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Logica Geneven/s continued.

* THE SE C O N D P A R T or T H z

F I F T H C H E C K

T O

A N T I N O M I A N I S M :

C O N T A I N I N G

A Defence of “ 7ack olanthorn,” and “the Paper-kite,”

i. e. Sincere Obedience; of the “ Cobweb,”

i. e. The evangelical law of liberty; and of the

“ valiant Sergeant I. F.” i. e. The conditionality of

Perfeverance, attacked by the Rev. Mr. Berridge,

M. A. Vicar of Everton, and late Fellow of

Clare-hall, Cambridge, in his book called The

Chriſtian world unmaſked.
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The C O N T E N T S.

I N T R O D U C T I O N.

Mr. Berridge's uncommon piety and zeal give an

uncommon /anĉlion to his dangerous, though well

meant mi/lakes.

F I R S T S E C T I O N.

Mr. Berridge advances the capital error of the

antinomians, when he /ays, that faith muft UT

TER Ly exclude A LLjuſtification by works, and

when he repreſents the pafſport of obedience as a

“ paper-kite.”

S E C O N D S E C T I O N.

A view of the doćirine of the Solifidians with re:

/peći to the goſpel-law, or the law of liberty, which

Mr. B. indirečily calls a “ cobweb ;” and with re

/peći to fincere obedience, which he direćily cal/s

“ a jack olanthorn.”–With two notes/howing, that

Mr. B. holds the doćirine of merit of congruity, as

much as Thomas Aquinas, and that Bellarmine

: ab/olute reprobation, as much as Mr. Top

aɑy.

T H I R D S E C T I O N.

An anſwer to the dangerous arguments of Mr. B.

againſt fincere obedience, in which it is proved,

that Chrift is not “at the head of the antinomian

“ preachers” for making our duty fea/ible as re

deemed finners; and that Mr. B's. raſh pleas

againſt obedience, as the condition of eternal /al

A 2 - Uati 971,



( iv ) |
vation, totally /ubvert faith i/:/; which he calls

“ the total term of all falvation.’

F O U R T H S E C T I O N.

When M. B. grants, that “ our Damnation is

“ wholly from ourfelves,” he grants that our/al

vation is /u/pended upon /ome term, which through

grace we have power to fulfil; and in this ca/e, un

conditional reprobation, abſolute elećiion, and fi

niſhed /alvation, are fal/e docin ines; and Calvin's

whole/y/tem/lands upon a /andy foundation : With

:: upon a pamphlet called “ A check upon

checks.”

F I F T H S E C T I O N.

Mr. B.a.::::::tants the conditionality ºfter

/everance, and cónſequently of Election, hy/hou ing

much re/peći to “ ::::: . F.” who “guards

the camp of Jefus:” But /oon picking a quarrel

with the valiant Sergeant; oddly di/Charges him af

a 7ew, opens the camp to the antinomians by oppe/

ing to them only a ſham centinel, and/hows the foun

dation of Calvini/m in a mo/i/iriking light.

C O N C L U S I O N.

In which the author expreſes again his brotherly

love for Mr. B. makes anapology for the mi/tahes ºf

his fious antagoniſt, and accounts for the oddily Ef

his own /iyle in an/wering him. *

A -
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D E F E N C E, &c.

I N T R O D U C T I O N.

H: animadverted upon Mr. H.’s Finiſh

ing Stroke, I proceed to ward off the firſt blow,

which the Rev. Mr. Berridge has given to prastical

religion. But, before I mention his miſtakes, I

muft do juſtice to his perfon. It is by no means my

defign to repreſent him as a divine, who either leads

a loofe life, or intends to hurt the Redeemer’s intereft.

His conduĉt as a chriftian is exemplary ; his labours

as a minifter are great ; and I am perfuaded that the

wrong touches, which he gives to the ark of godli

nefs, are not only undefigned, but intended to do God
fervice.

There are fo many things, commendable in the

pious vicar of Everton, and fo much truth in his

Chriſtian world unmafed, that I find it an hardſhip to

expoſe the unguarded parts of that performance.

But the caufe of this hardſhip is the ground of my

apology. Mr. B. is a good, an excellent man, there

fore the antinomian errors, which go abroad into the
A 3 world



[ 6 ] Sečt. 1.

world with his letters of recommendation, fpeak in

his evangelical ſtrain, and are armed with the poig

nancy of his wit, cannot be toofoon pointed out, and

too carefully guarded againft. I flatter myfelf, that this

confideration will procure me his pardon, for taking

the liberty of diſpatching his “ valiant fergeant.”

with fome doſes of rational and fcriptural antidote for

thofe, who have drunk into the pleafing miſtakes of

his book, and want his piety tohinder them from car

rying fpeculative into praćtical antinomianifm.

F I R S T S E C T I O N. •*

Mr. Berridge advances the capital error of the

antinomians, when he /ays, that “ Faith muſt

UTTERLY exclude A LLju/tification by works :”

and when he repreſents “ the pa/port of obedi

ence” as a paper-kite.

O N E of my opponents has juftly obſerved, that

“ the principal cauſe of controverfy among

** us ” is the doĉtrine of our juſtification by the

zworks of faith in the day of judgment. At this ram

part of prastical godlineſs Mr. B. levels fuch propo

Ítions as thefe in his Chriſtian world unmaſked, 2d.

Edition, p. 17o, 171. FINAL juſtification by faith is

the car ital dostrine of the goſpel–Faith being the term

of falvation. &c. nuft utte R Ly exclude All juſtifica

tion by works—And p. 26, we read of an Absolute

impoſibility of being juifified 1N ANY MANNER by our

zworks. -

If thefe pofitions are true, fay, reader, if St. James, -

St. Paul, and Jeſus Chrift did not advance great un

truths when they faid : By works a man is Just1

y 1E D and not by faith only, Jam. ii. 24. For not the

hearers of the law [of Chrift] are juſt before God, but

the

*

-
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the Don Rs fhall be Justi F1ED, &c. in the day when God

falljudge the ſecrets of men by 7efus Chrift. Rom. ii. 13,

16. For [adds our Lord, when ſpeaking of the day

efjudgment J by thy words thou ſhall be Just i FIE D,

&c. Mat. xii. 37. Chriſtian reader, fay who is

miftaken, Chriſt and his apoſtles, or the late Fellow

of Clare-hall ?

§ Mr. B goes farther ftill. Without ceremony he

fhuts the gates of heaven againſt every man, who

feeks to be juſtified by works, according to our Lord's

and St. James's doĉtrine. For when he has affured

us p. 171, that faith muft ut T E R Ly exclude All juſtif

cation by works he immediately adds “ And the man

“ who feeks to be juſtified by his pafport of obedience,

“ will find no paſſage through the city gates.” Might

not our authof have unmaſked calvinifinalittle mồre

and told the chriftian world, that the man who minds

what Chrift fays ſhall be turned into hell ?

See the boldnefsoffolifidianifm*: In our Lord’s days

believers were to keep their mouths as with a bridle,

and to abſtain from every idle word, left in the day of

judgment they ſhould not be juſtified. In St. John’s

time they were to do Chriſt’s commandments, that they

might enter through the gates into the city, Rev. xxii.

14, butin our days a goſpel-minifter affures us, p. 171,

that the believer, who according to our i:: doc

trine feeks to be “juſtified by his paſport of obedience,

“ will find No paſſage through the city-gates. He may

“ talk of the tree of life, and foar up with his PAPER-KITE

“ to the gates ofparadife, but will find no entrance.”–

I grantit, if an antinomian pope has St. Peter's

key ;

* Solifidianifin is the dostrine of the Solifidians; and the Solifi

dians are men, who becaufe finners are justified [fola fide] by so i z

FAITH in the day of converſion, infer as Mr. B. that “ believing

“ is the total term of all falvation,” and conclude as Mr. H. that ,

the doĉtrine of final juſtification by the works of faith in the great

day, is “ full of rottenneß and deadly poifon.” It is a foſter word ,

for antinomianifn.
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key; but fo long as Chrift has the key of David : fơ

long as he opens, and no folifidian fhuts; the duti

ful fervant, inſtead of being fent flying to hell after

the “ paper kite” of obedience, will, through his

Lord’s merits, be honourably admitted into heaven

by the paſport of good works, which he has about

him. For, though the remembrance of his fins and

the fight of his Saviour, will make him afhamed to

produce it; yet he had rather die ten thoufand

deaths, than be found without it. The celeſtial porter,

after having kindly opened it for him, will read it

before an innumerable company of angels, and fay,

Enter into the joy of thy Lord, for I was hungry and thow

gaveſt me meat ; &c. Mat. xxv. 35, &c. -

'caveat againſt this “ paſſport of obedience +,” and

ridicules it ftill as a “paper-kite,” Iſaiah and St. Paul

will foon filence him. Open ye the gates, fays the evan

} gelical prophet, that the righteous nation which keepeth

the truth of the goſpel-precepts, as well as of the

l-doctrines, may enter in : for adds the evan

gelical apoſtle, Circumciſion [including all profeffions

of faith] is nothing, but the keeping of the commandments

of God. Yea, though I have Ali FAITH and no charity,

I am nothing, If. xxvi. 2. 1 Cor vii. 19. xiii. 2.

If I am at the city gates, when Mr. B. will ex

claim againſt the “ paſſport of obedience,” I think

I ſhall venture to check his imprudence by the fol

lowing queſtions. Can there be a medium between

not having a paſſport of obedience and having one of difo

bedience ? Muft a man, to the honour of free grace,

take a pafſport of refra&torinefs, along with him ?

Muft he bring a certificate of adultery and murder to

* be

+ t fpeak only of the obedience of faith. It is only for that obe

dience, and for the works of faith that St. James pleads in his epif

tle, Mr. W. in the Minutes, and I in the Checks, All other

obedience is infincere, all other works pharaifaical.

§ If the vicar of Everton throws in an antinomian
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be welcome into the new Jeruſalem ? I am perfuad

ed that with the utmoft abhorrence Mr. B. anſwers

No ! But his great Diana, ſpeaks louder than he, and

fays before all the world: “There is no need that

“ he ſhould have a teſtimonium of adultery and

“ murder, but he may if he pleaſes; nay, if he is fo

“ inclined, he may geta diplóma of treachery and in

“ ceft : it will never invalidate his title to glory; for

“ if David and the incestuous Corinthian had favin

“ faith, inamiſſible eternal life, and finiſhed falvation,”

when they committed their crimes; and if Faith or

“ B e 1.1 evi Nc Las Mr, Berridge affirms, p. 168.]is

the Toral term # ALL falvation,” why might not

every chriftian, if he is fo minded, ::::: his neigh

bour, worſhip idols, and gratify even inceſtuous

lufts as well as primitive backfliders without riſking

his finiſhed falvation? Upon this antinomian axiom

advanced by M. B. “ Believing is the total term of

. Ali falvation,” I lay my engine, a grain of reafon,

and aík every unprejudiced perſon, who is able to

conclude that two and two make four, whether we

may not, without any magical power, heave mora

lity out of the world, or Calvinifm out of the

church ?

If Mr. Berridge pleads, that when he fays, p. 168,

“ Believing is the total term of All falvation,” he

means a faith “ , including and producing all obedi

ence :” I reply, Then he gives up folifidianiſm, he

means the very faith which I contend for in the

Checks ; and prefſing him with his own definition of

faith ; I aſk, how can a “ faith including all obe

dience,” include murder, as in the cafe of David ;

idolatry, as in the caſe of Solomon; lying, curfing and

denying Christ, as in the cafe of Peter; and eveninceft

as in the cafe of the apoſtate Corinthian ? Are mur

der, idolatry, curfing, and inceft, “all obedience ?”–If

Mr. B. replies No : Then David, Solomon, &c.

loft the juflifying faith of St. Paul, when they loft the

juſtifying works of St. James ; and fo Mr. B. gives up

thepoint together with calvinifm.–Ifhe fays Yes : he
- IlQat
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not only gives up St. James’s juſtification, but quite

unmaſks antinomianiſm : and the rational world

“ who come and peep,” mayfee that his dostrine of

grace is not a chaffe, but a great Diana, who pays as

little regard to decency, as ſhe does to ſcripture. ,

If this is a fophiſm, I humbly intreat the learned

Fellow of Claré-hall to convince the world of it, by

ſhewing where the fallacy lies. He can do it if it

can be done, “ having confumed a deal of candle at a

“ noted hall at Cambridge, in lighting up a good

“ undestanding,” even after he was declared mafier of

the art of logic. But if the dilemma is forciblé, and

grinds calvinifm as between an upper and a nether

mill-ftone, I hope that he will no longer oppoſe the

dićtates of reafon merely to pour contempt upon our

Lord's doctrine of a believer's justification by the

works of faith ; and to ſport himſelf with obedience,

rendered as ridiculous as Sampfon was, when thë

Philistincs treated him as a blind mill-horie. -

S E C O N D S E C T I O N.

Containing an account of the doćirine of the

Solifidians with reſpeći to St. Games's#::
or law of liberty, which Mr. B. indireếily calls a

cobweb; and with reſpeċi to fincere obedience,

which he diretily calls ‘a jack olanthorn:'

E have already feen how Mr. B. gives the paſs

T: of obedience to the winds as a boyifh trum

pery. To render the “ paper-kite” more contemptible,

p. 145, he ties to it infead of a tail, “ a ſpruce neze

** ſet of duties half a yard long, calledkaya":
6% ($77
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“ and evangelically-legal, unknown to Chriſt and his

“ apofiles, but diſcovered lately by fome ingenious gentle

“ men.” Juſt as if I, who have ventured upon

thoſe expreffions, to indicate the harmony that fub

fifts between the promifes of the goſpel and the du

ties of the law: and Mr. Weſley who has

let thoſe compounded words paſs in the fecond check,

were the first men who have taught, that believers

are not without law to God, but under a law to Chriſt«

1 Cor. ix. 21. Juſt as if nobody had faid before us,

Do we make void the law through faith, or through the

goſpel? God forbid ! Yea, we eſtabliſh the law, Rom. iii.

31. That is, by preaching a faith that worketh by love,

we eſtabliſh the moral law : for love is the fulfilling of

it, and he that loveth another has fulfilled the law, Rom.

xiii. 8, 1 o. — Not indeed the ceremonial law of .

Moſes, for ceremoniesand love are not the fame thing;

nor yet the adamic law of innocence, for if the apof

tle had ſpoken of that law, he would have faid, He

that has Always loved another with P E RF e ct love, has

fulfilled the law : Therefore he evidently ſpeaks of the

evangelical law, preached thus by St. James to

believers, Sofpeak ye, and fo do, as they that ſhall be |

judged by the LAW , or LIBERTY: Jam. ii. 12. A law |

which is fo called, not becauſeit gives us the leaft |

liberty to fin : but becaufe, during the day of falva- \

tion, it indulgesus with the precious liberty to repent

of our former fins, and come to Chrift for pardon,

- and for ſtronger fupplies of fan&tifying grace.

- ::::::::::: Berridge, as if the antinomians had

already burned St. James's epiſtle, fays, p. 144,

after fpeaking ofthe law of innocence given tò Adam

before the fall, “ All other laws,” [and confe

quently the law of liberty] “ are cobwebs of an human

brain :” What, Sir, do you think, that Mofes was a

#:: fpider, when he wove the ceremonial law ?

Can you poſſibly imagine that David's bleſſed man,

whoſe delight is in the Law of the Lord, meditates day and

nightina Law, which bidshim “ftand upon his ownlegs,”
3 2. Il
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andabſolutely deſpair of mercy upon “ a ſingle trip ?”

Would you on fecond thoughts fay, that St. Paul and

St. James weave “ cobwebs” in the brains of mankind

when they declare, that the end of the coMMAN DME Nr

[orof Chriſt's law] is charity from a pure heart, a good

confcience and faith unfeigned ; when they ſpeak of

zu LP ILLING the royal law according to the fcripture,

Thou halt love thy neighbour as thyfelf; or when they

afiure us, that he who loveth another HATH FU LF IL

LE D IT ; and exhort us to bear one another’s burdens

and fo Fu ly 1 L T H e Law of Citr 1st ? See 1 Tim.

i. 5. Jam. ii. 8. Gal. v. 13. and Gal. vi. 2.

§ 1 ſhall not borrow here therafh expreſſion,which

Mr. Berridge ufes when he confounds original wor

thineſs, and derived merit, and reflests upon Christ,

who evidently attributes thelatter to believers: Ifhall

not fay, that my new opponent's miſtake “ is enough

“ to make t a devil blufh :” but I may venture to af

firm, that before he can prove, the law of liberty is a

“ cobweb,” he muft not only burn St. James’s ::::
ut

+ How ſtrangely may prejudice influence a good man ! Mr. Ber

ridge, p. 164, &c. raifes a mafked battery againſt the article of the

minutes, where Mr. Weſley hints, that the word merit might be uſed

in a fcriptural fenfe to exprefs what Dr. Owen, by an uncouth cir

cumlocution, calls, The rewardable condecency, that our whole obedi

ence, through God's gracious , appointment, has unto eternal life.--

“Oh, Sir, [fays M. B.] God muft abominate the pride, the info

“ lence ofhuman pride, which could dream of merit: it is enough

“ to make a devil bluſh.”–There is great truth in theſe words, if

Mr. B. fpeaks only of proper merit, or merit of condignneß : but if

he extends them to the evangelical worthine/s fo frequently men

tioned by our Lord; if he applies them to improper merit, generally

called meritofcongruity, he indirećtly charges Chrift with teaching

a doĉtrine fo exceſſively diabolical, that the devil himſelfwould be

afhamed of it; and what is more furpriſing ftill, if I miſtake not,

be indirectly inforces the dreadful herefy himſelf by an 1 L lus

T R at 1on, which in fome degree ſhows how God rewards us “for”

our works, and “according to” our works.–“ A tender-hearted

“ gentlemaa
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but fweep away the epiftles of St. Paul to the Romans

and to the Galatians; together with the law, the

prophets, and the pfalms. While he confiders whe

ther the tree of antinomianiſm will yield a befom

ftrong enough for that purpoſe, I beg leave to dwell

a moment upon another of his miſtakes. . It reſpects

obedience and good works, againſt which folifidi

ans indirectly wage an eternal war. It runs through

feveral pages, but centers in the following unguard

ed propoſitions.

B P. 35•

gentlemen [fays he] employs two labourers out of charity, to

weed a little fpot of four: yards. Both are old and much

decrepit, but one is ſtronger than the other. The ſtronger weeds

three yards, and receives three crowns : the weaker weeds one,

and receives one crown. Now both the labourers are rewarded

F o R their labour, and acco R D 1 N G To their labour, but

not for the M E R 1T of their labour.”–Granted, if merit is

taken in the fenfe of proper merit, or merit of condignneſs and equi

valence;, but abſolutely denied if it is taken in the fenfe of improper

worthineß, or merit of congruity.–Let Thomas Aquinas, the moſt

famous of all the papiſt divines, bring his ſtandard of merit, and

meaſure Mr. B. and if the vicar of Everton [how loud foever he

may exclaim againſt the word] is not found holding the Doc

T R I N e of merit of congruity as much as Mr. Baxter, let me for

ever forfeit all pretenſions to a grain of common fenfe. “The an

“ gelic Doĉtor” defines merit thus : “ Dicitur aliquis mereri ex con

“ digno, quando invenitur æqualitas interpræmium et meritum fe

cundum æftimationem : ex congruo autem, tantum quando talis

“ æqualitas non invenitur ; fed folum fecundum liberalitatem dan

“ tis munus tribuitur quod dantem decet.”–That is, “ A man is

“ faid to merit with a merit of condignnef” [i. e. to merit properly]

“ when upon an average there appearsan equality between the re

“ ward and the merit. But he is faid to merit-only with a merit of

congruity [i. e. to merit improperly] when there is no fuch equã

lity; and when a benefaćtor out of mere liberality makes a

preſent, which it becomes him to make.”–Now, let cand d

Inen compare Mr. Berridge’s I L Lust RAT IoN, with the definiti n

that the moſtrenowned papist doćtor has given us of merit; and 1. t

them fay if Mr. B. instead of ſplitting the hair, does not maintan,

and I L L U sr RAT E the doćtrine of merit of congruity; and if one of

the bluſhes which he ſuppofes our Lord's doĉtrine of worthing/; or

merit would bring upon the face of fome modeſt devil, docs not

become the author of the Christian world unmaſked, moi e than

the author of the Minutes. *

4

4

Ét.

4

4 %

4

%

4 {

4

4 4



[ 14 ] SeƐt. 2.

P. 35. l. 18. Sincere obedience is no where mentioned

in the goſpel as a con DIT Ion of falvation; and p. 36.

l. 4. Works have no fhare in the covenant of grace as a

coND ITIon of life. I grant it, if by falvation, in the

firſt propofition, and by life in the fecond, Mr. B.

means INITIAL falvation, and life B e cun in the world

of grace. For undoubtedly the free gift is come upon all

men to juſtification, or falvation from the damning guilt

of original fin, and confequently to fome intereft in

the divine favour previous to all obedience and

works. Again : again have I obferved, that

as by one man's difobedience, many [o: roxact, the multi

tudes of men] were madefinners; Jo by the obedience of

one, many [gı ºroxxoi, the multitudes of men]fhall, to

the end of the world, be made righteous i. e. partakers

of the above-mentioned juſtification, in confequence

of Chriſt’s atonement and the talent of free grace,

and fupernatural light, which enlightens every man

that comes into the world. [Compare Rom. v. 18, 19,

with John i. 4, 5, 9.] Far from oppofing this initial

LIFE of free grace, this salvation unconditionally

begun, I affertits neceſity againſt the pelagians, and

its reality againſt the papifts and calvinifts, who

agree to maintain, that God has abſolutely * repro

bated a confiderable part of mankind. But Mr.

Berridge’s

* Some of myreaders will wonder at my coupling the Calvinifts

and the Romanifts, when I fpeak of thofe who hold: repro

bation ; but my obſervation is founded upon matter of faćt. We

are too well acquainted with the opinion of the Calvinifts concern

ing the vefſels of wrath. The fentiments of the papifts not being

fo public, may he brought to light by the following anecdote.

Being fome years ago at Ganges in the fouth of France, I went

with Mr. Pomaret, the proteſtant minifter of that town, to recom

mend to divine mercy the foul of a woman dying in child-bed.

When we came out of the houfe, he faid : Did you takenotice of

the perfon who was by the bed-ſide ? He is a man-midwife, and a

strenuous papift. You fee by the confequences that this poor wo

man had a very hard labour. As it was doubtful whether the child

would be born alive, heinfifted upon baptizing itin the womb, avec

- 21776:
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Berridge’s propofitions are antinomianiſm unmaſked,

if he extends their meaning (as his fcheme does)

B 2 tO

Jeringue according to custom. The protestant women in the room

exclaimed againſt his intention of tormenting a woman in that exº

tremity, by fo ridiculous and needlefs an operation. Needleſs! re

pliedhe,how can you callthat needlefs, which will fave a foul ? Do

you not know that if the child dies unbaptized, it will certainly be

loft ? The dostrine of the Romiſh Church is then free wrath, or free

reprobation for the myriads ofinfants, who die without baptiſm all
the world over.

§ I beg leaveto confirm this anecdote by a public teſtimony: My

opponents have frequently mentioned the agreement of my fenti

ments with thofe : the: champion Bellai mine. This gave

me a defire of looking into his works. Accordingly I procured them

laft winter; and, to my great furprife, before I had read a page, I

found him a peculiar admirer of the great predeſtinarian St. Au

guftine, whom he perpetually quotes. Nay,he is fo ſtrenuous an affer

tor of Calviniſtic elećtion, that, to prove“ We can give no account of

“ God's elestion on our part,” among the reafons advanced by Calvin

Coles, Zanchius, &c. in ſupport of unconditional election and repro

bation, he propofes the following argument, “ Tertia ratio, &c.

“ ducitur a parvulorum diverſitate, quorum aliqui rapiuntur ſtatin a

baptiſmo, alii paulo ante baptifnum, quorum priores ad gloriam

“ prædeſtinatorum, poſteriores ad poenam reproborum pertin

ere non eſt dubium : nec poſſunt hic ulla merita previfą, ullusve

bonus ufus liberi arbitrii, aut gratiæ fingi.” Bell. Opera De grat

ia et libero arbitrio. Cap V. Antverpiæ, 16 r. p. 766. That is“ The

third reaſon is taken from the :::: lot of little children : fome being

fnatched immediately after baptiſin, and others a little before baptifn: The

former of whom undoubtedly go to the glory of the eleći; and the latter, to
the#:: of the reprobates. Nor can any defert foreſeen, or any good

afe offree-tvillor of grace be here pretended. This argument is truly

worthy of the caufe which it fupports. The very effence of Cavil

nifmisanirreconcileable oppoſitiontothe fecond gofpel-axiom. And

as Bellarmine's argument demoliſhes that axiom, (it being impoffi

ble that the damnation of reprobated infants ſhould be from them

Jelves) he neceſſarily builds up calvinifm, with allits gracious doc

trines. I might here return my laſt opponent theſe words ofhis

Finiſhing Stroke, p. 15. which he writes in capitals, “ So Be L LAR

MINE” – “See Sir, what company you are again found in : ”–But

I do not admire fuch arguments. Were FatherWalſh and Cardinai.

Bellarmine in the right, it would be no more difgrace to Mr.

Hill to ſtand between them both, than itis to me to believe with

the Cardinal, that Chriſt has faid, In the day ofjudgment by thy words

Jhalt thouhe juſtified. For, as a diamond does not become a pebble

upon the finger of a papist, fo truth does not become a lie under

his pen.

44

44
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to finiſhed falvation, and to a life of glory, uncondi

tionally beftowed upon adulterous backfliders : for

fincere odedience, or the good works, or faith, are a con

dition Tor, to ufe Mr. B’s, word,“ a term”] indifpen

fibly required of all, that ftay long enough upon the

ftage of life, to aĉt as moral agents. Every branch in

me that beareth not fruit he taketh away, John xv. 2.

Benot deceived, neither fornicators, &c. ſhall inherit the

kingdom of God. 1 Cor. vi. 9. See Ezek. xviii. and

xxxiii. If the penitent thief had lived, fays our

church, and not regardedthe works of faith, hefhould have

loft his falvation again. As for the argument taken

from theſe words, he that believeth [now, with the

heart unto righteoufnefs] hath everlasting life, [i. e. has

a title to and a tafte of a life of glory, and ſhall have

the enjoyment of it, if he continues in the faith rooted

:::::: :] it is anfwered at_large, 4th Check. p.

4, &C.

9 Page 38. Mr. B. unmaſks antinomianifm in the

following propofition, “ I have gathered up my ends

“ reſpetting this matter; and I truft you fee at length

“ that fºncere obedience is nothing but a jack-o'lanthorn,

“ dancing here and there and every where : no man could

“ ever catch him, but thouſands have been loft byfollowing

64 him.”

If I miftake not, Mr Berridge here exceeds Mr.

Hill. The author of P.O. only ſuppoſes, that works

have nothing to do before the judge of all the earth

in the matter of our eternal falvation, and that all

believers ſhall “ fing louder” in heaven for all their

crimes upon earth. But the vicar of Everton repre

fents fincere obedience [which is a collection of all

the good works of upright heathens, jews, and chrif

tians] as “ a jack-o’-lanthorn; and thouſands,” fays he

“ have been loft by following him.”––Here is a blow

at the root !—What ! thouſands loft by following

afterfincere obedience to God’s commands! Impoſſible !

–Our pious author, I hope, means infincere obedi

ence ; but if he ſtands to what he wrote, he muft not

be furprized, if with the “good folks caft in a goſpel

“ foundery,
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“ foundery, I ring a fire-bell,” and warn the protef:

tant world againſt to capital a miftake. That thou

fands have been loft by reſting in faithlefs, fuperfi

cial, hypocritical, infincere obedience, I grant : but

Thouſands!—loft!—by following after fincere obedi

ence, i. e. after the obedience we uprightly perform

according to the light we have !—This is as impof

fible, as that the Holy Ghoft ſhould lie when he

teftifies, In every nation he that feareth God and work

eth righteoufneſs is accepted of him according to one or

another of the divine difpenfations : He is accept

ed as a converted heathen, jew, or chriftian.

Had I the voice of a trumpet I would fhout upon

the walls of our Jeruſalem : Let no man deceive you :

No body was ever loft, but for not following after,

or for ftarting from fincere obedience; chriſtian faith

itſelf being nothing but fincere obedience to this grand

goſpel precept, Believe in the Lord 7efus Christ and

thou fhalt befaved. We have received apofileſhip, fays St.

Paul, for oBEDIENce To THE FAITH among all na

tions, Rom. i. 5. No adult children of Adam were

ever eternally faved, but fuch as followed after fincere

obedience, at leaft from the time of their laft converſion,

if they once drew back towards perdition. . For

Chrift fays the apoſtle, is the author of et e RNALfalva

tion to them that obey him ; and he undoubtedly means

that obey him fincerely : he will render eternal life to

them who by patient continuance in well-doing, or by per

fevering in “ fincere obedience,” fek for glory.

Has the Lord as great delight in burnt-offering,faysSamuel,

as in oBEY ING [and I dare fay he meant fincerely

obeying] the voice of the Lord ?–Behold ! [whatever

folifidians may fay] to o Bey is better than ſacrifice, and

to hearken than the fat of rams: for rebellion [or difo

bedience] is as the fin of witchcraft, and ſtubbornneſs as ·

idolatry. Heb. v. 9. Rom. ii. 7, 1 Sam. xv. 22. -

§ God, toſhew the high value he puts upon fin--

cereobedience, fenț Jeremiah tothe Rechabites with this -

B 3, meſſage ; -
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meſſage : Thusfaith the Lord of hosts, Because ye have

9 Bex :: the commandment of 7onadab your father, and

hephall his precepts : therfore Jonadab the foň of Réchah,

Jhal not want a man to ſtand before me for ever. Hiś

capital charge againſt Iſrael is that of difobedience.

St. Peter, who obſerves that the believing Jews had

Éuristed their fouls by o B ex Inc the truth, afks what ſhall

the end be of them that obey not the goſpel ? And St. Paul

anſwers, that Chrift will come in flaming fire taking ven

geance ºf them-and that God will render tribütation

and wrath to them that do not oBey the truth, but ob Ex

umrighteoufngf : And even that famous pastage, He

that helieveth on the fan hath everlaſting life, and hehát be

lieveth not the fon, ſhall not fee life, John iii. 36, is in

the original a rampart against folífidianiſm” for in

the laſt ſentence of it, the word rendered beheveth not,

is not ov rigsvøy, in oppofition to the first claufe: but

zreiswr, an expreſſion, which, by fignifying:
# "h? PisoBĖ*#T# and he who helicieth mði, guards
the doĉtrine of obedience as ftongly as that of

faith.

T H I R D S E C T I O N.

4m anſwer to Mr. B's. capital arguments again/?
fincere obedience. -

T: E ferious reader probably wonders at the pi

ous vicar of Everton, andaſks if he fupports his

affertions againſt fincere obedience by arguments ?

Yeshe does, and fome of them are fó plaufible, that
the: can hardly avoid being deceived by them :

nay 3. IT

fummer, a fenfible clergyman, what part of Mr. B's.

book

fome of the judicious fóo : for afking, laft
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book he admired moſt, he convinced me of the fea

fonableneſs of this publication by replying, “ I think

“ him moſt excellent upon fincere obedience.” A glar

ing proof this, that the impoffibility of:
the very elect is not abſolute, and that our Lord di

not give them an impertinent caution when he faid,

Take heed that no man deceive you. But let us hear

Mr. B.

P. 24. “ Perhaps you think that Chrift came to

** ſhorten man’s duty, and make it more feaſible by

** ſhoving a commandment out of Moſes’s tables,

“ as the papifts have done; or by clipping and par

** ing all the commandments, as the moralists do.

** Thus fincere obedience, instead of perfest, is now

** confidered as the law of works. But if Jeſus

** Christ came to ſhorten man's duty he came to give

** us a licence to fin; . For duty cannot be ſhort

“ ened without breaking commandments. And

** thus Chrift becomes a minifter offin with a witnefs,

** and muft be ranked at the head of antinomian

“ preachers.”– To this fpecious argument I re

ly : -P (1) After the fall, Chriſt was given in the promife ,

to mankind as a Mediator; and help was laid :::: him.

to make man’s duty (as a redeemed finner) fe

To deny it, is to deny man’s redemption. At that

firſt promulgation of the goſpel, what St. Paul calls

the }: of faith, and St. James, the Law of liberty,

took place. This gracious law has been in force un

der all the difpenfations of the everlasting goſpel ever

fince. And according to its tenor in the day ofjudg

ment we ſhall be juſtified or condemned, Mat. xii.

37.—(2)To affert that the law of liberty or the law of

faith requires of us paradifiacal innocence, and fuch

a perfestion of bodily and rational powers as Adam

had before the fall, is to fet Chriſt’s mediation afide ;

and to fuppoſe, that it leaves us juft where it found

us, that is, under the old adamic covenant.–(3: The

law of liberty neither “ ſhoves out, pares, nor clips”

anymoral commandment ; for it condemns a man:
thG

afible. N

- -

*

(

\s<
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the adultery of the eye, as well as for grofs fornica

tion ; and for the murder of the tongue or heart,

) as well as for manual affafination ; and it requires

us to love God with all our heart and our neighbour

as ourſelves, according to the light of our difpenfa

) tion and the talent of power we have received from

above. He that keeps this whole law, and breaks it

) in one point [as Sauldid in thematter of Agag, David

in the matter of Uriah, Judas in the matter ofMam

mon, fome Corinthians and Galatians in biting one

another : and fome of the chriftians to whom St.

) James wrote, in deſpifing the poor and fhewing a

mean partiality to the rich]–he, I fay, that know

ingly and wilfully breaks this law in one point, is

guilty of all; and he remains under the curfe of it,

till he has repented, and reſumed the obedience of

faith. Therefore, when our Lord fubſtituted the law

of liberty for the law of innocence, he neither“ gave

us a licence to fin,” nor“ became a miniſter offin with a

zvitngß,” as Mr. B. rafhly affirms.–(4) The fourth

Moſaic commandment allows no manner of work, but :

the laft edition of the law of liberty allows all man

ner-of works of neceſſity and mercy, to be done on

the fabbath. , Our Lord therefore diſpenſes with the

uncommon rigour, with which the jews obſerved

that facred day : and if Mr. B. will call that indul

gence “ clipping, paring” or altering the 4th Com

mandment, he is at liberty : but if we break a com

mandment in availing ourſelves of our Lord’s gra

cious diſpenſation, why does Mr. B. allow his man--

fervant, his maid-fervent, or his horfe, to work on:

the faturday ? Why doeshe not keep the feventh day

holy “ like the circumcized race ?”—(5) Innocent :

man with unimpaired powers, could yield perfett obe--

dience, to the law of innocence ; therefore that law

made no allowance, no provifion for any deficienc

in duty. Not fo the law of liberty; for although it

allows no wilful fin, yetit does not rejest ſprinkled,
though as yetimperfect, obedience, Nor does : aS *

ONIAC".
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fome divines would perſuade the world, curfe the

bud becauſe it is not yet the bloffbm, or the bloffom

becauſe it is rot yet the fruit, or the fruit, becauſe it

is not yet ripe; provided it tends to maturity, and

harbours not infincerity, the worm that deſtroys evan

gelical obedience. It declares, that our works of faith

are accepted according to what we have, and not accord

ing to what we have not. It graciouſly receives from

an heathen, the obedience of an heathen ; and

from a babe in Chrift, the obedience of a babe. And

inftead offentencing to hell the man, whoſe pound

has only gained five pounds, and in whom the feed of
the: has only produced thirty-fold; it kindly al

lows him half the reward of him, whoſe pound has

gained ten pounds, or in whom the feed has brought

forth fixty-fold. But it fhews no mercy to the unpro

fitable ;:, who buries his talent : and it threat

ens with forer purfífhment the wicked fervant,

who turns the grace of God into la/civioufnefs. 6)

“ Thus fincere obedience is now confidered as the

“ law of works.” Not fo : but it is confidered, even

by judicious Calvinifts, as that obedience, which

the law of liberty accepts of, by which it is fulfilled,

and thro which believers fhall be justified in the great

day. I might filla volume with quotations from their

writings; but three or four will fufficiently prove

my affertion. Joſeph Alleine, that zealous and

fucceſsful preacher, fays in his Sure guide to heaven, or

Alarm to the unconverted. Lond. 17o5. p. 153, 154.

* The terms of mercy’ [he fhould have faid The terms

“ of ETERNAL falvation] are “brought as low as pof

* fible to you. God has flooped as low to finners, as

* with honour he can. He will not be thought a fau

* tor of fin, nor ftain the glory of his holineſs; and

* whither could he come lower than he hath, unleſs

* he ſhould do this ? He has abated the impoffible

* terms of the firſt covenant. Afts xvi. 31. Prov.

* xxviii. 13. He does not impofe any thing unreafon

* able or impoſſible, as a condition oflife, [Alleinę
ſhould
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fhould have faid, as a condition of ETERNAL life In

Glory, for God in Chriſt moſt freely gives us an

initial life of grace, before he puts us upon perform

ing any terms, in order to an ete: na life of glory.]

* Two things were neceffary to be done by you

* according to the first covenant, &c. And for

“ future obedience, here he is content to yield to your

* weakneſs, and remit the rigor. He does not ftand'

* upon [legal] º perfection &c., but is content to
º accept of fincerity, Gen. xvii. 1. Matthew

Mead in his treatife on The good of early obedience,

London, 1683, p. 4o2, fays, “It muſt be an upright

* and since R e o B E DIE Nce. Walk before me and be

* thou perfett. Gen. xvii. 1. In the margent it is,

* fincere or upright. So that fincerity ähd upright

* nefs is new-covenant perfection. The perfećtion

“ of grace in heaven is glory ; but the perfec

* tion of grace on earth is fincerity.’ Mr. Henry

perfectly argees with M. Mead, when he thus com:

ments upon Gen. vi. 9. “ Noah was a juſt man and

* perfesti ; He was perfect, not with a finleſs perfec

* tion” [according to the firſt covenant],“ but a per

* fećtion of fincerity. And it is well for us, that

* by virtue of the covenant of grace, upon the ſcore

“ of Christ’s righteoufnefs, fincerity is accepted as our

* goſpel perfection !” – Hence it is that Dr. Owen

fays, a: as fuch, fhall be tried, judged, and

juſtified, “ by his own perfonal s Ince RE o BeDr

“ ENce.” Ofjuſtification, p. 1 11.–By compar

ing theſe fair quotations with Mr. B’s argument,

my reader, without having the fagacity of “ an old

“ fox,” will fee that antinomianiſm has loft all

decency in our days, and is not afhamed to call

“ jack-o’-lanthorn,”. &c. what the fober calviniſts of

the last century called “goſpel perfeſtion.”

§ Laftly to infinuate, as Mr. B. does, that

“ Chrift becomes a minifter of fin with a witneß, and

“ muſt be ranked at the head of antinomian preachers,”
becaufe
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becaufe he has fubstituted the law of liberty for the old

Adamic covenant, is fomething fo ungrateful in a be

liever, fo aftoniſhing in a goſpel-miniſter, that

But I fpare the pious vicar of Everton, and rife againſt

thee, O Criſpianity ! Thou haft feduced that man of

God, and upon thee I charge his dreadful miſtake.

However, he will permit me to conclude this

anfwer to his fhrewd argument by the following

query : “ If Chriſt becomes a minister offin, and muft be

* ranked at the head of the antinomian preachers,” for pla

cing us under the law of liberty, which curfes a fal

len believer that breaks it in one point (though it

fhould beonly byfecretly harbouring malice or luft in

his heart] what muft we fay of the:: who give

us to underſtand, thatbelievers are not under the law

preached by St. James, but under directions or“ rules

of life,” which they may break unto adultery and

murder, without ceafing to be God's pleaſant child
ren, and men after his own heart ? Muft thefe

popular men be ranked at the head, or at the tail of the

antinomian preachers ?

P. 24. Mr. B. advances another argument : “If

“ fincere obedience means any thing, it muft ſignify

“ either doing what you cản, or doing what you

** zwill.” I apprehend it means neither the one

nor the other, but doing with uprightneſs what we

know God requires of us, according to the difpenfation

of grace which we are under; meekly lamenting our

deficiencies, and afpiring at doing all better and bet

ter every day. “ So we are” [not] “got upon the old

“ fwampy ground again,” but ſtand upon the rock of

ages, and there defend the law of liberty againſt
miftaken folifidians.

P. 27. Mr. B. instead of fhewing, that our obe

dience is infincere if we live infin, and deſpife Christ's

falvation, goes on mowing down all fincere obedi

ence without diftinction.—“ I perceive, fays he, you

“ are not yet diſpoſed to renounce fincere obedience :” and

to engage us to it, he advances another argument,

which if it were found would demoliſh, not only

66 fºncere
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“ ſincere obedience,” but true repentance, faith unfeigned,

and all chriftianity. To anfwer it therefore, I only

need to produce it; fubſtituting the wordstrue repent

ance, or faith unfeigned, for “fincere obedience,” which
Mr. B. ridicules: thus :

* You might have reaſon to complain, ifGod had made

* fincere obedience [I fay, true repentánce, or faith,

unfeigned] º a condition of falvation: Much talk of it

* there is, like the good man in the moon, yet none could

-* ever ken it. I dare defy the fribes to tell me truly what

“ fincere [repentancej “ is; whether it means leaving

“ half my fins, º or one fiftieth, or one hundredth part;”

fhedding * half” a fcore tears“ or fifty, or one hund

“ red. I dare defy all the lawyers in the world to tell me

* whether faith unfeigned * means’ believing half the

“ bible, or three quarters, or one quarter, or onefiftieth,

* or one hundredth part : Or whether it means believ

ing with * * half a grain of the faith which removes a

mountain-load of guilt,” or one fiftieth, or one hundredth

* part of a grain ? Or whether it implies believing

with all our hearts, or with º half, or three quarters,

* or one quarter, &c. Where muf we draw the line ? It

#: needs a magic wand to draw it. See p. 27. l.

1 q. ČZC. - - -

”M:3. turns this flaming argument againſt ſincere

obedience, like the cherub’s fword, every way. Take

two moreinftances of his ſkill; ftill giving me leave

to level at faith unfeigned, “ the total term of allfalvą

tion,” what he fays, against fincere obedience-P. 28.

* If God has made fincere obedience [I retort faith uń

* feigned] the co ND IT I o N' [or term] º of falvation,

* he would certainly have drawn the line, and marked out

* the boundary precifely, becauſe our life depended : it.”

- » age

* Mr. B. invites me thus to retort his bad argumeńtagainſt fin

cere obedience p. 94. l. 18..“ I have been praying fifteen years for

faith with fome carngineß, and am not yet po/e/ of mure than half a

grain.–7efus aſſures you that a ſingle grain, &c. would R E Movie A

Niou NTAIN load of guilt from the conſcience, &c.

I
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–Page 28 * Sincere obedience [I continue to fay,

Faith unfeigned] * is called a condition,’ for a term }

* and no one knows what it is, &c. 0 fºne condition !

* Surely Satan was the author of it.’–

P. 24. It is Satan's catch-word for the goſpel.--P.

38. It is º nothing but a jack-o’-lanthorn, dancing here

* and there and every where, &c. For, p. 29.:#
* God has drawn no boundary, man muß draw it, and,

* will draw it where he pleaſeth. “ Sincere obedience [I

still retort finte e repentance, or true faith J * thus

* becomes a nofe of wax, and is fo fingered as to fit ex

* aftby every human face. I look upon this dostrine, as

* the devil's maſter-piece, &c.”

And I look upon theſe affertions, as the mafter

piece of antinomian raſhnefs, and Geneva-logic in

the mouth of the pious vicar of Everton. Is it not

furprizing, that he, who ummaſks the chriſtian world

ſhould be fo hood-winked by Calvinifm, as not to fee

that there are as many falſe profeſſors of since ne

repentance and TRUE faith, as there are offîncere obe

dience; that even the Turks call themſelves mufful

rnen, or true believers ; and that he has full as much

reafon to call fincere repentance, or true faith, a rot

ềen buttreſs, a nofe of wax, a er kite, a jack-o’tanthorn, : 2S::::::::: #ap J -

What a touch has this learned divine given here to

the ark of God, in order to prop up that of Calvin ?

and how happy is it for religion, that this grand

argument againſt obedience, repentance, and faith,

is founded upon an hypothetical propoſition, p. 29.

l. 18, “ If God has drawn no boundary ?” This fup

poſition Mr. B. takes for granted, though it is evi

dently falfe; the boundaries offîncere obedience being

full as clearly drawn in the feriptures as thofe of tras

repentance, and faith unfeigned.

§ God himſelf without * a magic wand” has drawn

* the line, both in every man’s conſcience and

in his written word. The line of 7ewiſ, obedience
- - - - - D is
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is drawn all over the old teſtament, eſpecially Ex.

xx. Pſ. xv. Ez. xviii. and Mic. vi. 8. The line of

Chriſtian obedience is exa&tly drawn all over the

new teſtament, and moſt particularly in our Lord's.

fermon upon the mount : And the line of heathen

faith and obedience is, without the ſcripture, drawn

in every breaft, by the gracious light that enlightens

every man who comes into the world. Through this

light even mahometans and heathens may B E LI EvE

that God is, and that he is a rewarder of them that di

ligently feek him ; and by this FAITH they may work

righteoufneſs, do to others as they would be done by,

and fo fulfil the law of liberty according to their dif

penfation : And that fome do, is evident from thoſe

words of the apoftle: When the Gentiles, who have not

the twritten] law, do by nature [in its prefent ftate of

inital reſtoration, without any other affiftance than

that which divine grace vouchfafes to all men univer

fally] the things contained in the law ; theſe having no

(written) law, are a law unto themſelves, and fhew the

work (or precepts) of the law written in their hearts :

their confience alſo bearing witnefs and their thoughts,

accufing or excufing one another. Rom. ii. 14, 15; There

fore, the dreadful blow. inadvertently ſtruck at all

religion through the fide of ſincere obedience, is hap

pily given with a broken reed : Chriſtianity ftands:

The important term of fincere obedience, with re

est to adult perſons, has not Satan, but the bleffed

God, for its author; and antinomianifin is more and

more“ unmafked.”

But thefe are not all Mr. Berridge’s objećtions

against obedience ; For p: 3o. he fays, “ If works

«È are a condition in the gofficl ccvenant, then works muft

“ make the whole of it.” Why fo ? May not faith

and repentance, fo long as they continue true and

lively, produce good works, their proper fruit ?

whý must the fruit ‘ make the whole of the tree ?

Befides, works being the evidencing caufe of our fal

vation, according tothe goſpel, you have now:
- - - İIQITI
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from ſcripture to ſay, they must make the whole cauſe

of it. They agree extremely well with faith, the -

inftrumental caufe ; with Christ’s blood, the propery

meritorious caufe; and with God's mercy, the first mov

ing cauje. May I not affirm, that the motion of the

fourth wheel of a clock, is abſolutely: :
L1C

its pointing the hour, without fuppofing that
a wheel must make the whole of the wheel-work ? O

how have the lean kine aſcending out of the lake of

Geneva, eaten thoſe that fed fo long near the river

Cam ? -

But you add, P. 3o. Sincere obedience as a condition;

will lead you unavoidably up to perfect obedience. And

fuppoſe it ſhould, pray, where would be the misfor
tune? Is it right to frighten the chriftian world from

fincere obedience, by holding out to their view chrif:

tian perfection, as if it were Medufa's fearful head ?

Are we not commanded to go on to perfestion ? Was

not this one of our Lord's complaints againſt the

- Church of Sardis ? I have not found thy works perfest

before God ? Does not St. Paulfum up all the law, or

all obedience in love ? And does not St. John make

honourable mention of perfeći love, and excite thoſe

who are not made perfeit in love, to have fellowſhip teith

him ? and with thoſe who could fay, Our love is made

: 1 John iv. 17 ? Why then ſhould the world

e driven from fincere, by the fear of perfeſt obedi

ence ? Eſpecially as our Lord never requird abſolute

perfestion from archangels, much lefs from fallen mań:

the perfećtion which he kindly calls usto, being no

: but a faithful improvement ofour talents, ac

cording to the proportion of the grace given us, and

the ſtandard of the diſpenſationwe are under. So that

: this footing, he whoſe one talent gains another,

ObC
ys as perfectly in his degree, as he whoſe five

talents gain five more. Notwithſtanding all the infi

nuations ofthoſe Afhers of men,who beat the streams of

truth, to drive the fiſhes from chriftian perfestion

into the antinomian net. God is not an auftere mafter,

much

D 2
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much leſs a fooliſh one, he does not expect to reap

where he has not fown : or to reap wheat where he

fows only barley. Thofe gracious words of our Lord,

repeated four times in the goſpel, might alone fi

lence them that difcourage believers from going on to

the perfestion of obedience peculiar to their diſpen

fation, To every one that hath to purpoſe, ſhall be given,

and he ſhall have abundance, he fhall attain the per

festion of his difpenfation; het from him that hath

not, becaufe he buries his talent, under pretence that

his Lord requires unattainable obedience, fhall be

taken away even that which he hath. Compare Mat. xiii.

12, with Mat xxv. 29, Mark iv. 24, and Luke

viii. 18.

Thetwo laft arguments of Mr. Berridge against fin

cere obedience may be retorted thus. (1) If faith is

a conditionfor term] in the goſpel covenant, thenit [faith]

must make the whole of it. But if this is true, what

becomes of Chriſt’s obedience unto death ? You re

ply, Faith neceſſarily ſuppoſes it. But you cannot

:::: : I follow you ſtep by ſtep, and fay, The

works I plead for, neceſſarily ſuppoſe not only our

Lord’s obedience unto death, but faith which you call

“ the only term of all falvation.” (2) You fay, ſincere

obedience as a condition will kad you nnavoidably up to

perfest obedience. And I retort : Faith unfeigned, as a

term or condition, will lead you unavoidably up to perfeſt

faith : For if the law of liberty commands us to love

God with all our foul, it charges us alſo to believe in

Chriſt with all our heart. Act. viii. 87. Should you

reply, I am not afraid of being led up to perfest faith,

I return the fame anſwerwith regard to perfeći obedienge.

This argument againſt fincere obedience, taken

from the danger of going on to the perfestion of it, is

ſo much the more extraordinary, when dropping from

Mr. Berridge’s pen, as it is demoliſhed by the words

of his mouth, when he fings.
|

* * *
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“ Thee we would be always bleffing,

“ Serve thee as thine hofts above,

“ Pray and praiſe thee without ceafing,

“ Glory in thy perfeći love.

“ Finiſh then thy new creation;

“ Pure and ſpotleſs may we be ! .

“ Triumph in thy full falvation,

“ Perfettiy restor'd by thee!”.

See a Collestion of divine fongs by 7. Berridge, M. A.

&c. p. 178. -

To conclude: Another argument is often urged

by this pious author to render the doĉtrine, of a be

liever’s final juſtification by the evidence of works

odious to humble fouls. He takes it for granted that

it encourages boasting; ftill confounding the works #
faith, which he at times recommends as well as I,

with the pharifaical works of unbelief, which I per

petually decry as well as he. But even this argu

ment, about which the Calvinifts make fo much noiſe,

may be retorted thus: There is as much danger of be

ing proud of one's faith, as of one's works of faith : and

if Mr. B. prefies me with Rom. iii. 27. Boafting is

excluded by the law of faith ; I 1eply, that, the works

I plead for being the works or raith, his argument

makes as much for me as for him; and I preſs him

in my turn with Rom. xi. 18, 2o, Boaf not thyfelf

againſt the branches. Thou fandeſt by faith. Be not

high-minded, but fear. Which fhews, it is as pol

fible, to be proud of faith, as of the works of faith.

Nor can a believer boaſt of the latter, unleis his

humble faith begins to degenerate into vain fancy.

Such are the capital objećtions, that Mr. B. in

his unguarded zeal for the firſt goſpel axiom, has

advanced against the fecond. . š:

D 3 exculpate.

he attempt to .

|
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exculpate himſelf by faying, that all his arguments

against fincere obedience are levelled at the hypocritical

obedience which pharifaic boafters fometimes call

fincere: I reply, (1) It is pity he never once told his

readers fo. (2) It is furprizing that he, who unmaſks

the Chriſtian world, ſhould fo maſk himſelf, as to fay

juft the reverſe of what he means. (3) If he really

defigns to attack infincere obedience, why does he

not attack it as infincere ? And why does he advance

no arguments againſt it, but fuch as would give the

deepeſt wound to truly fincere obedience, if they were

conclufive ? (4) What would Mr. B. fay of me, if I

publiſhed an impious effay againſt divine worſhip in

general, and to vindicate my conduct gave it out

fome months after, that I only meant to attack “ the

worſhip of the hoft” which makes a part of what the

papifis call “ divine worſhip ?” Would fo lame an

excufe clear me before the unprejudiced world ?

But, (5) the worft is, that if: is true, all

Mr. B's. arguments are as conclufive againſt evange

lical, fincere obedience, as againſt the hypocritical

works of pharifees: for if Chriſtians (who have time

to add the works chiefly recommended by St. James,

to the faith chiefly preached by St. Paul) have:
inamijible title to final juſtification without thofe

works, nay with the moſt horrid works, fuch as adul

tery and murder; is it not evident that the paffport

of good works and fincere obedience, is as needlefs to

their eternal falvation, as a rotten buttreſs, a paper

kite, or a jack-o’-lanthorn ?

*
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When Mr. B. grants, that “ our Damnation is

“ wholly from ourfelves,” he grants that our

/alvation is /u/pended upon /one term, which

through grace we have power to fulfill; and in

this ca/e, unconditional reprobation, abſolute

election, and finiſhed /a/vation, are /a/e doe

. , trines : and Calvin's whole //tem /lands upon a

. /andy foundation. |

:) H E N a man grants me two and two, he

- grants me four; he cannot help it. If he

exclaims againſt me for drawing the neceffary infe

rence, he only expoſes himſelf before men offenfe.–

Mr. B. p. 19o. fully grants the fecond goſpel axiom:

“ Our damnation, fays he, is wholly from ourfelves :”

Nevertheleſs he declares, p. 26, that there is “ an

“ abſolute impoſibility of being juſtified” (or faved). “ in

“ any manner by our works ;” and part of his book

feems levelled at this propofition of the minutes,

“ Salvation not by the merit of works, but by

works as a condition.” Now, if I am not miftaken,

by granting the above-mentioned goſpel axiom, as all

::::: Calvinifts do, he grants me Mr. W’s. pro

:en. together with the demolition of Calviniſm :

Or - -

(1) If my damnation is wholly from myſelf*, it is not C

the neceffary confequence of an abſolute, efficatious de

cree of non-election, for then my damnation would -
be

* By the word wholly, Mr. B. cannot mean that our damnation

may not have ſecondary caufes, fuch as a tempting devil, an alluring

world, wicked compány, abad book, &c. He is too wife to deny

ii. All I ſuppoſe he means, as well as myſelf, is that every ":::
ate
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be wholly from God. Nor is it the neceſſary confequence

* of the devil's temptation, for then it would be from

– the devil: Nor is it (upon the goſpel plan) the neceſſary

confequence of Adam's fall ; becauſe, although I fell

feminally into a ſtate of damnation in the loins of

Adam, yet the free gift came feminally upon me, as

well as upon all men, unto initial juſtification ; for I

was no lefs in Adam, when God raiſed him up by

the true promife of a Mediator, than when he fell

\ by the lying promife of the tempter. -

Now if my damnation is neither from any uncon

đitional decree of reprobation, nor from the fall of

Adam, what becomes of Apollyon and his fifter, the

great Diana ? What becomes of abſolute reprobation,

and its infeparable companion, unconditionalelestion?

What becomes of all the horrors that St. Paul is fup

poſed to father upon the God of love, Rom. ix. In

a word, What becomes of Calvinifm ? *

Again, If “ my damnation is wholly from myſelf,”

the just Judge of all the earth muft damn me perfo

nally for fomething, which hc had putit in my pow

er perſonally to do or to leave undone. My damna

tion then, and confequently my falvation, is necesta

rily fufpended on fome term or condition, the perfor

mance or non-performance of which, is at my option.

Noris light more contrary to darkneſs than theſe two

| propofitions of Mr. B. are to each other, “ Our dam

|

nation is wholly from our/Elves:” And, “St. Paul plain

ly fhuts out all works of ſincere obedience, as a con p 1

rio N” of eternal falvation. On the firſt, ftand the

minutes and the checks; on the fecond, calviniſm and

) antinemianiſm. And as fome of Mr. B's. readers

- CaHlIYGt"

bate is the primary meritorious caufe of his damnation. Juſt as di

vine grace in Christ is the primary, meritorious cauſe ofour falva

tion; although under that original, principal, leading cauſe, there

are inferior, instrumental, evidencing cauſes, fuch as Bibles, Mi-.

nifters, religious converſation, faith, good works, &c.

**

** - * * * **



Sest. 4. [ 38 3

cannot receive two incompatible propofitions, they

defire to know which of them we muſt give to the

winds, with the paper-kite of fincere obedience ?

. I hope that gentleman will not endeavour to ſcreen

calvinifm by ſaying, that the reprobates are damned

merely for their perſonal fins, and therefore their

damnation is wholly from themfelves. An illuſtration

will eaſily ſhow the fallacy of this argument, by

which calvinifm is frequently kept in countenance.

A Monarch, in whófe dominions all children are

naturally born lame, makes a law, that all who ſhall

not walk frait before a certain day, ſhall be cast into

a fiery furnace. The terrible day comes, and myriads

of lame culprits fland before him. His anger ſmokes

againſt them, and with a ſtretched out arm he thun

ders, Depart from me, ye curfed, into that place of

torment prepared for obſtinate offenders : for when

I bid you walk upright, ye perfisted to go lame. Go

burn to all eternity, and as ye burn, clear my juf

.tice: and remember, that your mifery is w Holly

from YO U R S ELVES. - ·

W.Holly fron ou RsE Lves! they reply with one

voice: Was it ever in our power not to be born

„lame: or to walk upright in our crippled condi

tion ? Waft not thou acquainted with our natural

misfortune ? When a wonderful man came into

thy kingdom, to heal the lame, didft thou not

:::that he ſhould paſsus by? Ifheand his fervants

, have tantalized us with general offers of a free cure,

. doft theu not know, they were complimental, lying

offers? Haft thou forgotten, how thou prdereft the

loving Phyſician who wept over us, never to prepare

-4Q1162 :::: of his purple tinƐture for us? And how thy

-“ feczet will” bound us with the invißble chains of

.an efficacious decree of preterition, that we might

i never come at that precious remedy? In a word, was

it not from the beginning ahy fixt determination, that

as we are born lame andhelplefs ſubjefts tothy crown;

fo we ſhould remain the lame and remedilefsvistinsof

thy wrath ? Iftherefore thou wilt ſhow the boundlefs

ÇxtcInt
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/ ::::: of thy grim fovereignty, by cafting us into

that flaming abyſs, do it ; for we cannot refift thee;

/ but do not pretend that we have pulled down thy

wrath upon us. Rob, O rob us not of the only alle

", viation, that our deplorable cafe ean admit of, viz.

/ the comfort of thinking that our destru&tion is not

/: ourfelves. If thou wilt be fierce as a lion, at

leaft be not hypocritical as a crocodile.

/ Hear, ye heavens, replies the abſolute monarch,

give ear O earth, andjudge of the justice of my pro

ceedings againſt thefe lane culprits. In confequence

of a permiſſive, eficacious decree of mine, five or fix

thouſand years ago, one of their anceftors brought

lameneſs upon himſelf and upon them ; therefore

their neceſſary lameneſs and the fearful deftrustion

with which I am going to puni h their lame fteps,

are wholly from themfelves. Are not my ways equal,

and theirs unequal ? And far frem being a crocodile

towards then, am I not a lambih whoſe mouth is no

guile? Or at least a lion, who like that of the tribe

of Judah, uſe my fovereign power only accordin

to the clearest distates of justice and equity ?–Qut o

thine own mouth, reply the wretched culprits, the

world of rational beings will condemn thee, thou

true king ofterrors! I hou acknowledgest that thou

fands of years before we were born one of our an

ceſtors brought upon us the neceſſary lameneſs, in

confequence of which we muft be caft inte that fiery

furnace, without having ever had it in our power to

take one ſtrait step ; and yet thou favest that our dè

ſtruction is wholly from ourſelves ! If thou wert not

loft to all fenfe of equity and regard for truth, thou

wouldſt fay, that cur condemnation is not from out

* felves, but wholly from a man whom moſt of us never

heard of: unleſs thou waft the grand contriver of the

fall, which brought on his lameneſs and ours ; and

* in that cafe our ::::::::: is far lefs from him than

from thyfelf; Befides, thou haft publiſhed a decree,

in which thou declareſt, They stalt fay no more, The

|- - fathers
«.
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|

fathers have eaten a four grape, and the children’s teeth

are fet on edge : but every one fhall die for his ow N

IN IQU ITY. Behold all fouls are mine, as the foul of the

father, fo alſo the foul of the fon is mine, Thefoul that

finneth it fhall die the death thou deſigneſt us. , Now

iniquity that we could never perſonally help, an

iniquity cauſed by one of our anceſtors, can never

be our own iniquity contradiſtinguiſhed from that of

our fathers. If thou didit cast all the affes of thy

kingdom into thy fiery furnace, becauſe they do not

bray as melodiouſly as thc nightingale fings: or all

the ravens, becauſe they are not as white as fwans :

couldft thou with any truth fay, Their torments are

wholly from them/elves ? And haft thou any more rea

fon to ſay that our perdition is from ourfelves, when

thou burneft us merely for our natural, neceſſary lame

nefs, and for the lame ſteps that it has naturally and

neceſſarily occafioned ?

The judicious reader will enter into this illuſtra

tion without being preſented with a key of my own

making ; and truſting his candor and good fenfe

with that buſineſs, I draw the following inferences

from the fecond , goſpel axiom which Mr. B. has

explicitly granted, (1) God does not prevaricate,

but ſpeaks a melancholy truth when he fays, 0 Iſrael

ir Hou hafi deſtroyed riiv sELF. (2) Every reprobate

is his own deſtroyer, not only becaufe he has wilfully

finned away the juſtification mentioned Rom. v. 18.

by which all infants are entitled to the kingdom of

heaven ; but alſo becaufe he wilfully rejects the

falvation really prepared for, and fincercly offered to

him in Chrift. (3) According to the fecond cove

nant we are never in a ſtate of perfonal damnation,

till we have perſonally buried the talent of that grace

which bringeth falvation, and hath appeared to all men.

(4) Calviniſm which teaches the reprobates fully to

exculpate themſelves, and juftly to charge God with

fhuffling, lying, injuſtice, cruelty, and hypocrify,

1S
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is a ſyftem that does the reprobates infinite honour,

and the divine perfections unfpeakable injury. And

(5) When Mr. B. maintains, that “ our damnation

“ is wholly from ourfelves,” he maintains indirectly, .

that the Minutes and Checks, which neceſſarily stand

or fall with that goſpel axiom, are truly ſcrip

tural. Thus, like other pious Calvinifts*, he gives.

us

* The warm author of a pamphlet entitled “Dr. Criſp's ghost, or

** a checks upon checks : being a bridle for antinomiens, and a ăhip for

“ Pelagian and Arminian Methodists,” with this motto, Without are

dogs, andwhoſeter loveth and maketh a lie ; deſigned, it ſeems, to whip,

the Arminian dogs, and to prove that Flavel, Baxter, Williams, and

I, make a lie, when we repreſent Dr Criſp as an abettor of “ anti

nomian dotages.”–This warm author, I fay informs us that even

Dr. Criſp, overconne by the glaring evidence of truth, once faid:

“ I must read the ferarful doom of all, who have not learned this

“ leffon [denying ungodling/s] and are not yet taught it of God,

“ &c. They are yet in the gall of bitternefs and in the bond of

“ iniquity, and have not their part in this matter. I fay, as yet,

“this is their fearful doom, and if they continue thus untaught

« their lefſon, there can be no falvation by grace for them. Not

“ every one that fays, Lord; Lord, fhall enter into the kingdom.

“ of heaven; but he that doth the will óf my Father which isin.

“ heaven, &c. Some licentious ungodly wretches, I know, reply,

“ though to their own ruin, &c. that Chriſt juſtifits the ungodly,

“ and we are faved by faith without works : but alas! they ob

« ferve not how cunningly the devil equivocatesto lull them álce

« in their ungodly practices. It is true indeed that Chriſt justifies

** the ungodly, that is, he finds them ungodly when he imputes his

“ righteoufneſs to them ;, but hedoes not leave them ungodly after

“ hè has inſpired them, he teacheth thern to deny ungodlinefs :

“ He affords no cloak to perfeverance in ungodlinefs, but wiłł come

“ in flaming fire, with his mighty angels to render vengeance unto

«i fuch. He that denies not ungodlineſs, him will Chrift deny be

« fore his Father which is in heaven Whythen wilt thou be de

« luded with c Ross soeh 1 srRx, info clear a svnsH I NE of the

“ goſpel? Is not the light fo bright that thine own heart checks:

«s thee? And if thine heart condemns thee, Godis greater, and,

** ſearches all things.” - -

ș Hail : Criſp. Far from checking my checks, and whipping the

Arrninian dog, in an happy moment thou maafully fightest St. ·

|- 2. - James's

-
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an excellent dofe of antidote to expel antinomian

- poifon.

James's battle; thou calleft the dostrine ofthe checks“ finfine:”

and wH I PP est thime own fpeculative error out of the church as

“ groß ſophistry.”

Dr. Criſp [as quoted by this opponent] almoſt diſcovered once

the important difference between the falvation of a finner, previous to

works; and the falvation of a believer, confequent upon works.

His excellent words run thus. “It is true alfo, we are faved

by faith without works, but here alfo Satan equivocates as grofly

“ as in the other cafe , for though faith only fave; without works

“ efficiently, Y ET Nor coN sEQ U E N r 1 A 1. Ly, as I faid before : that

is, though faith only faves, yet that faith muſt not be alone that

faves, but muft be attended with its fruits, to wit, denying un

godlinefs : elfe it is fo far from faving, that it is but a dead faith,

“ and he is but a vain man that has no better, as St.James well af

“ firms. The perfon believing muft deny ungodlínefs, though,

** this denial works not his falvation.”–[This is very true, if it is

underftood either of initial falvation, or of the primary cauſe of eter

nal falvation ]. “Our Saviour ſpeaks to the fame purpofe, A good

“ tree bringeth forth good fruit : he does not fay the fruit makes

** it a good tree, yet the good fruit is infeparable. I fpeak not of

“ quantities or degrees, &c. but of the truth, to wita real and/In

“ cere denial of ungodlineß:”–Excellent! To whip the dogs the Rev.

Mr. P–l, needs only prove, that when David robbed Uriah ofthe

ewe-lamb that layin his bofom, tried to kill his foul with drunken

nefs, and treacherouſly killed his body with the {word of the Am

monites, he “ really and fincerely denied ungodlineß.” And that his

faith produced the good fruit, which is i NsP PAR A B L E from ſaving

4 4
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- faith. The moment this is done, I promife the public to clear pious

calviniſts in general from the charge of ſpeculative Antinomiånifin.

Dr. Criſp in particular from that of glaring contradićtion and his

zealousfecond, who accuſes me with “groß faſties,” from calvi

niftic rafhnefs.

We canno more exculpate warm calviniſts, when they betray ho

linefs into the hands of practical antinomians, becauſe they now and

then ſpeak honourably of good works: than we can clear Pontius

Pilate, from the guilt of delivering the Meſliah to the Jews, becauſe

he once folemnly took water, and waſhed his hands before the multitude,

Jaying, Ifind no fault in this juſt perfon : I am innocent of his blood : See

ye to it. If the reverend author of the Whipfor the Arminians confiders

this, or if he turns to IV. Check. p. 4o, where I produce D.

Williams's obſervation concerning Dr. Criſp's inconſiſtency, he will

probably be lefs forward in checking Checks, thathe has not candidly

confidered : and in making whips for the back of his honelt neigh

bours, left fome of them ſhould take them from him to laſh his

miſtakesand chaftife his precipitation.
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poifon. But who ſhall recommend it to the calvi

niftic world ? Mr. Weſley they will not hear : My

Checks they will not read. Go then, “ valiant

“ Sergeant, IF.” Thou comeſt from Everton, there

fore thou ſhalt be welcome. Thou knoweft the way

to the clofets of folifidians; nay thou art there already

with “ The Christian world unmaſked.”

F I F T H S E C T I O N.

Mr. B. candidly grants the conditionality of per

/everance, and con/equently of elestion, by/how

ing much re/peći to“ś: IF,” who “guards

the camp of Jefus :”But/oon#:: quarrel

with the valiant Sergeant, he di/charges him as

a Jew, opens the camp to the antinomians by op

po/ing to them only a /ham centinel, and

Jhows the foundation ofcalvini/m in a mo/t/trik

ing light.

T: pious author of The Chriſtian World un

mafied' fpeaking of the calviniſtic doĉtrine of

unconditional perfeverance, which he confounds with

the evangelical doĉtrine of conditional perfeverance,

p. 194. fays with great truth, provided he had fpok

en óf the latter; It “ affords a ftable prop to up

“ right minds, yet lends no wanton :::: to corrupt

“ hearts. It brings a cordial to revive the faint, and

“ keeps a guard to check the forward. The guard

“ attending on this doĉtrine, is Sergeant If; low

** in stature, but lofty in fignificance; a very valiant

** guard, tho’ a monofyllable. Kind notice has

“ been taken of the Sergeant by Jeſus Chrift and

se his
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“ his apofiles ; and much refpe&t, is due unto him

“ from all the Lord's recruiting officers, and every

“ foldier in his army. Pray liften to the Sergeant's

“ ſpeech : IF ye continue in my word, then are ye my

“ difiples indeed. John. viii, 31. IF'ye do theſe things

“ ye fhall never fall, 2 Peter i. 1 o. IF what ye have

* heard fhall abide in you, ye fhall continue in the Son

“ and in the Father, 1 Joh. ii. 24. We are made par

“ takers of Chriſt, IF we hold stedfaſt unto the end, Heb.

“ iii. 14. Whofo looketh and continueth (that is, IF he

“ that looketh, doth continue) in the perfeći law of

“ liberty, that man fhall be blefed in his deed. Jam. i.

“ 25” –And again, p. 194. “ IF backfliders fancy,

“ they muſt all be reſtored by repentance, becauſe

“ David was reſtored, and Peter was; they might

“ as well fuppofe, they muft all be tranſlated into

“ heaven without dying *, becauſe Enoch and Eli

“ jah were.” p. 199, l. 17th.

6

§ Upon this plan of doctrine, we are ready to lay

by our controverfial pens, and ſhake hands with our

calvinift brethren. All that we defire of them ; in

order to a lafting agreement, is—(1) To confider

what is implied in the preceding conceſſions: and

not to gag Sergeant IF, when he honeſtly fpeaks the

very words of the captain ofour falvation, or thoſe of

the apoſtles his lieutenant-generals:–(2) Not to call

him a Galatian, or a Papift, when he is found in com

pany with St. James.–(3) Not to enter an aĉtion

againfthim, for difturbingthe peace ofthofe backflid

ers, who having denied the faith, and loft their firſt

/ E 2 - love,

* Here Mr. B. in a fit of legality far exceeds the limits of the

truth, which I maintain in the checks : for heinfinuates, that the

recovery of backfliders is as improbable as their bodily tranſlation

into heaven. For my part, fevere as I am repreſented to backſliders

I believe their returnis tenthouſand times more probable, thantheirº

going to heaven as Enochand Elijah did.
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love, now quietly hug a boſom-fin, or take their Lao

dicean rest on the pillow offelfelestion :–(4) Not to

put him under arreft, for heading a platoon of thoſe

whom fome of the abſolute elećt call diabolonians, be

cauſe they doubt the truth of unconditional ele&tion, or

eleƐtion without IF; and chufe to fire at fin, rather

than at their captain.—And (5) not to ſay to him,

Hail Sergeant, kiffing him as if he were a good chrif

tian, in order to betray him with fome decency into

the hands of the antinomians, as a “ cirucmcifed

caitiff.

Whether my pious opponent has not treated the

honeft fergeant in that manner, I leave the candid

reader to determine. “Yet take notice,” [fays he,

p. 194 y “ that fergeant IF, is not of Jewiſh but

“ Chriſtian parentage ; not ſprung from Levi, tho’

* a fon of Abraham ; no centinel of Moſes, but a

“ watchman for the camp of Jeſus. He wears no

“ dripping beard, like the circumciſed race ; and

‘ is no legal bluftering condition to purchafe man’s fal

“ vation, but a modeſt goſpel evidence to prove the

6

4

“ truth of grace. He tells no idle tales”–Enough,

Rev. Sir, if “ he tells no idle tales,” he does not

cavil and quibble, much lefs does he deny his proper

name, and well known meaning. Altho’ he no more

dreams of “ purchafing man’s falvation” than you do,

yet he is conditional If, Sergeant If, a very valiant

guard to the fcriptural doĉtrine of perfeverance, and

an irreconcileable enemy to Calvin’s election, and

“ antinomian dotages.”

O ye oppofers of the fecond goſpel axiom,

“ Pray come and peep !”–See calvinifm “ unmaſked”

by one of::::: leaders, who fhews to the

world the futile foundation ofyour dostrines ofgrace !

– Thanks be to his humourous honeſty, we fee now

that thoſe famous doctrines ſtand upon the fuper

metaphyſical difference there is, between If, and If,

between Jewiſh If, and Christian If; legal If, and
- - · EV2Ils

|
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evangelical If ; If, at Madely, and If, at Everton.

When IF, the culprit, appears in the Foundery

pulpit, he tells idle tales, it ſeems ! he flily diſguiſes

himſelf! But when If, the orthodox, fhews him

felfin the defk at ***, (for it is to be feared, that

he feldom appears in the pulpit valiantly to guard

bible perfeverance) he never equivocates ! When

he fays to people that never flood, or to people that

can never fall, IF ye do thoſe things ye ſhall never fall,

&c. He is not a condition, ănd yet he never ſhufiles !

Thefe are strange hints indeed ! |

Patient Reader, permit me to try, by the follow

· ing queſtions, the folidity of the cálviniſtic diſtinc

tion between IF and IF, which fupports the amaz:

ing weight of the great Diana. (1) When the goſpel

faid to David, IF thou doft theſe things thou falt never

fall, and he fell into adultery : was fergeant IF, “a

mod est goſpel evidence to prove the truth of his grace ?”

And ſuppoſing he was fuch a modeſt evidence, did he

“ lend no wanton cloak to a corrupt heart ?”—(2)

When our Lord faid to the young ruler, IF thou wilt

be perfett, fell all; was fergeant IF of 7ewiſh, or Chriſ

tian parentage ? (3) How ſhall I know when the

fergeant is “ a centinel of Moſes,” or when he is a

“ watchman for the camp of 7 fus ?” Should you an

fwer, A 7ewiſh IF wears a dripping beard, you may

indeed by fuch an argument convince, and entertain

fome calvinifts ; but you leave me quite in

the dark : and with “ fome very honeft folks, who

are caft in a goſpel foundery, instead of “ ringing a fire

bell,” I fmile at your wit and orthodoxy, but can no

more underſtand what you mean by an IF “ with a

drippingbeard” than you could conceive what I would

be at if I ſpoke of a yes, with a long tail, or a perhaps

with dreadful horns.–(4) How ſhall I diftinguiſh

a “ legal” form an evangelical If? Should you fay,

that the “ legal, bluftering” fergeant wears an halberd,

- but the evangelical mild If has no weapon at all; I

ae 2 afk,
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aik, What bufineſs has an unarmed IF in “ the camp

ofJeſus ? Why do you call him “ a fergeant ?” Is

he not a fham “ centinel ” a ridiculous fcare-crow,

to deceive the fimple, rather than “ a very valiant

“ guard to check the forward ?”—(5) How ſhall I make

a difference between an Everton If, and a Madely

If? When I have read my bible in both places, I

have always found the fergeant exactly of the fame

stature; he always appeared in the fame black regi

mentals; and to this day a Madely If, exaćtly an

fwers to the defcription, that the pious vicarof Ever

ton gives of him. He is “ ::::: low in ſtature,

but of lofty fignificance;” Whereas the Everton If, is

yet lower in ſignificance than in fiature, fince you make

it fignify juſt nothing. Should you reply, that a

Madely. If, is “ like one of the circumcifed race :” I an

Iwer, that although, eleven years ago I circumcifed

him with an antinomian knife, yet I did not quite

mutilate him. But I could name a goſpel minifter,

who has “ ferved more than three apprenticeſhips

at a noted hall of phyfic,” by whom the unhappy

fergeant has not only been “ circumciſed,” but quite

emaſculated, yea deprived of his very vitals. For

when If, in the above quoted fcriptures, is abſolutely

diveſtedofconditionality and turned into an unneceffary

evidence of grace, which the elect can do without,

as well as David and Solomon ; may it not be

compared to a dead fergeant, whoſe lungs and

heart are pulled out ; and whoſe ill-finelling

remains, far from being a “ valiant guard” againſt

the forward, prove an enticing lure to unclean birds

who fly about in fearch of a carcafe.

Excuſe, reader this prolix and ludicrous defence

of the fergeant. The fubject, tho' treated in fo

queer a manner, is of the utmoſt importance : for the

minutes, the checks, and the fecond goſpel axiom

ſtand
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ftand or fall with fergeant If. If he is a coward, a

knave, or a cypher, antinomianiſm will ftill prevail :

but if he recovers his true and lofty :::::::: he

will foon rid the church of antinomian dotages. As

“ much refpe&t is due unto him, ” and to St. James's

undefiled reiigion, which the ingenious book I quote

indirectly undermines, I thought itmy duty to“ open

my bag” alſo, and let out a ferret, or to ſpeak ex

aĉtly the language of Everton, “ a fox ” to chafe

“ aftragling gooſe hard at hand.” Take notice how

ever, that by the “goofe,” I do not mean the truly

reverend author of the world unmaſked, for he has wit

enough, and to ſpare : but “ the wadling dame,”

calviniſtic contradićtion, alias Logica Genevenfis. And

now reader, I lay her before thee, notto make thee

“ fup” upon her “ amidſt a deal of cackling mufic,”

:: wouldft: me : nail : : tO

the everlaſting doors of the temple of truth, as ſportſ

men do cranes and foxes to the doors of their rural,

buildings.

C O N G L U S I O N.

Were I to conclude thefe ſtristures upon the dan--

gerous tenets, inadvertently advanced, and happly

contradićted, in The Chriſtian world unmaſked, with

out profeffing my brotherly love and fincere reſpect

for the ingenious and pious Author: l ſhould wrong:

him, myſelf, and the cauſe which I defend. I only dõ.

him juſtice when I fay, that few, very few of our el

ders,equal himindevotedneſs toChristỷzeal, diligence,

and minifterial fucceſs. His indefatigable labours in

thewordand doĉtrine, entitle him to a double fhare of:

honour: and I invite all my readers to eſteem him with,

me highly in love for his Mafter's, and his work's fake:- .

intreating them not to undervalue his vital piety on

aCCOunt
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account of his antinomian opinions; and befeeching

them to confider, that hiserrors, are fo much the more

excuſable, as they do not influence his moral condu&t,

and he refutes them himſelf, far more than his fa

vourite fcheme of doĉtrine allows him to do. Add

to this, that thoſe very errors fpring in a great degree

from the idea, that he honours Chrift by receiving,

and does God fervice by propagating them.

§ The defire of catching the attention of his rea

ders, has made him chufe a witty, facetious manner

of writing, for which he has a peculiar turn ; and

the neceſſity I am under of ſtanding his indirett attack

obliges me to meet him upon his own ground, and to

encounter him with his own weapons. I beg, that

what paffes for evangelical humour in him, may not

be called indecent levity in me. A fharp pen may be

guided by a kind heart ; and fuch, I am perſuaded,

is that ofmy much-eſteemed antagonift, whom I pub

lickly invite to my pulpit: protefting that I ſhould be

edified, and overjoyed, to hear him enforce there

the guarded fubſtance of his book, which, notwith

ftanding the vein of folifidianiſm I have taken the

liberty to open, contains many great and glorious

truths.

End of the Second Parë.
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