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2 Cor. v. 17.

If any man be in Chriſt, he is a new creature.

I. I. TS there then ſin in him that is in Chriſt Does

fin remain in one that believes in him P Is there

any fin in them that are born of God, or are they whol

ly delivered from it Let no one imagine this to be a

queſtion of mere curioſity: or that it is of little import

ance whether it be determined one way or the other.

Rather it is a point of the utmoſt moment, to every

ſerious Chriſtian: the reſolving of which very nearly

concerns both his preſent and eternal happineſs.

2. And yet I do not know, that ever it was contro

verted in the primitive church. Indeed there was no

room for.# concerning it, all Chriſtians were

agreed. And ſo far as I have ever obſerved, the whole

body of antient Chriſtians who have left us any thing in

writing, declaring with one voice, that even believers in

Chriſt, till they are ſtrong in the Lord and in the power of

bis might, have need to wreſtle with fleſh aud blood, with

an evil nature, as well as with principalities and powers.

3. And herein our own church, (as indeed in moſh

points) exactly copies after the primitive: declaring

(in her ninth article) “Original fin is the corruption

of the nature of every man, whereby man is in his

own nature inclined to evil, ſo that the fleſh luſteth

contrary to the Spirit. And this infection of nature

doth remain, yea, in them that are regenerated:
A 2. - whereby
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whereby the luſt of the fleſh called in Greek epoyntza.

aaf 23-, is not ſubjećt to the law of God. And altho’

there is no condemnation for them that believe, yet this

luft hath of itſelf the nature of fin.”

4. The ſame teſtimony is given by all other churches:

not only by the Greek and Roman church, but by every

reformed church in Europe, of whatever denomination.

Indeed ſome of theſe ſeem to carry the thing too far ;

for deſcribing the corruption of heart in a believer, as

ſcarce to allow that he has dominion over it, but rather

is in bondage thereto. And by this means they leave

hardly any diſtinétion, between a believer and an un

believer, -

5. To avoid this extreme, many well-meaning men,

particularly thoſe under the direction of the late Count

Zinzendorf, ran into another; affirming, that “all true

believers, are not only ſaved from the dominion of fin,

but from the being of inward as well as outward ſin, ſo

that it no longer, remains in them.” And from them,

about twenty years ago, many of our countrymen im,

bibed the ſame opinion, that even the corruption of na

ture is no more, in thoſe who believe in Chriſt.

6. It is true, that when the Germans were preſſed up

on this head, they ſoon allowed, (many of them at leaſi).

that “fin did ſtill remain in the fleſh, but not in the

heart of a believer.” And after a time, when the ab

furdity of this was ſhewn, they fairly gave up the point:

allowing, that fin did ſtill remain, though not reign in

him that is born of God. - -

7. But the Engliſh who had received it from them

(ſome direétly, ſome at ſecond or third hand) were not

fo eaſily prevailed upon, to part with a favourite opini

on, And even when the generality of them were con

vinced, it was utterly indefenſible, a few could not be

perſuaded to give it up, but maintain it to this day.

II. I. For the ſake of theſe who really feafºgod

and defire to know the truth as it is in jeſus, it may not

be amiſs, to conſider the point with calinneſs and im

partialitity. In doing this, I uſe indifferently the words

zºgenerate, juſtified or believer, fince tho’ they have

nºt preciſely the ſame meaning, (the firſt implying an .
- s - inward. .
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inward, ačiual change, the ſecond a relative one, and

the third, the means whereby both the one and the

other are wrought :) yet they come to one and the

ſame thing; as every one that believes, is both juſtified

and born of God.

2. By ſin I here underſtand inward fin: any finful

temper, paſſion or affection : ſuch as pride, felf-will,

love of the world, in any kind or degree : ſuch as luſt,

anger, peeviſhneſs; any diſpoſition, contrary to the:

mind which was in Chriſt.

... 3. The queſtion is not, concerning outwardſºn: whe

ther a child of God commits fin or no We all agree and

earneſtly maintain, He that committeth ſin is of the devil.

We agree, WAoſoever is born of God doth not commit ſin.

Neither do we now enquire whether inward ſin will

always remain in the children of God? Whether fin

will continue in the ſoul, as long as it continues in the

body ? Nor yet do we enquire, whether a juſtified per

ſon, mayº either into inward or outward fin 2. But

ſimply this, Is a juſtified or regenerate man freed from:

all ſin, as ſoon as he is juſtified ? Is there then no ſin in

his heart 2 Nor ever after, unleſs he fall from

grace? -

We allow, that the ſtate of a juſtified perſon is in

expreſſibly great and glorious. He is born again not of

blood, nor of ſe/h, nor of the will of man, but of God.

He is a child of God, a member of Chriſt, an heir of

the kingdom of heaven. The peace of God which £affètſ,

all underſtanding, keepetl his heart and mind in Chi ſi je

ſus. His very body is a temple of the Holy Ghoff, and an

Aabitation of Godthrough the Spirit. He is created anew in

Chriſ jeſus : he is waſhed, he is ſančifted. His heart is.

purified by faith; he is cleanſed from the co, ruption that is

in the world. The love of God is ſhed abroad in his heart by

the Holy Ghoff whicb is given unto him. And ſo long as

he walketh in love (which he may always do) he worſhips,

God in ſpirit and in truth. He kepet/ fºe commandments.

of God, and doth thoſe things that are pleaſing in his ſight:

ſo cºverciſing himſelf as to Aave a conſcience voidof offence, to--

tºward God and toward man. And he has power both over.
* * * A 3. outward;

*.
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outward and inward fin, even from the moment he is

juſtified.

III. I. But was he not then freed from all ſin, ſo that

there is no fin in his heart 2 I cannot ſay this: I can

not believe it : becauſe St. Paul ſays the contrary. He

is ſpeaking to believers, and deſcribing the ſtate of be--

lievers in general, when he ſays, The fleſh lufteth againſ?

the Spirit, and the Spirit againſt the fleſh: theſe are contrary

the one to the other. Gal. v. 17. Nothing can be more:

expreſs. The apoſtle here direétly affirms, that the

fleſh, evil nature, oppoſes the Spirit, even in believers;

that even in the regenerate, there are two principles,

contrary the one to the other.

2. Again. When he writes to the believers at Co

rinth, to thoſe who were ſam&tified in Chrift jeſus, tº Cor.

i. 2. he ſays, I, brethren, could notź. unto you as unto -

es in Chriſt.—1'e are:Jpiritual but as unto carnal, as unto

yet carnal : for whereas there is among you envying and/friſe ;,

are ye not carnal P ch. iii. ver, 13. Now here the apoſ--

tle ſpeaks unto thoſe who were unqueſtionably believ

ers, whom in the ſame breath he ſtiles his brethren in.

Chriſt, as being ſtill in a meaſure carnal. He affirms,

there was envying, (an evil temper) occaſioning ſtrife.

among them, and yet does not give the leaſt intimation,

that they had loſt their faith. Nay, he manifeſtly de

clares, they had not ; for then they would not have

been babes in Chriſt. And (what-is moſt remarkable of

all) he ſpeaks of being carnal and babes in Chriſt, as one

and the ſame thing: plainly ſhewing that every believer

(is in a degree) carnal, while he is only a babe in Chriſt.

3. Indeed this grand point, that there are two con

traryº in believers, nature and grace, the fleſh

and the Spirit, runs through all the epiſtles of St. Paul,

yea, through all the holy ſcriptures: almoſt all the

directions and exhortations therein, are founded on this

ſuppoſition : pointing at wrong tempers or praćtices in

thoſe, who are notwithſtanding acknowledged by the

inſpired writers to be believers. And they are con

tinually exhorted to fight with and conquer theſe, by

the power of the faith which was in them.

- - 4. And
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4. And who can doubt, but there was faith in the

angel of the church of Epheſus, when our Lord ſaid to

him, I know thy works, and by labour, and thy patience,

thou haft patience, and for my name's ſake haſ laboured"

and baſt not fainted, Rev. ii. 2, 3, 4. But was there

meantime no fin in his heart 2 Yea, or Chriſt would:

not have added, Nevertheleſ; I have ſomewhat againſt thee,

becauſe thou haft left why firſt love... This was a real fin.

which God ſaw in his heart (of which accordingly he

is exhorted to repent.) And yet we have no authority.

to ſay, that even then he had no faith.

5. Nay, the angel of the church at Pergamos alſo,

is exhorted to repent, which implies fin, tho’ our Lord

expreſsly ſays, ſhou haſ not denied my faith, ver, 13,

16. And to the angel of the church in Sardis, he ſays,.

Strengthen the things which remain that are ready to die.

The good which remained was ready to die; but was

not ačtually dead, chap. iii. 2. So there was ſtill a

ſpark of faith even in him ; which he is accordingly

commanded to bold faſt, ver, 3.

6. Once more. When the apoſtle exhorts believers,

*

to cleanſ, themſelves from all filthineſ of fleſh and ſpirit,

(2 Cor. viii. 1.) he plainly teaches, that thoſe believers.

were not yet cleanſed therefrom. Will you anſwer,

“He that alºftains from all appearance of evil, does ipſo.

fadio cleanſe himſelf from all filthineſs.” Not in any

wiſe. For, inſtance: A man reviles ine. I feel reſent

ment, which is filthingſ; of ſpirit. Yet I ſay not a word.

Here I abſtain from all appearance of evil. But this does

not cleanſe me from that filthineſs of ſpirit, as I experi

ence to my ſorrow.

7. And as this poſition, there is no fin in a believer,

no cathal mind, no bent to backſliding," is thus:

contrary to the word of God, ſo it is to the experience

of his children. Theſe continually feel an heart

bent to backſliding, a natural tendency to evil; a

proneneſs to depart from God, and cleave to the

things of earth. They are daily ſenſible of fin re

maining in their heart, pride, ſelf-will, unbelief:

and of fin cleaving to all they ſpeak and do; even

their beſt actions and holicſt duties. Yet at the

ſame

**-



( 3 )

fame time they know that they are of God; they cannot

doubt of it for a moment. They fel his Spirit clearly

witneſſing with their ſpirit, that they are the children ºf

God. They rejoice in God through Chriſt jeſus, by whom

they have now received the atonement. So that they are

equally aſſured, that fin is in them, and that Chriſ is in

them the Aope ºf glory.

8. “ But can Chriſt be in the ſame heart where:

fin is 2 " Undoubtedly he can. Otherwiſe it never

could be ſaved therefrom. Where the fickneſs is, there

is the phyſician, -

Carrying on his work within;

Striving till he caſt out fin.

Chriſt indeed cannot reign, where fin reigns: neither

will he dwell where any fin is allowed. But he is and

dwells in the heart of every believer, who is fighting

againſt all ſin; altho' it be not yet purifted, according to

the purification of the ſam&luary.

9. It has been obſerved before, that the oppoſite

doctrine, “ That there is no fin in believers, ’’ is quite

new in the church of Chriſt : that it was never heard

of for ſeventeen hundred years, never till it was diſco

vered by Count Zinzendorf. I do not remember to

have ſeen the leaſt intimation of it, either in any an

cient or modern writer; unleſs perhaps in ſome of the

wild, ranting Antinomians. And theſe likewiſe ſay

and unſay, acknowledging there is fin in their fleſh, al

tho’ no ſin in their heart. But whatever doctrine is new:

muſt be wrong : for the old religion is the only true one.’

And no doctrine can be right, unleſs it is the very ſame

which was from the beginning. - -

ro. One argument more againſt this new, un--

ſcriptural doćtrine, may be drawn from the dreadful

conſequences of it. One ſays, “I felt anger to day.”

Muſt I reply, “ Then you have no faith ** Another

ſays, “I know what you adviſe is good, but my will is

quite averſe to it.” Muſt I tell him, “Then you are

an unbeliever, under the wrath and the curſe of God?”

What will be the natural conſequences of this? Why,

if he believe what I ſay, his ſoul will not only be

grieved.

&
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rieved and wounded, but perhaps utterly deſtroyed:

inaſmuch as he will caft away that confidence which hath.

reat recompence of reward. And having caſt away his

#j, how ſhall he quench the fiery darts of the wick

ed one P. How ſhall he overcome the world 2 Seein

£his is the vićtory that overcometh the world, even our faith.

He ſtands diſarmed in. the midſt of his enemies, open

to all their aſſaults. What wonder then if he be utter

ly overthrown; if they take him captive at their will

%. if he fall from one wickedneſs to another, and

never ſee good any more ? I cannot therefore by any

means receive this affertion, that there is no fin in a be

liever from the moment he is juſtified: firſt, Becauſe it

is contrary to the whole tenor of ſcripture; ſecondly,

becauſe it is contrary to the experience of the children

of God. Thirdly, Becauſe it is abſolutely new, never

heard of in the world till yeſterday; and laſtly, becauſe

it is naturally attended with the moſt fatal conſequen

ces; not only grieving thoſe whom God hath:#.
ed; but perhaps dragging them into everlaſting perdition,

IV. 1. However let us give a fair hearing to the

chief arguments, of thoſe who endeavour to ſupport it.

And it is, firſt, from ſcripture they attempt to prove,

that there is no fin in a believer. They argue thus.

* TheFº ſays, Every believer is born of God,

is clean, is holy, is ſamélified; is pure in heart, has a new

heart, is a temple of the Holy Ghoſt. Now, as that

which is born ºf the flaſh is fiſh, is altogether evil, ſo that

which is born ºf the Spirit, is ſpirit, is altogether good,

Again; a man cannot be clean, ſanétified, holy, and at

the ſame time unclean, unſanétified, unholy. He can

not be pure and impure, or have a new and an old.

heart together, . Neither can his ſoul be unholy, while

it is a temple of the Holy Ghoſt.” - -

I have put this objection as ſtrong as poſſible, that

its full weight may appear. Let us now examine it,

part by part. , And I. “That which is born of the Spi.

rit, is ſpirit, is altogether good.” I allow the text,

but not the comment. For the text affirms this, and

no more, That every man who is born of the ſpirit, is a

Jpiritual
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Jpiritual man. He is ſo. But ſo he may be, and yet

not be altogether ſpiritual. The Chriſtians at Corintö

were ſpiritual men. Elſe they had been no Chriſtians

at all. And yet they were not altogether ſpiritual. They

were ſtill (in part) carnal. “But they were fallen

from grace.”. St. Paul ſays no. They were even then

babes in Chriſt. 2. But a man cannot be clean, ſančified,

boly, and at the ſame time unclean, unſančified, unboly,”

Indeed he may. So the Corinthians were. 1% are waſh

ed, ſays the apoſtle, ye are ſančified; namely cleanſed

from fornication, idolatry, drunkenneſs, and all other out

ward fin, (1 Cor. vi. 9, 10, 11.) And yet at the ſame

time in another ſenſe of the word, they were unſančii

fied: they were not waſhed, not inwardly cleanſed from

envy, evil-ſurmifing, partiality. “But ſure they had

not a new heart, and an old heart together.” It is moſt

fure, they had. For at that very time, their hearts

were truly, yet not entirely renewed. Their carnal mind

was nailed to the croſs. Yet it was not wholly deſtroy

ed. “But could they be unboly, while they were tem

ples of the Holy Ghoſ P. Yes, That they were temples of

the Holy Ghoſt, is certain. (I Cor. vi. 19.) And it is

equally certain, they were, in ſome degree, carnal,

that is, unboy.

2. “However, there is one ſcripture more, which

will put the matter out of queſtion. If any man be (a

believer) in Chriſt, he is a new creature. Old things are

- §. a'ay: behold all things are become new, 2 Cor. v. 17.

ow, certainly a man cannot be a new creature and an

old creature at once.” Yes, he may. He may be part

ly renewed, which was the very caſe of thoſe at Corinth.

They were doubtleſs renewed in the ſpirit of their mind, or

they could not have been ſo much as babes in Chrift.

Yet they had not the whole mind which was in Chrift,

for they envied one another. “But it is ſaid expreſsly,

Old things are paſt away : all things are become new.” But

we muſt not ſo interpret the apoſtle's words, as to make

him contradićt himſelf. And if we will make him con

fiſtent with himſelf, the plain meaning of the words is

this. His old judgment (concerning juſtification,hº
ap
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happineſs, indeed concerning the things of God in ge

neral) is now paſt away. So are his old deſires, deſignſ,

affºlions, tempers, and converſation. All theſe are un

deniably become new, greatly changed from what they

were. And yet, though they are new, they are not

wholly new. Still he feels to his ſorrow and ſhame, re

mains of the old man, too manifeſt taints of his former

tempers and affections, a law in his members, which

frequently fights againſt that law of his mind: though

it cannot gain any advantage over him, as long as he

ºvatches unto prayer.

3. This whole argument, “If he is clean, he is

clean,” if he is holy, he is holy : (and twenty more

expreſſions of the ſame kind, may eaſily be heaped to

ether) is really no better than playing upon words:

it is the fallacy of arguing from a particular to a gene

ral; of inferring a general concluſion, from particular

premiſes. Propoſe the ſentence entire, and it runs

thus: “If he is holy at all, he is holy altogether.”

That does not follow : every babe in Chriſt is holy,

and yet not altogether ſo. He is ſaved from ſin; yet

not intirely; it remains, though it does not reign. If

you think it does not remain (in babes at leaſt, what

ever be the caſe with young men, or fathers) you cer

tainly have not confidered the height and depth

and length and breadth of the law .# God; (even

the law of love, laid down by St. Paul in the thirteenth

of Corinthians) and that every ayouta, diſconformity to,

or deviation from this law, is ſin. Now, is there no

diſconformity to this in the heart or life of a believer ?

What may be in an adult Chriſtian is another queſ

tion. But what a ſtranger muſt he be to human na

ture, who can poſſibly imagine, that this is the caſe

with every babe in Chriſt

4. “But Believers walk after the Spirit”. Rom. viii.

1. and the Spirit of God dwells in them. Conſequently

they

* What follows for ſome pages is an anſwer to a paper; pub

liſhed in the Chriſtian's Magazine, p. 577–582. I am ſurprized

Mr. Dodd ſhould give ſuch a paper a place in his Magazine, which

is direétly contrary to our ninth article.
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they are delivered from the guilt, the power, or in one

word, the being of fin.” -

Theſe are coupled together, as if they were the

ſame thing. But they are not the ſame thing. The

guilt is one thing, the power another, and the being

yet another. That believers are delivered from the

guilt and power of fin we allow; that they are deliver

ed from the being of it we deny. Nor does it in any

wiſe follow from theſe texts. A man may have the

Spirit of God dwelling in him, and may walk after

the Spirit, though he ſtill feels the Jºſh ſuffing againſ?

the Spirit. -

;: “But the church is the body of Chriſ, Col. 1, 24.

This implies, that its members are waſhed from all fil

thineſs. Otherwiſe it will follow, that Chriſt; and Be

lial are incorporated with each other.”

Nay, it will not follow from hence, “thoſe who

are the myſtical body of Chriſt, ſtill feel the fleſh luſt

ing-againſt the Spirit,” that Chriſt has any fellowſhip

with the devil, or with that fin which he enables them

...to reſiſt and overcome.

6. “But are not Chriſtians come to the heavenly jeru

jalem, where nothing defiled can enter "" Heb. xii. 22.

Yes; and to an innumerable company of angels, and to the

/pirits of juſt men madef. : that is,

Earth and heaven all agree;

All his one great family.

And they are likewiſe holy and and filed, while they

walk after the Spirit: although ſenſible, there is ano

ther principle in them, and that theſe are contrary to

each other. , - *** -

7. “But Chriſtians are reconciled to God. Now

this could not be, if any of the carnal mind remained:

for this is enmity againſt God. Conſequently no re

conciliation can be effected, but by its total deſtruc-,
tion.”

We are reconciled to God through the blood of the croſſ.

And in the moment the epownga arapº Gº, the corrup

tion of nature, which is enmity with God, is put under

our feet. The fleſh has no more dominion over us.

But it ſtill exiſts º And it is ſtill in its nature enmity

with God, huſting againſt his Spirit.

8, “ But
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8. “But they that are Chriſ's have crºcifted thr £%,

with its affečiions and lºſis.” Gal. v. 24. They have ſo :

yet it remains in them ſtill, and often ſtruggles to break

from the croſs. “Nay, but they have put off the old

man with his ded. Col. iii. 9. They have; and in.

the ſenſe above deſcribed, old things are paſſ d away;

all things are become new. An hundred texts may be

cited to the ſame effect. And they will all admit of

the ſame anſwer. “But to ſay all in one word, Chriſ?

gave himſelf for the church, that it might be Aoly and

without blemiſh.” Eph. v. 25, 27. And ſo it will be in

, the end; but it never was yet, from the beginning to

this day.

9. “But let experience ſpeak. All who are juſti

fied do at that time find an abſolute freedom from all,

) fin.” That I doubt: but if they do, Do they find it

ever after Elſe you gain nothing, “If they do not,

it is their own fault.” That remains to be proved.

: Io. “But in the very nature of things, Can a man

| have pride in him, and not be proud º Anger, and yet

º | not be angry ”

º A man may have pride in him, may think himſelf in

: ſome particulars above what he ought to think, (and ſo,

be proud in that particular) and yet not be a proud man.

in his general charaćter. He may have anger in him,.

and a ſtrong propenſity to furious anger, without giv

ing way to it. “But can anger and pride be in that

- heart, where only meekneſs and humility are felt | *

} No: but ſome pride and anger may be in that heart,

where there is much humility and meekneſs.

ºr “ It avails not to ſay, Theſe tempers are there, but

they do not reign. For fin cannot, in any kind or de

gree, eaft where it does not reign. For guilt and power

are eſſential properties of fin. Therefore, where one

of them is, all muſt be.”

Strange indeed!’ “Sin cannot in any kind or degree,

exiſt where it does not reign / " Abſolutely contrary

this to all experience, all ſcripture, all common ſenſe.

Reſertment of an affront is fin. It is avoua, diſcon--

* formity to the law of love. This has exiſted in me a.

thouſand times. Yet it did not, and does not reign.

: B. 4-6 But:
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“But guilt and power are eſſential properties of fin:

Therefore where one is, all muſt be.” No. In the in

ſtance before us, if the reſentment I feel is not yielded

to, even for a moment, there is no guilt at all, no con

demnation from God upon that account. And in this

caſe, it has no power; though it luftetb againſ the Spirit

it cannot prevail. Here therefore, as in ten thouſand

inſtances, there is ſin, without either guilt or power.

1 1. “But the ſuppoſing fin in a believer is pregnant

with every thing frightful and diſcouraging. It im

plies the contending with a power, that has the poſſeſ

fion of our ſtrength, maintains his uſurpation of our

hearts, and there proſecutes the war in defiance of our

Redeemer.” Not ſo. The ſuppoſing fin is in us,

does not imply, that it has the poſſeſſion of our

ſtrength, No more than a man erucified has the poſſeſ

fion of thoſe that crucify him. As little does it imply,

that “fin maintains its uſurpation of our hearts.” The

uſurper is dethroned. He remains indeed where he

once reigned; but remains in chains. So that he does

in ſome ſenſe “ proſecute the war,” yet he grows

weaker and weaker; while the believer goes on from

ſtrength to ſtrength, conquering and to conquer.

12. “I am not ſatisfied yet. He that has fin in

him, is a ſlave to fin. Therefore you ſuppoſe a man

to be juſtified, while he is a ſlave to fin. Now if you

allow, men may be juſtified, while they have pride, an

ger, or unbelief in them; nay, if you aver, theſe are

(at leaſt, for a time) in all that are juſtified: what

wonder that we have ſo many proud, angry, unbeliev

ing believers ?”

I do not ſuppoſe any man who is juſtified, is a ſlave

to fin. Yet I do ſuppoſe, fin remains (at leaſt for a

time) in all that are juſtified. “But if fin remains in

a believer, he is a finful man: if pride, for inſtance,

then he is proud: if ſelf-will, then he is ſelf-willed ;

if unbelief, then he is an unbeliever; conſequently, no

believer at all. How then does he differ from unbelie

vers, from unregenerate men 2" -

This is ſtill mere playing upon words. It means no

more than, if there is fin, pride, ſelf-will in him, then
—there
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—there is fin, pride, ſelf-will. And this nobody can

deny. In that ſenſe then he is proud, or ſelf-willed.

But he is not proud or ſelf-willed in the ſame ſenſe that

unbelievers are, that is, governed by pride or ſelf-will.

Herein he differs from unregenerate men. They obey

fin, he does not. Fleſh is not in them both. But they

walk after the fleſh : He walks after the ſpirit.

“ But how can ºnbelief be in a believer?” That

word has two meanings. It means either no faith, or

little faith; either the abſence of faith, or the weak

neſ; of it. In the former ſenſe, unbelief is not in a be

liever: in the latter, it is in all babes. Their faith is

commonly mixt with doubt or fear, that is (in the lat

ter ſenſe) with unbelief, W by are ye fearful, ſays our

Lord, O ye of little faith. Again, O thou of little faith,

wherefore did? thou doubt # You ſee here was unbelief

in believers: little faith and much unbelief.

13. “But this doćtrine, That fin remains in a be

liever, That a man may be in the favour of God,

while he has fin in his heart, certainly tends to encou

rage men in fin.” Underſtand the propoſition right,

and no ſuch conſequence follows. A man may be in

God’s favour, tho’ he feel fin ; but not if he yields to it.

Having ſin does not forfeit the favour of God; givin

way to fin does. Though the fleſh in you luft againſ the

ſpirit, you may ſtill be a child of God. But if you walk

after the fleſh, you are a child of the devil. Now this

doćtrine does not incourage to obey fin, but to reſiſt it

with all our might.

V. 1. The ſum of all is this. There are in every

perſon, even after he is juſtified, two contrary prin.

ciples, nature and grace, termed by St Paul, the fleſh,

and the Spirit. Hence although even babes in Chriſt

are ſančified, yet it is only in part. In a degree, accor

ding to the meaſure of their faith, they are ſpiritual :

yet in a degree they are carnal. *...º.º.º.
are continually exhorted to watch againſt the fleſh, as

well as the world and the devil. And to this agrees the

conſtant experience of the children of God. While

they feel this witneſs in themſelves, they feel a will not

wholly refigned to the will of God. They know they

alsº

º:
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are in him, and yet find an heart ready to depart from

him, a proneneſs to evil in many inſtances, and a back

wardneſs to that which is good. The contrary doćtrine

is wholly new ; never heard of in the church of

Chriſt, from the time of his coming into the world, till.

the time of Count Zinzendorf. And it is attended.

with the moſt fatal conſequences. It cuts off all watch

ing againſt our evil nature, againſt the Delilah, which

we are told is gone, though ſhe is ſtill lying in our

boſom. It tears away the ſhield of weak believers, de

prives them of their faith, and ſo leaves them expoſed

to all the aſſaults of the world, the fleſh and the devil.

2. Let us therefore hold faſt the ſound doćtrine once

delivered to the ſaints, and delivered down by them with

the written word to all ſucceeding generations: That

although we are renewed, cleanſed, purified ſanctified,

the moment we truly believe in Chriſt, yet we are

not then renewed, cleanſed, purified altogether: but

the fleſh, the evil nature ſtill remains (though ſubdu

ed)and wars againſ the ſpirit. So much the more, let

as uſe all diligence in fighting the good fight of faith.

So much the more earneſtly let us watch and pray,

againſt the enemy within. The more carefully let us

trike to ourſelves, and put on the whole armour ºf God:

That although we wreſtle, both avith fleſh and blood, and

with principalities and powers, and wicked ſpirits in high

places, ave may be able to withſtand in the evil day, and

*aving done all, to fand.

# 1 N I S.
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