likewise to hysterics. Only

permit me to think otherwise.) 8. " May 17,

1 740. I found more and more undeniable proofs,

that we have need to watch and pray every mo

ment. Outward trials indeed were now remov

ed. But so much the more did inward trials

abound: and if one member suffered, all the mem

bers fffered with it. So strange a sympathy did

I never observe besore : whatever considerable

temptation sell on anyone, unaccountably spread

ing itself to the rest ; so that exceeding sew were

able to escape it *."

I know not what these eight quotations prove,

but that I believe the devil still varioufly tempts

and troubles good men ; while he works with

energy in the children of disobedience. Certainly

they do not prove, that I lay claim to any of the

preceding gifts. Let us see whether any more is

proved, by the ten next quotaiions. 1. " So

many living witnefies hath GOD given, that

his hand is still stretched out to heal," (namely,

the souls of sinners, as the whole paragraph

ft\es the fense :) '.' and that signs and wonders are

,even now wrought +," namely in the conversion

os the greatest sinners. 2. " Among the poor col

liers of Piarey, Ji. Lane, then nine or ten years

«1J, was one of the first that sound peace with

God X. 3. Mrs. Nower* faid, her little son ap-

• Page ,22, tej. f Pa2e ,4+-. \JblJ.
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pearcd to have a continual sear of God, and au

awsul sense of his presence. A sew days since

((he faid) he broke out into prayers aloud, and

faid, I stu!I go to heaven soon." This child

(when he began to have the fear of God) was

(as his parents faid) just three years old. 4. I

did receive that " account of the young woman

of Manchester from her own mouth." But I

pass no judgment on it, good or bad : nor 5. On

*' the trance *" (as her mother called it) of S. T.

neither denying, nor affirming the truth of it. 6.

M You deny that God does work these effects;

at least, that he works them in this manner : I

affirm both. I have seen very many persons

changed in a moment, from the spirit of sear,

horror, despair, to the spirit of love, joy and

praise. In several of them this change was

wrought in a dream, or during a strong repre

sentation to their mind, of Christ either on toe

cross, or in glory +.'r

*' But here the symptoms of grace and of per

dition are interwoven and consounded with one

another J." No. Tbo" light followed darkness,

yet they were not interwoven, much less con

founded with each other. 7. •' But some im

puted the work to the force of imagination, or

even to the delusion of the devil ||." They did

so ; which made me fay, " I sear we have grievr-

ed the spirit of the jealous God, by question

ing his work §." 9 .'' Yet he fays himself, thefe

sym toms I can no more impute to any natural

cause, than to the Spirit of God. , I make no

doubt, it was Satan tearing them, as they were

Page 26. f P. 27. X P> 28.
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coming * to Christ." But theft symptoms, and

the work mentioned besore, are wholly different

things. The work spoken of is the conversion of

sinners to God : these symptoms are cries, and bo

dily pain. The very next instance makes this

plain, io. " I visited a poor old woman. Her

trials had been uncommon : inexpressible agonies

of mind, joined with all forts of bodily pain : not,

it seemed, from any natural cause, but the di

rect operation f of Satan."

Neither do any of these quotations prove,

that I lay claim to any miraculous gift.

" Such was the evangelic state of things.when

Mr. IV. fiist entered on this ministry : who see

ing himself surrounded with subjects so harmo

nioufly disposed, thus triumphantly exults."

To illustrate this, let us add the date. " Such

was the evangelic state of things, Aug. 9, 1750.

(On that day, I preached that sermon:) when

Mr. W. sr/J inierid on this ministry." Nay, that

was in the year 1738. So I triumphed, because

I faw what would be twelve years after !

• Let us see what the ten next quotations prove.

1. " In applying these words, I came not to call

the righteous, but sinners to repentance, my foul

was (b enlarged, that methought I could have

cried out, (in another sense than poor, vain, Ar-

tbimedis) Give me where to stand, and I will

shake the % earth." I meant neither more nor

less, (though I will not justify the use of so strong

an expression) than I was so deeply penetrated

.with a fense of the love of God to sinners, that

• Page 29. -j- P. 130. f Hid.

,5 i<

 



( *I )

it seemed, if I could have declared it to all the

world, they could not but be moved thereby.

" Here then was a scene well prepared for a

good actor, and excellently fitted up for tbt part

he was to * play." But how came so good an

actor to begin playing tbt part, twelve years bo-

fore the scene was fitted up ?

" He sets out with declaring his mission. 2.

I cried aloud, All things are ready : cam* ye to

the marriage. I then delivered my message." And

does not every minister do the fame whenever he

preaches ?

But how is this ? " He sets out with declaring

his mission r" Nay, but this was ten years after

myJetting out !

3. " Mv heart was not wholly resigned. Yet

I know he heard fay voices. 4. The longer

1 spoke the more strength 1 had : till at twelve,

1 was as one resreshed with wine J. 5. I ex

plained the nature of inward religion, words-

flowing upon me faster than I could speak ||. 6.

I intended to have given an exhortation to the

society. But as soon as we met, the spirit of

supplication sell upon us, (on the congregation

as well as me) so that I could hardly do any

thing but pray and give § thanks." I believe eve

ry true Christian may experience all that is con

tained in these three instances. 7. " The spirit

of prayer was so poured upon us all, that we

could only speak to God 1f. 8. Many were

seated on a wall, which in the middle of the

* Page 31. 1 P. 32- t P-33

|| Hid. § Ibid.
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sermon fcH down ; but not one was hurt at all.

Nor was there any interruption, either of my

speaking, or of the attention of the hearers *. 9.

The mob had just broke open the doors, and

•while they burst in at one door, we walked out

at the other. Nor did one man take any no

tice of us, though we were within five yards

of f each other." The fact was just so, I

do not attempt to account for it : because I

cannot. JO. " The next miracle was on his

friends." They were no friends of mine. I

had seen few of them besore in my lise. Neither

*lo I fay or think it was any miracle at all, that

they were all " silent while I spake :" or, that

" the moment I had done, the chain sell osf, and

they all began talking at once."

Do any, or all of these quotations prove, that I

** Uy claim to almost iviry miraculous gift i"

Will the eight following quotations prow

any more ! 1 . '* Some heard perfectly well on the

fide of the opposite hill, which was sevenscore

yards from the place where %) stood." I believe

they did, as it was a calm day, and the hill rose

Gradually like a theatre. 2. " What I here aver is

le naked fact. Let every one account for it as

lie sees good. My horse was exceeding lame.

And my head aked much.- 1 thought, cannot

GOD heal man or beast, by mean?, or without^

Immediately my weariness and head-ache ceased,

and my horse's lameness in the fame instantJ."

It wafr so : and I believe thoufands of serious

Christians, have found as plain answers to prayer

• Page 34,. + P. 35. % IM- H p- U$
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as this. 3 TFilliam Kirkman,i *. case proves

only, that GOD does what pleases him ; not that

I make myself either " a great faint, or a great

physician." 4. " R. A was freed at once, without

any human means, from a distemper naturally

incurable f." He was : but it was besore I knew

him. So what is that to me ? 5. I found Mr.

Lunclt in a violent sever. He revived the mo

ment he faw me, and began to recover from that

time. Perhaps for this also was I sent. J" I

mean, perhaps this was one end, for which the

providence of GOD brought me thither at that

time. 6. J' In the evening I called upon Ann

Cahut. She had been speechless for some time.

Bat almost as soon as we began to pray, GOD'

restored her speech. And from that hour the sever

lest her. 7. 1 visited several ill of the spotted sever,

which had been extremely mortal. But GOD

had faid, Hitherto Jhalt thou come. I believe there

was not one with whom we were but he reco

vered §. 8. Mr. Meyrick had been speechless

and senseless for some time. A sew of us joined,

in prayer. Besore we had done, his sense and

his speech returned. Others may account for

this by natural causes. I believe this is the power

ofGOD?."

But what does all this prove ? Not that I

claim any gift above other men : but only that

I believe GOD now hears and answers prayer",

even beyond the ordinary course of nature^

Otherwise the clerk was in the right, who (in

•rder to prevent the fanaticism of his rector) told

•P- «T ; + p- 13& t.-*^ "

4 P. 139. f mi*
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him, " Sir, you should not pray for fair weather

yet : for the moon does not change till Satur

day."

While the two accounts *, which are next

recited, lay besore me, a venerable old clergy

man calling upon me, I asked him, " Sir, would

you advise me to publish these strange relations,

or not?" He answered, " Are you sure of the

facts I" I replied, " As sure as that I am alive."

" Then, faid he, publish, them in GOD's name,

'' and be not caresul about the event."

The short of the case is this. Two young

women were tormented of the devil, in an un

common manner. Several serious persons desired

my. brother and me to pray with them. We (with

many others) did, and they were delivered. But

where mean time were *' the exorcisms in form,

according to the Roman fashion }" I never used

them. I never faw them. I know nothing about

them.

" Such were the blessings which Mr. TV. dis

tributed among his friends. For his enemies he

had in store, the judgments of heaven f." Did I

then ever distribute or prosess to distribute these ?

Do I claim any such power ? This is the present

question. Let us calmly consider the eight quo

tations brought to prove it.

I, " I preached at Daila/fon, late a den of

lions. But the fiercest of them GOD has called

• *Ml i4V t p- »*4-
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away, by a train of surprizing * strokes." But

not by me. I was not there. 2. " I preached at

R. late a place of surious riot and persecution : but

quiet and calm, since the bitter rector is gone to

give an account of himself to GOD f. 3. Hence

we rode to T n, where the minister was flowly

recovering from a violent sit of the palsy, with

which he was struck immediately after he had

been preaching a virulent sermon % against the

metbodijh. 4. The case || of Mr. W n was

dreadsul indeed, and too notorious to be denied.

5. One of the chies of those who came to make

the disturbance on the first instant, hanged him

self §. 6. I was quite surprized when I heard

Mr. R. preach : that soft, smooth, tunesul voice,

which he so often employed to blaspheme the

work of GOD, was lost, without hope of re

covery f . 7. Mr. C. spoke so much in favour of

the rioters, that they were all discharged. A

sew days after, walking over the fame field, he

droptdown, and spoke no more **."

And what is the utmost that can be inserred

from all ihese passages ? That I believe ti.ese things

to have been judgments. What if I did? To

believe things are juJgments is one thing ; to cloim

a power of inflicting Judgment0, is another. If

indeed I believe things To be judgments which are

not, I am to blame. But still this is not claiming

any miraculous gift.

But '* you cite one who forbad your speak

ing to some dying criminals, to answer for their

• Ibid.
t P. «4<- % ibid. . || ibid.

S P. 146., % Ibid..
•• P. .47.
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souls at the judgment-seat of Christ »." I do :

but be this right or wrong, it is not " claiming

a power to infills judgments."

" Yes it is : for these judgments are fulmi

nated with the air of one, who had the divine

vengeance at his dispofal 4/." I think not; and

I believe all impartial men will be of the fame

mind.

n These are some of the extraordinary gists,

which Mr. IV. J claims." 1 claim no extra

ordinary gift at all. Nor has any thing to the

contrary been proved yet, so much as in a single

instance.

h We come now to the application of this

sovereign test, "Janus iii. iy." But let us fee

that we understand it first. J beg leave to con

sider the whole. Who is a wife and kniiuing man

among you ? Le', him /hew bis wisdom, as well as '

his faith by hit w;ris, not by words only. But

if ye have bitter zeal and Jlrifi in your heart, do

not glory and lie againjl the truth ; as if any such

zeal, any thing contrary to Idye, could consist

with true wisdom. This wisdom dstcntl.th not

from above, but is earthly, JtnJuaJ, divilijb. For

where bitter %eal and Jlrife are, there is tonsufion

and every evil work. But the wisdom .which is

from above, \yi\\\z\ every one that hath, is a real'

Christian, and he only) is firjl pure,, free from

all. that is eanhly, sensual, devilish, then peact-

ubh, bringing, loving, making peace, gentle, soft,

Bid. t Ibid. X P- 149.
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mild, yielding, not morose or sour, easy to be in-

treated, to-be persuaded or convinced, not stub

born, self-willed, or self-conceited ; full of merel,

of tenderness and compassion, and good fruits,

both in the heart and lise. Two of these aie

immediately specified, without partiality, loving

and doing good to all, without respect of persons,

and -without hypocrisy, sincere, frank, open.

I desire to be tried by this test. I try my

self by it continually : not indeed whether I am

a prophet (for it has nothing to do with this)

but whether I am a Christian.

I. The present question then is, (not what

is Mr. Lava, or, what are the Moravians, but)

what is John IVefiey ? And I. Is he pure or not I

" Not pure: for he separates reason from grace *."

A wonderful proof ! But I deny the fact. I never

*lid separate reason from giace. "Yes you do.

For your own words are, the points we chiefly

insisted on were four. I. That orthodoxy or right

opinion, is at best but a very flender part of re

ligion ; if it can be allowed to be any part of it

at all +."

After premising, that it is our bounden duty

to labour after a right judgment in all things ; as a

wrong judgment naturally leads to wrong practice :

I fay again, right epinion is at best but a very

slender part of religion (which properly and di

rectly consists in right tempers, words and ac

tions:) and frequently it is no part of religion.

• P. 1 56. f f- <;:.
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For it may be, where there is r.o religion at ail :

In men of the roost abandoned lives : yea, in the

devil himself.

And yet, this does not prove, that I " separate

reason from grace," that I " discard reason from

the service of religion." I do continually " em

ploy it to distinguish between right and wrong

opinions." 1 never affirmed, " this distinction to

be of little consequence," or denied " the gospel

to be a reasonable soviet *."

But " the apostle Paul considered right opi

nion, as a full third part at least of religion. For

he fays, tie fruit of the spirit is in ail gxid,:efi and

righteousness and truth. By goodness is meant the

conduct of particulars to the whole ; and consists

in habits and social virtue, and this resers to

Christian practice. By righteousness is meant the

conduct of the whole to particulars, and consists

in the gentle use of Church authority. And this

resers to Chrijlian discipline. By truth is meant

the conduct of the whole, and of particulars to

one another, and consists in orthodoxy or right

ipinion; and this resers to Christian doctrine f." .

My objections to this account are, i. It con

tradicts St. Paul. 2. It contradicts itself.

First, It contradicts St. Paul. It sixes a

meaning upon his words, foreign both to the text

and context. The plain sense of the text taken

in connexion with the context, is no other than

• P. 158. T P. 59.
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this. Thefruit * of the spirit (rather, ustoe light,

which Bengelius proves to be the true reading,

opposite to the unfruitful works of darkness, men

tioned ver. ii.) is, consists in all goodness ; kind-

nifs, tender-heartedness, (chap. iv. 32.) opposite

to bitterness, wrath, anger, clamour, evil-speaking,

(ver. 31.) in all righteousness, rendering unto all

their dues, opposite to sealing, (ver. 28.) and in

all truth, veracity, sincerity, oppostte to lying)

(ver. 25.)

Secondly, That interpretation contradicts

itself; and that in every article. For 1. If by

goodness be meant the conduct of particulars to

the whole, then it docs not consist in habits of

social virtue. ¥ox social virtue regulates the con

duct of particulars, not so properly to the whole

as to each other. 2. If by righteoujness be meant

the conduct of the whole to particulars, then it

cannot consist in the gentleness of Church- autho

rity ; unless Church-governors are the whose Churchy

or the parliament, the whole nation. 3. If by

truth be meant, the conduct of the whole, and of

particulars to one another, then it cannot possibly

consist in orthodoxy or right opinion. For opinion,

right or wrong, is not conduct. They differ

toto genere. If then it be orthodoxy, it is not " the

conduct of the governors and governed toward each

other." If it be their conduit toward each other,

it is not oi thodoxy.

Although therefore it be allowed, that right

opinions are a great help, and wrong opinions a

great hindrance to religion, yet till stronger proof

.• Etb. v. 9.
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be brought against it, that proposition remains

unshaken, " right opinions are a flender part of

religion, if any part of it at all *."

(As to the affair of Abbe Pari,, whoever will

read over, with calmness and impartiality, but

one volume of Monsieur Montgeron, will then be

a competent judge. Mean time I would just ob

serve, that if these miracles were real, they strike

at the root of the whole papal authority: as

having bten wrought in direct opposition to the

famous Bull Unigtntius f .)

Yet I do not fay, " Errors in faith have little

to do with religion;" or that they '• are no let

or impediment to the Holy Spirit % " But still it

is true, that " God (generally speaking) begins

his work U at the heart." Men usually seel

itfiru to please God, besore they know how to

please him. Their heart fays, '< What must I

do to be faved i" Besore they ur.derjiand the

way of falvation.

But see " the character he gives his own

faints !" The more I converse with this people, the

more I am amazed. That God hath wrought a

great work is manisest, (by saving many sinners

from their sins.) And yet the " main of them

are not able to give a rational account of the

plainest principles of religion." They were not

able then, as there had not been time to instruct

them. But the case is far different now.

• P. i6o. f P. 161. : P. 162. |! ItiJ. -

Again,
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Again, Did I " give this character" even

then, of the, people called metbodists, in general?

No, but of the people of a particular town in

Ireland, where nine in ten of ihc inhabitants are

Romanists.

*• Nor is the observation confined to the

people. He had made a proselyte of Mr. D.

Vicar of B. And to shew he was no discredit

to his master, he gives him this character. " He

seemed to stagger at nothing, though, as yet his

understanding is not opened *."

Mr. D. was never a proselyte of mine : nor

did I ever see him besore or since. I endeavoured

to shew him, that we are justified by faith. And

he did not object ; though neither did he under

stand. - - .

" But in the first propagation of religion,

God began with the under/landing, and rational

conviction won the heart f." Frequently, but not

always. The jailor's heart was touched first.

Then he under/iiod, what he must do to be saved.

In this respect then there is nothing new, in the

present work of God. So the lively story from

Moliere, is just nothing to the purpofe.

In drawing the parallel between the work

GOD has wrought in England and in America,

I do not so much as " insinuate %, that the un

derstanding has nothing to do in the work."

"Whoever is engaged therein, will find sull em-

• P. ife.
t P. 163. X P. 165.
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pJoyment for all the understanding which GOD

has given him.

'** On the whole theresore we conclude, that

wisdom which divests the Christian faith of it's

truth, and the test of it, reason and resolves

ajl religion into spiritual mysticism and extatic

raptures, cannot be the wisdom from above, whose

characteristic is purity *."

Perhaps so, but /do not " divest faith, ei

ther of truth or reason : much less do I resolve

all into spiritual mysticism and extatic raptures."

Theresore suppose purity here meant found doc

trine, (which it no more means then it does a

sound constitution) still it touches not me, who

for any thing that has yet been faid, may teach

the soundest doctrinc in the world.

%. "Our next business is, to apply the other

marks to rheCotpritending sectaries. The first of

these purity, respects the nature of the wistom

from above, or in other words, f the doctrini

taught." Not in the least. It has no more to

do with dottrine, than the whole text has with

prophets. '* All the rest concern the manner of

teaching." Neither can this be allowed. They

no farther concern either teaching or teachers,

than they concern all mankind.

But to proceed. " Methodism signifies only

the manner of preaching; not, either an old or a

new religion i it is the manner in which Mr. IV.

• P. 166. + P. »67-
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and his followers attempt to propagate the plain,

aid religion *." And is not this sound dcctrine?

Is this spiritual myjlicism and txtatic raptures ?

" Of all men, Mr. TV. should best know the

meaning of the term: since it was not a nick-'

name imposed on the sect by its enemies, but an

appellation of honour, bestowed upon it by

themselves." In answer to this, I need only

<%anseribe what was published 20 years ago f.

" Since the name first came abroad into the

world, many have been at a loss to know, what a

methodijl is: what are the principles and the prac

tice of those who are commonly called by that

name ; and what are the d'jlinguishing marks of

the sect, which is every wherespoken 'again/I.

And it being generally believed that I was

able to give the clearest account of these things

(as having been one of the first to whom the

name was given, and the person by whom the

rest were supposed to be directed) I have been

called upon, in all manner of ways and with the

utmost earnestness, so to do. I yield at last to

the continued importunity, both of friends and

enemies: and do now give the clearest account I

can, in the presence of the LORD the judge of

heaven and earth, of the principles, and practice,

whereby those who are called methodijlsj are di

stinguished from other men.

I say those who are called methodi/ls ; for let it

• P. 168. f Presace to " the character of

" a Methods"

• - be
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be well observed, that this is not a name, whiib

they take upon themselves ; but one sixt en them

by way of reproach, without their approbation

or consent. It was first given to three or four

young men at Oxford, by a student of Chri/Fs

Church: either in allusion to the ancient sect of

physicians so called (from their teaching, that

almost all diseases might be cured by a specific

method of diet and exercise) or from their observ

ing a more regular method of study and beha«

viour, than was usual with those of their age ana

station.

I need only add, that this nickname was im

posed upon us, before this manner of preaching

had a being. Yea, at a time when I thought it

as lawful to cut a throat, as to preach out of et

Church.

" Why then will Mr. W. so grossly misre

present his adverfaries, as to fay, that when they

speak against methodism^ they speak against the

plain, old doclrine of the church of England*?"

This is no misrepresentation. Many of our

adverfaries, all over the kingdom, speak against

us eo nomine, for preaching these doefritut, justifi

cation by faith in particular.

However, " a fanatic manner of preaching,

though it were the doctrine of an apostle, may

do more harm to society at least, than reviving

old heresies, or inventing new. It tends to be

wilder the imaginations of some, to inflame the

passions of others, and to spread disorder and

• Hid. * ..
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•onsufion, through the whole community *."

I would gladly have the term defined. What is

'' a fanatic manner of preaching?" Is it field'

preaching ? But this has no such effect, even

among the wildest of men. This has not "be

wildered the imaginations," even of the Kings-

«/W colliers, or " inflamed their passions." It

has not spread disorder or consusion among

them, but just the contrary. From the time it

was heard in that chaos,

Consusion heard the voice, and -wild uproar

Stood rul'd, and order from disorder sprang.

" But St James, who delivers the test, for

Ac trial of these men's pretensions,"— (the lame

mistake still) " unquestionably thought, a fanatic

spirit did more mischies in the mode of teach

ing, than in the matter taught: since of fix

marks, one only concerns doctrine, all the rest,

.the manne< i of the teacher f." Nay, all fix

concern doclrine as much as one. 'I he truth is,

they have nothing to do either with doctrine or

m tnr.tr.

" From St. Passwords, Be instant, in fec/ox,

out of season, he insers more than they will bear :

and misapplies ihem into the bargain J." When

and where f I do not remember applying them.

at all.

•" Whfn seasonable times are appointed for

•holy offices, to fly to unfasanablc, is factiou8 ||."

Uut it is not clear, that five in the morning and

P. 169. -fP. 17c. J P. 1-1. H -P. 172-
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fc»cn in the evening, (our usual times) are un-

seasonable.

" We come now directly to the second article.

" The wisdom frcm above ii peaceahle. But the

propagation of n.etbodism has occasioned many

and great violations of peace *, In order to know

•where the blame hereof lies, let us enquire into

the temper which make: for peace. For we may

be assured, the fault lies not there, where such a

temper is found." Thus far we are quite agreed.

'' Now the temper which makes for peace is

giudence." This is one of t:.e tempers which

make for peace : others are kindness, meekness,

patience. "This our Lord recommended by

his own example f. But this Mr. IV. calls tht

myslery ef iniquity, and the cjfspiing of /v.'/J."

No, not this : not the prudence which our Lord

recommends. I call that so, and that only, which

the world, the men who know not God, stile

Chrijiian prudence. By this I mean subtilty,

craft, dissimulation ; study to please man rather

than God ; the art of trimming between God

and the world, of serving God and Mammon.

Will any serious man desend this? And tbio

only do I condemn.

But you " fay, good fort of men, as they are

called, arc the ba .e of all religion ||." And I think

so. By this good fert of men, 1 mean, persons

who have a liking to, but no fense of religion :

no real sear or love of God ; no truely Chri

stian tempers. " These steal away the little zeal

• P. 173. f P- 174 177-

X P. 178. || P. 179, 180.

he
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he has, that is, persuade him to be peaceable.''

No ; persuade me to be like themselves ; without

love either to God or man.

"Again, speaking of one he fays, Indulging

himself in harmless company' (vulgarly so called)

" he first made shipwreck of his zeal, then of his

fai;b. In this I think he is right. The zeal

and faith of a fanatic are such exact tallies, that

neither can exist alone. They came into the

world together, to disturb society and dishonour

religion."

By zeal I mean the flame of love, or servent

love to Goo and man: by faith, the substance

or confidence of things hoped for, the evidence

of things not seen. Is this the zeal and faith of

a fanatic ? Then St. Paul was the greatest fanatic

on earth. Did these come into the world, to

Jflurb fuiety and disbatuur religion ?

" On the whole, we find Mr. TV. by his oun

eonfejjiai, intirely destitute of prudence*. There

fore it must be ascribed to the want of this, if his

preaching be attended with tumult and disorder."

By his own confession ? Surely no. This I oon-

fess, and this only : What is falsely called pru

dence, I abhor: but tiue prudence I love and

admire.

However, ." you set at nought the discipline

os the Church, by invading the province of the

parochial ministers." Nay, if ever I preach at

all, it must be in the province of some parochial

P. i Si.

B 2
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minister: M by assembling in undue places, and

at unfit times." I know of no times, unsit for

those who assemble. And I believe Hannam

Mount and Rosegrem were the most proper places

under heaven, for preaching to the Colliers in

Kings-wood : " by scurrilous invectives against the

governors and pastors of the national Church :"

This is an entire mistake. I dare not make any

scurrilous invective against any man. " 1ns-lenda

of this nature provoke warm men to tumult."

But these insdencies do not exist. So that what

ever tumult either warm or cool men raise, I

am not chargeable therewith.

" To know the true character of methodism."

The present point is, to know the true character

of yohn Wesley. Now in order to know this, we

need not enquire, what others were, besore he

was born. All theresore that follows *, 6( old

precisians, puritans and independents, may stand

just as it is.

But " Mr. IV. uanted to be persecuted +."

As this is averred over and over, I will explain

myself upon it, once for all. I never desired or

wanted to be persecuted.

Lives there who loves his pain?

I LOVE and desire to live peaceably with all men.

" But persecution would not come at his call."

However it came uncalled : and more than once

or twice, it was not " mack persecution." It was

not enly the huzzas of the mob : Showers of

P. ,84. 186. f P. 187.
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ftones are something more than huzzas. And

whoever faw the mob cither at IValsal or Cork (to

instance in no more) saw that they were not '* in.

jest," but in great earnest, eagerly athirst, not for

/port, (as you suppose) but for blood.

But though I do not desire persecution, I ex-

pect it. I must, if I believe St. Paul; Ail that

.will live godly in Chrijl Jesus, sholi suffer perse

cution : either sooner or later, more or less, ac

cording to the wise proviJence of God. But [

believe, all these things uori t'gith r for good,

f; them that Lve GOD. And frOTi a conviction

of this, they may even rejoi.e, when they aie

ptrftiutid for riglttiusutft sake *.

i

Ybt as I seldom "complain of ill treatment,"

so I am never " dissatisfied with good f." But I

often wonder at it. And I once expressed my

wonder, nearly in the words of the old Athenian*

" What have we dime, that the wotld should

be so civil to us i"

You conclude the head, " As he who per

secutes, is but the tool of him that invites perse

cution," (I know not who does) " the crime

finally comes home to him who set the rioter ac

work %." And is this all the proof, that I am

not peaceable ? Then let all men judge, if the

charge is made good.

3. "The next mark of the celestial wisdom

is, it is gentle and easy to be intreated ; com

pliant and even obsequious to all men." And

f a Tim.'m, 12. + P. 188. J P. 191.

B 3 hovf



( 3° )

how does it appear, that I am wanting in this ?

Why, he is " a severe condemner of his selltiw

citizens, and a severe exactor of consormity to

his own observances." Now the proof, i. '' He

tells us this in the very appellation he assumes *."

Nay, I never ajsumd it at all. 2. But " you

fay, useless conversation is »n abomination to the

LORD. And what is this, but to withstand

St. Paul to the face r** Why, did St. Paul join

in, or commend useless conversation ? I rather

think, he reproves it. He condems as axircts

hoyoc, putrid, slinking converfation, all that it

not good, all that is not to the use os edifying, ar.d-

meet to minister grace to the hearers f. 3. Mr.

iy. " resolved, never to laugh, nor to speak a

tittle of worldly things J."—'' tho' others may,

nay must." Pray add that, with the reason of

my s,i resolving, namely, that I expected to d!e

in a sew days. If I expected it now, probably,

I should resume the risoiution. But be it as it

may, this proves nothing against my being both

gintle and cas to le int-ea.'ed. 4. " He fay*

Mr. G— was a clumsy, overgrown, hardfaced

man ||." So he was. And this was the best of

him. I spare him much in saying no more. But

he is gone. Let his ashes rest. 5. " I heard a'

most miserable sermon, full of dull, senseles',

improbable lies." It was so, from the begin

ning to the end. I have seldom heard the like.'

6. " The persecution at St. Ivrs" (which eroded

besore I came ; what I faw, I do not term per

secution) " was owing to the indesatigable labours

of Mr. H. and Mr. S. gentlemen worthy to be

•• P. I o2.

J.P. .93.

•J- Ephrf. iv. 29.

11 P. 194.
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had in everlasting remembrance *. Here he

tells us, it is his purpose to gibbet up the names

of his two great persecutors to everlasting in

famy." These gentlemen had occasioned several

innocent people, to be turned out of their lively-

hood ; and others to be outraged in the mod

shocking manner, and beat only not to death.

A4y purpose is, by setting down their names,

to make others afraid so to offend. Yet I fay

fiill, '' God forbid that I should rail, either ac

a Turk, Infidel or Heretic." But I will bring to

light the actions of such Christians, to be a warn

ing to oihers. And all this I judge to be per

fectly consistent with ".the spirit of meekness f." ,

4. " The fourth mark is, Full es mercy and

good fruits. Let us enquire into the mercy and,

good fruits of Mt. IV. t"

I, And first, " He has no mercy on his op-

posers. They pass with him under no other

title, than that of the deviss servants, and the

devil's chi!drin\." This is far from true. Ma

ny have opposed, and do oppose me still, whom

1 believe to be children and servants of God.

" We have seen him dispatching the principal of

these children of the devil, without mercy, to

their father §." No, not one. This has been

affirmed over and over, but never proved yet.

1 " fling about no exterminating judgments of

God ;" I " call down no fire from heaven."

'* But it would be for the credit of these new

faints, to distinguish between rage and zeal."

• Page 195.
f P. 196. X P. 198.

U Ibid. S P. 159.
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That is easily done. Rage is surious fire from

hell ; zeal is loving fire from heaven. 2. "'If

what has been faid above does not suffice, turn

again to Mr. TV'% Journals. Mr. S. while he

was speaking to the society against my brother,

and me, was struck raving mad *." He w,is so,

besore an hundred witnesses ; though I was the

last to believe it. " But it seems, God is at

length intreated for him, and has restored him

to a found mind." And is my relating \.h\sfaS1,

an instance of " dooming men to perdition ?"

3. " "John Haydon cried aloud, Let the world fee

the judgment of God f." He did. But let

John UajdiH look to that. It was he faid so, not

J. 4. " I was insormed of an awful pr evidence,

A poor wretch, who was here the last week,

cursing and blaspheming, and labouring with all

his might to hinder the word of God, had af

terwards boasted, he would come again on Sun-

4vft and no man should flop his mouth then.

Eut v.n Friday God laid his hand upon him, and

on Sunday he was buried $." And was not

this an aufu] p- evidence? But yet I do not

'* doom even him to perdition." 5. " I faw a

poor man, once joined with us, who wanted

nothing in this world. A day or two besore he

hanged himself, but was cut down besore he

was de2d. He has been crying out ever since,

" God had left him, because he had left the

children os God." This was bi, assertion, not

mine. I neither affirm, nor deny it. 6. The

true account of Lucy Godsball is this. " I bu-

li d the body of L*ey Godjhall. After pressing

toward the mark for more than two years, since

• Page 200. -f P. «ot. t P- 202-
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she had known the pardoning love of God, she

was for some time weary and faint in her mind,

till I put her out of the bands. God blessed

this greatly to her foul, so that in a short time

she was admitted again. Soon after, being at

home, she selt the love of God in an unusual

manner, poured into her heart. She sell down

upon her knees, and delivered up her soul and

body into the hands of^GoD. In the instant the

use of all her limbs was taken away, and she

was in a burning sever. For three days she

mightily praised God, and rejoiced in him all

the day long. She then cried out, Now Satan

hat h desired to have me, that he may sift me as

wheat. Immediately darkness and heaviness sell

upon her, which continued till Saturday the fourths

instant. On Sunday the light shone again upon

her heart. About ten in the evening, one faid

to her, ** Jesus is ready to receive your soul."

She faid, Amen ! Amen ! closed her eyes, and

died *." Is this brought as a proof of my inexor-

abUness I Or of my " dooming men to perdition ?"

7- " I found Nich. Palmer in great weakness of

body, and heaviness of spirit. We wrestled with.

God in his behalf; and our labour was not in vain.

His soul was comforted ; and a sew hours after,hc

quietly sell afleep." A strange proos this likewise,

either of inerorab'encss, or of " dooming men

to perdition !" Theresore this charge too stands

totally unsupported. Here is no proof of my

wirnercifulnejs yet.

* Journal, iv. p. 71.
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" Goad fruits come next to be considered",

which Mr. fVeJJey's idea of true religion does not

promise. He faith *", (I will repeat the words a

little at large, that their true sense may more

clearly appear:) " In explaining those words,

the ki»gdcm of'God, (or true religion) is not meats

and drinks, I was led to shew, that religion does

not properly c.nfijl in harmlessmss, using the

means of grace, aud doing good, that is help

ing our neighbours, chiefly by giving. :dms: but

that a man might both be harmless, use the means

of grace, and do much good, and yet have no

true religion at all." He may so. Yet who

ever has true religion, mutt be zealous cfgud

xvorks. And zeal for all good works, is, ac

cording to my idea, an essential ingredient of true

religion.

" Spiritual cures are all the goadfruits he

preteods to f." Not quite all, siys William Kirk-

man, with some others. " A sew of his spiri

tual cures we will set in a fair light. The first

time I preached at Swalwell," (chiefly to colliers

and workers in the iron-work) " none seemed

to be much convinced, on\y Jlunned :" 1 mean

amazed at what they heard, though they were

the first principles of religion. *' But he bring*

them to their senses with a vengeance." No,

not them. These were different persons. Are-

they lumped together, in order to s;t things in

a. fair light? The whole paragraph runs thus.

J " I caresully examined those who had lately-

cried out in the congregation. Some of these,

* Page 203. + P. 204,

% Fuirtb 'Jcumai, p. 82.
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I found, could give no account at all, how or

wheresore they had done so: only that of a sud

den, they dropt down, they knew not how :

and what they afterward faid or did, they knew

not. Others could just remember, they were in

fear, but could not tell what they were in sear

of. Several faid, they were afraid of the devil :

and this was aW they knew. But a sew gave *

more intelligible account of the piercing sense

they then had of their sins, both inward and out

ward, which were set in array against them,

round about : Of the dread they were in of

the wrath of God, and the punishment they had

deserved, into which they seemed to be just fall

ing, without any way to escape. One of them

tosd me, " I was as if I was just falling down,

from the highest place I had ever seen. I thought

the devil was pushing me off, and that God

had forfaken me." Another faid, " I felt the

very fire of hell, already kindled in my breast :

and all my body was in as much pain, as iff

had been in a burning fiery furnace." What

wisdom is this which rebuketh these, that they

should h'.ld their peace ? Nay, let such an one

cry after Jesus of Nazareth, till he faith, thyfaith

hath made thee uhole ?"

Now follow the proofs of my driving men mad.

I. " Another of Dr. M.nro's patients came to

ask my advice. I found no reason to believe she

had been any otherwise mad, than every one- is,

that is deeply convinced of/in *." Let this prove'

all that it can prove. 2. "A middle aged woman

was real/y difiracted :" Yes, before lever faw

• Page 2o3.
B 6
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her, or she me. 3. " I could nor but be under

tome concern with regard to one or two persons,

vi ho were tormented in an unaccountable man

ner, and seemed to be indeed lunatick, as well

asjore vexed." True ; for a time. But the de

liverance of one of them is related in the very

next paragraph. 4. " Two or three are gone

guile dijirailed : that is, they mourn and re

fuse to be comforted till they have redemption *."

5. " I desired one to visit Mrs. G. in Bedlam, put

in by her husband as a madwoman." But (he

never was mad in any degree, as he himself af

terwards acknowledged. 6. " One was so deep

ly convinced of her ungodliness that she cried out

day and night, Lord, save, or 1 peri/h ! All the

neighbours agreed, she was stark mad." But I

did not make her so. For this was besore she

ever faw my face. Now let every one judge,

whether here is yet a single proof, that 1 drive

men mad.

" The time when this spiritual madness was

at its height, he calls a glorious time f." I call

that a glorious time, when many notorious sin

ners are converted to God ; (whether with any

outward symptoms or none; for those are no

way essential :) and when many are in the tri

umph cf faith, greatly rejoicing in God their Sa

vour.

" But though Mr. Wesley does so well, in

turning fools into madmen, yet his craftsmaster

is certainly one Mr. liheathy, of whom he gives

this ixtraordinary account J.

• Page 209. f P. 210. % P- 2"-
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" A Poor woman (on Wedn. 17th 5^/. 1740)

soid, it was four years (namely, in Sept. 1756,"

above a year besore I lest Georgia) since her

son, by hearing a sermon of Mr. IVheatleys., sell

into great uneasiness. She thought he was ill,

and would have sent for a physician. But he

faid, '• No, no; send for Mr. IVheatliy." He

was sent for, and came : and after asking a sew

questions, told her, " The boy is mad. Get a

coach, and carry him to Dr. Monro. Use my

name. I have sent several such to him." Who

this Mr. Wheatley i', I know not." He was lec

turer at Spittlefields Church. The event was,' af

ter the apothecary had half- murdered him, he

was discharged, and the lad soon recovered his

strength. His senses he never had lost. The

supposing this, was a blunder from the begin-

" These are the exploits which Mr. //'.calls

bleffings from God *." (Certainly, I do ; both

repentance and suit/) ) " And which theresore we

may call the goad fruits of his ministry." (May

God increase them an hundred sold !) " What-

the Apostle calls good fruits, namely, doing much

good, Mr. IV, tells us, belong not to l,ue reli

gion " I never told any man so yet. I tell all

men just the contrary.

I may then fasely leave all mankind to judge,

whether a single article of the charge against me

his yet been made good. So much for the first

charge, that I am a madman. Now for the se

cond, that I am a knave.

Page 21:
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5. The proof is short : " Every enthusiast is a

knave : but he is an enthusiast. Theresore he

is a knave." I deny both the first and second

proposition. " Nay, the first is proved thus.

Enthusiasm must always be accompanied with

craft and knavery *." It often is so, but not al

ways : for there may be hsne/r enthusiasts. There

fore the whole account of that odd combinatim

which follows f, is ingenious, but proves no

thing.

Yet I must touch upon one or two parts of

it. " An enthusiast thinks he is dispensed with

in breaking, nay, that he is authorized to break,

the common laws of morality." Does every en-

thusi.st? Then I am none: for I never thought

any such thing. I believe no man living is au

thorized to break, or dispensed with in breaking

any law of morality. I know, whoever (habi

tually) breaks one of the least of these, shall be

tailed leaji in the kingdom of heaven.

" Can any but an enthusiast believe, that lie

may use guile to promote the glory of God?"

Yes, ten thousand that are no enthusiasts, firm

ly believe this. I low sew do we find that do not

believe it? That do not plead for efficicus lies?

How sew will subscribe to St. Augufline'% decla

ration to which I assent with my whole heart)

*• I would not tell a willsul lie, to save the souls

of the whole world."

Rut to return. " The iiisdomfnm abeve It

ivi. hout partiality and ivitheut bjp:cr:sy. Partiality

• Page 213.
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consists in dispensing an unequal measure in our

tranfactions with others : hypocrisy, in attempt

ing to cover that unequal measure by prevarica

tion and false pretences."

The former of these definitions is not clear:

the latter, neither clear, nor adequate to the de

fined.

But let this pass. My partiality is now the

point. What are the Proofs of it ? t. *' His

followers are always the children of God, his

opposcrs, the children os the devil *." Neither

so, nor so. I never affirmed either one or the

other univerfally. Thatsome of the former are

children of G,-d, and some of the latter, chil

dren of the devil, I believe. But what will this

prove ?

M His followers are directed by inwardfeelings,

the impulses of an inflamed fancy :" (no more

than they are directed by the Alcoran) " his

opposers, by the Scripture." What, while they

are cursing, swearing, blaspheming ; beating and

maiming men that have done them no wionj,

and treating women in a manner too shocking,

to be repeated ? 2. The next proof is very ex

traordinary. My words are, " I was with two

persons, who, I doubt, are properly enthusiasts :

for, first, they think to attain the end without the

means, which is enthusiasm properly so called.

Again, they think themselves inspired of God,

and ate not. But false, imaginary inspiration is

* Page 2*?.
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enthusiasm. Tbat theirs is only imaginary inspi

ration appears hence, it contradicts the law and the

tejlimony. *"

Now, by what art of man can this be made a

proof of my partiality ? Why thus: "These are

wise words. But what do they amount to ? On

ly to this : that these two persons would not take

out their patents of inspiration from his office."

But what proof is there of this round assertion.'

Truly, none at all.

Full as extraordinary is the third proof of my

partiality. " Miss Gr— told Mrs. Sp Mr.

IVcfley was a Papist. Upon this Miss Gr. is ana

thematized. And we are told, that, inconse

quence, she had lately been raving mad, and as

such was tied d.wn in her bed. Yet all these

circumstances of madness have besallen his fa

vourite faints, whom he has vindicated from the

opprobrium -j-."

The passage in my Journal stands thus. " Mrs.

Spa— told me, two or three nights since, Miss

Gr. met me, and faid, I assure you, Mr. Wesley

is a Papist. Perhaps I need observe no more

upon this, than that Miss Gr. had lately been

raving mad, in consequence ot a Fever; (not

of an anaihema which never had any being) that

as such she was tied down in her bed ; and

as soon as she was suffered to go abroad, went

to Mr. I! hitisie'd, to inquire of him, whether

she was not a Papist ? But he quickly perceived,

flic was only a lunatick, the nature of her dis-

* Page j2|. t P.
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order soon betraying itself." Certainly then my

allowing her to bemad, is no proof of my par

tiality. I will allow every one to be so, who is

attended with " all these circumstances of mad

ness."

4. *' He pronounces sentence of enthusiasm

upon another, and tells us wherefore without any

disguise. Here I took leave of a poor mad, ori

ginal enthusiast, who had been scattering lies

in every quarter." It was the famous John

Adams, since confined at Box, whose capital lie,

the source of the rest was, that he was a Prophet,

greater than Alojes, or any of the Apostles.

And is the pronouncing him a madman, a proof

of my partia'.tj ?

5. " I, had much converfation with Mr.

Simpson, an original tnibufinjj. I desired him

in the evening to give an exhortation. He did

so, and spoke many good things, in a manner pe

culiar to himself," (without order cr connexion,

head or tail: and in a language very near as mys

tical as that of Jacob Behme.) ' When he had

done, I summed up what he had said, methodiz

ing and explaining it. O wh t pity it i<, this

well-meaning man should ever speak without an

interpreter * I"

Let this passage likewise stand as it is, and

who can guess how it is to prove my partiali

ty ? But by a flight of hand, the thing is done.

" How differently does Mr. IVeJley treat these

two enthusiast* \ The first is acculed of spreading

* sage 223.
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lies cf his »iaj?er :" (No, he never was any dis

ciple of mine :) " On which Mr. IV. txk his

kavt if him ; a gentle expression, to signify the

thrusting him out, head and shoulders, from the

society of saints." It signisies neither more nor

les', than that I went out of the room and left

him. " The other's enthusiasm is made to con

sist, only in want of methods No. His enthu

siasm did not confist in this. It was the cause of

it. But he was quite another man than John

Adams ; and I believe, a right hontjl man.

6. '• I was both surprized and grieved at a

genuine instance of tnihufiasm. /. li. who had

received a sense of the love of God a sew da)J

before, came riding through the town, hollow

ing and shouting and driving all the people before

him, telling them, "God had told him, he shoo Id

be a king, and should tread all his enemies under

his seet." I sent him home immediately to his

work, and advised him, to cry day and night to.

God, that he might be lowly in heart, lest Satan

should again get an advantage over him."

What this proves, or is intended to prove,

I cannot tell. Certainly, neither this, nor any

of the preceding passages, prove the point now-

in question, my partiality. So this likewise is

wholly unproved still.

" We shall end, where every fanatic leader

ends, with his hypocrisy f," Five arguments are

brought in proof of this. I shall take them in

their order, i. " After having heaped up mi-

P. 224, 225. f P. 227.
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raclcs one upon another he sneak* away under

the protection of a puny wonder. About five I

began near the Keelmen's hospital, many thou*

sands (landing round. The wind was high

just besore, but scarce a breath was selt all the

time we assembled before God. I praise Goo

for this also. Is it enthusiasm, to see God in every

benefit we receive? It is not: the enthusiasm con

sists in believing those benefits to be conserred,

through a change in the established course of

nature. But here he insinuates, that he meant

no more by his miracles, than the seeing Go a

in every benefit we receive *.'' That (ud.'cn

and total ceasing of the wind, I impute to the

tart'uuar provident of God. This I mc::n by.

feeing God therein. But this I knew many would

count enthusiasm. In guarding against it, I had

an eye to that single incident, and no other.

Nor did I insinuate any thing more than I cx-\

pressed, in as plain a manner as I could. " •-- .

A little digression follows. " A friend of

his advises, not to establish the power of working

miracles, as the great criterion of a divine mis

sion : seeing the agreement of doctrines with.

Scripture, is the only insallible rule f." " But

Christ himself establishes the power of working,

miracles, as the great criterion of a divine mis

sion I" True, of a mission to be the Saviour

of the world : to put a period to the Jcw'Jby

and introduce the Cb/ijiian dispenfation. And

whoever pretends to such a niijsmt, will stand

in need of such credentials.

P. 228, 229. t p- 23°- X P. 231.
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ft. " He (hists and doubles no less" (neither

less, nor more) M as to the txtasui of his saints.

Sometimes they are of God, sometimes of the

devil : b'ut he is constant in this, that natural

i -.if r$ have r,t hand in them." This is not true.

In what are here termed extasus, strong joy or

grief, attended with various bodily f mptoms, I

nave opeidy asfirmed again and again, that natural

(cses have a part. Nor did I ever shift or double

on the head I have steaMiIy and uniformly

maintained, that if the mind be asfected to such

a degree, the body must be affected, by the

laws of the vital union. The mind I believe

\va', in many of those case?, asfected by the

spirit of GcD, in others, by the devil, and in

some, by both : and in consequence of this, tl,C

body was affected also. 3. " Mr. IV, fays, I

fear we have grieved the spirit of the jcaloui

God, by questioning his work, and by blas

pheming it, by imputing it to nature, or even

to the devil *." True; by imputing the con

viction and conversion of sinners, which is the

work of God alone, (because of these unusual

circumstances attending it) either to nature or

to the devil. This is flat and plain. No pre

varication yet. Let us attend to the next proof

of it. " Innumerable cautions were given me,

not to regard visions or dreams, orto fancy people

had remission of fins, because of their cries, or

tears, or outward professions. The sum of my

answer was, You deny that God does now work

these effects : at least, that he works them in

this manner. I asfirm both.—I have seen very

many persons changed in a moment from a spirit

• P. 232, 233.
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of sear, horror, despair, to a spiric os love, joy,

peace—What I have to fay touching visions and

dreams is this. I know several persons in whom

this great change was wrought in a dream, or

during a strong representation to the eye of their

mind, of Christ either on the cross, or in glory.

This is the fact. Let any judge of it as they-

please. And that such a change was then

wrought, appears (not from their shedding tears

only, or falling into sits, or crying out : these

are not the fruits, as you seem to suppose,

whereby I judge, but) from the whole tenor of

their lise, till then many ways wicked, from,

that time holy and just and good." " Nay, he

is so convinced of its being the work cf Got, that

the b:rrid blasphemies which ensued, he ascribes

to the abundance of joy which God had given

to a poor, mad woman *." Do I ascribe those

blasphemies to her joy in God? No ; but to her

pride. My words are. " I met with one, who

having been lifted up with the abundance of joy

which Gon had given her, had fallen into such

blasphemies and vain imaginations, as are not

common to men. In the afternoon 1 found an

other instance, nearly I sear, of the fame kind:

one who set her private revelations, so called,

on the self fame foot with the written word i ."

But how is this to prove prcvaric.itiw? "Why,

on a sudden, he diied.'y revo'e. all he had ad

vanced. He fays, " I told them, they were not

to judge of the spirit whereby any oi;e spoke,

either by appearances, or by common report, or bt

their own inward feelings. No, nor by any

234. t-P. 2JS-
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ireams, visions or revelations, supposeJ to be made

to the sou!, any more than by their tears, or any

involuntary effects wrought upon thrir bodies. I

warned them, that all these things were in them*

selves of a doubisu', dispuiablt nature. They

tnight be from God, or they might mt; and

were theresore not simply to be relied on, any

Inore than simply to be condemned, but to be

tiicd by a farther rule, to be brought to the only

certain test, the Lw and the t/Jiimony" ** Now is

not this a formal recantation of what he had saii

just above * ?" Nothing less, as I will shew in two

minutes, to every calm impartial man. What

I fay now, I have faid any time this thirty years :

I have never varied theresrom for an hour.

" Every thing disputable is to be brought to the

only certain tejl, the law and the tesiiminy."' " But

did not you talk just now of visions an J dreams?"

Yes ; but not as of a tcji of any thing ; only as a

channel through which God is sometimes pkased,

to convey love, joy, peace ; long-sjsring, gent'.e-

r.css, goodness ; file'.ity, mceknejs, timperan:e, the

indisputable frut of his spirit. And these we

may observe, wherever they exist, must be in-

ivardly felt. Now where is the prevarication ?'

Where theformal recantation t They are vanished

into air.

But here is more proof: " At length he gives

up all these divine agitations to the devil f. " [

enquired, says he, into the case of those, who had

lately cried out aloud during the preaching. I

sound this had come upon every one of them in

a moment, without any previous notice. In thar

* P. 235. f P. 235.
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moment they droptdown, lost all their strength,

and were seized with violent pain. Some faid

they sest as if a sword were running through

them : others, as if their whole body was tearing

in pieces. These- symptoms I can no more impute

to any ntiwal cause, than to the spirit of God.

I make no doubt, but it was Satan tearing themo

as they were coming to Christ *."

" Now these were the very symptoms, which

he had besore ascribed to the spirit of God."

Never in my lise. Indeed some of them I never

met with besore. Those outward symptoms which

I had met with before, bodily agitations in par

ticular, I did not ascribe to the spirit of God, but

to the natural union of the soul and body. And

those symptoms which I now ascribe to the devil,

I never ascribed to any other cause. The second

proof of my prevarication or hypocrisy, is theresore

j u.1 as conclusive as the first.

3. Now for the third. " Mr. TV. before

spoke contemptuoufly of orthodexy, to take in the

sectaries. But when he would take off Church

men, then orthodoxy is the unum necessarinm."

Did I ever fay so? No more than (in the other

extreme) speak contimptuoujly of it. " Yes, you

fay, I described the plain, old religion of the

Church of England, which is now almost every

where spoken against, under the mw name of

methodism." Very well : and what shadow of

prevarication is here ? May 1 not still declare the

plain, old religion of the Church of England, and

P. 237-
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yet very consistently aver, that right opinion is t

very flender part of it?

4. The next passage, I am sorry to fay, it

neither related with seriousness, nor truth. '' We

have seen him inviting persecution." Never :

though {"rejoiced" in the instance alledged, at

having an opportunity of calling a multitude of

the molt abandoned sinners to repentance.

What is peculiarly unsair is, the lame, false

account is palmed upon nit, bv " so he himself

U-lls the story." 1 must therefore tell the story

once more, in as sew words as I can.

Sunday, Aug. 7. 1737. I repelled Mrs. W.

from die communion. Tuesday g. I was re

quired by Mr. Bailiff Parker, to appear at the

next court. Thurf. 11. Mr. CirltJhn, hir uncle,

faid to me, " Give your reasons for repelling her

besore the whole congregation." I answered,

" Sir, if )ou insist upon it, I will." But I heard

no more of it. Afterward he faid (but not to

mt) " Mr. IV. had repelled Sopty out of revenge :

Because lie had made proposals of marriage to

her which /he rejected." Tues. (6. Mrs. Wt.

made affidavit of it. Tfeurs. Sept. 1. a grand

j'jry, preparid by Mr. Cauflin, found, that " John

l'/ijle\- had broken the laws of the realm, by

speaJcing and writing to Mrs. IVi. against her

husband's consent, and by repelling her from the

communion."

Friday 2. was the third court day, at which

I appeared, since my being required so to do by

Mr.
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.Mr. Parker. I moved for an immediate hear

ing ; but was put off till the next court-day. On

the next court-day I appeared again, as also at

the two courts following; but could not be heard.

Thurs. Nov. 3. I appeared in court again: and

yet again on Tues. h'av. 22. on which day Mr.

C. desired to speak with me, and read me an

affidavit in which it was affirmed, that I "abused

Mr. C. in his own house, calling him liar, vil

lain, and so on." It was likewise repeated, that

I had been reprimanded at the last court, by Mr.

C. as an enemy to and hinderer of the public

peace.

** My friends agreed with me, that the time we

looked for was now come. And the next morn

ing, calling on Mr. C. I told him, " I designed

to set out for England immediately."

Friday Deccm. 2. I proposed to set out for

Carol"ma about noon. But about ten, the magi

strates sent for me, and told me, " I must not go

out of the province; for I had not answered the

allegations laid against me." 1 replied, "I have

appeared at six or seven courts, in order to answer

them. But I was not suffered so to do." After

a sew more words, I faid, " You use me very

ill. And so you do the trustees. You know

your business, and I know mine."

In the afternoon, they published an order,

forbidding any to assist me in going out of ths

province. But I knew, I had no more business

there. So as soon as evening prayer was over,

C " ' ' the
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the tide then serving, I took boat at the Bluff,

for Carolina.

This is the plain account of the matter. I

need only add a remark or two on the plea

fantry of my censurer. " He had recourse, as

usual, to his revelations. I consulted my friends,

whether God did not call me to England *."

Not by revelations: these were out of the que

stion ; but by clear, strong reasons. " The ma

gistrate soon quickened his pace, by declaring him

an enemy to the public peace." No ; that sense

less assertion of Mr. C. made me go neither sooner

nor later. " The reader has seen him long Ian-

gu'Jh for persecution." What, besore Novem.

1737 ? I never languished for it either before or

since. But I submit to what pleases God. " To

hide his poHronery in a bravado, he gave public

notice of his apostolical intention f." Kind and

civil ! I may be excused from taking notice os

what follows. It is equally serious and genteel.

** Had his longings for persecution been wiih

out hypocrisy''—~The fame mistake throughout. I

never longed or prosed to long for it at all.

But if I had prosesje'l it ever since 1 returned from

Georgia, what was done before I returned, could

not prove that profssim to be hypocisy. So all

this ribaldry serves no end ; only to throw much

dirt, if haply some may stick.

Meantime, how many untruths are herein

one page J? 1. " He made the path doubly per-

plext for his followers. 2. He left them to answer

• P. 242. + P. 243. % P- *44- .
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for his crimes. 3. He longed for persecution.

4. He went as far as Georgia for it. 5. The

truth of his million was questioned by the magi-

Jlrate, and 6. decried by the people, 7. For his

false morals 8. The gospel was wiunded through

the sides of its pretended missionary, g. The first

Christian preachers offered up themselves : (so

did I.) Instead of this, our paltry mimic"—Bona

verbal Surely a writer should reverence hinsels,

how much soever he despises his opponent, bo

upon the whole, this proof of my hypocrijy, is as

lame as the three former.

5. " We have seen above, how he sets all

prudence at defiance." None but false prudence.

1' But he uses a different language, when his rivals

are to be restrained." No : always the fame,

both with regard to false frudince and true.

"But take the affir from the beginning.

He began to suspect rivals in the year thirty nine.

For he fays, " Remembring how many that

came after me were preserred besore me." The

very next words shew, in what sense. They had

atta'ntd into tin- law of rightewsnes : I had not.

But what has this to do with rivals?

How i- ver go on. "At this time (Dec. 8.

1739) his opening the Bible, afforded him but

small relief. He funk so far in his despondency,

as to doubt if God would not lay him aside,

and fend other labourers .into his harvest." But

this was another time. It was June 22. And the

occasion of the doubt is exprefly mentioned.

P. 248.
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'* I preached, but had no lise or spirit in me,

and was much in doubt," on that account. Not

on account of Mr. Whitefield. He did not " now

begin to set up for himself. We were in sull

union ; nor was there the least shadow of rivalry

or contention between us. I still sincerely

" praise God for his wisdom, in giving different

talents to different preachers *;" and particularly

for his giving Mr. IVh. the talents which I

have not.

6. What farther proof of hypocrisy? Why,

•* he bad given innumerable flirts of contempt in

his Journals againjl human learning f." Where ?

I do not know. Let the pasfages be cited. Else

let me speak for it ever so much, it will prove

nothing " At last he was forced to have re

course to what he had so much scorned, 1 mean

prudence J," All a mistake. I hope never to

have recourse to false prudence. And true pru

dence I never scorned.

" He might have met Mr. Wb. half way.

But he was too formidable a rival §. With a less

formidable one he pursues this way. I laboured,

fays he, to convince Mr. Gr." (my assistant, not

rival) " that he had not done well, in consuting,

as he termed it, the sermon I preached the Sunday

besore. I asked, Will you meet me half way?

(the words following put my meaning beyond all

dispute.) I will never publickly preach again/!

you. Will not you, against me? Here we see a

fair invitation to Mr. Gr. to play the hypocrite

with him." Not in the least. Each miglit

fP. 2S2, 253. tP-*5S- i Ibid.
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simply deliver his own sentiments, without

preaching against the other. " We conclude,

that Mr. ffejlej, amidst his warmest excla

mations against all prudence, had still a succeda-

neum, which be indeed calli prudence. But its .

true name is craft *."

Craft is an essential part of «.'«> Idly prudence.

This I detest and abhor. And let him prove

it upon me, that can. But it must be by better

arguments than the foregoing. Truly Christian

prudence, such as was recommended by our Lord,

and practised by him and his apostles, I reverence

and desire to learn, being convinced of its abun

dant usesulness.

I know nothing material in the argument

which I have lest untouched. And I must now

reser it to all the world, whether, for all that has

been brought to the contrary, 1 may not still

have a measure of the wisdomfrom above, which

is first pure, then peaceable ; gentle, easy to le in-

treated; full of mercy, and go d fruits ; without

partiality and without hypocrisy.

I have spoke abundantly more concerning

myself, than I intended or expected. Yet I mui»

• beg leave to add a sew words more. How far I .

am from being an enemy to prudence, 1 hope ap

pears already. It remains to enquire, whether I

am an enemy to reason, or natural religion ?

i

"As to the first, he frankly tells us, The father

of lies was the father of Kfcsoningt also. For he

257-
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fays, I observed more and more, the advantage

Satan had gained over us. Many were thrown

into idle reasonings." Yes, and they were hurt

thereby. But rea/'cn is good, though idle rea

sonings are evil. Nor does it follow, that i am

an enemy to the one, because I condemn the

other.

*■ However you are an enemy to natural

religion. For you say, A Frenchman gave us

a sull account of the Cbicasaws. They do no

thing but eat and drink and fmoak, from morn

ing till night, and almost from night till morn

ing. For they rise at any hour of the night

when they awake, and after eating and drinking

as much as they can, go to fleep again. Hence we

could not but remark, what is the religion ofnature,

properly so called, or that religion which flows

irom natural reason, unallifled by revelation •."

I I elieve this dispute may be cut short, by only

defining the term. What does your Lordship

mean by natural religion ? A sjslem of principles ?

But I mean by it, in this place, mens natural

planners. These certainly " flow from their na

tural pafsuns and appetites" with that degree of

reason which they have. And this, in other in

stances, is not contemptible ; though it is not

susficient to teach them true religion.

II. I proceed to consider, in the second

place, what is advanced concerning the Opera

tions of the Holy Spirit.

. " Our blessed Redeemer promised to send

P. 290.
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among his followers the Holy Ghost, called the

Spirit ofTiuth and the Comforter, which should

co-operate w ith man, in establishing his faith and

in perfecting his obedieme ; or in other words,

should sanliify him to redemption *."

Accordingly, " the fandifteation and redemp

tion of the woricl, man cannot frustrate nor render

ineffectual. For it is not in his power, to make

that to be undone, which is once done and per-

fiiled +."

I do not comprehend. Is all the world sanc

tified? Is not to be sanitifiid the fame as to be

made h:ly ? Is all the world holy ? And " can

no man frustrate'' his own fantlificalion?

M The Holy Ghost establishes our faith and

persects our obedience, by inlightning the wi

deflanding, and rectifying the will J."

'• In the former respect, i. He gave the gift

»f t:ngues at the day of Pentecost.

" Indeed enthusiasts in their exlasies have

talked very stuently in languages they had a very

impersect knowledge of in their sober intervals."

1 can no more believe this, on the credit of

Lord Shaftefbury and a Popijh exorcist, than I

can believe the tale of " an hundred people

talking without tongues" on the credit of I>r.

Middleton.

M The other gifts of the spirit, St. Paul reckons

• P. 2. t P. %%t. % P. 3.
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up thus. To one is given the word of wifd m, it

another the w.rd of knowledge, to another the gi;ts

of healing, to another working of miracles, to ano

ther prophecy, to another the discerning ofspirits *."'.

But why are the ether three lest out r Faith,

divers hinds of tongues, and the interpretation ef

tongues ?

I believe the wsrd of wisdom means, light

to explain the manifold wisdom os God, in the

grand scheme of gospel-falvation ; the word cf

knowledge, a power of explaining the Old-Te

stament types and prophecies. Faith may mean,

an extraordinary trust in God, under the most

difficult and dangerous circumstances: the gifts

of healing, a- miraculous pow=r of curing dis

eases : the discerning of spirits, a supernatural

discernment, whether men were upright or not ?

Whether they were qualified for offices in the

Church ? And whether they who prosest to speak

by inspiration, really did so, or not ?

But " the richest of the fruits of the spirit is

the inspiration of Sc ipiure f. Herein the promise,

that the Comforter should abide with usfor ever, is

eminently sulfilled. For though his ordinary in

fluence occasionally assists the faithful of all ages,

yet his constant abode and supreme illumination is

in the scriptures of the New Testament J. I

mean, he is there only, as the illuminator of the

understanding."

But does this agree with the following words ?

" Nature is not able to keep a mean. But grace is

• 1\ 23. + P. 30. % P. 39.
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able : for the spirit helpeth our infirmities. \Ve

must apply to the guide of truth, to prevent out.

being carried about with divers and Jirange doc

trines *." Is he not then every where, to illumi

nate the undemanding, as well as to rectify the

will? And indeed, do we not need the one,

as continually as the other?

" But how diti he inspire the scripture ? He

so directed the writers, that no considerable error

Ihould fall from them f." Nay, will not the

allowing, there is any error in scripture, (hake

the authority of the whole?

Again, what is the difference between the

immediate and the virtual influence of the Holy

Spirit? I know, M.lton speaks of " virtual or

iirmedia'e touch." But most incline to think,

'virtual touch is no touch at all.

" Were the style of the New Testament

utterly rude and barbarous, and abounding with

every fault that can possibly desorm a language;

this is so far from proving such language not

divinely inspired, that it is one certain mark of

this original %."

A vehement paradox this. But it is not

proved yet, and probably never will.

*• The labours of thofe who have attempted

to desend the purity of Scripture-Greek, have been

very idly employed ||."

* P. 340.
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Others think, they have been very wisely

employed, and that they have abundantly proved

their point.

Having now *' considered the operations of

the Holy Spirit, as the guide of truth, who clears

and enlightens the understanding, I proceed to

consider him as the comforter, who purifies and

supports the will *." •

" Sacred antiquity is sull in its accounts of

the sudden and entire change, made by the Holy

Spirit in the dispositions and manners of those

whom it had inlightened : instantaneoufly effacing

their evil habits, and familiarizing them to the

performance of every good action f."

" No natural cause could effect this. Nei

ther fanaticism nor superstition, nor both of

them, will account for so sudden and lasting a

conversion."

" Superstition never effects any considerable

change in the manners. Its utmost force is just

enough, to make us exact in the ceremonious

offices of religion, or to cause some acts of

penitence, as death approaches %."

" Fanaticism indeed acts with greater violence,

and by influencing the will, frequently forces

the manners from their bent, and sometimes

effaces the strongest impressions of custom and

nature. But this servor, though violent, is rarely

lasting : never so long, as to establish the new

• P. 89. f P. 9°- t P' 9i-
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system into an habit. So that when its rage

subsides, as it very soon does, (but where it

drives into downright madness) the bias on the

will keeps abating, till all the former habitudes

recover their relaxed tone V

Never were reflections more just than these.

And whoever applies them to the matters of

fact, which daily occur all over England, and

particularly in London, will easily discern, that

the changes now wrought, cannot be accounted

for by natural causes : not by superstition : for

the manners are changed ; the Whole life and

converfation : not by fanaticism : sor these changes

are so " lasting, as to establish the new system

into a habit :" not by mere reason : for they are

sudden : theresore they can only be wrought by

the Holy Spirit.

As to Savanarolas being a fanatic, or assum

ing the person of a prophet, I cannot take a

popish historian's word. And what a man fays on

the rack proves nothing: no more than his dying

silent. Probably this might arise, from shame

and consciousness of having accused himself falsely

under the torture.

** But how does the spirit, as comforter,

abide with us for ever? He abides -with the Church

for ever, as well personally, in his office of com*

foiter, as virtually, in his office of enlight-

ener f."

Does he not then abide with the Chur;h per*,

•P. o2.
t ^ 96.
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finally, in both these respects ? What is meant

by abiding virtually ? And what is the difference?

between abiding virtually, and abiding person'

ally ?

" The only question will be, Does he still

exercise his office, in the same extraordinary manner

as in the apostles days *."

I know none that affirms it. " St. Paul has

determined this question. Charity, fays he, never

faileth. But whether there be prophecies, theyshall

fail, whether there be tongues, they shall cease,

whether there be knowledge, it shall vanish a-

way f."

" The common opinion is, that this respects

another lise, as he inforces his argument by this

observation, Now we see th. otigh a glass darkly;

but th.n face to face. N:.w we knew in part :

but then shall we know, even as elf) we art

known J.

" But the apostle means, charity is to accom

pany the Church in all its sages : whereas pro

phecy and all the rest are only bestowed, during

its infant J/ate, to support it against the delusions

and powers of darkness -J."

" The Corinthians abounded in these g>fts%

but were wanting in charity. And this the

apostle here exposes, by proving charity to be

superior to them all, both in its qualities and du-

• P. 97. f 1 Cor. 13, 8, &c.
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ration. The three first verses declare, that the

other gifts are useless without charity. The

next four specify the qualities of charity ; the

remaining six declare its continuance *. Charity

never saileth : but whether there be prophecies, they

shallfail, whether there be tongues, they shall cease,

whether there be kmw'.edge, it Jhall vanish away.

In the next verse he gives the reason. For we

know in part, and we prophesy in part ; but when

that which is perfect is come, then that which is in

part /hall be done away : i. e. when that Christian

liffa the lines of which are, marked out by the

gospel, shall arrive to its full vigor and maturity ;

then the temporary aids, given to subdue pre

judice, and to support the weak, shall, like scaf

folding, be removed." " In other words, when

that Christian life, wherein the apostles and first

Christians were but infants, shall arrive to its

fall vigor and maturity in their successors, then

miracles shall cease." But I sear that time is

not yet come. I doubt, none that are now

alive, enjoy more of the vigor and maturity of

the Christian lise, than the very first Christians

did.

" To shew that the loss of these will not be

regretted, when the church has advanced from a

state of infancy to manhood," (alas the day ! Were

the apostles but infants to us ?) " he illustrates the

cafe by an elegant similitude. When I was a

child I spake as a child but when I became a

man, I put away cblldish things. His next re

mark, concerning the desects of human know

ledge, is only an occasional answer to an objec-

Page 102. t P. 112.
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thn. And the last verse shews, that the supe

rior duration of charity resers to the present life

only. Now abideth faith, hope, charity, these

three ; but the greatest of these it charity. That

is, you may perhaps object, faith and hope will

likewise remain in the church, when prophecy,

tongues and knowledge are ceased : they will so ;

but still charity is the greatest, because of its ex

cellent qualities *."

" The last verse shews !" Is not this begging

the question ? How forcet.' is all this ? The plain,

natural meaning of the paflage is, Love (the abso

lute necessity, and the nature of which is shewn in

the foregoing verses) has another commenda

tion, it never faileth; it accompanies and adorns

us to eternity. But whether there be prophecies,

they shallfail, when all things are sulfilled, and

God is all in all : whe.her there le tonguesy they

stall cease. One language shall prevail among

all the inhabitants of heaven, while the low, im

persect languages of earth are forgotten. The

knowledge likewise we now so eagerly pursue, sh ,ll

then vanish away. As star-light is lost in that of

the mid-day fun, so our present knowledge in

the light of eternity. For we know in pa>t, and

tie prophesy in part. We have here but short,

narrow, imperfect conceptions, even of the

things round about us, and much more of the

deep things of God. And even the prophecies

which men deliver from God, are far from tak

ing in the whole of suture events. But when that

uhich is perfed is come, at death, and in the last

day, that which is in part shatl be done aioay.

Both that low, imperfect, glimmering light, which

• Page 107.
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is all the knowledge we can now attain to : and

these flow and unfatisfactory methods of attain

ing, as well as of imparting it to others. When I

was a child, I talked as a child, I underjlud as

a child, I reasoned as a child. As if he had faid,

In our present state, we are mere insants, com

pared to what we shall be hereafter : hut when I

became a man, I put axvay childi/h things : and a

proportionable change shall we all sind, when we

launch into eternity. NiU wefee, even the things

which surround us, by means of a glass or mirror,

in a dim, faint, obscure manner, so that every

thing is a kind of riddle to us : but then we

shallsee, not a faint reflection, but the objects

themselves, face to face, directly and distinctly.

Niw I knew but in part. Even when God re

veals things to me, great part of them is still

kept under the veil : but then shall I know, even

as I also am known : in a clear, sull, compre

hensive manner, in some measure like God,

who penetrates the center of every object, and

fee- at one glance thro' my foul, and all things.

And now, during the present lise, abide theft

three, faith, hope, love: but the greatejt of these,

in its duration, as well as the excellence of its

nature, is love. Faith, hope, love, are the sum

of persection on earth : love alone is the sum of

persection in heaven.

" It appears then, that the miraculous powers

of the church, wert to cease upon its perfeel es

tablishment *." Nothing like it appears from this

scripture. But supposing it did, is Christianity

ftrfSly efiablshed ytii Even nominal Christia-

• Page 107.
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nity? Mr. Brtwuiod took large pains to be ful

ly insormed. And, according to his account,

five parts in six of the known world, are Maho

metans or Pagans to this day. If so, Christia

nity is yet far from being perfeSly established, *i-

ther in Europe, Asia, Asric, or Anurica.

" Having now established thesaif, (wonder

fully established !) we may enquire into theft-

ness of it. There were two causes of the extraor

dinary operations of the Holy Spirit, one to ma

nisest his million, (and this was done once for all)

the other to comfort and instruct the church*."

" At his first descent on the Apostles, he

found their minds rude and uninsormed, stran

gers to all heavenly knowledge, and utterly

averse to the gospel. He illuminated their minds

with all necessary truth. For a ruU of faith

not being yet composed," (No ! Had they not

tbcliwand the prophets?) " some extraordinary

infusion of his virtue was still necessary. But

when this rule was persected, part of this office

was transferred upon the sacred canon : and his in-

lightning grace was not to be expected in such

abundant measure, as to make the recipients in

fallible guides \."

Certainly it was not. If this is all that is

intended, no one will gainfay.

" Yet modern fanatics pretend to as high ad-.-

gree of divine communications, as if no such

rule were in being :" (I do not :) M or at least, as

• Page no. + P- "*.
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if that rule, needed the further ajssiance of the

Holy Spirit to explain his own meaning." This

is quite another thing. I do firmly btlieve, (and

what serious man does not ?) Omnisscriptura le-

gi debit tospirit* quoscripta ejl : we need the fame

Spirit to under/land the Scripture, which enabled

the holy men of old to write it.

" Again, the whole strength of human pre

judices was then set in opposition to the gospel, to

overcome the obstinacy and violence of which,

nothing less than the power of the Holy One

was sufficient *. At present, whateier preju

dices may remain, it d,aws the other way.'' What,

toward holiness f Toward temperance and chas

tity ? Toward justice, mercy, and truth ? Quite

the reverse. And to overcome the obstinacy

and violence of the heart-prejudices which still

Iie against these, the power of the Holy One is

as necessary now, as ever it was from the be

ginning of the world.

" A further reason for the ceasing of mi

racles is, the peace and security of the church.

The profession of the Christian faith, is now at

tended with ease and honour." " The profes

sion :" true : but not the thing itself: as all that

will live godly in Chrisi Jejus experience.

" But if miracles are not ceased, why do you

not prove your mission thereby i" As your Lord

ship has frequently spoke to this effect, I will now

give a clear answer. And I purposely do it, in

* Page 1 13.
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the fame words, which I publiflied many years

since.

I. ** I have in some measure explained myself

on the head of miracles, in the third part of the

Farther /pfeal. But since you repeat the de

mand, (tho' without t .king any notice of the

arguments there advanced) i will endeavour once

moie to give you a-distinct, sull, and determi

nate answer. And i. I acknowledge, that I have

seen with my eyes, and heard with my ears, se

veral things, which, to the best of my judg

ment, cannot be accounted for, by the crdinary

course of natural causes, and which, I theresore

believe, ought to be ascribed to tbt extraordinary

interposition of God. If any man chuse to stile

these miracles, I reclaim not. I have diligently

enquired into the facts. I have weighed the pre

ceding and following circumstances. I have

strove to account for them in a natural way :

but could not, without doing violence to my

reason. Not to go far back, I am clearly per

suaded, that the sodden deliverance of 'John Hay

don was one instance of this kind, and my own

recovery on May the 10th, another. I cannot

account for either of these in a natural way.

Theresore I believe they were both superna

tural.

I must, secondly, observe, that the truth of

these facts is so) ported by the fame kind of proof,

as that of all other sacts is wont to be, namely,

the testimony of competent witnesses. And that

the testimony here, is in as high a degree as any

reasonable man can desire. Those witnesses

were many in number : They could not be de

ceived
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ceived themselves ; for the fact in question they

faw with their own eyes, and heard with their

own ears. Nor is it credible, that so many of

them would combine together with a view of de

ceiving others ; the gi eater part being men who

feared God, as appeared by the general tenor

of their lives. Thus, in the case of "Jo. Haydon :

This thing was nos contrived and executed in a

corner, and in the presence of his own family

only, or three or four persons prepared for the

purpose. No ; it was in an open street in the

city of Bristol, at one or two in the afternoon.

And the doors being open from the beginning,

not only many of the neighbours, from every

side, but several others (indeed whosoever desired

it) went in til) the house could contain no more.

Nor yet does the account of my own illness and

recovery depend, as you suppose, on my hare

word. There were many witnesses, both of my

disorder, on Friday and Saturday, and my lying

down most part of Sunday, (a thing they were

well fatisfied could not be the effect of a flight

indisposition) and all who faw me that evening,

prainly discerned (what I could not wholly con

ceal) that I was in pain : about two hundred of

whom were present, when I was seized with the

cough, which cut me short, so that I could speak

no more ; till I cried aloud, " Lord, increase my

faith : Lord, confirm the word of thy grace."

The same persons faw and heard, that at that in

stant I changed my posture, and broke out into

thanksgiving : that quickly after I stood upright,

(which I could not besore) and shewed no sign

cither of sickness or pain.

Yet I must desire you well to observe, third-

1/.
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Jy, that my will, or choice, or desire, had r>»

p'ace ciiher in this, or any case of this kind, that

has ever fallen under my notice. Five minutes

besore I had no thought of this. I expected no

thing less. I was willing to wait for a gradual

recovery, in the ordinary use of outward means.

I did not look for any other cure, till the mo

ment before I found it. And it is my belief, that

the cafe was always the fame with regard to the

most real and undoubted m racks. I believe

God never interposed his miraculous power,

but according to his own sovereign will : not ac

cording to the will of man ; neither of him by

whom he wrought, nor of any other man what

soever. The wisdom, as well as the power, are

his : nor can 1 find that ever, from the begin

ning of the world, he lodged this power in any

mere man, to be used whenever that man faw

good. Suppose theresore, there was a man now

upon earth, who did work real and undoubted

miracles ; I would ask, by whose power doth he

work thesei And at whose pleasure ? His own,

or God's ? Not his own ; but God's. But if

so, then your demand is made not on man, but

on God. I cannot fay it is modest, thus to chal

lenge God ; or well-suiting the relation of a

creature" to his Creator.

2. However, I cannot but think, there have

been already so many interpositions of divine

power, as will shortly leave you without excuse,

if you either deny or despise them. We desire

no favour; but the justice, that diligent enqui

ry may be made concerning them. We are rea

dy to name the persons on whom the power was

shewn, which belongeth to none but God; (not

one
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one or two, or ten or twelve only) to point out

their places of abode : and we engage, they shall

answer every pertinent question, fairly and di

rectly ; and if required, shall give all these an

swers upon oath, besore any who' are impowered

to receive them. It is our particular requi.st, that

the circumstances which went before, which ac

companied, and which followed after the facts

under consideration, may be thoroughly examin

ed, and punctually noted down. Let but this

be done (and is it not highly neeJsul it fhpuld r"

at least by those who would form an exact judg

ment?) and we have no sear, that any reason

able man should scruple to fay, This hath God

.wrought.

*

As there have been already so many instances

of this kind far beyond what we dared to ask,

or think, I cannot take upon me to fay, whether

or no, it will please God to add to their num

ber. I have not herein known the mind ofthe Lord,

neither am I bii counsellor. He may, or he may

not; I cannot affirm or deny. I have no light,

and I have no desire either way. // is the Lord:

let him do what semeh him giod. I desire only

to be as clay in his hand.

3. But what ifthere were now to be wrought

ever so many real and undoubted miracles ? (I

suppose you mean by undoubted, such as being

sufficiently attested, ought net to be doubted of.)

Why, this, you fay, would put the controversy on a

shvt foot, and be an effectual proof of the truth of

your prelacc;. By no means. As common as

this asseition is, there is none upon earth more

false. Suppose a teacher was now, on this very day,

to
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to work real and undoubted miracles, this- would

extiemely little sborten the controversy between

him and the greater part of his opposers. For

all this would not force them to believe ; but

many would still stand just where they did be

fore : seeing men may harden their hearts against

miracles, as well as against arguments.

So men have done, from the beginning of

the world : even against such signal, glorious

miracles, against such interpositions of the power

of God, as may not be again till the consummation

os ail things.' Permit me to remind you only of

a sew instances ; and to observe, that the argu

ment holds a fortiori: for who will ever be im-

powered of God again, to work fuib miracles

as these were ? Did Pha,aoh look on all that

Mosn and Aaron wrought as an esseflual proof if

the truth of their pretences ? Even when the L:rd

made the sea to be dry land, and the tveters wire

divided : when the children os Jfrael went into the

tnidji of the sea, and the waters were a wall on

the right and on the left? Exod. xiv. 21, 22.

Nay:

The wounded dragon raged in vain ;

And fierce, the utmost plagues to brave,

Madly he dared, the parted main,

And funk beneath th' o'erwhelming wave.

Was all this an effefli al proof of t'.e tm,h of their

pretences, to the Israelites themselves t it was

not: they were {'.ill disobedient ot the sea ; even at

the Red Sea I Was the giving them day by day

bread frem heaven, an effcflual proof to those tino

hundied and fsty of the princes of the assembly,

Jaw,ui
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famous in the congregation, men of renown, who

faid with Datban and Abiram, IVdt th.u put out

the eyes of these men ? We will not ame up. Numh.

xvi. 14. Nay, when the ground clave asunder

that was under them, and the earth opened her

mouth andfwalliwed them up ! (ver. 32.) Nei

ther was this an effectual prof to those who faw

it with their eyes, and heard the cries of those

who went down into the pit : but the very next

day they murmured again/I Moses, and again/f

Aaron, Jaying, Ye have killed the people of the

Lord, (ver. 41.) Was not the case generally the

fame with regard to the prophets that followed ?

Several of whom flopped the' mouths of Ions,

quenched the violence offire, and did many o*her

mighty works : yet their own people received

them not. Y et they were Jloned, they w.resawn

asunder, they wereslain with the sword; they were

destitute, afflicted, tormented ! Utterly contrary to

the commonly received supposition, " That

the working real, undoubted mrac'es, must bring

all controveisy to an end, and convince every

gainfayer."

Let us come nearer yet. How stood the case

between our Lord himself and his opposers ?

Did he not work real and undoubted miracles ?

And what was the effect ? Still when he ame to

his own, his own uceivid him not. Still he was

defpijed and rejected of men. Still it was a chal

lenge not to be answered, Have any of the ru'er;

or of the Pharisee!, believed on tints 'Aster

this, how can you imagine, that whoever works

miracles, must convince all men of the truth of

his pretences ?

I WOULD
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I would just remind you of only one instance

more. There sat a certan man at Isjlra, im

potent in his feet, bang a cripple from bis mother's

won.b, u:!,o never had walked. The fame hea^d

Paulspeak : whojledsflly beholding him, andper

ceiving he had faith to be healed, said viLh a loud

voice, Stand upright on thy seit. And he leaped

and walked. Here was so undoubted a miracle,

that the people Ifed up their ve;ces, faying,

The Gods are come d'jun in the likeness of men.

But how long were even these convinced of the

tru h of his pretences ? Only till there came thither

certain 'Jews fom Antinh and Ieonium ; and then

they Jloned him (as they suppofed) to death !

Ails iv. i,ycr. So certain it is, that no miracles

whatever, that were ever yet wrought in the

world, were effeilual to prove the moll glaring

truth to those who hardened their hearts against

it.

4. And it will equally hold in every age and

nation. If they hear not Moses and the proph.ts,

neither will they be convinced (of what they desire

not to believe) tho" one rosefrom the dead . With

out a miracle, without one rising fiom the dead,

las tic biXei 7T0»'eV, if any man be willing ti eh

his will, he shall know os the doRrine, whether it

be of God. But if he is not willing to do his

wiV, he will never want an excuse, a plausible

reason for rejecting it. Yea, tho' ever so many

miracles were wrought to confirm it. For let

eVerso much l,ght come i ti the world, it will have

no effect (such is the wise and just will of God)

on those who love darkness retber than light. It

will not convince those who do not simply desire

to do the will of their Father which is in heaven.

Those
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Those who mind earthly things, who (if they

do not continue in any gross outward sin, yet)

love pleasure and ease ; yet seek profit or power, :

preserment or reputation. Nothing will ever:

be an effectual proof to these, of the holy and

acceptable will of God, unless first their proud '

hearts be humbled, their stubborn wills bowed

down, and their desires brought, at least, in,

some degree, into obedience to the law of;

Christ.
• . . i

Hence, although it should please God to work

anew all the wonders that ever were wrought

on earth, flill these men, however wise and pru

dent they may be, in things relating to the pre

sent world, would fight against God, and all his'

messengers, and that in spite of all these miracles.-

Meanwhile Go! will reveal his truth unto babisy

unto those who are meek and lowly, whose de

sires are in heaven, who want to know nothing'

Jhve "Jesus Chrijl and him cucifieJ. These

need no outward miracles to shew them his will r

they have a plain rule, the written word. And'

tti? anointing which they h,ve received of him,

abicLth in them, and tracheth them of alt things,

( i John ii. 27 ) Thro' this they are cnahkxJ to

bring aft doctrines to the saw and the tejiiminy.

And whatsoever is agreeable to this they receive,

without waiting to see it- attested by miracles.

Ac, on the other hand, whatsoever is contrary to

this they reject : nor can any miracles move them

to receive it.

5. Yet 1 do not know, that God hath any

Where precluded himself from thus exerting his so

vereign fower.from working mir*cl«s,in any kind

D «r
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«r degree, in any age, to the end of the world.

I do not recollect any scripture, wherein we are

taught, that miracles were to be confined within

the limits cither of the apostolic, or the CyprU

anic age, or of any period of time, longer or

shorter, even till the restitution of all things.

I have not observed, either in the Old Testament

or the New, any intimation at all of this kind.

St. Paul indeed fays once, concerning two of the

miraculous gifts of the Spirit, (so I think

that text is usually understood) whether there be

prophecies; they shall fail ; whether there he tongues,

they shall cease ; but he does not fay, either that

these, or any other miracles (hall cease, till faith

and hope (hall cease also; till they shall all be

swallowed up in the vision of God, and love be

all in all.

I presume you will allow, there is one kind

of miracles (loosely speaking) which are not

ceased ; namely, .xtpoi,tx J/tuJijf, lying wonders,

diabolical miracles, wrought by the power of

evil spirits. Nor can you easily conceive, that

these will cease, as long as the Father of lies

is the prince of this world. And why should you

think, that the God of truth is less active than

him, or that he will not have his miracles also?

Only not as man wills, neither when he wills ; but

according to his own excellent wisdom and great

ness.

6. But even if it were supposed, that God

does now work beyond the operation of merely

natural causes, yet what impression would this

make upon you, in the disposition of mind you

are now in \ Suppose the trial yfus repeated, and

made
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made again to-morrow. One informs you the

next day, " While a clergyman was preaching

yesterday, where I was, a man came who had

been long ill of an incurable distemper. Prayer

was made for him. And he was restored to

persect health."

Suppose now that this was real fact, per

haps you would scarce have patience to hear

the account of it ; but would cut it short, in the

midst, with " Do you tell this as something

supernatural? Then miracles are not ceased."

But if you should venture to ask, Where was

this? And who was the person who prayed ? And

it was answered, "At the Foundery near Moorfitlds;

the person who prayed was Mr. If'ejley." What

a damp comes at once ! What a weight falls

on your mind, at the first setting out ! 'Tis well

if you have any heart, or desire to move one step

further. Or if you should, what a strong addi

tional propensity do you now seel to deny the

fact .' And is there not a ready excuse for so do

ing ? " O ! they who tell the story are his own '

people : most of whom, we may be sure, will

Jay any thmg for him, and the rest will believe

any thing." But if you at length allowed the

fact, might you not find means to account for it

„ by natural causes ? Great crowds, violent heats,

ivith obflr uflions and irregularities of the blood

andspirits, will do wonders. If you could not

but allow, it was more than natural, might not

{omc plausible reason be found, for ranking it

among the lying wonders, for ascribing it to the

devil rather than God ? And if, aster all, you

was convinced it was the finger of God, must

you not still bring every doctrine advanced, to the

D 2 law
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law and to the tejlimony, the only sure and in

fallible test of all ? What then is the use of

this continual demand, " Shew us a fign and we

i will believe ?" What will you believe ? I hope

no more than is written in the book of God.

And thus far you might venture to believe, even

without a miracle.

7. Let us consider this point a little farther.

" What is it you would have us proveby miracles ?

The doctrines we preach?'' We prove these by

{ scripture and reason ; and if need be, by anti

quity. What else is it then we are to prove

by miracles ? At length we have a distinct re

ply. " Wise and sober men will not other

wise be convinced (i. e. unless you prove this by

miracles) that God if, by the means of such teach

ers and such doctrines, working a great and ex

traordinary work in the earth."

So then the determinate point which you, in

their name, call upon us to prove by miracles,

is this : that Gcd is, by lh.fe teachers, working a

g cat and extraordinary work in the earth"

What I mean by a great and extraordinary

work, is the biinging multitudes of gross, notorious

Jmnen, in a short space, to the fear and love and

service of God, to an entire change of heart and

U/e.

Now then, let us take a nearer view of the

proposition, and see which part of it we are to

prove by miracles.

If it, 1. That A, B. was, for many years,

without
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without God in the world, a common swearer,

a drunkard, a Sabbath breaker f
* * * *

Or, 2. That he is not so now ?

Or, 3. That he continued so, till he heard

this man preach, and, from that time, was an

other man ?

Not so. The proper way to prove these

facts, is by the testimony os competent witnesses.

And these witnesses are ready, whenever required,

to give full evidence of them.

Or, Would you have us prove by miracles,

4. Tfl at this was not done by our own power,

' 01 holiness ?
1 . . . • ,

That God only is able to raise the dead, to

quicken those who are dead in trespasses and sins ?

SukELY no. Whosoever believes the Scrip

tures will want no new proof of this.

Where then is the wisdom of those men,

who demand miracles in proof of such a proposi

tion ? One branch of which, " That such sin

ners are resormed by means of these teachers,"

being a plain fact, can only be proved by testi

mony, as all other facts are : and the other,

« That this is a work os G,d, and a great and

more than ordinary work" needs no proof, as car-

' rying its own evidence to every thinking man.

D 3 8. To
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8. To sum up this. No truly wise or fiber

man can possibly desire or expect miracles, to

prove, either i. That these doclrines are true:

this must be decided by scripture and reason : or

2. That these satis are true : this can only be

proved by testimony : or 3. That to change sin

ners from daikness to light, is the wiri of God

alone; only using what instruments he pleases:

this is glaringly self-evident: or 4. That/wA a

change wrought inyi many notorious sinners, with

in so Jhort a time is a great and extraordinary

work of God. What then is it remains to be

proved by miracles? Perhaps you will fay, It is

this, " That God has called, at sent you to do

this." Nay, this is implied in the 3d of the

foregoing propositions. If God has actually used

us therein, Kbit work hath in fact prospered in

our hands, then he hath called or sent us to do

this. I intreat reasonable men to weigh this

thoroughly, Whether xhesacJ does not plainly

i prove the call ? Whether he who thus enables

us to fave souls alive, does not commission us so

to do r Whether, by giving us the power to pluck

these brands out of the burning, he does not au

thorise us to exert it ? O that it were possible for

you to consider calmly, Whether the success os

the gospel of Jesus Christ, even as it is preached

by us, the least of his servants, be not itself a '

miracle, never to be forgotten ! One which can-

i not be denied, as being visible at this day, not

in one, but an hundred places: One which can

not be accounted for, by the ordinary course of

any natural causes whatsoever: one which cannot

be ascribed, with any colour of reason, to dia

bolical agency : and lastly, one which will bear

the
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the insallible test, the trial of the written

word *.

But " why do you talk of the success of the

gospel in England, which was a Christian country

besore you was born V Was it indeed ? Is it so

at this day ? I would explain myself a little on

this head also.

And i. None can deny, that the people of

England, in general, are called Christians. They

are called so, a few only excepted, by others, are

well as by themselves. But I prefum e no man

will fay the name makes the thing ; that men are

Christians, barely because they are cal'edio.- It

must be allowed, a. That the people of Eng

land, generally speaking, have been christened,

or baptized: but neither can we inser, ct These

were once baptized ; theresore they are Christians

now." It is 3. allowed, That mapy of those

who were once baptised, and are called Christi

ans to this day, hear the word of God, attend

public prayers, and partake of the Lord's Supper.

But neither does this prove, that they are Chris

tians. For notwithstanding this, some of them

live in open fin : and others (tho' not conscious

to themselves of hypocrisy, yet) are utter strangers

to the religion of the heart ; are sull of pride, va

nity, covetousness, ambition ; of hatred, anger,

malice or envy ; and consequently/ are no more

spiritual Christians than the open drunkard, or

common swoarer.

• Second Letter to Dr. Church, p. 55, &sea.

P 4 Nfa
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Now these being removed, where are the

Chri/iians, from whom we may properly term

England a Christian eountry ? The men who have

' the mind which was in Christ, and who walk as

kt also walked ? Whose inmost soul is renewed af

ter the image of God ; and who are outwardly-

holy, as he who hath called them is holy ?

There are doubtless a sew such to be found.

To deny this, would be " want of candor'' But

how sew ? How thinly scattered up and down ?

And as for a Christian visible church, or a body

of Christians, visibly united together, where is

this to be seen !

Ye different sects, who all declare,

Lo ! here is Chtist, or Christ is there,

Your stronger proofs d'v[nely give,

And shew me where the Christians live !

And what use is it of, what good end does it

serve, to term England a Christian country? (al-

tho*, 'tis true, most of the natives are called

Christians, have been baptized, frequent the or

dinances: and although here and there, a real

• Christian is to be found, as a light Jhining in a

dark place. Does it do any honour to our great

Master, among those who are not calUd by his

name ? Does it recommend Christianity to the

• "Jews, the Makcvutans, or the avowed Heathens ?

Surely no one can conceive it does. It only

makes Christianity stink in their nostrils. Does

it answer any good end, with regard to those

who are called by this worthy name i I sear not;

but rather, an exceeding bad one. Fordoes it

not keep multitudes easy in their heathen practice ?

Doct it not make or keep, still greater numbers,

satissied

 



( 8' )

fatisfied with their heathen tempers f Does it not

directly tend to make both the one and the other

imagine, that they are what indeed they are not ?

That they are Christians, while they are utterly

without Christ, and without God in the world ?—

To close this point. If men are not Christians*

till they are renewed after the image of Christ,

and if the people of England, in general, are not

thus renewed, why do we term them so ? The

God of this world hath long blinded their hearts.

Let us do nothing to increase that blindness : but

rather to recover them from t\wtstrong delusion,

that they may no longer believe a lie.

Let us labour to convince all mankind, that

to be a real Christian, is, to love the Lord our

God with all our heart, and to serve him with

all our strength ; to love our neighbour as our

selves, and theresore to do unto every man, as

we would he should do unto us *.

To change one of these Heathens into a real

Christian, and to continue him such, all the

ordinary operations of the Holy Spirit are abso

lutely necessary.

" But what are they ?" T sum them up (as

I did in the Farther jlppe.il to Men of Rtason

and Religion) in the words of as learned and or

thodox a Divine as ever England bred.

" Sanctification being opposed so our cor

ruption, and answering sully to the latitude there

os, whatsoever holiiiels and persection is wanting,

* Second Letter 10 Dr. Church, p. 67, (3 fa.

D 5 in
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in our nature, must be supplied by the Spirit of

God. Wherefore, we being by nature totally

void of all faving truth, and under an impossi

bility of knowing the will of God ; this spirit

searcheth all things, yea, even the deep things of

God, and revealeth them unto the sons of men ;

so that thereby the darkness of their understanding

is expelled, and they are enlightened with the

knowledge of God. The fame spirit which re

vealeth the object of faith, generally, to the uni

verfal church, doth also illuminate the undemand

ing of such as believe ; that they may receive the

truth. For faith is the gift of God, not only

in the object, but also in the act. And this

gift, is a gift of the Holy Ghost working within

us. And as the increase of perfection, so the

original of faith is from the Spirit of God, by

'in internal illumination of the soul."

** The second part of the office of the Holy

Ghost, is the renewing of man, in all the parts

and faculties of his soul. For our natural cor

ruption consisting in an averfation of our wills,

and a depravation of our affections ; an inclina

tion of them to the will of God, is wrought

within us by the Spirit of God."

" The third part of his office is, to lead, di

rect, and govern us, in our actions and conver

sations. If we live in the spirit, quickened by

his renovation, we must also walk in thespirit,

following his direction, led by his manuduction.

We are also animated and acted by the Spirit of

God, who giveth both to will and to do."

« And
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<(
And * as many as are thus led by thespirit of

God, are thesons of Gon. Moreover, that this

direction may prove more effectual, we are guid

ed in our prayers by the fame spirit : according

to the promise, I will four upon the house ofTii-

vid, and upon the inhabitants of Jerufalem, tht

spirit of grace andsupplication, (Zetb. xii. iO.)

Whereas then, this is the confidence we havt in

him, that ifwe ask any thing according to his will,

he heareth us : and whereas, we know not what

we Jbould pray for as we ought t, thespirit itself

maketh intercession for us with groaning that cannot

he uttertd %. And he that searchcth the heart know-

eth what is the mind ofthe spirit, because he maketh

interceffion for the saints according to the will of

God. From which intercession, (made for all

true Christians) " he hath the |] name of the

Paraclete given him by Christ ; who faid, / will

pray the Father, and he will giveyou another Pa

raclete. For, if any man fin, we have a Para--

clete with the Father, Jesus Christ the righte

ous, faith 5s. John : whi maketh bitercessionfor us,

faith St. Paul, (Rom. viii. 34.) And we have

§ another Paraclete, faith our Saviour fs, which

also maketh intercession for us, faith St. Paul. A

Paraclete then, in the notion of the Scriptures, is

an intercessor."

" It is also the office of the Holy Ghost to as

sure us of the adoption os sons, to create in us

a sense of the paternal love of God towards us,

16, 26.

* Rom. viii. 14. f Ver. 26

X -i'er. 27. || John xi\

i John xiv. 16. Rom. viii.
~7-

• f-fir. 15,
16.
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to give us an earnest of our everlasting inheritance.

'The love of God is shed abroad in our hearts, by

the Holy Gho/l which is given unto us. For as

many as are led by the Spirit of God, they are

theJons of God. And because we aresons, God

hathsent forth the spirit of his Son into our hearts,

crying, Abba, Father. For we have not received the

spirit of bondage again to fear, but we have re

ceived the spirit of adoption, whereby we cry, Abba,

Fathir : the Spirit itself bearing witness with our

spirit, that we are the children cf Gon. As there

fore we are born again by the Spirit, and re

ceive from him our regeneration ; so we are a

so by the fame Spirit assured ofour adoption. Be

cause being sons, we are also heirs, heirs of God,

and joint heirs with Chrijl, by the fame Spirit we

have the pledge, or rather the earnest of our inhe

ritance. For he which establisheth us in Chrijl,

and hath anointed w, is God; who hat h also scaled

us, and hath ^iven us the earnest of his Spirit in

our hearts: so that we are sealed with that holy

Spirit of promise, which is the earneJ3 of our in

heritance. The Spirit of God, as given to us

in this lise, is to be looked upon, as an earnest

being part of that reward which is promised, and,

upon performance of the covenant, which God

hath made with us, certainly to be received."

It now rests with your Lordship, to take

your choice; either to condemn, or to acquit

both : Either your Lordship must condemn Bishop

Peeirson for an enthujiji, or you must acquit me :

for I have his express authority on my side, con

cerning every text, which I affirm to belong to

all Chrillians.

But
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But I have greater authority than his, and

such as I reverence, only less than the oracles

of God. I mean that of our own church. I

(hall close this head, by setting down what oc

curs, in her authentick records, concerning ei

ther our receiving the Holy Ghost, or his ordinary

operations in all true Christians.

In her daily Service (he teacheth us all, to

beseech God to grant us his Holy Spirit, that

those things may please him which we do at this pre

sent, and that the rejl os cur Use, may be pure and

hily : to pray for our sovereign Lird the King, that

God would replenish him with the grace of his

Holy Spirit ; for all the royal family, that they may

be endued with his Holy Spiri', and enriched with

his heavenly grace ; for all the clergy and people,

that he would send down upon them the healthful

Spirit of his grace ; for the catholick church, that

it may be guided and governed by his good Spirit ;

and for all therein, who, at any time, make their

common supplications unto him, that thefellowship

or communication of the Holy Ghost may be with

them all evermore.

Her Collects are sull of petitions to the fame

effect. " * Grant that we may daily be renewed

by thy Holy Spirit. + Grant that in all our

sufferings here, for the telimony of thy truth,

we may by faith behold the glory that shall be

revealed, and being filled with the Holy Ghojt,

may love and bless our persecutors. X Send thy

• Cc/leeJsor Christmas Day.

f St. Stephen's Day.

X Qirinjua^esim2 Sun lay.

Holy
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Holy Ghost, and pour into our hearts that most

excellent gift of charity. * O Lord, from whom

all good things do come, grant to us thy humble

servants, that by thy holy inspiration, we may

think those things that are good, and by thy mer

cisul guidance may perform the fame. -\ We be

seech thee, leave us not comfortless, but send

to us the Holy Ghost to comfort us. % Grant

us by the fame Spirit, to have a rightjudgment in

all things, and evermore to rejoice in his holy

comfort. || Grant us, Lord, we beseech thee,

the spirit to think and do always such things as

be rightsul. § O God, forasmuch as without

thee we are not able to please thee, mercifully

grant that thy Holy Spirit may in all things di

rect and rule our hearts. § Cleanse the thoughts

tff our hearts by the Inspiration of thy Holy Spirit,

that we may perfectly love thee, and worthily

magnify thy holy name.

'' Give thy Holy Spirit to this insant (or this

person) that he may be born again. —Give

thy holy Spirit to these persons (N. B. already

baptized) that they may continue thy servants."

" Almighty God, who hast vouchfafed

so regenerate these persons by water, and the

Holy Ghost strengthen them with the Holy

Ghost, the Comforter, and daily increase in them

• Fifth Sunday asier Eaf.er.

.f- Sunday aster jf/'ccsija day.

X Whitsunday.

U Ninth Sunday astir Trinity.

$ Ninetetntb Sunday aster initity.

H Cwimunion Ofice.

(he
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the manifold gifts of thy Grace." Office ofCan-

firmatien.

From these passages it may sufficiently appear,

for what purposes every Christian, according to

the doctrine of the Church oiEngland., does now

receive the Holy Ghost. But this will be still more

clear from those that follow ; wherein ytttcAJ

likewise observe, a plain, rational sense of God s

revealing himself to us, of the inspiration of the

Holy Ghost, and of a believer's feeling in him

self the mighty working of the Spirit of Christ.

" God gave them of old, grace to be his chil

dren, as he doth us now. But now, by the

coming of our Saviour Christ, we have received

more abundantly the Spirit of God in our hearts."

Horn, on Faith, part 2.

" He died to destroy the rule of the devil in

us, and he rose again to send down his Holy

Spirit to rule in our hearts." Horn, on the Resur-

reelion.

M We have the Holy Spirit in our hearts, as a

seal and pledge of our everlasting inheritance."

Ibid.

"The Holy Ghost fat upon each of them, like

as it had been cloven tongues of fire, to teach,

that it is he that giveth eloquence and utterance

in preaching the gospel, which engendereth a

burning zeal towards God's word, and giveth all

men a tongue, yea, a fiery tongue. (N. B. What

ever occurs, in any of the Journals, of God's

' giving me utterance," or M enabling me to

speak

 



( 88 )

&l

speak with sower," cannot therefore be quoted

as enthusiasm, without wounding the church thro'

my side.) " So that if any man be a dumb Chris

tian, not prosessing his faith openly, he giveth

men occasion to doubt, lest he have not the

grace of the Holy Ghost within him." Horn, on

Whitsunday. Parti.

" It is fiie office of the Holy Ghost, to sanc

tify ; which, the more it is hid from our under

standing," (i. e. the particular manner of his

working) " the more it ought to move all men

to- wonder at the secret and mighty workings of

God's Holy Spirit, which is within us. For

it is the Holy Ghost that doth quicken the minds

of men, stirring up godly motions in their hearts.

Neither does he think it sufficient inwardly to

work the New Birth of men, unless he does

also dwell and abide in them. Know ye not, faith

St. Paul, tlmt ye are the temples cfGoD, and that

his spirit dwelleth in you ? Know ye not that your

bodies are the temples of the Holy Ghost, which- is

within y-u ? Again he faith, Tit are not in the

fiish, but in the Jpirit. For why ? The Spirit of

God dwelleth in you. To this agreeth St. jfobn*,

The anointing which ye have received, (he mean-

eth the Holy Ghost) abideth in you. And Sr.

Peter faith the fame : The Spirit of Glory and of

Goo ristcth upon you. O what comfort is this

to the heart of a true Christian, to think that the

Holy Ghost dwelleth in him! If God be with

us, as the Apostle faith, who can be against us ?

He giveth patience and joysulncss of heart in

temptation and afflict nn, and is theresore wor-

* i Join ii. 27.

thi'7
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thily called * the Comforter. He doih instruct

the hearts of the simple in the knowledge of

God, and his word ; theresore he is justly term

ed f the Spirit ostruth. And, N. B. where the

Holy Ghost doth instruct and teach, there is no

delay at all in learning." Ibid.

[From this passage, I learn, i. That every

true Chrillian now receives the Holy Ghift, as

the Parachte, or Comsorttr promised by our Lord,

John xW. 13. Secondly, That every Christian

receives him, as the Spirit of truth, (promised

John xvi.) to teach him all things. And, 3. That

the anointing, mentioned in the first Epistle of St.

John, abides in every Christian.]

" In reading of God's word, he profiteth

most, who is most inspired with the Holy Ghost."

Horn, on reading the Scripture. Part I.

" Human and worldly wisdom is net needful

to the understanding the scripture ; but the re

velation of the Hily Gho/l, who inspireth the true

meaning unto them, who with humility, and di

ligence, search for ik" Ibid. Part II.

" Make him know and feel, that there is

no other name given under heaven, unto men,

whereby we can be faved."

" If we feel our conscience at peace with

God, thro' remission of our sins all is of

God." Horn, on Rogation week. Part III.

John xiv. 16. f John xvi. 13.

« If
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" If youfeel such a faith in you, rejoice in

it, and let it be daily increasing by well work

ing." Hem. en Faith. Pait III.

" The faithsul may feel wrought, tranquillity

of conscience, the increase of faith and hope,

with many other graces of God." Hom. on the

Sacrament, Part I.

" Godly men seel inwardly God's Holy

Spirit inflaming their hearts with love." Hem.

en certain places as Scripture. Part I.

** God give us grace to know these things,

and feel them in our hearts !' This knowledge

and seeling is not of ourselves. Let us therefore

, meekly call upon the bountiful Spirit, the Holy

Ghost, to inspire us with his presence, that we

may be able to hear the goodness of God, to out

. falvation. For without his lively inspiration, we

cannot so much as speak the name of the Medi

ator. No man can say, JESUS is the Lord,

but by the Holy Gbcji. Much less should we be

able to believe and know these great mysteries

that be opened to us by Christ. But It* have

received, faith St. Pauly not the spirit of the world,

but the spirit which is of God; for this purpose,

that we may know the things which arefreely given

to us ofGoD. In the power of the Holy Ghost

resteth all ability to knew God, and to please

him. It is he that purifieth the mind, by his

secret working. He enlighteneth the heart to

conceive worthy thoughts of Almighty God.

He sitteth on the tongue of man, to stir him to

speak his honour. He 'only ministereth spiritual

Jlrengih to the powers of thesoul and body. And

if
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if we have any gift whereby we may profit our

neighbour, all is wrought by this one and self

same spirit." Horn, for Rogation iveei. Part III.

Every proposition, which I have any where

advanced concerning those operations of the Ho

ly Ghost, which I believe are common to all

Christians in all ages, is here clearly maintained

by our own church.

Being fully convinced of this, I could not

well understand, for many years, how it was,

that on the mentioning any of these great truths,

' even among men of education, the cry imme

diately arose, " An enthusiast, an enthusiast."

But I now plainly perceive, this is only an old

fallacy in a new shape. To object enthusiasm

to any person or doctrine, is but a decent method

of begging the question. It generally spares the

objector the trouble of reasoning, and is a shorter

and easier way of carrying his cause.

For instance : I assert that, " till a man re

ceives the Holy Ghost, he is without God in the

world ; that he cannot know the things of God,

unless God reveal them unto him, by his Spirit;

no, nor have even one holy, or heavenly tem

per, without the inspiration of the Holy One."

Now should one who is conscious to himself,

that he has experienced none of these things, at

tempt to confute these propositions, either from

scripture, or antiquity, it might prove a diffi

cult tafle. What then shall he do ? Why, cry

out, " Enthusiasm ! Fanaticism /" and the work

is done.

w But
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"But is it not mere enthusiasm or fanaticism

to talk, ot the New Biith ?" So one might ima

gine, from the manner in which your Lordship

' talks of it. " The Spirit did not stop till it had

manisested itself in the last esfort of its power,

the New Birth*. The New Birtb began in storms

and tempests, in cries and exstacies, in tumults

and consusions f. Persons who had no fense of

religion, that is, no extatic seelings, or pains of

the New Birtb J. What can be the issue of

. the Nw Birth, attended with those insernal

throes || ? Why would he elicit sense from these

Gentiles, when they were finally to be deprived

1 of it in exstacies and New Births § ? All these

circumstances Mr. TV. has declared to be cm-

Jiantsymptoms of the New Birth J,*

So the New Birth is, throughout the whole

tract, the standing topic of ridicult !"

" No, not the.JV/w Birib Itself, but your

enthusiastic, ridiculous account of it." What is

that my account of the New Birth ? I gave it feme

years ago in these words : It is that great change

which God works in the soul, when he brings

it into lise : when he raises it from the death of

fin to the lise of righteousness. It is the change

wrought in the whole foul by the almighty spirit

of Goo, when it is created anevj in Christ J'fus,

when it is renewed after the image of God, in

righteousness and true holiness : when the love of

the world is changed into the love of God, pride

into humility, paffion into meekness ; hatred,

" Pa^e 123. f p. ,26. x p. rgo.

li P. >7°. S P- «5- « P- 22Ti

envy
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envy, malice, into a sincere, tender, disinterested

love to all mankind. In a word, it is that change

whereby the earthly, sensual, devil'Jh mind, is '

turned into the mind which was in Chrijl Jesus.

(Vol. iv. of Sermons.) This is my account of the

New Birth. What is there ridiculous or entbusi-

ajlic in it ?

" But what do you mean by those tempests, '

and cries, and pains, and insernal throes attending

the New Birth ?" I will tell you as plainly as I

cani in the very fame words I used to Dr. Church, *

(after premising, that some experience much,

some very little of these pains and throes.)

When men seel in themselves the heavy

burthen of fin, see damnation to be the reward '

of it, behold with the eye of their mind the hqr-

ror of hell, they tremble, they quake, and are

inwardly touched with sorrowsulness of heart,,

and cannot but accuse themselves, and open treir,

grief unto Almighty God, and call unto him

for mercy. This being done serioufly, their

mind is so occupied, partly with sorrow and

heaviness, partly with an earnest desire to be de

livered from this danger of hell and damnation,

that all desire of meat and drink is laid apart,

and loathing of all worldly things and pleasures

comes in place, so that nothing then liketh them

more than to weep, to lament, to mourn, and

both with words and behaviour of body, to shew

themselves weary of lise.

Now permit me to ask, What if besore you

had observed, that these were the very words

mi our own church, one of your acquaintance or

parishioners
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parishioners had come and told you, that ever

since he heard a sermon at the Foundery, he/aw

damnation besore him, and beheld with the eye of

his mind the horror of hell? What if be had

trembled and quaked, and been so taken up, part

ly with sorrow and heaviness, partly with an ear

nest desire to he delivered from the danger os hell

and damnation, as to weep, to laments to mourn,

and bath with words and behaviour, to shew him

self weary of life ? Would you have scrupled to

say, " Here is another deplorable instance of the

Alethodifli driving men to distraction * ?"

To shew whether I represent religion as a rea

sonable service, I cannot but add one extract more

from a letter I sent to Dr. Middletov, a consider

able time besore his death :

*' We have been long disputing about Christi

ans, about Christianity, and the evidence whereby

it is supported. But what do these terms mean ?

Who is a Christian indeed ? What is real, genu

ine Christianity? And what is the surest and most

accessible evidence (if I may so speak) whereby

I may know, that it is of God ? May the God

of the Christians enable me to speak on these heads,.

in a manner suitable to the importance of them.

Sect. I. i. I would consider, first, who is a

Christian indeed ? What does that term properly

imply I It has been so long abused, I fear, not

only to mean nothing at all, but, what was far

worse than nothing, to be a cloak for the vilest

hypocrisy, for the grossest abominations and im

moralities of every kind, that it is high time to

* Second Letter to Dr. Ch.;rch.

rescue
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rescue it out of the hands of wretches that are

a reproach to human nature : to (hew determi-

nately, what manner of man he is, to whom this

name of right belongs.

2. A Chrijlian cannot think of the Author of

his being, without abasing himself besore Him :

without a deep sense of the distance between a

worm of earth and Him that sitteth on the circle

of the heavens^ In his presence he finks into

the dust, knowing himself to be less than nothing

in his eye : and being conscious, in a manner

words cannot express, of his own littleness, ig

norance, foolishness. So that he can only cry

out, from the sulness of his heart, " O God !

what is man ! what am I !"

3. He has a continual sense of his dependence

on the Parent of Good, for his being, and all

the blessings that attend it. To him he resers

every natural, and every moral endowment, with

all that is commonly ascribed either to fortune,

or to the wisdom, courage, or merit of the pos

sessor. And hence he acquiesces in whatsoever

appears to be his will, not only with patience,

but with thanksulness. He willingly resigns all

he is, all he has, to his wife and gracious dispofal.

The ruling temper of his heart, is the most ab

solute submission, and the tenderest gratitude to

his sovereign Benesactor. And this gratesul love

creates filial sear : an awsul reverence toward

him ; and an earnest care not to give place to

any disposition, nor to admit an action, word or

thought, which might in any degree displease

that indulgent Power, to whom he owes his lise,

breath, and all things.

3 4. And
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4. And as he has the strongest affection for

the Fountain of all Good, so he has the firmest,

confidence in Him : a confidence which neither

pleasure nor pain, neither lise nor death can'

shake. But yet this, far from creating floth or

indolence, pushes him on to the most vigorous

industry. It causes him to put forth all his

strength, in obeying Him in whom he confides..

So that he is never faint in his mind, never weary

of doing whatever he believes to be his will.

And as he knows the most acceptable worship

of God, is to imitate Him he worships, so he

is continually Lbouring to transcribe into him

self, all his imitable perfections: in particular,

his justice, mercy, and truth, so eminently dis

played in all his creatures.

5. Above all, remembering that God is love,

he is consormed to the fame likeness. He is full

of love to his neighbour: of univerfal love; not

confined to one sect or party ; not restrained to

those who agree with him in opinions, or in out-

Ward modes of worship ; or to those who aie

allied to him by blood, or recommended

by nearness of place. Neither does he love

those only that love him, or that are endeared to

him by intimacy of acquaintance. But his love

remscmbles that of Him whole mercy is over all

his works. It soars above all these scanty bounds

embracing neighbours and strangers, friends and

enemies : yea, not only the good and gentle,

but also the froward ; the evil and unthank

sul. For he loves every soul that God has

made ; every child of man, of whatever place

or nation. And yet this universal benevo

lence docs in no wise interseie with a peculiar

2 " regard
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regard for his relations, friends and benesactors :

a fervent love for his country ; and the most en

deared affection to all men of integrity, of clear

and generous virtue.

6. His love, as to these, so to all mankind,

is itself generous and disinterested; springing from

no view of advantage to himself, from no regard

to prosit or praise ; no, nor even the pleasure

of loving. This is the daughter, not the parent

of his affection. By experience he knows, that

.social I ve (if it mean the love of our neighbour)

is absolutely, essentially different from Je/f-Iove,

even of the most allowable kind. And yet it is

sure, that, if they are under true regulations',

each will give additional force to the other, 'till

they mix together never to be divided.

7. And this univerfal, disinterested love, is

productive of all right affections. It is fruitful

xif gentleness, tenderness, sweetness ; of humani

ty, courtesy and affability. It makes a Christian

rejoice in the virtues of all, and bear a part in

their happiness ; at the fame time that he sympa

thizes with their pains, and compassionates their

infirmities. It creates modesty, condescension,

prudence, together with calmness and evenness

of temper. It is the parent of generosity, open

ness, and frankness, void of jea'ousy and suspi

cion. It begets candcur, and willingness to be

lieve and hope whatever is kindly snd friendly of

every man ; and invincible patience, never over

come of evil, but overcoming evil with good.

8. The fame love constrains him so converse,

not only with a strict regard to truth, but with

£ artless
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artless sincerity and genuine simplicity, as one in

whom there is no guile. And not content with

abstaining from all such expressions as are con

trary to justice or truth, he endeavours to resrain

from every unloving word, either to a present or

of an absent person ; in all his converfation aim

ing at this, either to improve himself in know

ledge or virtue, or to make those with whom he

converses some way wiser, or better, or happier

than they were besore.

9. The fame love is productive of all right

actions. It leads him into an earnest and steady

discharge os all social offices, of whatever is due

to relations of every kind ; to his friends, to his

country, and to any particular community where

of he is a member. It prevents his willingly

kurting or grieving any man. It guides him in

to an uniform practice of justice and mercy,

equally extensive with the principle whence it

flows. It constrains him to do all poffible good,

of every possible kind, to all men ; and makes

him invariably resolved, in every circumstance of

lise to do that, and that only, toothers, which,

supposing he were himself in the fame situation,

he would desire they fliould do to him.

10. And as he is easy to others, so he is easy

in himself. He is free from the painsul swellings

of pride, from the flames of anger, from the im

petuous gusts of irregular self-will. He is no

longer tortured with envy or malice, or with un

reasonable and hurtful desire. He'is no more en

flaved to the pleasures of sense, but has the full

power both over hit mind and body, in a conti

nued chcarful course of sobriety, of temperance

2 and
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and chastity. He knows how to use all thing*

in their place, and yet is superior to them all.

He stands above those low pleasures of imagina

tion, which captivate vulgar minds, whether

arising from what mortals term greatness, or no

velty, or beauty. All these too he can taste, and

still look upward ; still aspire to nobler enjoy

ments. Neither is he a flave to fame : popular

breath affects not him ; he stands steady, and

collected in himself.

i r. And he who seeks no praise, cannot fear

dispraise. Censure gives him no uneasiness, be

ing conscious to himself that he would not wil

lingly offend, and that he has the approbation of

the Lord of all. He cannot sear want ; know

ing in whose hand is the earth and the sulness

thereof, and that it is impossible for him to with

hold from one that sears him any mariner of

thing that is good. He cannot fear pain, know

ing it will never be sent, unless it be for his real

advantage ; and that then his strength will be

proportioned to it, as it has always been in times

past. He cannot sear death, being able to trust

Him he loves, with his soul as well as his body ;

yea, glad to leave the corruptible body in the

chist, till it is raif d incorruptible and immortal.

So that in honour or shame, in abundance or

want, in ease or pain, in lise or death, always

and in all things he has learned to be content, to

be easy, thanksul, joysul, happy.

12. He is happy in knowing there is a God,

an intelligent cause and Lord of all, and that

He is not the produce either of blind chance or

inexorable necessity. He. is happy in the full ..i"

E 2 sura ".•.,'
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furance lie has, that this Creator and End of al!

things, is a Being of boundless wisdom, osinsi-

.siite power to execute all the designs of his wis

dom, and of no less infinite goodness to direct

all bis power to the ad\ a-.tage of all his creatures.

Nay, even the consideration of his immutable

justice, rendering to all their due, of his unspotted

holiness, of his all-sufficiency in Himself, and of

that immense ocean of all perfections^ which

center in God from eternity to eternity, ia a con

tinual addition to the happiness of a Christian,

13. A farther addition is made thereto,

-while, in contemplating even the things that

ftirround Him, that thought strikes warmly upon

his heast : . ,

u Ihefi are thy giuious uorks, Parent' <fGcod,"

While he takes knowledge of the invisible thing3

of God, even his eternal power and wisdom, in

*he things that aie seen, the heavens, the earth,

ihe fowls of the air, the lillies of the field. How

much more, while, rejoicing in the constant care

which he still takes of the work of his own hand,

he breaks out in a transport of love and praise,

" O Lord, aur governor! How excellent is -

thy name in all the earth ! Thou that hast set

thy glory above the heavens !" While He, as

it were, sees the Lord sitting upon his throne,

and ruling all things well : while he observes the

general piovidence of God so extended with his

whole creation, and surveys all the effects of it

in the heavens and earth, as a well pleased spec

tator ; while he sees the wisdom and goodness of

bis general government descending to every par

ticular ;
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ticusar; so presiding over the whole universe, a3

ovtr a single person ; so watching over every

single person, as if he were the whole universe :

How does he exult, when he reviews the various

traces of the almighty goodness, in what has be

fallen himself, in the several circumstances and

changes of his own life ! All which, he now sees-,

have been allotted to him and dealt out, in num

ber, weight, and measure. With what triumph

ef soul, in surveying either the general or parti

cular providence of God, does he observe every

line pointing out an hereafter, every scene open

ing into eternity !

14. He is peculiarly and inexpressibly happy,

liri the clearest and sullest conviction, " This all

powerful, all wise, all gracious Being, this Go

vernor of all, loves me. "This lover of my sous

is always with me, is never absent,, no not for a

moment. And I love Him ; there is none in

heaven but Thee, none on earth that I desire br-

sidv; Thee. And He I,^s given me to resemble

Himself; He has stamp'd his Image on my

Heart. And I live unto Him; I do only his

will ; I glorify Him with my body and my spirit.

And it will not be long before I shall die unto

Him ; I shall die into the arms of God. And*

thest farewel sin and pain ; then it only remains,

that I should live with Him for ever."

I 5. This is the plain, slaked portraiture of a

Christian ; be not prejudiced against him for hii

name. Forgive his particularities of opinion and

(what you think) superstitious modes of worship.

These are circumstances but of small concern ;

and do not enter into the essence of his charac-

E 3 ter.
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ter. Cover them with a veil of love, and look at

the substance ; his tempers, his holiness, his

happiness.

Can calm reason conceive either a more ami

able or a more desirable character ?

Is it your own? Away with names! Away

v>ith opinions! I care not what you are called.

I ask not (it does not deserve a thought) what

opinion you are os; so you are conscious to your-

self, that you are the man, whom 1 have been

(liowever faintly) describing.

Do not you know, you ought to be such ? Is

the Governor of the world well pleased that you

a.c not ?

. Do you (at least) desire it ? I would to Gc d

that dvsire may penetrate your inmost soul ; and

tliat you may have no rest in your spirit, 'till

you are not only almofc but altogether a Chri

stian !

Sect. II. i. The second point to be consider

ed is, What is real genuine Christianity ; whe

ther we speak of it as a principle in the foul, or

a< a scheme or system of doctrine ?

Christianity, taken in the latter sense, is

that system of doctrine, which describes the cha

racter above recited ; which promises, it sliall be

mine, (provided I will not rest 'till I attain) and

which tells me, how I may attain it.

2. First.
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J. First, it describes this character in all it«

parts, and that in the most lively and affecting

manner. The main lines of this picture are beau

tisully drawn in many passages of the Old Testa

ment. These are filled up in the New, retouch

ed and finished with all the art of God.

The fame we have in miniature more than

cce. Particularly in the thirteenth chapter of

the former epistle to the Corinthians, and in that

discourse which St. Matthew records as delivered

by our Lord, at his entrance uran his publick

ministry.

3. Secondly, Christianity premiss, this cha

racter shall be mine, if I will not rest 'till I at

tain it. This is promised both in the Old Testa

ment and the New. Indeed the New is, in ef

sect, all a promise : Seeing every description os

the servants of God mentioned therein, has the

nature of a command; in consequence of those

general injunction?, * Be ye fllowers of me, as

J am of Christ : f Be yefthwe- s of them, who

through faith and patien. e inherit the promises.

And every command has the force of a promise ;

in virtue of those general promises; X ^ niw

heart will 1 give you, and I wilt put myspirit with

in you ; and cause yiu to wa k in my statutes, aid

ye shall keep my judgments and do them. § This is

the coi'emnt thit I will make afer those diys,

sa'th the Lord, / will put my laws into their

minds and write th?m in their h a ts. Accordingr-

Jy, when it is said, || 7 boa sha't love the Lord

* I Cor. xi. I. f Heb. vi. 12.

X Ezei. xxxvi. 26, 27. J ILb. viii. 10.

(j Matt. xxii. 37.

E 4 thy
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IBs (jod, frith all thy heart, and with all thy saul>

and w'uh all thy mind ; it is not only a direction,

what I shall do, but a promise of what God will

do in me ; exactly equivalent with what is writ

ten elsewhere, 4- The Lord thy God uill circum-

a/e thy heart and the heart os thy seed (alluding to

the custom then in use) to live the Lord thy God

tbith all thine heart and with all thysoul.

4. This being observ'd, it will readily appear

to every serious person, who reads the New Tes

tament with that care, which the importance of

the subject demands, That every particular

branch of the preceding character is manifestly

promised therein : Either explicitly, under the

very form of a promise, or virtually, undtr that

os a dtidiption or command.

5. Christianity tells me, in the third

place, bow I may attain the promise, namely, by

faith.

But what is Faith ? Not an opinion, no more

than it is a form of words : Not any number of

opinions put together, be they ever so true. A

string of opinions is no more Christian faith, than

a string of beads is Christian holiness.

It is not an assent to any opinion, or any num

ber of opinions. A man may assent to three, or

three and twenty Creeds : He may assent to all

the Old and New Testament (at least as far as

he understands them) and yet have no Christian

faith at all,

4 Diut. xxx. (*.

6. Ths

 



6. The Faith by which the promise is at-,

taiticd, is represented by Christianity, as a power

wrought by the Almighty in an immortal Spirit,

inhabiting an house of clay, to see through that

veil into the world of spirits, into things invisible

and eternal : A power to discern those things

which with eyes of flesh and blood no man hath

seen or can see : Either by reason of their nature,

which (though they surround us on every side)

is not perceivable, by these gross senses ; or by

reason of their distance, as being yet afar off, in

the bosom of eternity.

7. This is Christian faith in the general no

tion of it. In its more particular notion, it is a

divine evidence or conviction wrought in my

heart, that God. is reconciled to me through his

Son ; inseparably joined with a confidence in

Him, as a gracious, reconciled father, as for all

things, so especially for all those good things

which are invisible and eternal.

To believe (in the Christian sense) is then, to

walk in the light os eternity : And to have a clear

fight of, and confidence in the Most High, re

conciled to me, through the Son of his love. ,

i

8. Now how highly desirable is such a faith,

were it only on its own account \ For how little

docs the wisest of men know, of any thing more

then he can see with his eyes ? What clouds and

darkness cover the whole scene of things invisible ^

and eternal ? What does be know even of him- '

self, as to his invisible part ? What of his suture \

manner of existence? How melancholy an ac-.i

count does the prying learned Philosopher, (per-

E 5 hays
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haps the wisest and best of all Heathens) the great,

the venerable Marcus jfntoninus give of these

things ? What was the result of all his serious re

searches ? Of his high and deep contemplation ?

" Either dissipation (of the soul as well as the

body, into the common, unthinking mass) or

re absorption into the univerfal sire, the unintel

ligent source of all things ; or, some unknown

manner of conscious existence, after the body

finks to rife no more." One of these three, he

supposed, must succeed death ; but which he had

no light to determine. Poor Antoninus ! With

all his wealth, his honour, his power, with all

his wisdom and philosophy !

<c IVhot points ef knowledge did he gain ?

7hat lift is sacred all—and vain !

Sacred h.w high ? And vain bow low ?

He could not tell— But died to know."

9. He died to know ! And so must you ; un

less you are now a partaker of Christian faith.

O consider this. Nay, and consider, not only

how little you know of the immensity of the

things that are beyond sense and time, but how un

certainly do you know even that little ? How faint

ly glimmering a light is that you have ? Can you

properly be faid, to knew any of these things ?

Is that knowledge any more than bare conjecture ?

And the reason is plain. You have no senses

suited to invisible or eternal objects. What desi

derata then, especially to the rational, the re

flecting part of mankind, are these i A more ex

tensive knowledge of things invisible and eternal.

A greater certainty in whatever knowledge of

them
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them we have : And, in order to both, faculties

capable of discerning things invisible.

10. Is it not so ? Let impartial reason speak.

Does not every thinking man want a window,

not so much in his neighbour's, as in his own

breast ? He wants an opening there, of whatever

kind, that might let in light from eternity. He

is pained to be thus seeling after God, so darkly,

so uncertainly: To know so little of God, and

indeed so little of any beside material objects.

He is concerned, that he must see even that little,

not directly, but in the dim, sullied glass of sense :

And consequently so imperfectly and obscurely,

that it U all a mete /enigma Hill.

11. Now these very desiderata faith supplies.

It gives a more extensive knowledge of things in

visible, (hewing what eye had not seen, nor

ear heard, neither could it besore enter into our

heart to conceive. And all these it shews in the

clearest light, with the sullest certainty and evi

dence. For it does not leave us to receive our

notice of them, by mere reflection from the dull

glass of sense; but resolves a thousand ænigmas

of the highest concern by giving faculties suited

to things invisible. Oh ! who would not wish

for such a faith, were it only on these accounts :

How much more, if by this I may receive the

promise, I may attain all the holiness and hap

piness implied therein ?

12. So Christianity tells me : And so I find if,

may every real Christian fay: I now am assured, that

these things are so ; I experience them in my own

breast.
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Breast. What Christianity (considered as a doc^

trine) promised, is accomplished in my foul.

And Christianity, considered as an inward prin

ciple, is the completion of all thof' promises. It

is holiness and happiness, the image of (Jod im

pressed on a created spirit; a fountain of peace

and iove springing up intoeverlaliing lise.

SficT. III. i. And this I conceive to be the

strongest evidence of the truth of Christianity. I

do not undervalue traditional evidence. Let it

have its place and its due honour. It is highly

serviceable irt its kind, and in its degree. And

yet I cannot set it on a level with this.

It is generally supposed, that traditional evi

dence is weakened by length of time ; as it must

necessarily pass through so many hands, in a con

tinual succession of ages. But no length of time

can possibly affect the strength of this internal

evidence. It is equally strong, equally new,

through the course of seventeen hundred years.

It passes now, even as it has done from the be

ginning, directly from God into the believing

foul. Do you suppose time will ever dry up this

stream ? O no: It will never be cut off.

Labitur csf labetur in omnt vihbilii avum. ; .

2. Traditional evidence is of an extremely

complicated nature, necessarily including so many

and so various considerations, that only men of

strong and clear understanding can be sensible of

its full force. On the contrary, how plain and

simple is this? And how level to the lowest ca

pacity ? Is not this the sum? " One 'thing I

know :
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know : I was blind ; but now I see." Ar> argu

ment so plain, that a peafant, a woman, a child,

may seel its force.

3. The traditional evidence of Christianity*

stands as it were a great way off; and theresore

although it speaks loud and clear, yet makes a

less lively impression.. It gives us an account of

what was tranfacted long ago, in far distant times

as well as places. Whereas the inward evidence

is intimately present to all persons, at all times,

and in all places. It is nigh thee, in thy mouth,

and in thy heart, if thou believest in the Lord

Jesus Cbrijl. This then is the record, this is the

evidence emphatically so called, That God bath

given unto us eternal life : And this Life is in hit

Sen.

4.. If then it were possible (which I conceive it

is not) to shake the traditional evidence of Chri

stianity, still he that has the internal evidence

(and every true believer hath the witness or evi

dence in himself) would stand firm and unshaken.

Still he could fay to those who were striking at

the external evidence, '* Beat on the Sack of

Anaxagoras." But you can no more hurt my

evidence of Christianity, than the tyrant could

hurt the spirit of that wise man.

5. I have sometimes been almost inclined to

believe, that the wisdom of God has, in latter

ages, permitted the external evidence of Chri

stianity to be more or less clogged and encum

bered, for this very end, that men (of reflection

especially) might not altogether rest there, but be.

constrained.

,.'
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constrained to look into themselves also, and at

tend to the light shining in their hearts.

Nay, it seems (if it be allowed for us to pry so

far into the reasons of the divine dispensations)

that particularly in this age, God susfers all kinds

of objections to be raised against the traditional

evidence of Christianity, that men of understand

ing, though unwilling to give it up, yet, at the

fame time they desend this evidence, may not

rest the whole strength of their cause thereon,

but seek a deeper and firmer support for it.

6. Without this, I cannot but doubt, whe

ther they can long maintain their cause : VA he-

ther, if they do not obey the loud call of God,

and lay more stress than they have hitherto done,

on this internal evidence of Christianity, they

will not, one after another, give up the external,

and (in heart at least) go over to those whom

they are now contending with ; so that in a cen

tury or two, the people of England will be fairly

divided into real Deists, and real Christians.

And I apprehend this would be no loss at all,

but rather an advantage to the Christian cause :

nay, perhaps it would be the speediest, yea the

only effectual way, of bringing all reasonable

Deists to be Christians.

7. May I be permitted to speak freely ? May

I, without offence, ask, of you that are called

Christians, What real loss would you sustain, in

giving up your present opinion, that the Chri

stian system is of God ? Though you bear the

name, you are not Christians now : You hive

neither
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rv ither Christian faith nor love. You have no

divine evidence of things unseen : you have not

entered into the holiest by the blood of Jisus.

You do not love Gcd with all your heart : nei

ther do you love your neighbour as yourself. You

are neither happy nor holy. You have not learn

ed in every state therewith to be content : to re

joice evermore, even in want, pain, death ; and

in every thing to give thanks. You are not holy

in heart ; superior to pride, to anger, to foolish

desires Neit'er are you holy in life : you do

not walk as Christ also walked. Does not the

main of your Christianity lie in your opinion ?

decked with a sew outward observances ? For as

to morality, even honest Heathen morality (O let

me utter a melancholy truth) many of those

whom you stile Deists, there is reason to fear,

have far more of it than you.

8. Go on, Gentlemen, and prosper. Shame

these nominal Christians out of that poor supersti

tion which they call Christianity. Reason, rally,

laugh them out of their dead, empty forms, void

of spirit, of faith, of love: Convince them, that

such unmeaning pageantry (for such it manisestly

is, if there is nothing in the heart correspondent

with the outward shew) is absolutely unworthy,

you need not fay of God, but even of any man

that is endued with common understanding.

Shew them, that while they are endeavouring to

please God thus, they are only beating the air.

Know your time ; press on ; push your victories,

'till you have conquered all that know not God.

And then He, whom neither they nor you know

now, shall arise and gird Himself with strength,

aud

 



and go forth in his almighty love, and sweetly

conquer you all together.

9. O that the time was come ! How do I

long for you to be partakers of the exceeding

great and precious promises ! How am I pained

when I hear any of y,u using those silly terms,

which the men of form have taught you, calling

the mention cf the holy thing you want, Cant s

the deepest wisdom, the highest happiness, En

thusiasm ! What ignorance is this ? How ex

tremely despicable would it make you in the eyes

of any but a Christian? But he cannot despise

you, who loves you as his own foul, who is

ready to lay down his lise for your fake.

10. Perhaps you will fay, " But this inter

nal evidence of C hristianity asfects only thofe in-

whom the promise is sulfilled. It is no evidence

tome" There is truth in this objection. It does

affect them chiefly : but it does not affect them

only. It cannot, in the nature of things, be so

strong an evidence to others, as it is to them.

And yet it may bring a degree of evidence, it

may reflect some light on you also.

For, First, You see the beauty and loveli-

Jcss of Christianity, when it is rightly under-

ood. And you are sure there is nothing to b*

desired in comparison of it.

Secondly, You know the Sciipture promises

this, and fays, it is attained by Faith, and by no

other way,.

, . Thirdly,
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see clearly how desirable

.v;ui .on account of its own.

i. X. \Aur.

Fourthly, You are a *-< .; ..;'.; 'hat tbc holi

ness an 1 h»p i' e!s abive ueicnbeiJ cui t.e atcainr

.ed no other wav . The man vou . .ave labaired.

after virtue and happiness, the more convinced

you are of this. Thus lar than yau need not

lean upon other men: thut -tar you have peribr

•nal experience.

Fifthly, What reasonable assurance can you

"have of things, whereof you have not personal

txperience ? Suppose the question was, Can

»he blind be restored to sight ? This you have not

yourself experienced. How then will you know

that such a thing ever was ? Can there be an

easier or surer way t,han to talk wiih one or some

number of men who were blind, but are now re

stored to. sight? ["hey cannot be deceived as to

the fact in question ; the nature of the thing leaves

no room for this. And if they are honest men

(which you may learn from other circumstances)

they will not deceive you.

Now transfer this to the case before us ; and

those who were blind, but now sec, those who

were sick many years, but now are healed, those

who were miserable, but now are happy, will

afford \oi also a very strong evidence as ihe'truih

of Christianity ; as strong as can be in the nature

of things, 'till you experience it in your own

soul. And this, though it be allowed they are

bin plain -men, and, in general, of weak under-

Handing ; nay, though some of them should be

. *" mistaken
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mistaken in other points,

which cannot be desended.

and hold opinions

I have now sinished, as my time permits,

what I had to fay, either concerning myself, or

on the Operations of the Holy Spirit. In doing

this, I have used great plainness of speech, and

yet, I hope, without rudeness. If any thing of

that kind ha? dipt from me, I am ready to re

tract it. I desire, on the one hand, to accept

no man's person ; and yet, on the other, to give

honour to vJjoiri hcnour is due.

If your Lordship should think it worth your

while to spend any more words upon me, may

I presume to request one thing of your Lordship,

to be more serious ? It cannot injure your Loid-

fliip's characJer, or your cause. Truth is great,

and will prevail.

Wjshing your Lordfliip all temporal and

spiritual bl«Œngs, I am,

My Lord,
I

.

Your Lordship's dutiful Son

and Servant,

Nov. 26.

1762.

JOHN WESLEY.

 


