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Lib. 1, de Justificatione, cap. 1.

num; quia scilicet demones credunt non fide
divinitus infusi, sed ex subtilitate nature, nec
voluntarié¢, sed coacté ; sed frustra hoc faciunt ;
agnoscunt enim Protestantes inter fidem qualem-
cunque Christianorum et fidlem Demonum mul-
tum interesse ex parte subjecti et fidei utriusque
nature et rationis, ex parte objecti tantim con-
venire affirmant.

4. Fidem miraculorum a fide Catholici differre,
contra Bellarminum, ® aliosque cum illo sentientes,
probant Protestantes ex 1 Cor. c. 12, v. 9. ubi
inter dona Spiritis qu® non omnibus fidelibus
donantur, numerat Apostolus fidem: fides enim
de qua ibi Apostolus, tantim est gratia gratis
data, h. e. ad aliorum utilitatem proprié¢ concessa,
quemadmodum et alia charismata ibidem ab Apos-
tolo enumerata ; fides autem Catholica pertinet
ad gratiam gratum facientem, et propter propriam
salutem unicuique donatur. Consentiunt veteres,
Grazci presertim, Chrysostomusb et abbreviatores,
Theophylactuse et Oecumenius,® Theodoretus,® et
Hieronymus, sive quis etiam alius in locum f.
Illud etiam,g ¢ Si habuero omnem fidem, &c.,” de
fide signorum intelligunt Grweci Patres, non de Ca-
tholici fide. Suffragantur etiam multi Theologi
Romanenses, agnoscente Suarezio ipso,* Abulen-
sis,! Vegak et Roffensis,! qui sentiunt fidlem mira-
culorum esse fiduciam, et consequenter differre a
fide Catholicd, que est credulitas seu assensus.
Vasquez™ idem contra Bellarminum aliosque de-
fendit et ad argumenta contraria respondet; Sal-
mero;® Estius.> Sed disputatio hec non est adeo
magni momenti ; nam et sententia opposita, quod
fides signorum nihil aliud sit nisi ipsa fides Ca-
tholica, sed excellens et eximia, sui non destitui-
tur probabilitate. Przterea hoc tempore, quan-
do, licét non omnia omnino miracula fieri de-
sierunt, gratia tamen miraculorum, ut Patres
sepé affirmant, desiit, feré inutilis est ; fides enim
miraculorum nunquam donata fuit omnibus fide-
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believe not by a faith divinely infused, but from the sub-
tilty of their nature, and not voluntarily but from compul-
sion ; but this they do in vain, for Protestants allow that
between the faith of Christians, of whatever kind it be, and
that of devils, there is great difference as regards the sub-
ject, as well as the nature and reason of the faith of each,
and affirm only that they agree as regards the object of
faith.

4. That miracle-working faith differs from Catholic faith,
Protestants prove against Bellarmine ® and others agreeing
with him, from 1 Cor. xii. 9, where, among the gifts of the
Spirit, which are not given to all the faithful, the Apostle
reckons faith ; for the faith of which the Apostle is there
speaking is only a grace given gratis, 7. e. granted for the
use of others peculiarly, in the same manner as are the
other miraculous gifts which the Apostle there enumerates ;
but Catholic faith pertains to the grace that renders accep-
table, and is given to each one for his own salvation. The an-
cients support this opinion, the Greeks especially, S.Chrysos-
tom P and his abbreviators, Theophylact, ¢ (Ecumenius, ¢
Theodorite,® and S. Jerome, or whoever else has written on
the place.f That other passage alsog «If I had all faith,
&ec.,” the Greek Fathers understand, not of Catholic, but of
wonder-working faith : it is also, as Suarez himself® acknow-
ledges, supported by many Romanist theologians, as Abu-
lensis,! Vegak and Fisher, Bishop of Rochester,! who hold
that miracle-working faith is assurance, and consequently
differs from Catholic faith, which is belief or assent. Vas-
quez,™ defends it against Bellarmine and others, and an-
swers the contrary arguments ; also Salmero,® and Estius.c
But this controversy is not of so great moment, for the oppo-
site opinion also, viz. that wonder-working faith is Catholic
faith itself, but of an excellent and illustrious degree, is not
destitute of probability. Besides, it is almost useless at
this time, when though miracles have not altogether ceased
to be performed, yet the grace of miracles, as the Fathers
often affirm, has ceased; for miracle-working faith was
never given to all the faithful, but only to some; at first,
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libus, sed quibusdam tantum, initio quidem mul-
tis, postea vero paucioribus, nunc autem paucis-
simis aut feré nullis.

5. *Fides mpdoxapos vel temporaria, sive po-
tius rév mpdoraipwr et temporariorum, “ qui,” ut S.
Lucas® [ait,]  ad tempus credunt et tempore ten-
tationis recedunt,” vera fides est et non simulata,
ejusdemque speciei cum fide justificante, quic-
quid quidam contrd sentiant. Neque enim es-
sentialem fidei distinctionem constituit inconstan-
tia vel constantia credendi, cum ad essentiam rei
non facit® duratio. Distinctionem hanc non nisi
ii probant Protestantes qui fidem veram et justi-
ficantem amitti non posse contendunt, quod dog-
ma plurimi alii Protestantes docti et moderati
rejiciunt ; qua de re fusius infra.

6. Restat ut de fide justificante dicamus.

CAPUT SECUNDUM.

In quo natura fidei justificantis indagatur et ex-
plicatur.

1. FIDES justificans propri¢ non est notitia,
sed heec illius est antecedens, fides enim proprie
assensus est, etc. assentiri autem Dei verbo
mysteriisque eodem contentis sine notitid et
intelligenti4, saltem aliquali et secundum ré &r,
non possumus, ut dictat sensus communis. Ex-
actam et exploratam intelligentiam mysteri-
orum, etiam quoad & 3iér, & Protestantibus ad
fidem justificantem exigi, mera est calumnia.
De fide implicitd, de qua hodie inter partes
controvertitur, quomodo intelligenda et quate-
nus admittenda sit, non est nostri instituti nunc
disserere; consulantur qui hodie controversias
fidei copiosius (utinam et solidius) tractant.

Fidem explicitam primorum et fundamentalium
articulorum qui Symbolo Apostolico continentur
omnibus Christianis, quantum cujusque capacitas
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indeed, to many, but afterwards to fewer, and now to
very few or almost none.

5. Temporary faith, or rather faith of unenduring per-
sons,  who,” as is saids ¢ for a while believe, and in
time of temptation fall away,” is true faith, and not
feigned, and is of the same species as justifying faith,
whatever some affirm to the contrary ; for constancy or in-
constancy of believing does not constitute an essential
distinction of faith, since duration does not pertain to the
essence of athing. This distinction is approved of by those
Protestants only who contend that true and justifying
faith cannot be lost, an opinion which very many other
learned and moderate Protestants reJect of which point
more at length herea.fter

6. It remains to speak of justifying faith.

CHAP. II.
Of the Nature of Justifying Faith.

1. TUSTIFYING faith properly is not knowledge, but
this is its antecedent ; for faith is properly assent:
but common sense teaches that we cannot assent

to the word of God, and to the mysteries therein contain-

ed, without knowledge and understanding of them, at
least of some sort, and according to the what it is. Butitis
amere calumny to say that an exact understanding (founded
on examination) of the mysteries, even as to the why
it is, is required by Protestants for justifying faith. To
treat of implicit faith, how it is to be understood, and how
far to be admitted, which is one of the things now con-
troverted, does not enter into our present design. Those
writers may be consulted who now-a-days treat contro-
versies of faith copiously, I wish I could add solidly.
Romanists teach, and indeed rightly, that an explicit
faith in the primary and fundamental articles which are
contained in the Apostles’ Creed is necessary to all
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fert, necessariam esse docent Romanenses, et
quidem recté ; in reliquis articulis sufficere aiunt
fidem implicitam communi fidelium plebi, et si
credant quicquid Sancta Mater Ecclesia Romana
credit, et credendum tenet: sed hujusmodi fides,
si modo fidei nomen cmcus assensus et stupor
meretur, hoc tristi et infelici seculo non est fa-
cile admittenda. Nam quot, proh dolor, errores,
si non contra fidem, saltem prmter fidem, sub
nomine tamen fidei, communiter hodie in Eccle-
sid Romani docentur et tanquam fidei articuli
* [p.4] omnibus obtruduntur. Verba * illa Bellarmini, *
Lo« Fidem melius per ignorantiam quim per noti-
Lic 7. per 1gn q P
s mﬂ‘f‘ tiam definiri,” licét valde cruda sint et incom-
modé ab illo prolata, quia tamen limitaté et com-
paraté tantum ab illo dicta videntur, non esse
adeo odiosé exagitanda duco, quemadmodum ho-
die fit 2 compluribus Protestantibus.

2. Neque etiam fides justificans proprié est
fiducia, sicut permulti Protestantes contendunt,
ipsam formam et quasi animam fidei salvifices in

_ fiducia constituentes.

3. Non est fiducia specialis misericordie sive
remissionis peccatorum ante accepte. Haec enim
fiducia, vel etiam, si vis, assensus, quo speciali
quadam applicatione singulatim quisque credit
aut certo statuit sibi esse remissa peccata, non
est fidei justificantis forma, sed quoddam tantum
consequens et effectum, et non fidei solius, sed
et aliarum virtutum fidem comitantium ; neque
etiam necessarium aut inseparabile effectum, ut
suo loco dicemus. Quis enim certo statuere po-
test, sibi peccata remissa esse, nisi ante credi-
derit Christum esse Salvatorem mundi, eique
omnino parendum esse? Preterea diffiteri non
possunt Protestantes, neque ulli Christiani, re-
missionem _peccatorum esse fidei consequens et
effectum, quandoquidem per fidem impetratur.

R (“ Ut accipiant remissionem peccatorum per fidem
Ve At quee est in me.?”) Ac proinde fides justificatio-
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Christians, so far as each one'’s capacity admits. In the
other articles, they say that an implicit faith is sufficient
for the mass of the faithful, and if they believe whatever
their holy Mother, the Roman Church, believes, and holds
necessary to be believed. But such a faith (if indeed a
blind and stupid assent merit the name of faith) must not
easily be admitted in this sad and unhappy age; for how
many errors, alas ! if not contrary to the faith, at least in
addition to it, yet under the name of the faith, are com-
monly now taught in the Roman Church, and thrust upon
all as articles of faith. Those words of Bellarmine,» * faith
is better defined by ignorance than by knowledge,” though
they are very crude, and incorrectly expressed by him,
ought not, I think, to be so bitterly attacked as many Pro-
testants at present do; since they seem to be said by him
with limitations, and merely comparatively.

2. Nor is justifying faith properly assurance, as very
many Protestants contend ; placing the very form and as
it were the soul of saving faith in assurance. 4

3. Tt is not the assurance of having previously received
special mercy, or forgiveness of sins; for this assurance,
or even (if you choose) assent, by which, by a special ap-
plication, each one individually believes, or certainly de-
termines that his sins have been forgiven, is not the form
of justifying faith, but only a consequence and effect of it;
and that not of faith alone, but of the other virtues also
which accompany faith. Nor is it even a necessary or in-
separable effect of it, as we shall show in the proper place.
For who can certainly determine that his sins have been
forgiven, unless he have first believed that Christ is the
Saviour of the world, and must in every thing be obeyed.
Moreover, neither Protestants nor any Christians can
deny that forgiveness of sins is the consequence and effect
of faith, since it is obtained by faith ; (** That they may re-
ceive forgiveness of sins, by faith that is'in Me.»”) And
therefore faith precedes justification, if not in time, yet at
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nem, ordine saltem nature et causalitatis, etsi
non tempore, antecedit. Perperam igitur fides
Jjustificans definitur, Fiducia peccatorum in pre-
terito remissorum : videatur Apostoluss ubi di-
serté fiduciam fide posteriorem statuit. (*In
quo habemus, ete. aditum cum fiducid per fidem
ipsius.”)

4. Nec est fiducia qua credimus quisque nobis
remitti peccata in presenti, prout alii volunt pri-
oris sententiz absurditate perspecti,b nam fides
Jjustificans est instrumentum vel medium, per quod
remissionem peccatorum consequimur ; quocirca
causa ejusdem, et ordine nature saltem prior.
Deinde, sive dicamus fide justificante credi, pec-
cata esse remissa, sive in presenti remitti, re-
missio semper fidei objectum statuitur, ac pro-
inde naturd fidem przcedit ; neque enim objec-
tum efficitur per actum illum ipsum, cujus est
objectum ; quia actus intellectus vel voluntatis,
saltem create, non facit objectum suum, sed il-
lud semper presupponit : sicut visio non facit
objectum visibile, sed supponit illud. Doleo igi-
tur Danielem Chamierum (ut alios non nominem)
virum alioquin nec indoctum nec indisertum*
adeo inconsideraté has ipsas ob rationes affir-
mare° ‘ fidem justificantem si non tempore, sal-
tem ratione, sequi justificationem,” etd « fidem
non esse causam justificationis.” Itaque dicit
“ fidem justificare, non quia efficiat justificatio-
nem, sed quia efficitur in justificato et requiri-
tur a justificato.”* Hwmc absurdissima sunt,
neque Protestans quisquam sanus et sobrius
negaverit, fidem esse causam justificationis effici-
entem, non principalem quidem, neque merito-
riam, sed instrumentalem, qualem particule EX
et PER (ut recte ex Apostolof urgent Ro-
manenses) significant, ac proinde justificatione
semper ordine nature priorem esse.& Ter-
tid, qui contendunt, fidem justificantem esse fi-
duciam remissionis peccatorum ut facte, sive in
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least in the order of nature and of causation. Justifying
faith is therefore wrongly defined to be * a confidence
that our sins have formerly been forgiven.” See the
Apostle,> where he expressly determines assurance to be
posterior to faith: “ In whom we have access, with as-
surance, through the faith of Him.”

4. Noris it the assurance by which we believe individu-
ally that our sins are forgiven at the present moment, as
others maintain, having seen the absurdity of the former
opinion ;* for justifying faith is the instrument or medium
by which we obtain forgiveness of sins, and therefore it is
the cause of it, and must be prior to it in the order of
nature at least. Secondly, whether we say that by justi-
fying faith we believe that our sins have been already
forgiven, or that they are forgiven at the present mo-
ment, yet forgiveness is, in either case, considered as the
object of faith, and therefore in nature it would precede
faith ; for the object is not created by that act of which it
is the object ; because the act of the intellect or will (at
least of that which is created) does not make its object, but
always presupposes it, as vision does not make the visible
object, but supposes it. I therefore regret that Daniel
Chamier (to name no others), a man in other respects
not void of learning or eloquence, should have on these
grounds so inconsiderately affirmedc that * justifying
faith, if not in time, yet in reason at least follows justifi-
cation ;” and @ that “ faith is not the cause of justifica-
tion.” Therefore he says that ° faith justifies, not be-
cause it effects justification, but because it is effected in
and required from a justified person.” ¢ These are most
absurd statements, nor will any sane and sober Protestant
deny that faith is an efficient cause of justification ; not
indeed the principal nor the meritorious, but the instru-
mental cause, as the words “ by” and ¢ through” sig-
nify, (as Romanists rightly urge from St. Paul f); and
that therefore it is always prior to justification in the order
of nature. Thirdly, those who contend that justifying faith
is the assurance of the forgiveness of sins, as accomplished
whether at some previous time or now at this present, do
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preterito, sive in prmsenti, non solantur afflictas
mentes, quemadmodum existimant; sed pluri-
mis consolationem omnem eripiunt plané, et in
desperationis gurgitem tantum non demergunt.
Quot enim pie anime promissionibus Evangeli-
cis firmiter et ex animo credunt et assentiuntur,
atque etiam in Christum unum et unicé recum-
bunt, etc. quibus tamen peccata sua remissa esse
certo non sit, nedum fide divind persuasum,
quanquam id unum omnium maxime vellent:
destituunturne hi fide salutari ac proinde salutis
incapaces sunt ? absit [ut hoc] dicamus.»

5. Neque etiam tertio et ultimo, fides justifi-
cans proprie est fiducia venie peccaterum et
@=terne salutis per et propter Christum ob-
tinende, prout alii paulo moderatiores volunt ;
nam et hzc fiducia ex fide nascitur} atque
in voluntate est cum fides in intellectu sit sita.
Verum quidem est, ista duo in justificatione pec-
catoris nexu individuo semper esse conjuncta,
unde et swepe in Scripturd fidei nomen pro fi-
ducid usurpatur; quod etiam multi Romanenses
confitentur, teste Suarezio,® et res per se clara
est; non tamen propterea ista duo confundenda
sunt. Confusio rerum distinctarum multas, proh
dolor, lites minimé necessarias cum in hoc ar-
gumento, tum etiam in aliis, peperit atque indies
parit fovetque in Ecclesii.

6. Distinctionem fidei et fiducie preter multa
Scripture loca atque etiam Patrum testimonia,
que vulgo citantur ab iis qui de rebus hisce
fusius disputant, et ad que a contra sentienti-
bus * nihil prater mera Cresphugeta reponitur,
et preter rationes hactenus allatas; distinctio-
nem, inquam, hanc suis etiam suffragiis compro-
bant plurimi doctissimi Protestantes, licét non
omnes eidem mente et ratione; Beza ;4 P. Mar-
tyre R. Smythmo Anglo Romanensi distinctio-
nem hanc urgenti ex loco ad Ephesios sapius ci-
tato, ultro concedit, fidem et fiduciam differre ;
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not, as they suppose, comfort those who are troubled in
mind, but rather from most persons they altogether take
away every consolation, and all but plunge them into the
abyss of despair. For how many pious souls firmly and
from the heart believe and assent to the gospel promises,
and even recline solely on Christ alone, who neverthe-
less are not certain, much less persuaded by a divine faith,
that their sins have been forgiven, although they desire
this above all things. God forbid that we should say that
these are destitute of saving faith, and therefore incapable
of salvations

5. Nor again, thirdly and lastly, is justifying faith pro-
perly the assurance of obtaining forgiveness of sins and
eternal salvation, through and on account of Christ, as
others, who are rather more moderate, maintain ; for not
only does this assurance spring from faith,> but also it is
seated in the will, while faith is seated in the intellect. It is
true, indeed, that in the justification of the sinner these two
are always joined, with an indivisible union; whence also
the word * faith " is often used in scripture in the sense of
assurance, which is acknowledged even by many Romanists,
as Suarez testifies ;¢ and the thing is evident of itself; but
yet these two are not on this account to be confounded. The
confusion of distinct things has, alas! produced, yea daily
produces and nourishes in the Church many most unne-
cessary disputes, in this argument as well as in others.

6. The distinction between faith and assurance is not
only established by many passages from scripture and
testimonies of the Fathers, (which are commonly cited by
those who discuss these matters more at length, and to
which nothing but mere quibbles are replied by those who
think differently), and by the reasons above adduced, but
is also supported by the suffrages of many very learned
Protestants, though not all with the same design and
reason; Bezad; Peter Martyre to R. Smyth, an English
Romanist, who had urged this distinction from the text
in the Ephesians which has been so often cited, at once
grants that faith and assurance differ, and then, putting a
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deinde benigne illorum Theologorum Protestan-
tium qui ista confuderunt verba explicans, inquit,
¢ Quid aliud ferme sibi vult Philippus aliique
nostri fideles doctores, cum fidem qui justifica-
mur, appellant fiduciam, nisi eam non esse mor-
tuam, non ignavam, non humanam persuasio-
nem: Sed tam vehementem assensum ut ipsam
fiduciam habeat quam intimam et conjunctissi-
mam ? ete.” Zanchius*, ubi affirmat eandem fuisse
Buceri sententiam multis ab illo demonstratam in
Lib. de Reconciliatione Ecclesie? ; Piscatore; J.
Rivius 4 ; Jacobus ad Portum, Theologus Lausan-
nensis®, “Ex quibus verbis f luculenter,” inquit,
« apparet, verum esse id quod prestantissimi
Theologi, Calvinus et Beza, observirunt: nem-
pe fiduciam a fide, tanquam effectum a causi,
differre, ac proinde a nonnullis perperam con-
fundi, quamvis illa duo indissolubili nexu, quo-
ties de fide justificante agitur, cohereant, etc.”
Ibidem et fusé docet heec duo differre non tan-
tum ut causam et effectum, sed etiam subjecto,
actu, et objecto, et tandem sic concludits ; ¢ Qui
aliter sentiunt, atque h®c confundunt summis
difficultatibus se involvunt, ex quibus se expe-
dire nequeunt, etc.” Theologi Remonstrantes® ;
Archiepiscopus Spalatensis ! ; Jacksonius An-
glusk ; Chibaldus item Anglus in suo, cui titulus
est Fidei Examen, libello! , prolixé refellit sen-
tentiam, ut appellat, Lutheranorum (quanquam
etiam multi alii in eodem luto cum illis hereant) -
qui fidem justificantem per fiduciam remissionis
peccatorum accepte definiunt. Errat tamen et
ipse cum multis aliis,™* quando® fidem justifican-
tem definit per fiduciam, qui in Christum recum-
bimus pro gratii et salute per eum obtinendi.
Vide Georg. Dounamum ° fusé hac de re contra
Pemblium disserentem, plures non est necesse in
re tam apertd nominare.

Eccles, L. 7, cap. 11, n. 205. * On Justifying Faith, p. 108. ! [Tryall of Faythe, book
2], cap. 8, [p. 188-172.] ™ Vide Pemblium in suis Vindiciis Gratie, p. 257, et se-
quentes circa libri finem, [p.139,], aliosque. * [p.7.] * [B.2,c.1 p. 96, sq.] ° De
feedere gratim [On the Covenant of Grace,] cap. 8, pp. 77, 78, et in Appendix 7, p, 211, &c.
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favourable construction on the words of those Protes-
tant Theologians who have confounded them, says;
¢ Philip Melanchthon, and others of our faithful doctors,
when they call the faith by which we are justified assur-
ance, mean little else, than that it is not a dead, not a
slothful faith, not a human persuasion, but so vehement an
assent as to have assurance as intimate as possible, and
most closely conjoined.” Zanchius,* where he affirms that
Bucer has shown this to have been his opinion, in many
places of his book de reconciliatione Ecclesi ; ® Piscator ; °
J. Rivius ; ¢ Jacobus ad Portum, a theologian of Lausanne ; ©
“From which words,!” he says, ‘it clearly appears that
that is true which the most eminent theologians [especially]
Calvin and Beza have remarked, viz. that assurance differs
from faith as effect from cause, and that therefore they
are wrongly confounded by some; although, whenever
justifying faith is in question, they cohere with an indisso-
luble union.” And in the same place also he largely
proves that these two differ, not only as being cause and
effect, but also in subject, act, and object. And, finally,
he thus concludes,f ¢ They who think differently, and
confound these, involve themselves in very great difficul-
ties, from which I cannot see how they can extricate
themselves.” The Remonstrant Theologians;® the Arch-
bishop of Spalatro ;! Jackson an Englishman ; * William
Chibald, also an Englishman,' prolixely refutes the opinion
of the Lutherans, as he calls it, (though many others stick
in the same mire), who define justifying faith by an as-
surance of having received forgiveness of sins, Yet he
himself also errs, with many others,™ when™ he defines
justifying faith by that assurance wherewith we repose on
Christ for grace and salvation to be obtained through Him.
See George Downam,® (we need name no more in so clear
a matter), who diffusely treats of this matter against
Pemble.
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Lib. 1, de Justificatione, cap. 2.

7. Fides justificans, distincté et Theologice lo-
quendo, nihil aliud est quam assensus animi fir-
mus ac certus & S[piritu] S[ancto] per verbum
eductus, quo omnia a Dec in Scripturis revelata,
ac presertim de mysterio redemptionis et salutis
nostre per Christum facte, verissima esse sta-
tuimus propter authoritatem Dei revelantis.

8. Proinde in se et essentid sua spectata, ni-
hil est aliud quam fides Catholica, que et ipsa
proculdubio hominem justificat, si cetera omnia
ad justificationem necessaria ei adsint.

9. Ejusque subjectum est intellectus, non au-
tem voluntas, quanquam ré Credere 2 voluntate
imperetur; ¢ est”’ enim ¢ fides voluntarius ani-
me assensus.”’ ‘¢ Cmtera potest homo nolens,
sed credere non nisi volens.?” et cim cordi
actus credendi tribuitur in Scripturd, mens intel-
ligitur ; cim credere proprié loquendo nihil aliud
sit qudm ei quod dicitur assentiri, illudque pro
vero habere : hactenus enim pluribus est de-
monstratum, fiduciam nullam fidei partem esse,
ut neque proprié speit est; fiducia enim non est
tantum futuri fiducia, sed etiam prasentis, veluti
cum quis fidit suo robori dum sarcinam portat,
vel celeritati dum currit ; magis tamen ad spei
naturam accedit quam ad fidei, unde dicitur
esse spes roborata. Multis Scriptur® et Patrum
testimoniis hec sententia confirmari posset, sed
quia brevitati studemus, lectorem ad eos qui
hisce de rebus copiosius scribunt remittentes,
audiamus quid plurimi etiam Protestantes hac
de re sentiant. And. Rivetus, scriptor nupe-
rus,® fatetur, hanc esse quorundam Protestan-
tium sententiam, quam nec damnare audet ;
legat verba apud Authorem cui otium est;
idem tamen aliorum errorem sequutus? conten-
dit, ¢ fidem justificantem non esse habitum unum
numero simplicem absoluté; sed unum aggre-
gatione et quodam modo compositum ex duo-
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7. Justifying faith (to speak accurately and theologi-
cally) is nothing else than a firm and sure assent of the
mind, produced by the Holy Ghost from the word, by
which we acknowledge all things revealed by God in the
Scriptures, and especially those concerning the mystery of
our redemption and salvation, wrought by Christ, to be
most true, by reason of the authorily of God who has re-
vealed them.

8. Therefore, considered in itself and in its essence, it
is nothing else than Catholic faith, which itself doubtless
justifies a man, if all the other things which are neces-
sary to justification accompany it. '

9. And its subject is the intellect, and not the will, al-
though belief is ruled by the will ; for ¢ faith is a willing
assent of the soul;®" ¢ Other things a man can do,
though unwilling ; but he can believe only when he is
willing ; ®” and when the act of belief is in Seripture at-
tributed to the heart, we must thereby understand the
mind ; since to believe, properly speaking, is nothing else
than to assent to what is said, and to account it true;
for thus far we have shown, by many proofs, that as-
surance is no part of faith, nor indeed does it properly
belong to hope 1 either ; for assurance is an assurance not
only of what is future, but also of what is present, as
when any one confides in his strength when carrying a
burden, or in his swiftness when he runs; yet it ap-
proaches nearer to the nature of hope than to that of
faith, whence it is said to be ¢ hope strengthened.” This
opinion might be confirmed by many testimonies from the
Scriptures and Fathers, but, because we study brevity, re-
ferring the reader to those who write more copiously on
these matters, let us hear what many even Protestants
think on this subject. Andrew Rivetus, a recent writer,®
allows that this is the opinion of some Protestants, and
that he dares not condemn it ; whoever has time, let him
read the writer’s own words; yet he himself, following
the error of others,® contends that ¢ justifying faith is
not a habit, one in number, and absolutely simple ; but
one by aggregation, and after a certain manner composed

2
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bus,® "’ nimirum et assensum in intellectu, atque
simul fiduciam in voluntate continere. * Beza
s@pe idem affirmat ;> Jacobus ad Portum ;¢ Pis-
cator,? ubi loca illa ® quee ad sententiam contra-
riam confirmandam adduci solent, ¢ non de fiducid
sed de mentis certd persuasiope intelligenda esse,”
contendit ; argumento etiam communi, sed so-
lido, usus; ¢¢ Nullus habitus in subjectis, genere di-
versis, ut sunt intellectus et voluntas, simul esse
potest, etc.” Gerardus Vossius ; f R. Hookerus ; &
J. Camero," ubi hec eadem diserte astruit; plu-
res non cito, neque enim necesse est in re tam
clard. Quocirca Alstedius! inter questiones
qua inter Protestantes Theologos ventilantur
hanc ponit,* « An fides sit in intellectu” tan-
tim, ¢“vel” etiam “in voluntate ?” Fidem quidem
fiduciam, charitatem, et alia dirigere et guber-
nare, verum est ; non tamen est idcirco in earum
virtutum potentiis ; quemadmodum prudentia in
omnibus virtutibus vim exercet suam et opera-
tur, non tamen in ommium illarum potentiis in-
haret.

10. Generale et adequatum objectum fidei jus-
tificantis est omnis veritas & Deo in Scripturd
revelata, fatentibus omnibus Protestantibus, ut
frustra sit 1 Bellarminus™ aliique operosé hoc con-
tra illos probantes quod ipsi non negant. Dico
in Scripturd, quia regula adequata et infallibilis
cui fides salvifica innititur, in solis Scripturis
actu aut virtute continetur. Aliud quidem sen-
tiunt hodie multi Romanenses contra Scripturam
et Patres, aliosque etiam Theologos in ipsd Ro-
mané ecclesid celeberrimos : sed disputatio illa
non est hujus loci.

11. Principale tamen objectum illius, quodque
pre aliis fideles { respicit in ipso justificandi actu,
est Christus ut mediator et redemptio per illum
facta, ut patet ex clarissimis Scripture locis,®
¢ Per Christum, etc.” ¢ P Justitia Dei per fidem
Christi etc.” aliisque innumeris. Neque hoc ne-
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of two,® viz., that it includes assent in the intellect, and
at the same time, assurance in the will. .Beza, in his
Apol. pro justif. contra anonymum, often affirms the same.b
Jacobus ad Portum, in the passage above cited ;¢ Pisca-
tor,d where he contends that those textse which are wont
to be adduced to establish the contrary opinion ‘¢ are not to
be understood of assurance, but of a certain persuasion of
mind ;” using also that common but solid argument, that
“ no habit can be at once in subjects differing in kind, as
do the intellect and the will, &c.” Gerard [J.] Vos-
siusf; R. Hookers; J. Cameron,® where he expressly sup-
ports these same doctrines. I cite no more; for indeed
it is unnecessary in a matter so evident. Wherefore
Alstedius,! among the questions debated among Protestant
divines, puts this one:k “ Whether faith be situated in
the intellect” only, « orin the will” also? That faith
directs and governs confidence, love, and the other feel-
ings, is indeed true; but it is not, on that account, in
the powers of these virtues; in the same way that pru-
dence exerts its influence and works in all virtues, but yet
is not inherent in the powers of any of them.

10. All Protestants confess that the general and ade-
quate object of justifying faith is all truth revealed by
God in Scripture; so that it is in vain fhat Bellar-
mine! and others laboriously prove against them what
they do not deny. I say in Secripture, because the ade-
quate and infallible rule on which saving faith rests, is
contained, actually or virtually, in the Scriptures alone.
Many Romanists now-a-days think otherwise, contrary to
Scripture and the Fathers, and even to other divines much
esteemed in the Roman Church itself: but this discus-
sion does not belong to this place.

11. Its principal object, however, and what above all
others, in the very act of justification, concerns the faith-
ful, is Christ as Mediator, and the redemption wrought by
him, as is evident from most clear texts of Scripture.
¢ That through Christ, &e.”° « Even the justice of God,
by faith of Christ &c,.”’? and others innumerable. Nor do
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gant Romanenses ; quia “justificatio impii,” ut
inquit Thomas @, pertinet “ ad bonitatem et mise-
ricordiam Dei se superabundanter diffundentem ;”
hanc autem non est invenire extra Christum et
salutem in illo oblatam. Stapletonus,® « Fides jus-
tificans seu disponens ad justitiam principaliter
quidem respicit Christum ut mediatorem et re-
demptionem per illum factam, non tamen* unicum
[et proprium] est illud fidei justificantis objec-
tum, ete.” Suarez,c * Fides Dei, ut justificatoris
per Christum, est quasi propria fides justificans,
etc.” quod confirmat ex Paulo,d ¢ Credenti in
eum qui justificat impium, fides ejus reputatur
ad justitiam,” et ex Concilii Tridentini decreto de
justificatione ¢ dum post generalem fidem eorum
que revelata sunt additur, “ Atque illud im-
primis, 2 Deo justificari impium per gratiam ejus,
etc.” Cornelius a Lapidef, ¢ Fides qus inchoat
justitiam ' (quidni etiam que eontinuat provehit-
que ?) “proprié¢ et proximé est fides in Christum
redemptorem.” Jac. Reihingius, cum adhuc Je-
suita esset, et quidem non obscuri nominis in
Germania (postea enim se Lutheranis adjunxit)
contra Meisnerum, ut legere est in Meisneriana
excubiarum papisticarum depulsione,8 ¢ Meis-
nerus fidem relaté sumptam, ut est apprehensio
meritorum Christi, & pontificiis non agnosci secri-
bit: Audax calumnia, audiamus Tridentinum Sy-
nodum, etc.” deinde recitatis verbis decretit
ita inquit, ¢ Si cumprimis credimus impium jus-
tificari per redemptionem in Christo, si fidimus
Deum nobis propter Christum propitium fore,
quomodo fidem in Christi merita relatam, et fidu-
ciam remissionis per Christum obtinendz abjici-

- mus, et, ut Meisnerus blaterat, exsibilamus ?

eto.” Nemo Romanensium, nisi malé sanus, hoc
negaverit, ut malé Protestantes quidam hujus
contrarium illis impingant.
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the Romanists deny this ; because ¢ the justification of the
sinner” (as says St. Thomas Aquinas®,) « pertains to the
goodness and mercy of God superabundantly diffusing it-
self.” But this cannot be found apart from Christ, and from
the salvation offered in Him. Stapleton,b « Faith justifying
or disposing to justice principally indeed regards Christ as
Mediator, and the redemption wrought by Him ; but this is
not the sole [and the peculiar] object of justifying faith,&c.”
Suarez,c ¢ The belief of God, as our justifier through
Christ, is as it were the proper justifying faith;” which
he confirms from St. Paul,d ¢ To him that believeth on
Him that justifieth the ungodly, his faith is counted for
justice ;" and from the decree of the Council of Trent on
Justification,> where, after the general faith of those
things which are revealed, there is added, « And this es-
pecially, that the wicked is justified by God, through his
grace, &c.”” Cornelius & Lapide,f < Faith which com-
mences justice ” (why not also that which continues and
carries it on) “ is properly and strictly faith in Christ the
Redeemer.” Jacobus Reihingius, while he was yet a Je-
suit, and indeed of no obscure fame in Germany, (for he
afterwards joined himself to the Lutherans) arguing against
Meisner (as may be read in Meisner’s excubiarum papisti-
carum depulsio &,) says “ Meisner writes that faith taken
relatively, as it is the apprehension of the merits of
Christ, is not acknowledged by Romanists. What an
audacious calumny! Let us hear the Council of Trent,
&c.” then, having recited the words of the decree}: he
thus writes: « If we believe, in the first place, that the
wicked is justified through the redemption in Christ ; if we
trust that God will be propitious to us on account of Christ ;
how do we reject and (as Meisner slanderously asserts)
cast aside with scorn faith referred to the merits of Christ,
and assurance of forgiveness to be obtained through Him.”
No Romanist in his senses would deny this ; so that those
Protestants are wrong who ascribe the contrary to them.



22

* [p. 10.]

* De justif.
1ib. 1, cap.
14, sect. Re-
spondebunt,
&ec., pluri-
busque aliis
in locis.

b De justif,
lib. 9, cap. 7,
[§ Denique
omnes.]

¢ Instit,lib.
3, cap. 186,
sect. 1, non
[enim aut
fidem] som-
niamus, &ec.

4 August.lib.
de fide et
operibus, [t.
6.] cap. 14,
§ 21.]

¢ Bellarmi-
nus de [no-
tis] Eccle-
sliz t. 2]
L4 c9,
sect. Simo-
niani, &ec.

t [£d. 2
potest.]

Lib. 1, de Justificatione, cap. 3.

CAPUT III
An fides sola justificat #

1. QUASTIO hzc plerisque utriusque liti-
gantium partis tante molis esse videtur, ut de
ed immortali dissidio et bello irreconciliabili sibi
contendendum esse putent; quam veré nunc in
timore Domini et seposito omni partium studio
despiciamus.

2. Protestantes omnes qui sola fide nos jus-
tificari contendunt, semper tamen fidem vivam
intelligi volunt et per charitatem operantem, sci-
licet operibus et charitati conjunctam, proposito
saltem bene operandi, cim videlicet bona opera
specialiter prestari non possunt: proinde in hac
propositione “ Fides sola justificat,” particulam
« gola” non subjectum sed* predicatum determi-
nare volunt. Hanc esse communem Protestan-
tium sententiam non diffitentur ipsi Romanenses
quando sobrié¢ agunt ; Bellarminus# ; Stapletonus,
quanquam adversarius vehemens, ® ¢ Denique,
omnes, ad unum, Protestantes docent fidem quee
justificat esse vivam, et operantem per chari-
tatem aliaque omnia bona opera;”’ cui senten-
tiz firmande citat Calvini verba.c Qua igitur
fide, aut charitate saltem, Bellarminus, cum aliis
plurimis Romanensibus, impingit, per distortas
consequentias, omnibus hujus temporis sectariis,
ut Protestantes mos illi solennis est appellare,
impiissimam haresim Simonis et Eunomii, eorum-
que qui tempore Apostolorum exorti ¢, solam fi-
dem sine operibus ad salutem sufficere asseru-
erunt ¢ Negari non possuntt multa incommo-
dius duriusque a Lutheranis aliisque nonnullis
rigidioribus Protestantibus in hoc argumento
dicta, quibus tamen non tam impugnare illi in-
dividuum bonorum operum cum fide justificante
nexum, quam coram divine justitiz throno ad
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CHAPTER IIL
Whether fuith alone justifies ©

1. O most of the disputants, on both sides, this question
appears of 8o great importance, that they think
they must: contend about it with a never-ending

dissension, and an irreconcileable war; how truly, let us

now examine, in the fear of the Lord, and laying aside all
party feeling.

2. All Protestants who contend that we are justified by
faith alone, always mean a living faith, and one which
works by love ; that is, joined to works and love, with at
least the intention of doing good works, viz. when good
works specially cannot be performed. Therefore, in this
proposition, « faith alone justifies,” they intend the word
« glone” to determine not the subject but the predicate.
Romanists themselves, when they are moderate, do not
deny that this is the common opinion of Protestants.
Bellarmine ® ; Stapleton, though a vehement adversary b,
« Lastly, all Protestants to a man teach that the faith
which justifies is living and working by love, and all
other good works ;" to confirm which opinion he cites
Calvin’s words.c  With what good faith then, or at least
with what charity, does Bellarmine, along with many
other Romanists, ascribe, by means of distorted inferences,
to all the sectaries of this time (as it is his wont to call
Protestants) that most impious heresy of Simon Magus
and Eunomius, and those contemporaries of the apostles, 4
who asserted that faith alone, without works, suffices to
salvation.e It cannot be denied that many things have
been said very incorrectly and harshly on this subject, by
the Lutherans and some others of the more rigid Pro-
testants ; by which, however, they are not to be thought,
if we only interpret their words charitably, so much to
deny the indivisible connexion of good works with justify-
ing faith, as their concurrence, in the act of justifica-

T e T i e,
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actum justificationis concursum negare censendi
sunt, modo charitas adsit; ab istiusmodi tamen
periculosisgimis hyperbolis durissimisque cata-
chresibus, nimis patienter huc usque auditis,
quacunque demum ratione excusari possint, ab-
stinendum est, nec in Ecclesia diutius ferendse
sunt; nisi hominum quorundam novorum autho-
ritatem divinee veritati anteferre velimus.

3. Quod t ad nauseam usque ex Augustino* re-
petunt, 1 ¢ Bona opera sequi justificatum, non
autem praecedere justificandum :” Nz illi men-
tem Augustini nunquam sunt assequuti, loquitur
enim eo loco Augustinus de operibus justitie,
quz “ perceptd et professa fide,” ut ipse ait, fide-
libus deinde diligenter toto vite cursu prestanda
sunt, seu de operibus illis que per justitiam ha-
bitualem, i. e. in ipsd justificatione infusam, in-
harentem, et permanentem efficiuntur, (semper
enim Augustinus, ut hoc obiter dicam, justifi-
cationis gratiam non in sold peccatorum remis-
sione, sed etiam in sanctificatione statuit, sed
de hoc infra) atque sic speciali quadam ratione
dicuntur bona opera, non autem de iis ‘quee per
Spiritiis Sancti gratiam assistentem et praepa-
rantem fiunt, ante, et ad justificationem peccato-
ris ; legatur locus, ut et liber de Spiritu et littera,
ad quem Augustinus lectorem * ibidem remittit,
¢ Per Spiritum incorporatus factusque membrum
ejus, potest quisque, illo incrementum intrinsecus
dante, operari justitiam: etc.” ¢ Opera illa jus-
tificationem precedentia non facimus per Spi-
ritum inhabitantem et specialem justificationis
gratiam, sed per Spiritum extrinsecus preparan-
tem et assistentem, ut Augustinus clarissimé dis-
tinguit 4 (atque cum eo omnes Theologi doctio-
res) et per gratiam vocationis et conversionis.

4. Graviter errant, qui nullam Dei gratiam
preter unicam in justificatione infusam agnos-
cunt, vel saltem hanc omnibus aliis preire con-
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tion, before the throne of divine justice. Nevertheless,
on whatever grounds these most dangerous hyperboles and
extremely harsh perversions of words (which hitherto have
been too patiently listened to), may be explained away,
we must abstain from them, nor are they any longer to be
tolerated in the Church, unless we wish to prefer the
authority of a handful of moderns to the divine truth.

3. As to what they repeat, even to satiety, from St.
Augustine,® viz. that * good works follow a justified per-
son, but do not precede in one about to be justified,”
truly they have never mastered the sense of St. Augustine ;
for he speaks in this place of works of justice, which,
“ after the faith” (as he himself says)  has been received and
professed,” are thenceforward to be diligently performed by
the faithful, through the whole course of their life ; or of
those works which are performed through justice, which
is habitual 7 e. infused in the act of justification, inhe-
rent, and permanent ; (for St. Augustine always, to mention
this in passing, makes the grace of justification to consist
not in forgiveness of sins solely, but also in sanctification :
but of this hereafter :) and thus, by a sort of special
reason, they are called good works. But St. Augustine
must not be understood of those good works which are
done through the assisting and preparing grace of the
Holy Ghost, before and towards the justification of the
sinner : let the passage itself be read, and also that®
to which St. Augustine there refers his readers: « Being
through the Spirit incorporated and made a member of
Him, each one is able (He giving the increase from
within) to work justice.”° These works which precede
justification we do not perform by the indwelling Spirit
and the special grace of justification, but, as St. Augus-
tine (and with him all the more learned theologians) most
perspicuously distinguishes, ¢ by the Spirit preparing us
from without, and assisting, and by the grace of calling
and of conversion.

4. They who acknowledge no grace of God, save that one
only which is infused in justification, or who contend that -
at least that one goes before all others, greatly err; since
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Lib. 1, de Justificatione, cap. 3.

tendunt, quum fidem saltem justificationem na-
turd pracedere, negari non poterit, quam certé
non ex nobis sed ex Christi gratia preeveniente
habemus.* Rectius ergo alii saniores et mode-
ratiores Protestantes ultro concedunt, varios ac-
tus dispositorios et preeparatorios per Spiritum
Sanctum assistentem et non per solas arbitrii
nostri vires in nobis productos ante justificatio-
nem requiri, quanquam vim aliquam justificandi
eosdem habere negent illorum plerique.®

5. Dicta quidem scriptave omnia que pro sin-
gulis hisce actibus dispositoriis communiter a
Romanensibus aliisque citantur (ut illud *Spe
salvi facti sumus.” 4 ¢ Remissa sunt ei peccata
multa, quoniam dilexit multum,” et quadam alia
etc.) licét solidé non probent intentum, graviter
tamen errant ii qui rem ipsam propterea negant,
que ex aliis innumeris Scripturee locis certissi-
ma est.

6. Dispositorios hosce actus ex fide et gratid
preeveniente factos, recté negant omnes Protes-
tantes justificationem ulld ratione, vel etiam de
congruo mereri, sed id idem inficiantur plurimi Ro-
manenses contra Bellarminum ¢ aliosque suoyneois ;
Dominicus & Soto f, Stapletonuss cujus verba quia
observatu digna sunt huc ascribam, ¢ Non ex-
cluduntur” a justificatione * opera gratiz et speci-
alis auxilii, concurrentia cum fide et disponentia
ad [regenerationem et] remissionem peccatorum,
quze tamen etsi concurrere dicantur cum fide,
non merentur tamen ullo sensu, justificationem
primam, ut inferunt ex nostra sententia adver-
sarii. Nam illud meritum de congruo, respectu
primaz gratiz, jam ex Scholis Catholicis pcené
explosum est. etc.” * plurimis aliis in illius ope-
rum locis eadem legere est ; Alvarez®, qua etiam
‘‘sententia est,” ut ait, multorum ¢ gravissimorum
Thomistarum 1”, quod etiam confitetur Andreas
Vega, quanquam ipse sequutus Scotum, contra-
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they cannot deny that faith at least precedes justification
in nature ; which [faith] we certainly have not from our-
selves, but from the preventing grace of Christ.* More
rightly, therefore, do other Protestants, who are more
sound and moderate, willingly concede that various dis-
posing and preparing acts, produced in us through the
Holy Ghost assisting, and not by the sole powers of our
free-will, are required before justification, though most of
them® deny to these acts any power of justifying.

5. Although not every thing which has been said and
written, and is commonly cited by Romanists and others
for each of these disposing acts, (‘e. g. < We are saved by
hope,*” ¢ Her sins, which are many, are forgiven, for she
loved much,?” and some others), fully proves the point in
question, yet they greatly err who, on that account, deny
the thing itself, which is most certain from innumerable
other passages of Scripture.

6. All Protestants rightly deny that these disposing
acts done by faith and preventing grace, merit justifica-
tion in any way, even in that of congruity; but very
many Romanists also deny this, in opposition to the opi-
nion of Bellarmine,® and others who agree with him ; Do-
minicus 3 Soto ; ¥ Stapleton,® whose words I will here give,
as they are worthy of notice; ‘ Works of grace and
special aid, which concur with faith and dispose to [rege-
neration and] the forgiveness of sins, are not excluded”
from justification; “ but, though they are said to concur
with faith, yet they do not, as our adversaries infer from
our opinion, in any sense merit the first justification ;
for merit of congruity, in respect of the first grace, is

. now almost exploded from Catholic schools.” The same

things may be read in many other places of his works. Al-
varez ;® who also says it is the opinion of many most
influential Thomists,! which Andreas Vega also confesses
(though he himself, following Scotus, defends the con=
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rium defendat ;* Paulus Benius;® Hosius,® aliique
plurimi quibus citandis supersedeo. Favet Serip-
tura quoties gratis et per gratiam, etc. nos justifi-
cari dicit ; favent et Patrum testimonia, Augustini
prasertim, quanquam et quedam ex illo contra
sentientes proferre soleant, propter meriti sive me-
rendi vocabulum laté et laxé ab illo, pro impe-
tratione seu consequutione de facto, hac in causa
nonnunquam usurpatum. Favent denique et illa
verba Concilii Tridentini ¢ in quibus, nulld om-
nino adhibitd meriti distinctione, ‘¢ gratis justifi-
cari ideo dicimur, quia nihil eorum quae justifi-
cationem precedunt, sive fides sive opera, ipsam
justificationis gratiam promeretur.” Neque ta-
men idcircodispositorios hosce actus vim ullam jus-
tificandi habere, negandum est cum plurimis Pro-
testantibus : nisi enim plurimis et quidem claris-
simis Scripture locis vim apertam inferre velimus,
concedendum est, eos esse causas ipsius justifica-
tionis aliquo modo efficientes, non quidem per mo-
dum meriti ullius, vel levissimi ac tenuissimi, sed
ex sola Dei benignitate ac gratuiti promissione.
9. De fidei ipsius causalitate quis sanus dubi-
tet ? quis etiam dubitet de causalitate fiducie
venie propter Christum consequende, in qué tot
Protestantes, ut supra dictum, ipsam veluti ani-
mam fidei justificantis collocant, licét revera ad
spem pertineat ! ¢ Nemo,” inquit Ambrosius,®
“ potest bene agere peenitentiam,” (ac proinde
nec & peccatis justificari) *“nisi qui speraverit
indulgentiam, etc.” Quis autem a Deo indul-
gentiam certd firmiterque speraverit absque ali-
qué, saltem imperfectd et inchoatd, Dei dilec-
tione ? Poenitentiam, que sine spe et dilectione
Dei non fit, non tantim ad justificationem dis-
ponere, sed et medium esse consequendi remis-
sionem peccatorum, ideoque rationem aliquam
causz obtinere, clarissimé probant illa Scripture
loca, Ezech. c. 18., 21, 22, et 27 ; Luce c. 13, 3 ;
Act.c. 2,38; Act.c. 3,19; 1 Joh.cap. 1,7 et 9
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trary)® ; Paul Benius?; Hosius ¢, and many others, whom
it would be superfluous to cite. Scripture favours this
view, wherever it says we are justified gratis, and through
grace, &c. The testimonies also of the Fathers favour it,
especially St. Augustine ; although those of an opposite opi-
nion are wont to cite some passages from him also, because
the words merit and meriting are sometimes, in this mat-
ter, used by him in a wide and loose sense, for actual impe-
tration or obtaining. Lastly, those words of the Council
of Trent also favour it in which, without any distinction
of merit whatsoever, [it is said] ¢“ We are said to be justi-
fied gratis, because none of those things which precede
justification, neither faith nor works, merit the grace of
justification.” But we must not therefore assert (as very
many Protestants do) that these disposing acts have no
influence whatever in justifying. For, unless we wish
violently to distort very many and most clear texts of
Scripture, we must concede that they are in some way
efficient causes of justification ; not, indeed, in the way
of any merit, even the smallest and most trivial, but
solely from the benignity and gratuitous promise of God.

9. Who, in his senses, would doubt the causality of
faith ? or who would doubt the causality of assurance of
obtaining pardon, through Christ, in which so many Pro-
testants (as we have said above) place the very soul, as it
were, of justifying faith, although in truth it belongs to
hope ¢ ¢ No one,” says St. Ambrose,® ‘ can rightly be
penitent,” (nor consequently be justified from his sins)
¢ gave he who hopes for pardon.” But who can certainly
and firmly hope for pardon from God, without some love
of God, although but imperfect and inchoate ! That peni-
tence (which can never exist without hope and love of
God) not only disposes to justification, but is moreover a
medium of obtaining forgiveness of sins, and therefore
acquires, in a certain way, the nature of a cause, is most
clearly proved by the following passages of Scripture :—
Ezech. xviii. 21, 22, and 27 ; St. Luke xiii. 3 ; Acts ii. 38 ;
iii. 19; 1 Johni. 7 and 9 ; to omit an infinite number of
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Lib. 1, de Justificatione, cap. 3.

versibus, ut alia infinita mittamus, quibus certe
locis non tantum docetur qui, qualesve sint,
quibus peccata remittuntur, * ut frigidé ea diver-
sum sentientes Protestantes explicant, sed et
quam ob causam, causam, inquam, suo modo et
in suo genere, vel sub qua conditione remittan-
tur : inter alios Protestantes videatur Vorsti-
us . Nihil frequentius apud Patres legas quam
per peenitentiam peccata deleri, ablui, purgari ut
per medicinam, abstergi. Idem etiam affirmant
doctiores quidam Protestantes, et quotquot hoc
contentioso et pugnaci ssculo pacis et concordise
inter partes studiosi fuere, A. Fricius, de quo pos-
tea; Archiepiscopus Spalatensis ¢; Zanchiusd;
Vorstius ¢; Remonstrantes f; Franciscus Whyt-
#us ¢; sed hac de re paulo post pluribus agemus.
De orationis etiam vi, qua supplices a Deo cum
publicano aliisque omnibus piis postulamus ve-
niam peccatorum ut eandem consequamur, sic
edocti ab ipso Servatore nostro,  Dimitte nobis
debita nostra,” uti de aliis quibusdam preeviis ac-
tibus, quid attinet dicere? res enim ipsa sole me-
ridiano clarior est. Neque tamen non ideo gra-
tis justificamur, quemadmodum Scriptura docet,
nam in his nihil omnino meriti ponimus, non
magis quam in fide ipsé qua certum est nos in-
strumentaliter justificari, neque tamen idcirco
non omnino gratis. Amandus Polanus, scriptor
alioqui rigidus, vi tamen veritatis coactusb,
hanc ponit thesin tanquam communem omnium
Protestantium sententiam et Patrum doctrinee
maxime consentaneam ; “ Remissionem pecca-
torum resipiscentia, confessione, precibus, la-
chrymis, ex fide profectis, impetramus, sed non
meremur propri¢ loquendo, ac proinde impetra-
mus remissionem peccatorum non merito peeni-
tentiee et precationis nostrs, sed misericordia et
benignitate Dei;” quam thesin post ejusdem de-
clarationem satis sanam, confirmat quibusdam
clarissimis Patrum testimoniis, quibus infinita
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other texts, by which certainly it is not only shown who
and of what sort they are whose sins are forgiven (as
they are coldly explained by those Protestants who think
differently), but also for what cause (cause, I say, after
its own manner and in its own kind), or under what con-
dition they are forgiven. See, amongst other Protestants,
Vorstius.2 Nothing is more common in the Fathers than
to read that through penitence sins are blotted out, washed
away, purged as by a medicine, wiped out. The same is
affirmed by some of the more learned Protestants, and
by whoever, in this contentious and quarrelsome age, have
been anxious for peace and concord between the dissen-
tient parties ; A. Fricius (of whom hereafter),> the Arch-
bishop of Spalatroc; Zanchiusd; Vorstiuse; the Remon-
strants f ; Francis Whyte.s& But afterwards we shall treat
of this at length. And what needs it also that we should
speak of the power of prayer, by which we, with the pub-
lican, and all other pious persons, do humbly beg from God
pardon of our sins, in order to obtain the same, having
been so taught by our Saviour Himself,  Forgive us our
ging,” or of that of other previous acts,—since the matter is
clearer than the noon-day sun. Nor does this interfere
with our being justified gratis, as the Scripture teaches,
for in these we put nothing at all of merit, any more than
in faith itself, by which it is certain that we are instru-
mentally justified ; nor yet, on that account, not altogether
gratis. Amandus Polanus, a writer rigid in other re-
spects, yet compelled by the force of truth,® lays down this
thesis, as the universal opinion of all Protestants, and
very agreeable to the teaching of the Fathers. ¢ By re-
pentance, confession, prayers, and tears, proceeding from
faith, we obtain forgiveness of sins, but we do not, properly
speaking, merit it ; and therefore we obtain forgiveness of
gins, not by the merit of our penitence and prayer, but by
‘the mercy and benignity of God.” Which thesis, after a
sufficiently sound elucidation, he confirms by some very
clear testimonies of the Fathers, to which we could add
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alia adjicere possemus, nisi res ipsa clarissima
ac certissima esset. Utinam omnes Protestan-
tes hanc sententiam sic a2 Polano expressam con-
stanter profiterentur: nihil enim feré litis hac
de re inter saniores utriusque partis amplius su-
peresset. Conradus Pelicanus,* ¢ Multee etiam
apud Christianos sunt vie consequendi peccato-
rum remissiones, de quibus Origenes ®* et Cyril-
lus post eundem,® quee et abbreviata invenies
in Glossa Ordinaria 4; sc. Baptismus, Martyrium,
Eleemosyna, remissio in delinquentes contra nos,
conversio impiorum verbo et exemplo procu-
rata, charitatis insignia opera, confessio humilis
Deo facta, vel homini, cam lachrymis et cordis
amaritudine, etc.” Hac quidem damnant rigidi
et pertinaces Zelotee, imprimis Lutherani, tan-
quam cum doctrinA Romanensium coincidentia
(C. H. Echarduse et I. Himmelius f aliique :) sed
quid aliud, Lector cordate, ab istiusmodi homini-
bus exspectes, qui non tam judicio qudm insana
contradicendi libidine in scribendo ducuntur ? Ea-
dem legere est de vi et efficacid pii fletiis et je-
junii in delendis peccatis nostris per immensam
Dei misericordiam apud R. Hookerum & contra
inanes Puritanorum cavillationes, et apud Gul.
Covellum in sui pro Hookero Apologia » et
apud Franciscum Whiteum.!

10. Communiter tamen feré Protestantes fide
sold nos justificari docent, et quidem non per
modum dispositionis, ut Romanenses loquuntur,
sed per modum instrumenti, hoc est, nulla alia
re justificationem accipi, vel, ut ipsi loquuntur,
apprehendi, nisi fide.

11. Hic primdm inanes et inutiles quasdam
logomachias partibus nimium familiares paucis
tollamus, postea de re ipsa fusius dicturi.

12. Justificamur nos fide per modum, cum dis-
positionis, tum instrumenti, hec enim duo non
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numberless others, were not the thing itself most clea:
and certain. Would that all Protestants constantly pro-
fessed this opinion, thus enunciated by Polanus : for there
would remain scarce any matter for controversy regarding
this article among the more right-thinking of both sides.
Conrad Pelicanus,® ¢ There are many ways even among
Christians of obtaining forgiveness of sins, (concerning
which Origen,t and after him Cyril,c which you will also
find abbreviated in the Glossa Ordinaria,d) viz. baptism,
martyrdom, alms-giving, forgiving those who sin against
us, procuring the conversion of the wicked by word and
example, signal works of charity, humble confession made
either to God or man, with tears and bitterness of heart,
&c.” Rigid and pertinacious zealots, especially the
Lutherans, (C. H. Echard,> and J. Himmel,? and others),
condemn these things, as coinciding with the doctrine of
the Romanists. But what else, gentle reader, could you
expect from such men, who in their writings are guided
not so much by a sound judgment as by an insane eager-
ness for contradiction. You may read the same, concern-
- ing the power and efficacy of pious tears and fasting, in
wiping out our sins, through the boundless mercy of God,
in R. Hooker,g against the idle cavillings of the Puritans,
and in William Covell, in his Defence of Hooker['s Eccle-
siastical Polity],» and in Francis White .t

10. Protestants, however, almost universally teach that
we are justified by faith alone, and that not after the
manner of a disposition (as the Romanists say) but after
the manner of an instrument; that is, that justification is
received, or as they themselves say, apprehended by no
other thing than faith.

11. And here let us first remove out of the way, in a
few words, some idle and useless contests about words,
but too common to the parties, and after that treat more
at length of the matter itself.

12. We are justified by faith, not only after the manner
of a disposition, but also after that of an instrument ; for

3
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repugnant, siquidem fides atque etiam cwmtere
prerequisite dispositiones instrumenta qusdam
sunt justificationis nostrw, sive, quod eodem re-
dit, media, per que ex Dei promisso remissionem
peccatorum consequimur. “ Aliqui,” inquit To-
letus,®* * has dispositiones ad justitiam, solent ap-
pellare instrumenta interna justificationis; Con-
cilium tamen Tridentinum non usum est e for-
mé loquendi, quamvis vera sit, sed dispositiones
nominavit, etc.” Archiepiscopus Spalatensis b
affirmat, opera dispositoria ¢ remissionem pecca-
torum secum, si debité fiant, ex divind benigni-
tate et promissione, aliquo modo sive dispositive,
sive instrumentaliter, afferre,” et paulo ante,
« Sunt et alia multa etc. quibus * Deus tan-
quam dispositionibus, aut fortassé etiam tanquam
instrumentis promisit remissionem peccatorum,
etc.” Non fuit necessé adeo timidé et dubitan-
ter loqui, cdm res ipsa vera et certa sit.

13. Quod per fidem, tanquam organum, gra-
tiam justificationis accipi vel apprehendi dicunt
Protestantes, Nz illi Romanenses 4 nimium mo-
rosi censores sunt, quibus ista loquendi forma
improbatur, presertim propter verbum ¢ Appre-
hendendi’; eodem enim modo loquuntur etiam
multi doctissimi Romanenses ; Pererius®, ¢ Fides
est quasi medium quoddam per quod apprehen-
ditur justitia, et tanquam organum per quod vir-
tus mortis Christi ad nos derivatur. etc.” Mal-
donatus?, ¢ Per fidem Christum consequimur,
apprehendimus et possidemus.” Videatur et Es-
tius &; Claudius Espenceeus b, ubi horum novorum
Criticorum temeritatem recté castigat. Vulgatus
Latinus interpres i, ¢ Gentes que non sectabantur
justitiam, apprehenderunt justitiam,” non aliter
certé quam fide. Sed meminerint etiam Protestan-
tes permulti verbum (atque etiam verbo significa-
tam “ actionem) accipiendi vel apprehendendi non
nimis superstitiosé soli fidei tribuendum esse * ;”
nam etiam bonis operibus salutem accipere sive
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these two are not repugnant, since indeed faith, and also
the other prerequisite dispositions, are instruments, or,
what comes to the same, means, through which, from the
promise of God, we obtain forgiveness of sins. * Some,”
says Toletuss, « are wont to call these dispositions to
justice the internal instruments of justification; but the
Council of Trent has not used this phrase, though it is
correct, but has called them dispositions, &c.” The Arch-
bishop of Spalatro? affirms, that disposing works “ when
properly done, bring with them, from the divine benignity
and promise, forgiveness of sins, in some way, whether
as disposing or as an instrument;” and a little beforee,
“ There are also very many other things, to which, as dis-
positions, or perchance even as instruments, God has
promised forgiveness of sins.” It was not necessary to
speak so timidly and doubtfully, when the thing is true
and certain.

13. As to what Protestants say, that the grace of jus-
tification is received or apprehended by faith as by an
organ, verily, those Romanists? who condemn this ex-
pression, especially because of the word, ¢ to apprehend,’
are too morose censors ; for many most learned Romanists
also speak in the same manner; Pereriuse,  Faith is as
it were a kind of medium, through which justice is
apprehended, and like an organ, by which the virtue
of the death of Christ is communicated to us;”’ Maldo-
natus f, « By faith we obtain, apprehend, and possess
Christ ;" See also Estius 8; Claudius Espenceus®, where
he rightly chastises the rashness of these modern critics.
The Vulgate Latin translation!, “ The Gentiles which
followed not after justice have apprehended justice,” no
other wise certainly than by faith. But there are very
many Protestants who need to be reminded that the
word (and also « the action’ signified by the word) * of ¢ re-
ceiving’ or ¢ apprehending’ is not to be too superstitiously
attributed to faith alone*;” for we are said in Scripture to
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apprehendere in Scripturd dicimur ; ¢ Certa
bonum certamen fidei, apprehende,” i. e. ut ap-
prehendas ¢ vitam mternam®,” et, “ Mone ut di-
vites benefaciant, utt apprehendant vitam ster-
nam®.” ¢ Non quod jam accepimus, etc. sequor
autem, si quomodo apprehendame.” ¢ Sic cur-
rite ut apprehendatis?,” i. e. ut brabium—acei-
piatis ; verbum accipiendi legitur Matth. 19,
vers. 29. Lucz 11, 10. 1 Cor. 3, 8, atque aliis
innumeris in locis.

14. Mittamus etiam et illam leptologiam, An
Scriptura diserté alicubi dicat, Fidem solam jus-
tificare, (quod recté doctissimi quique Protestan-
tes negant; illud enim Marcie, « Tantdm cre-
de,” et illud Lucef, * Tantim crede, et ser-
vabitur,” illa, inquam, nihil ad rem faciunt:
quod Lutherus in sui Germanici versione ad
Rom. 3 ver. 28. particulam exclusivam * addi-
derit, nos pardm solliciti sumus, defendant qui
volunt, etc.) An saltem ®quipollentia legantur ;
(certe in illo8, « Scientes non justificari hominem
ex operibus legis, éiv u3, nisi per fidem Jesu Chris-
ti”, doctissimi quique interpretes Grweci et Latini,
plurimique Romanenses vocabulum ¢ nisi’ adver-
sativé intelligunt, ut idem valeat quod ¢ sed tan-
tim,” quemadmodum et alibi sepe in Scrip-
turd usurpatur. Videatur Estius®, qui etiam
illud i, ¢ Arbitramur justificari hominem per fi-

.dem sine operibus legis,” eodem modo intelligi

vult ; Cornelius & Lapide*, « Hanc propositionem
hic admittit D. Thomas i et Adamus Sasbout™,
¢ Homo non justificatur ex operibus legis, sed tan-
tim ex fide.’””) Qumstio tota est de sensu parti-
cule ¢ Sola’ vel ¢ tantim,” quocunque demum modo
in Scriptura extet, sive actu, sive virtute tantim.

15. Inanis etiam est Logomachia que movetur
de distinctione fidei in formatam et informem ;
illis enim distinctionis terminis nihil aliud intel-
ligunt Romanenses quam fidem vivam et mor-
tuam, ut Tacobus appellat®: fidei enim formam’
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receive or apprehend salvation by good works also ;
« Fight the good fight of faith, apprehend,” i. e. that you
may apprehend ¢ eternal lifes;” and, ¢ Charge them that
are rich that they do good . .. that they may apprehend
eternal life®?.” ¢ Not that we have already received, . . .
but I follow after, if by any means I may apprehend c.”
“ So run that ye may apprehend?,” i. e. that ye may receive
the prize. The word “ to receive” is met with in St.
Matt. xix. 29 ; St. Luke xi. 10; 1 Cor, iii. 8 ; and num-
- berless other places.

14. Let us also put aside the quibble, Whether Scrip-
ture any where expressly says that faith alone justifies,
(which all the most learned Protestants rightly deny : for
that passage ®, ¢ Only believe,” and thatf, ¢ Believe only,
and she shall be made whole ;”’ these, I say, are nothing
to the point in question. As to the addition of the exclu-
sive word ‘ only’ made by Luther in his German version
of Rom. iii. 28, we are little careful about it ; let those
defend it who choose;) or Whether there be words
equivalent at least ; (certainly in this verses, “ Knowing
that a man is not justified by the works of the law, except
by the faith of Jesus Christ,” all the most learned commen-
tators, both Greek and Latin, and very many Romanists,
understand the word “ except” in an adversative sense,
as equivalent to * but only;” a sense in which it is often
used in other passages of Scripture ; see Estius®, who
wishes also to interpret in the same manner, “ We con-
clude that a man is justified by faith, without the deeds
of the law!.” Cornelius a Lapide saysk, “ S. Thomas
Aquinas?! here admits this proposition, and Adam Sas-
bout™, ¢ a man is not justified by the works of the law,
but only by faith.’””) The whole question is, what is
the sense of the word “ alone,” or  only,” in whatever
manner (whether actually or only virtually) it exists in
Scripture.

15. That also is a fruitless contest about words which
is raised about the distinction of faith into formed and
unformed ; for by these terms of distinction Romanists
understand merely living and dead faith, as St. James
calls them®; for they are not so ignorant as to affirm
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esse charitatem, proprié¢ loquendo et quoad ipsam
fidei essentiam, non sunt Romanenses adeo ru-
des ut affirment ; hoc tantim volunt, fidem, non
quoad esse ejus meritorium, ut eorum quidam
inepté loquuntur, sed tantdm quoad vim et effi--
caciam justitiam et salutem proximé afferendi,
¢ charitate’ (significatione vocis ¢ forma’ latius
extensi) quasi formari ; quandoquidem nulla alia
fides valet ad justitiam et salutem consequendam
quam qua per charitatem operatur®, et per opera
eatenus, ut loquitur Iacobus®, perficitur et con-
summatur, imd veluti animatur, quanquam et
tota hec charitatis vis a fide primo et originarié
fluat, ut infrd diceturc. Sed pertesi Logoma-
chiarum quibus plerique utriusque litigantium
partis sese veluti oblectant de re ipsi dicamus.

- 16. Sacra® liter® nusquam, nec diserté, nec per
necessariam consequentiam, fidei soli omnem om-
nino vim justificandi tribuunt, sive, (quod idem
est,) asserunt fidem esse unicum instrumentum et
medium accipiende et apprehendends gratiz jus-
tificationis. Hoc ex parte hactenus est demon-
stratum ; exequamur tamen idem pauld plenius.

De penitentid, que in se timorem Dei cmte-
rosque feré omnes actus complectitur, plurima,
ut supra dictum est, occurrunt in Scripturd loca,
quibus * proponitur ut necessarium medium per
quod venia peccatorum obtineatur ; vel (quod re
idem est) ut conditio sub qua Deus peccata, de-
mum ex gratuito suo promisso, condonet. Hmc
rationem aliquam causz obtinere quis negaverit,
nisi cui disputandi pugnacitas et cavillandi libido
magis placet, quam amor veritatis ? Quoties re-
missio peccatorum ut effectus seu fructus peeni-
tentie in Scripturd describitura ?

Innumera sunt Scripture loca, quibus, bonis ope-
ribus ex fide et speciali gratie auxilio profectis, re-
missio peccatorum attribuitur: locum illume ubi
diserté dicitur, “ Hominem justificari ex operibus,
et non ex fide tantim,” de cujus sensu, tanto ani-
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that love is, properly speaking, and as to the very es-
sence of faith, the form of faith. They only mean this,
that faith, not as to its meritorious being, as some of
them foolishly speak, but only as to its power and efficacy
of immediately bringing justice and salvation, is as it
were formed by love (the word ° form’ being taken in
a wide signification,) inasmuch as no other faith avails
to obtain justice and salvation but that which works
by love®, and, as St. James® says, is by works in so
far perfected and consummated, nay as if quickened;
although all this power of love primarily and originally
flows from faith, as will be shown afterwards.c But,
wearied of the disputes about words, with which most of
the litigants of both sides are wont as it were to delight
themselves, let us discuss the matter itself.

16. The Holy Scriptures nowhere, either expressly or by
necessary consequence, attribute to faith alone the whole
power of justifying, or what is the same thing, assert that
faith is the only instrument or means of receiving and
apprehending the grace of justification. This has been
already demonstrated in part, but let us follow it out a
little more fully.

Concerning penitence, which embraces in itself the
fear of God, and almost all other acts, there occur
(as we have shown before) very many passages in
Scripture, in which it is set forth as a necessary means
through which to obtain pardon of sins, or (what in fact
is the same thing) as a condition under which God (ulti-
mately of His own gratuitous promise) forgives sins.
‘Who will deny that these in some sense have the nature
of a cause, except he who is more pleased with the
pugnacity of disputing, and the desire of cavilling, than
with the love of truth? How often is forgiveness of sins
described in Scripture as the effect or fruit of penitence 4 ?

There are innumerable passages in Scripture in which
forgiveness of sins is attributed to good works, proceeding
from faith and the special aid of grace. To omit for the
present that passage, St. James ii. [24], where man is
expressly said to be “ justified by works, and not by faith
only ;" to omit, I say, that passage, about the meaning of
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morum ardore inter partes certatur; locum, in-
quam, illum ut nunc omittam, de quo postea suo
loco, vide Ezech. 18 et 33, Matth. 6. 14 et 18,
versu ultimot, et Luce 6. 37, Iac. 5. 19, 20, etc.
Immo si quis non oscitanter Scripturam legat,
plura forte numerabit loca que conditionem ho-
norum operum exigunt, ut cim veniam pecca-
torum, tum etiam wternam vitam adipiscamur,
quam que conditionem fidei, simpliciter sic dic-
te, requirunt®; quanquam hec semper in illis
omnibus necessarid intelligenda, imo prexintel-
ligenda sit: adeat, qui volet, Syllabum locorum
pro bonis operibus ex utroque Testamento per
G. Wicelium ?, aliosque, sed ipsas presertim sa-
cras literas diligenter et absque prejudicio legat.

Sacramentorum etiam participatione nos a pec-
catis purgari Scriptura sepissime docet ° .

17. Non immeritd tamen S. Scriptura, et B.
Paulus imprimis, de justificatione agens, preci-
pué et valde frequenter fidei meminit, non tan-
tim, ut loquitur Concilium Tridentinum 4, Bel-
larminus e, aliique, quia fides est, 1. Humana
salutis ac justitie ipsius initium, 2. Quia est
fundamentum omnis nostre justificationis, ut
que tota fidei innitatur et ab ef continud sus-
tentetur, 3. Quia ejusdem nostre justificationis
radix est; que rationes vere quidem sunt et
Scripture Patrumque doctrine consentanes, sed
rem ipsam et Apostoli mentem non satis plené
explicant : Sed preter has aliasque que adduci
possent rationes, particularis quedam causa est,
cur fidei potius quam dilectioni aut peenitentie
ceterisve operibus justificatio sepe tribuatur,
quam referam verbis Cardinalis Toleti f, quia
lectu dignissima sunt, et ad Protestantium men-
tem quam proximeé accedunt, ea huc adscribam t ;
“ Quia * nempe in fide magis manifestatur, homi-
nem non proprié virtute, sed Christi merito, jus-.
tificari : sicut enim in aspectu in serpentem Deus
posuit sanitatem in deserto, quia aspectus magis
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which there is such warm contention between the parties,
and of which we will afterwards treat in its proper place,
see Ezech. xviii. [21], and xxxiii. [12, 14—16, 19]; St. ~
Matt. vi. 14, and xviii. 35 ; St. Luke, vi. 37 ; St. James, v.
19,20, &c. Nay, any one who attentively reads the Scrip-
tures will find that there are perhaps more passages which
exact the condition of good works for obtaining the pardon -
of sins and eternal life, than there are which require the
condition of faith, simply so called »; although it [7. e.
faith] is necessarily always understood (nay rather pre-
supposed) in them all. Let whoever chooses consult the
Collection of passages for good works taken from both
Testaments by G. Wicelius®, and others ; but especially
let him diligently, and without prejudice, read the Holy
Scriptures themselves.

Scripture also very frequently teaches that we are purged
from sins by the participation of the sacraments. ¢

17. Not undeservedly, however, does Holy Scripture,
and especially St. Paul, when treating of justification,
pre-eminently and very frequently make mention of faith,
not merely, as the Council of Trentd, Bellarminee, and
others say, because Faith is, 1s¢, The beginning of man's
salvation and justice ; 2dly, The foundation of all our
justification, in that it [¢. e. our justification] rests
wholly on faith, and is by it continually supported ;
3dly, The root of this our justification ; which reasons
are indeed true, and agreeable to Scripture and the
teaching of the Fathers, but do not quite fully explain
the thing itself, and the meaning of the apostle; but
besides these reasons, and others which might be ad-
duced, there is one particular cause why justification is
often attributed to faith, rather than to love or penitence
or the other works ; which I will relate in the words of
Cardinal Toletus f, because they are most worthy of being
read, and eome as close as possible to the opinion of Pro-
testants ; ¢ Because it is more evident in faith, that a man
is justified not by his own virtue but by the merit of Christ;
for as in the wilderness God placed health in the behold-
ing the serpent, because the looking showed more clearly
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indicabat sanari homines virtute serpentis, non
operis alicujus proprii aut medicin® alicujus ; ita
fides ostendit justificari peccatores virtute et me-
rito Christi, in quem credentes salvi fiunt, non
proprid aliqua ipsorum virtute et merito. Ea cau-
sa est, cur fidei tribuatur” justificatio, ‘¢ maxime
a” S. « Paulo, qui a justificatione legis opera et
humanum meritum aut efficaciam excludere, et
in sold Christi virtute et merito collocare nite-
batur ; idcirco meminit fidei in Christum. Hoc
nec peenitentia nec dilectio nec spes habent. Fi-
des enim immediatius et distinctius in eum fer-
tur cujus virtute justificamur. Non tamen prop-
terea” S. ¢“ Paulus dispositiones cweteras exclusit,
quas etc.” Eandem etiam rationem affert Es-
tius®; vide A. Vegam b ; verba brevitatis studio
omitto etsi notatu digna.

18. Ut rem paucis expediam. Fides est et
anime oculus, quo solo et Christum et justitiam
ac salutem gratis in illo oblatam intuemur, et
simul manus, qua, licét non sold, tamen singu-
lari quadam ratione, non soldm cum aliis, sed et
pre aliis actibus arripimus, acclplmns, et appre-
hendimus ; et & qua cetera omnia opera quan-
tamcunque virtutem habeant ab illi inquam |
totam habent,t non propter ipsius fidei pretium
et dignitatem, sed propter objectum, Christum
scilicet, in quem } immediatius et distinctius fi-
des fertur quam cetera, ut jam dictum. Sicut en-
im fides sine operibus nihil est, mortua est ; sic é
diverso et opera sine fide nihil sunt, mortua sunt,
inquit Gregorius Nazianzenus®. Quocirca et A.
Vegad confitetur hanc esse etiam quorundam
Catholicorum sententiam, “quod fides prima et
potissima causa sit nostree justificationis” (quan-

" quam, inquit, “illa communior sit, potissimum

apud Scholasticos doctores, quod peenitentia pree-
cipuas partes teneat; etc.”) “ et omnes opinor
heeretici”’ (verba sunt Vege, malo Romanensium
more, viros pios et doctos dissentientes, magis in-
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that men were healed by the virtue of the serpent, and
not by that of any work of their own, or medicine, so
faith shows that sinners are justified by the virtue and
merit of Christ, on Whom believing, they are saved, and
not by any virtue or merit of their own. This is the
cause why justification is attributed to faith, especially by
St. Paul, who was striving to exclude the works of the law
and human merit or efficacy from justification, and to
place it solely on the virtue and merit of Christ; there-
fore he makes mention of faith in Christ. This neither
penitence, nor love, nor hope, have ; for faith more imme-
diately and distinctly has reference to Him by Whose
virtue we are justified. St. Paul, however, does not there-
fore exclude the other dispositions which [the Apostles and
Evangelists have taught.]” Estius® brings forward the
same reason : 8ee A. Vega ®, whose words, though worthy
of notice, I omit, from a desire of brevity.

18. To sum up the matter in a few words : faith is both
the soul's eye, by which alone we behold Christ, and
the justice and salvation offered gratis in Him; and at
the same time, it is it’s Aand, by which, although not
solely, yet in a singular manner, not only along with
the other acts, but also above the other acts, we seize,
receive, and apprehend [Him and His gifts]; and from
which all the other works, whatever virtue they may
have, from it, I say, they have it all, not on account of
the worth or dignity-of faith itself, but on account of its
object, viz. Christ, to Whom faith has more immediate and
distinct reference than the others have, as has been al-
ready said. For as faith without works is nothing, is
dead, so also on the other hand, works without faith are
nothing, are dead, as St. Gregory Nazianzen says°®.
‘Wherefore A. Vega also 4 confesses that this is the opinion
of some Catholics also, ¢ that faith is the first and
chiefest cause of our justification,” (although he says,
¢ the more common opinion, especially among the school-
men, is, that penitence occupies the first place”); ¢ and
all the heretics, I think,” (these are the words of Vega,
after the bad custom of Romanists, who defame with the
title of heretics pious and learned men who dissent from



44

* [p. 19.]

& [de justif.
fol. B. 4.
verso, Ed.
1572.]

b de justif.
lib. 8. cap.
ult. haud
procul a
fine [c. 36.§
an vero.)

¢ [e. 22
Apoc.v. 11

Lib. 1, de Justificatione, cap. 3.

commode sepé loquentes, quam sentientes, titulo
heeretice appellationis infamantium) ¢ qui dicunt,
fidem solam justificare nos posse sine operibus,
idem defenderent. Vbi enim illi admittant, quod
negare profectd non possunt, alia etiam cum fide
concurrere ad nos justificandum, dicent saltem
primas partes tribuendas esse fidei. Et ex his
duabus sententiis utra verior sit, mihi quidem
non satis constat; et crediderim posse utramvis
citra heresis periculum defendi, atque adeo totam
istam quwstionem problematicam esse et proble-
matice posse * ex utraque parte in Scholis dis-
putari. etc.” : heec ille, quem P. Canisius Iesuita in
Operis prefatione®, “ ab eruditione singulari pa-
rique sanctimonié cim viveret, commendatum fu-
isse” testatur; “sed et primariis Concilii Triden-
tini Theologis doctorum judicio annumeratum.”
Immo et Th. Stapletonus®, “ An vero in ipsd
justificatione primi priores partes habeat fides,
quam vel peenitentia vel dilectio, questio scho-
lastica est, etc. satis hoc loco est intelligere fide
nos necessario et ante omnia et maximé justi-
ficari, dum impius quidem justificatur, quia a
fide ordiendum est; Dum justus autem justifi-
catur magis®, quia omnia justitiee opera, in fide
rectd fieri et 2 fide procedere debent.” Hwc ille.
Neque enim fides in justificationis vel salutis
tantum principio, sed et in perpetuo progressu,
precipuas agit partes ; fides enim sic est aditus
et janua ad justitiam et salutem, sicut Patres
loquuntur, ut perpetud etiam prosequatur pro-
gredientem, et in deducendo atque in actionibus
omnibus pietatis prestandis primas semper te-
neat, seu, ut dictum, precipuas agat partes.
Proinde, Sancta Scriptura non immerito fidei,
ut principi, duci, matri ac fonti omnium bono-
rum operum in fidelibus, (fides enim excitat et
movet affectum ad dilectionem, penitentiam, ete.
quanquam ‘“opera exteriora que a fide manant,
fiant ab ed mediante charitate, quam ipsa fides
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them, yet who often rather speak than think incorrectly)
* who hold that faith alone, without works, can justify us,
will also defend it. For when they admit, what indeed they
cannot deny, that other things also concur with faith to
justify us, they will say that at least the chief part is to
be attributed to faith. And whether of these two opinions
is the truer, is not, to me at least, altogether clear, and I
would rather believe that either may be defended without
peril of heresy, and so, that this whole question is pro-
blematical, and may be problematically disputed on either
side in the schools.” Thus Vega, whom P. Canisius, the
Jesuit, in the preface to his work * testifies “ to have been
commended, while he yet lived for his singular erudition
and equal sanctity, and that he was, in the opinion of
learned’ men, numbered among the chief theologians at
the Council of Trent.” Nay, even Th. Stapleton says?,
* 'Whether, in the first justification, faith have a chiefer
share than either penitence or love, is a scholastic ques-
tion, &c. It is sufficient in this place to understand, that
by faith we are necessarily, and above all things, and
chiefly justified, when the wicked is justified, because he
must begin from faith ; and when the just is yet more jus-
tified ¢, because all the works of justice ought to be done
in the right faith, and to proceed from faith.” Thus he.
And not in the beginning only of justification or salvation,
but also in its perpetual progress, does faith act the prin-
cipal part; for it is, as the Fathers say, in such wise the
entrance and gate to justice and salvation, that it also
constantly follows him that advances, and always occupies
the first place, or, as we have said, acts the chief part in
leading him on and in performing all the actions of piety.

Not undeservedly, therefore, does Holy Scripture so often
ascribe forgiveness of sins and salvation to faith, as
being the prince, chief, mother, and fountain of all good
works in the faithful ; for . faith excites and moves the
affection to love, penitence, &c., although ¢ the external
works which proceed from faith are performed by it
through the medium of love, which faith has excited”
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excitavit” et continud comitatur, ut recté Vas-
quez*) remissionem peccatorum et salutem aded
sepé adscribit. Sed ne caput hoc nimium ex-
crescat, quee supersunt dicenda hac de re, in ca-
pita sequentia rejicientes, pergamus.

CAPUT QUARTUM.

In quo litis de sold fide justificante justa comsideratio
continuatur.

1. OPERA que at negotio justificationis et sa-
lutis excluduntur » sunt opera legis nature, et
Mosaice, non tantim ceremonialis, sed etiam mo-
ralis & Gentilibus vel Judeis ante et citra fidem
et gratiam Christi, solis liberi arbitrii viribus,
facta, que operantes sibi imputabant et non gra-
tiee Christi, et propter que se justificationem ac
salutem mereri, Jud®ei maxime, licét falso, exis-
timabant ; Non autem opera ex fide et speciali
gratie Christi concursu facta. Libentissimé con-
cedimus omnibus in universum operibus, etiam
fidei, vim justificandi recté adimi, si opera * ipsa
nudé et per se spectentur, id est, extra respectum
fidei in Christum seu gratiee divine in Christo
date, sique propriee ipsorum operum dignitatis
seu valoris ac meriti ratio habeatur; imo innu-
mera Scripture loca, ut infra dicemus, excludunt
omnem superbam fiduciam seu gloriationem co-
ram Deo quorumcunque operum que fiunt vel &
renatis ex renovatione spirituali, vel ex arbitrii
nostri viribus ante regenerationem ; ita ut Ro-
manenses etiam plurimi, sud nimium } meritorum
jactatione, quanquam ex Christi gratid, ut ipsi

. docent, provenientium, multim Christi gratiam

obscurent, quanquam non omnind evertant, quod
faciebant ii quibuscum B. Apostolo res erat.
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and continually accompanies, as Vasquez ® rightly says.
But, lest this chapter become too long, let us proceed,
deferring what remains to be said in this matter till the
following chapters.

CHAP. IV.

The just consideration of the controversy whether faith alone
Justifies continued.

1. HE works which are excluded from the business of
justification and salvation® are the works of the
law of nature, and of the Mosaic law, not merely

the ceremonial law, but also the moral law done by

Gentiles or Jews, before and without the faith and grace of

Christ, solely by the powers of free will, which those who

performed them imputed to themselves and not to the

grace of Christ, and on account of which they, the Jews
especially, thought (though falsely) that they merited jus-
tification and salvation—but not the works that are done
from faith, and the special concurrence of the grace of

Christ. We most willingly grant that the power of

justifying is rightly denied to all works, universally,

even those of faith, if the works be considered nakedly
and in themselves, ¢. e. without reference to faith in

Christ, or to the divine grace given in Christ, and if

account be had of the proper dignity or value and merit

of the works themselves. Nay, innumerable passages of-

Scripture, as we shall hereafter show, exclude all proud

assurance or boasting before God, for any works whatever,

which are done either by the regenerate by their spiritual
renewal, or before regeneration by the powers of our free
will ; so that very many Romanists, by their too great boast-
ing of merits, albeit of such merits as proceed (as they
themselves teach) from the grace of Christ, do very much
obscure the grace of Christ, although they do not alto-
gether overturn it, as was done by those against whom
the Blessed Apostle was arguing. When, however, the
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Quando tamen de speciali Apostoli scopo et men-
te in locis supra citatis agitur, certé in illis fa-
tendum est non agere Apostolum de quibuslibet
operibus, etiam fidei, sed de operibus legis tan-
tim, et per que operantes se justitiam ac salu-
tem mereri, quanquam falsd, opinabantur. Hoe
enim ex professo et precipué agit Apostolus in
Epistola ad Romanos ut et in illi ad Galatas, at-
que etiam in aliis que citantur locis incidenter, ut
ostendat, neque per legem, neque per vires nos-
tras naturales, aut propter propria merita inde
profecta, sed per unam Christi fidem et gratiam
Dei impromeritam, nos justificari. Hanc esse
B. Apostoli mentem ex eo abundé patet, quod
in omnibus feré locis, legis et fidei, operum et
gratie ac misericordiz divine antithesis aut ex-
pressé legatur, aut necessario esse intelligendam
ips@ locorum circumstantie clarissime ostendant.
Effecta enim gratie et fructus fidei (ut sunt ac-
tus spei, dilectionis, peenitentie, orationis, etc.)
ex quibus® fides ipsa quodammeodo perfici et
consummari dicitur, ipsi gratie ac fidei tanquam
contraria opponi, aut ab eadem in justitid ac sa-
lute consequendd simpliciter excludi aut sepa-
rari, non nisi absurdissimé et contra innumera
Scriptur® loca asseritur. Lege obsecro cap. 9.
ad Rom. v. 30, 31, et cap. 10. ver. 3, ubi Apos-
tolus justitiam suam, i.e. ex suis et nature vi-
ribus ac virtute legis effectis operibus partam,
qualem Judwi superbé jactabant sibique arroga-
bant, manifesté opponit justitiee Dei, i. e. & Deo
et Christi gratid provenienti, atque coram Deo
propter Christum, et non coram hominibus tan-
tim, justos facienti ; et Philip.c. 3. v. 7, 8, 9, ubi
Apostolus suam justitiam que ex lege est, i. e.
legalem seu Judaicam, quamque ante conversio-
nem sui ad fidem Christi, etc. pro detrimento
et oxvBaois, seu stercoribus, habet: de ommibus
suis, tum ante tum post conversionem factis,
operibus loqui ibi Apostolum, et * omnia om-
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special scope and meaning of the Apostle, in the above
cited passages, is treated of, certainly we must confess
that the Apostle in them is not treating of all works
whatsoever, even those of faith, but only of the works of
the law, and those through which the workers thought,
though falsely, that they merited justice and salvation.
For professedly and especially in the Epistle to the
Romans and in that to the Galatians, as well as inci-
dentally in the other passages which are cited, the Apostle
is endeavouring to show that neither by the law nor
by our natural powers, nor on account of our own
merits proceeding from thence, are we justified, but only
by the faith of Christ, and the unmerited grace of God.
That this is the meaning of the Blessed Apostle is abun-
dantly evident from this, that in almost all the passages,
the antithesis between the law and faith, works and grace,
or works and the divine mercy, is either openly expressed,
or it is most clearly shown by the context of the passages
that it is necessarily to be understood. For to assert
that the effects of grace and the fruits of faith (as are
acts of hope, love, penitence, prayer, &c.) by which » faith
itself i said to be, in a certain manner, perfected and
consummated, are opposed to grace and faith, as being
contrary to them, or are simply excluded or separated
from it in obtaining justice and salvation, is most absurd
and contrary to innumerable passages of Scripture.
Read, I pray you, Rom. ix. 30, 31, and 10. 3, where the
Apostle manifestly opposes their own justice (¢ e. that
acquired by works done by our own and the natural
powers, and by the strength of the law, such as the Jews.
proudly boasted of, and claimed to themselves) to the jus-
tice of God, (i.e. that which proceeds from God, and from
the grace of Christ, and which makes us just before God,
for Christ's sake, and not merely in the sight of men :)
And Philip. iii. 7, 8, 9, where the Apostle accounts for
loss and dung his own justice, which is of the law, i. e.
legal or Judaical, and which was before his conversion to
the faith of Christ, &c. It is a gross error of some Protes-
tants to hold, that the Apostle there speaks of all his works,
as well those done before as those after his conversion,
4
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nino pro damno et stercoribus habere, crassus
est quorundam protestantium error : nam ‘ qua
S. Paulus ibi oxiSada vocat, ea opera intelligit,”
inquit Hospinianus®, ¢ que in pharisaismo fe-
cerat :” vide etiam Bullingerum, Hyperium, Pis-
catorem b, aliosque in locum, atque imprimis
Vorstium in Scholiis Alexicacis contra Sibran-
dume¢, ubi hac de re prolixé disserit; et Collo-
quium Aldeburgense 4; nec aliter loca hec omnia
citata intellexere Patres, cim Greeci tum Latini ;
adi-sis Chrysostomum, Theodoretum, Theophylac-
tum, (Ecumenium, aliosque veteres, Augustinum
imprimis, gratie Christi acerrimum propugnato-
rem, toto peene libro de spiritu et litera.e

Quod affirmant permulti Protestantes, negare
Apostolum simpliciter f Abrahamum ex operibus,
etiam fidei, justificatum esse, falsum est ; sic enim
S. Paulus aperté contradiceret S. Jacobo disertis-
simé contrarium affirmanti® (ineptas horum lo-
corum in speciem pugnantium conciliationes 2
multis hodie excogitatas hic nihil moror, alibi®,
cum Deo, fuse refutaturus) intelligit tantdm B.
Apostolus eo loci t opera legis vel natur# sine fi-
de in Christum facta; primé enim non loquitur
hic B. Apostolus de aliis operibus quam de qui-
bus anté! verba fecerat, ubi non semel opera
legis directé vocavit; secus enim argumenta ip-
sius nec inter se nmec cum thesi principali (que
est, nec Jud®os nec Gentiles, maximé autem Ju-
d=os qui de lege gloriabantur, sine fide in Chris-
tum coram Deo justificari unquam potuisse) veré
cohserent. 2. Quia versu 2. negat Apostolus in
Abrahamo justitiam et gloriam ex operibus, non
simpliciter, nec coram hominibus, sed coram Deo,
sic enim (ut explicat verba Augustinusk, ¢ Aliud
est non justificari, aliud non justificari apud
Deum, etc.”’) ostendit, de illis operibus se loqui
que ab hominibus quidem laudem, sed merce-
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and accounts them all as altogether loss and dung. For
“ a8 to the works St. Paul there calls dung, he means,”
says Hospinian®, ¢ those works which he had done in
Phariseeism.” See also Bullinger, Hyperius, Piscator?,
and others, on the passage, and especially Vorstius, in his
Scholia Alexicaca contra Sibrandume¢, where he pro-
lixly treats of this matter, and the Conference of Al-
tenburg.4 Nor do the Fathers, as well Greek as Latin,
understand otherwise any of these here cited passages :
consult, if you choose, St. Chrysostom, Theodoret, Theo-
phylact, (Ecumenius, and the other ancients, especially St.
Augustine, (that most strenuous defender of the grace of
Christ), through almost the whole of his book, De Spiritu
et Litera.e

What very many Protestants affirm, [viz.], that the
Apostlef simply denies that Abraham was justified by
works, even those of faith, is false; for thus St. Paul
would openly contradict St. James, who & most expressly
affirms the contrary; (I do not stop here to consider
any of the foolish methods of reconciling these appa-
rently contradictory passages, which have been devised
by many of late, as I purpose afterwards®, God will-
ing, to refute them at length); in that passage the
Blessed Apostle means merely the works of the law,
-or of nature, done without faith in Christ; for, Isz,
The Blessed Apostle here is speaking of no other
works than those of which he had been discoursing
before!, where he more than once directly called them
the works of the law ; since otherwise his arguments
would not truly cohere either among themselves, or with
the principal thesis, which is, that neither Jews nor
Gentiles (but especially the Jews, who gloried in the law)
could ever be justified before God, without faith in
Christ. 2dly, Because, in verse 2, the Apostle denies in
Abraham justice and glory from works, not simply, nor in
the sight of men, but only in the sight of God: for he
thus shows (as St. Augustine * explains these words, ¢ It
is one thing not to be justified, and another not to be
justified before God,””) that he is speaking of those works
which can indeed obtain praise from men, but cannot
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dem mternam 2 Deo (quod non nisi per fidem

t Ea. 22 sea fit) expectare nequeunt.t 3. Quia statim versu

mon merce-
dem—ex-

3. ex Gen. 15 subdit, *“ Credidit Abraham Deo,

pectare por- ete”” hunc enim Seripture locum idcirco Apos-

sunt.]

a [Pref.
Enarr. ii.
Pral. 31,
§3.l

.22

$ [(Fd. 2e
nam talis
utique.)

I [(W. sola
fides.]

tolum adduxisse, ut ostendatur, in Abrahami ope-
ribus fidem adfuisse, egregié docet Augustinus ® in
pref. Enarrat. ps. 31. al. 32. quam prefationem
lege obsecro diligenter, cui mentem B. Augus-
tini hoc de Apostoli loco intelligere volupe est.
4. Quia versu 4. et 5. facit oppositionem inter
operantem cui merces ex debito tribuatur non
ex gratid, et inter non operantem sed * creden-
tem ; ubi per ¢ operantem’, non quemlibet quoli-
bet modo, etiam ex gratii, bené operantem in-
telligit ; sed eum tantdm qui justitiam legis
unicé sectatur, suisque operibus justitie laudem
et premium a Deo promereri se existimat; Et
per ¢ non operantem,’ non eum qui nihil simpli-
citer operatur, ne ex Christi gratii quidem,
(hoc enim absurdissimum est, nam et § credit,
sperat, diligit, resipiscit, orat, etc.) sed qui ope-
ribus suis sine fide et gratii Christi factis non
confidit, nec justitiam aut meritum illis tribuit,
sed totus pendet & Dei gratii, cim agitur de
sui justificatione ; ideoque in hac antithesi non-
opponit solam fidem | bonis operibus ex fide fac-
tis; sed fidem operibus sine fide et gratid Christi
factis. Denique v. 13. et seq. ¢ legem’ et ¢ fidem’
eodem sensu inter se opponit, quo antea opera
et fidem opposuit, et quo alibi legem et gratiam
opponere solet. Undé liquidd apparet, per ope-
ra, que 2 justificationis actu Apostolus exclu-
dit, intelligenda esse duntaxat opera legis, que
ex nostris viribus proficiscantur, et quibus perfec-
ta et continua obedientia legi preestatur, ac pro-
inde per que quis Sese justitiam mereri, quam-
vis falso, existimat: Non autem opera gratie
ex fide Christi promanantia., Preter alios
viros doctissimos, de quibus infra, hoc communi-
ter statuunt qui vulgd appellantur Remonstran-



Of Justification, book 1, ch. 4. 53

look for an eternal reward from God, which only comes
through faith. 3dly, Because he immediately, in verse 3,
subjoins from Gen. 15. 6, ‘ Abraham believed in God,
&ec.;” for St. Augustine * shows excellently well that this
passage of Scripture is‘adduced by the Apostle, in order
to show that faith was present in the works of Abraham ;
and I beg any one who desires to know the judgment of St.
Augustine on this passage of the Apostle to read dili-
gently the preface to his Comment on the thirty-second
Psalm. 4thly, Because, in verses 4 and 5, he makes an
opposition between the worker to whom reward is given
of debt, not of grace, and him who works not, but be-
lieves ; where by « the worker,” he does not understand
every one who works well in any manner, even by grace,
but him only who follows solely the justice of the law,
and thinks that, by his own works of justice, he merits
praise and reward from God ; and by ¢ him that worketh
not,” he does not mean him who simply works nothing,
not even from the grace of Christ, (for that would be most
absurd, since he believes, hopes, loves, repents, prays,
&ec.), but him who does not trust in his works done without
the faith and grace of Christ, nor attributes to them
justice or merit, but depends entirely on the grace of God
in regard to his justification ; and therefore, in this anti-
thesis, he does not oppose faith alone to good works done
through faith, but faith to works done without faith and
the grace of Christ. Lastly, In verse 13 et seq., he
opposes to each other * the law ” and ¢ faith,” in the
same sense in which he had before opposed ¢ works " and
“ faith,” and in which he is wont, in other passages, to
oppose ‘ the law” and * grace.” Whence it clearly
appears that by the works which the Apostle excludes
from the act of justification, we are to understand merely
the works of the law which proceed from our own
powers, and by which a perfect and unbroken obedience
to the law is performed, and by which, therefore, a man
thinks (though falsely) that he merits justice; but not
the works of grace which flow from the faith of Christ.
Besides other learned men, of whom hereafter, those who
are commonly called the Remonstrants universally hold
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tes®. Videatur Ioh. Gerhardus Theologus Lu-
theranus Disputationum Theologicarum parte
secundi b, ubi iniquissimé et falsissimé t hanc
verissimam sententiam erroribus accenset Pho-
tinianorum.

3. Quod etc ex authoritate Davidis ¢ confirmat
Apostolus, “ Beatum esse hominem cui Deus ac-
ceptd fert justitiam sine operibus, ete.”; de iis-
dem operibus de quibus hactenus demonstratum
est Apostolum loqui, ex totd disputatione et ver-
borum serie, verba illum facere manifestum est.

4. Nec possunt omnia omnind opera & causis
justificationis excludi, nisi excludatur etiam fides

.ipsa ; quam esse quoddam opus etiam nostrum,

i. e. auxilio gratiz 2 nobis prastitum, quis neget ?

Atque hic primum, injuriam faciunt Roma-
nensibus Remonstrantes in sud nuperd Apolo-
gid e ubi affirmant, * Pontificios diserté negare,
fidem qua justificamur esse actum, nedum ac-
tum nostrum,” sed ¢ habitum” tantim ¢ esse
velle, et quidem infusum & Deo.” Hec quidem
sententia 2 plerisque Scholasticis * defenditur,
sed multi sunt Romanenses quibus eadem im-
probatur, vide A. Vegamf ubi expressé affir-
mat, S. Paulum, locis illis quibus de justifi-
catione agit, non de fide habituali nec acquisiti
nec infusd, sed solim de actuali intelligendum
esse ; et compluribus rationibus idem confirmat :
quas apud authorem lege ; vide et Bellarminum &
aliosque.

2do. Errant et illi Protestantes® qui fidem non
proprié sed correlativé et metonymicé accipi vo-
lunt, ¢dm ill4 justificari dicimur, scilicet, pro jus-
titia Christi et remissione peccatorum per fidem
apprehensis.  Certé Scripturam non interpre-
tantur, sed manifesté torquent, et vim ac effica-
ciam fidei frigidissimé exponunt, qui ita senti-
unt. Fides enim veré et proprié, ut causa, con-
currit ad justificationem nostri, non quidem ut
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this.2 See also John Gerhard, the Lutheran theologian,
in the second part of his Theological Disputations on the
agreement between the Calvinists and the Socinians?,
where he most iniquitously and most falsely reckons this
most true opinion among the errors of the Socinians.

3. And as to the Apostle’s confirming ¢ by the au-
thority of Davidd, that ¢ the man is blessed to whom
God imputeth justice without works,” it is manifest from
the whole argument and series of the words, that he is
there treating of the same works as those concerning
which we have shown that he has been speaking
hitherto. -

4. Nor can all works be altogether excluded from th
causes of justification, unless faith itself be also excluded ;
for who denies that it is a work of some kind, and even a
work of ours, i.e. by us performed, by the aid of grace ?

And here, 1s¢, The Remonstrants, in their late Apo-
logye, are unjust to the Romanists when they affirm
that « the Papists expressly deny that the faith where-
by we are justified is an act, much less an act of ours,
but will have it to be” merely “ a habit, and that too
infused by God.” This opinion indeed is defended by
most of the schoolmen, but there are many Romanists
who disapprove of it; see A. Vegaf, where he ex-
pressly affirms that St. Paul, in those passages where
he is treating of justification, is to be understood, not of
habitual nor of acquired nor of infused faith, but only
of actual faith; and confirms this by several reasons,
which read in the author himself: see also Bellarmine g,
and others.

2dly, Those Protestants® also err who teach that faith,
when we are said to be justified by it, is to be taken
not properly but correlatively. and metonymically, viz.
for the justice of Christ and the forgiveness of sins,
which are apprehended by faith. Certainly those who so
think do not interpret Scripture, but manifestly twist it,
and expound most frigidly the power and efficacy of faith.
For faith does truly and properly concur, as a cause to
our justification, not indeed as a principal or meritorious
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causa principalis vel meritoria, attamen ut in-
strumentalis, ut sepé dictum ; ideoque effectus,
nimirum justificatio nostri, de illa propri¢ et
sine tropo predicatur. Fons hujus erroris, ut
et aliorum multorum, est quod opponant causas
instrumentales principalibus in negotio justifi-
cationis nostrz, que tamen omnes conjungendez
sunt, quandoquidem amicé inter se conspirent t:
veré enim atque etiam proprié dicimur et per
fidem et per Christi merita et per remissionem
peccatorum, etc. justificari, quanquam non eo-
dem modo. Quid aliud dicunt omnes omnind
Protestantes, qui quid dicunt} intelligunt, Fide
nos organicé sive instrumentaliter justificari, as-
serentes.- Illorum testimonia in hanc senten-
tiam, quee infinita fere sunt, allegare inutilis est
labor. »

3tio. Inepté subtiles sunt Protestantes illi qui
fidem etiam ipsam 3 negotio justificationis ex-
cludi volunt, ut est opus; sed non ut instru-
mentum apprehendens justitiam. Neque enim
fides est instrumentum sive medium justifica-
tionis nostri, nisi ut opus; quia non habitu, sed
actione et operatione fidei, justitiam apprehen-
dimus sive consequimur: proinde fides in nego-
tio justificationis nostri concipienda est ut actio
et operatio, vel ut opus, non meritorium, ut szpé
dictum, sed puré instrumentale, quo justitiam
accipimus sive obtinemus; ut recte contra Pa-
reeum ®, Theologos Leidensesc, aliosque per-
multos docent Remomatramtesd Vorst.lus° Im-
mo Sibrandus ipse, quo * nemo rigidior, nemo
pertinacior, licét hic parim sibi constans, ita in- .
quitf, ¢ Atque hac est communis nostrorum
Doctorum sententia,” (scilicet, fidem, non proprie
sed relativé nos justificare; quam vere hoc di-
cat Sibrandus hic non moror, falsissimum tamen
est quod asserit, quando Theologos Protestantes
communiter ita et ita tantim intelligi | vult).
“ Si quis tamen dixerit Fidem in hac proposi-
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cause, but (a8 has been often said) as an instrumental
one, and therefore the effect (viz. our justification) is
properly and without metaphor, predicated of it. The
source of this error (as of many others) is the opposing
instrumental causes to the principal ones in the affair of
our justification, which, however, ought all to be conjoin-
ed, since they all amicably conspire to produce the effect.
For we are truly and even properly said to be justified
by faith, and also by the merits of Christ, and also by the
forgiveness of sins, &c., though not in the same manner.
What else do all Protestants say, who understand what
they say, when they assert that we are justified by faith
organically or instrumentally. It would be a useless
labour to allege their testimonies in favour of this
opinion, which are almost infinite.® :

3dly, Those Protestants are foolishly subtle who would
exclude faith itself, in so far as it is a work, from
the business of justification, but not in so far as it is
an instrument apprehending justice. For faith is an
instrument or medium of our justification, only as it
is a work ; because we apprehend or obtain justice not
by the habit, but by the act or operation of faith, and
therefore faith, in the business of our justification, is to
be conceived as an act and operation, or as a work,
not meritorious (as we have often said) but purely in-
strumental, whereby we receive or obtain justice, as the
Remonstrants ¢ rightly teach, against Parzus®, the Ley-
den Divines¢, and many others. See also Vorstius. ¢
Nay, Sibrandus himself (than whom there is no one more
rigid, no one more pertinacious) says thus, (though he
is here but little consistent with himself)f, ¢ and this”
(viz. that faith not properly but relatively justifies us)
¢ ig the universal opinion of our Doctors,” (How truly
Sibrandus says this I do not now stop to enquire, but
that is most false which he asserts when he maintains
that the Protestant theologians universally are to be
understood thus, and thus only); ¢ If any one, however,
shall say that ¢faith’ in this proposition ¢ a man is jus-
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tione ‘ homo justificatur fide,’ instrumentaliter
accipi, non negaverim ego, hominem isto opere
ut instrumento justificari. Fidés enim revera
est opus per quod, tanquam per instrumentum
sive medium, justitiam apprehendimus, ete.”
idem ibidem confirmat authoritate Ursini *,
“Illo opere justificamur tanquam instrumento
sive medio, non tanquam causid impulsivi, etc.”
Etin comm. ad errores Vorstii®, ¢ Cum fides quee
est opus, instrumentaliter accipitur, non male
dicitur credens ex opere sive per opus justi-
ficari,” citat ibidem Vrsinume¢.

5. Quando autem dicit Apostolus?,  Ei ve-
rd qui non operatur, credenti autem etc.” non
opponit ibi credentem non operanti simpliciter,
nihil enim absurdius dici posset ; nam fides opus
est nobis mandatum a Deo sub promissione re-
missionis peccatorum, etc.®ideoque vocatur ¢ opus
Deif,’ quia scilicet Deus ipse id a nobis fieri pos-
tulat : Sed ¢ non operanti,’ *“id est,” ut supra dic-
tum, ‘“ qui non affert sua opera su® naturse viri-
bus” aut legis adminiculo « facta, nec ex iis quse-
rit aut expectat justitiam, quasi mercedem iis
debitam®” Et quod ibidem Apostolus dicit, De-
um impium justificare, absit, cum quibusdam
rigidioribus Protestantibus, intelligas de homine
in ipso justificationis actu impio simpliciter ex-
istente (hoc enim cum omni fere Scripturé ¢ dia-
metro pugnat) sed eo qui paulo ante talis erat,
nunc tamen, suam impietatem serio deplorans
et ad thronum gratiee confugiens, per fidem in
Christum gratis justificatur : inter Protestantes,
vide Philippum Melancthon®, Pezel!, Vorsti-
um ¥, ut alios innumeros mittam.

6. Patres plurimi nos sold fide justificari af-
firmant ; Origenes!; Hilarius™; Basilius Mag-
nus ®; Ambrosius [sive] qui illorum Com[men-
tariorum] author est ° ; Nazianzenus?* ; Chrysos-

seq.

Vin cap. 3, ad Rom. circa finem, [§9.] ™ Canone 8 in Matth. [§ 6 Movet Scribas.]
" Homilia de humilitate, [§ 3, t. 2, p. 158.] ° in cap. 3 ad Rom. [v. 24.
t. 2, p. 46 D] et in cap.4 [v.5, 6, p. 48 C, D] et in 1 ep. ad Cor, cap. 1 [v. 4, p,
112 D]; ¢t serm. 45 [edd vet. Amb.—in ed. Rom. Ambrosii anno 1585 serm.
50, feria 5 hebd. sancta t. 5, p. 56.] nisi hic Maximi potius sit quam Ambrosii.
P Orat. 26 de moderatione in disputando [or. 32 §25,t. 1, p. 596 C] * [p. 25.]
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tified by faith,’ is taken instrumentally, I would not deny
that a man is justified by that work, as an instrument.
For faith is truly a work, by which, as by an instrument
or medium, we apprehend justice, &c.” This he there
confirms by the authority of Ursinus®, «“ We are justi-
fied by that work as by an instrument or medium, not as
by an impulsive cause.” And in his Commentary on the
Errors of Vorstius® [Sibrandus says], ¢ When faith
which is a work, is taken instrumentally, it is not wrong
to say that the believer is justified from or by his work ;"
he there cites Ursinus. °

5. But when the Apostled says, ¢ To him that worketh
not, but believeth, &c.,” he does not there oppose * him
that believeth” to him that simply worketh not, (for
nothing could be said more absurd ; for faith is a work
enjoined on us by God, under the promise of forgiveness
of sing, &c.° and is therefore called ¢ the work of God f,”
viz.: because God himself requires it to be done by us):
but to “ him that worketh not,” 7.e. (as has been shown
above), ¢ him who brings not his own works, done by the
strength of his own nature” or by the aid of the law, ¢ nor
seeks or expects from them justice as wages due to them8.”
And as to what the Apostle there says, that ¢ God justi-
fieth the ungodly,” God forbid that you should under-
stand it as some of the more rigid Protestants do, of a
man who is simply ungodly in the very act of justifica-
tion, (for this would be diametrically repugnant to almost
every word of Scripture), but of him who a little before
was such, but now seriously deploring his own ungodli-
ness, and flying for refuge to the throne of grace, is justi-
fied gratis by faith in Christ. Among Protestants see
Philip Melanchthon®, Pezel!, Vorstius*, to omit num-
berless others.

6. Very many of the Fathers affirm that we are justi-
fied by faith alone. Origen'; St. Hilary of Poictiers ™ ; St.
Basil the Great™; St. Ambrose ° [or Hilary the Deacon],
who is the author of the Commentaries on St. Paul;
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e ‘flﬂli-§35 tomus *; Hieronymus®; Theodoretusc; Augus-
t. 10, p. 699, tinusd; Cyrillus Alexandrinus® ; Leof; Petrus
?a’;],;’;,ff"" Chrysologusg ; Prosper Aquitanus’.' ; Cla.u(hus
{[,"[;52] ‘:°1“;: Marius Victori ; Hesychius®; Sedulius!; simili-
p. 35 B] in- ter Primasius™ ; Theophylactus®; (Ecumenius®;
sermone dc

fide et lege Bernardus?,etc. Lege loca apud authores ipsos,

f;’;‘:“"fT_ sed si purd mente et ab omni partium studio li-
9'3826 D]  berd, omnia heec et quotquot alia in hanc sen-
oUOsIT XYV

hom.2 ad  tentiam citari possunt loca legeris, clare vide-

oo " bis, per vocem ¢ Sola’ Patres omnia simpliciter

hom. 7, § 4, fidei et gratise opera A causis justificationis et
p- 487 C1] . .
nom. 3, [in  salutis &tern®e nunquam excludere voluisse : Sed

fu.:,] '['11;1 primd, legem nature et Mosaicam; Secundd,

tin7621 opera omnia propriis viribus sine fide in Chris-
ad Rom. [v tum et gratid Dei preveniente facta; Tertio, fal-
enim dicit, Sam fidem vel heresin, cui tunc fidem, non autem
o & . operibus opponunt ; Quartd, operum externorum
MR etiam ex gratia factorum (ut charitatis, pceniten-
etincap 5 tie, sacramentorum perceptionis, etc.) necessita-

,','c:ﬁ[]":f'ﬂ; tem absolutam (quando scilicet aut potestas aut

c. 1 ad Gal. H s . ; . . .
Fus Gratia] OCCASIO deest ejusmodi opera faciendi), tum enim

;ﬁntq.lzig.]u sufficit sola fides sine operibus externis, sed
J T . . . 0 .
etinc.s non sine omni bono affectu peenitentie et dilec-

v.5; v. 6; fania o : .
[ e tionis in Deum, que opera sunt interna. Deni-

gictvs iy 11 que quintd, omnem inanem fiduciam et gloria-
uoniam ; " .
v.14, Utin; tionem operum nostrorum quorumlibet non
A\ . M :
e::e,].mut_ tantdm fidem precedentium, sed et ex gratia
;by'c;'ff; fidei sive interne sive externe factorum.

, cf. ep.
83 ad Diosc. Alex. t. 4, p. 1147.] ¢ Contra duas Epistolas Pelagii, lib. 1 cap. 21
[§ 89 Quantalibet, t. 10, p. 429.) 1. 83 quastionum [t. 6.1 q. 76 [§1 Quod si
cum crediderit] [Pseudo-Augustinus] de tempore serm. 68. [append. serm. 3 § 1],
et in exposit. [c.] 8 ad Gal. [§ 21-24.] ¢ Lib. 10, in Joh. cap. 18, [t 4, p.
878.] fEp. 70 [Sola fides Catholica vivificat et] et sermon. 4 de Epiph. [c. 1 Hoc
est quod justificat.] ¢ Berm. 34 [Bib. Pat. t. 7, p. 872 D). t Fpigram 9 [78¢? t.
1, p. 334.] ! In Genesin, lib. 3 [Bib. Patr. t. 3, p. 593, 1. E. ed. 1624.] k In Levit.
cap 14, [v. 14, Bib. Pat. t. 12, p. 109 E.] 11In 4 ad Rom. [v. 5, Bib. Pat. t. 6, p. 507
EF], et in cap. 8. [v.28, p. 519 A.] ™ In c. ¢ ad Rom. [v. 2, 5 Bib. Pat. t. 10, p.
151 DE], et in c. 8 ad Rom. [v. 28, p. 163 C]; in cap. 5.2* ep. ad Cor. [v. 19, p.
201 D] et [c. 3] ad Gal. [v. 6, p. 210 C]. »In 3 ad Gal [v.12.] ©In 3 ad Rom.
[t. 1, p. 247.] P Serm. 22 in Cantica [§ 8, Quamobrem quisquis pro], et epist. 77,
[epist. ad Hugonem de Baptismo,c. 2, § 8, Caute et vigilanter, vol. 1, p. 629, B. serm.
22 in cant., § 8, Quamobrem quisquis, v. 1, p. 1337 A]
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St. Gregory Nazianzen ; St. Chrysostom2; St. Jeromeb;
Theodoret ¢ ; St. Augustined ; St. Cyril of Alexandriae® ; St.
Leo f; St. Peter Chrysologus&; St. Prosper of Aquitaine®;
Claudius Marius Victor[inus]®; Hesychiusk; Sedulius’; In
like manner Primasius™; Theophylact®; (Ecumenius °; St.
Bernard.» Read the passages in the authors themselves ;
but if you read all these, and whatever others can be cited
for this opinion, with a mind pure and free from all party
feeling, you will clearly see that, by the word ¢ alone’, the
Fathers never intended simply to exclude all works of
faith and grace from the causes of justification and eternal
salvation ; but, in the first place, the natural and Mosaic
laws; secondly, all works done by our own strength,
without faith in Christ and the preventing grace of God ;
thirdly, a false faith or heresy, to which, and not to
works, they here oppose faith ; fourthly, the absolute ne-
cessity (viz. when either the power or the opportunity
to do such works is awanting,) of external works, even
those that are done from grace, as love, penitence, recep-
tion of the sacraments, &c.; for then, faith alone, with-
out external works, is sufficient, yet not without some
good affections of penitence and love of God, which are
internal works. Fifthly, and lastly, all vain assurance
and boasting of our works, of whatever sort, not only
those preceding faith, but also those done, whether inter-
nally or externally, from the grace of faith.
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CAPUT QUINTUM.

Quo eadem consideratio fuse compluribus virorum
doctissimorum Protestantium, aliorumque senten-
tiis, confirmatur et concluditur.

1. DOCTRINA hactenus tradita aded vera,
aded certa et clara est, ut permulti etiam in-
signes Protestantes de * particuld Sola in pro-
positione, ¢ Fides sola justificat,’” presertim cim
in Scripturd pnrés non inveniatur, non esse perti-
nacius contendendum censuerint, imd posse uti-
liter omitti pacis causa.

2. Anno 1530 quo confessio Augustana Ce-
sari exhibita fuit, inter septenos conciliatores
doctrine Romanensium Protestantiumque in Co-
mitiis utrinque delectos (é protestantibus erant
hi tres Theologi, Melanchthon, qui et ipse Con-
fessionem illam scripsit, Brentius, Schneppius)
convenit tranquillitatis publicee causi, non esse
docendum, quod ¢ Sola fides justificet,’ sed omit-
tendam voculam Sola, quia Romanenses dicebant,
Eam parere scandala in populo, et reddere ho-
mines negligentes circa bona opera, et in Secrip-
turd expressé non dici, etc. Sed B. Iacobum
contrarium asserere. Hoc testantur non solim
scriptores Romanenses, Cochleus®, qui ex tri-
bus Theologis Romanensibus delectis unus fuit,
Surius, aliique : sed et multi Protestantes ; Sleid-
anus », qui refert inter illos septenos pacifica-
tores “ de nonnullis convenisse” ; quenam au-
tem illa fuerint omnino reticet, quod a fideli
historico factum non oportuit, cdm ea quee con-
troversa manserunt satis diligenter ibidem an-
notavit. (Sed ut dicamus quod res est, noluit
ille rigidiores Lutheri sectatores, quibus nimid
plus addictus fuit, quibusque conciliatio illa ve-
hementer displicuit, offendere. In aliis etiam
nonnullis illius ut ut alias laudatissimi historici
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CHAP. V.

The same consideration confirmed and concluded by the opinions
of many very learned men, Protestants and others.

1. HE doctrine hitherto laid down is so true, so cer-
tain and clear, that very many Protestants, and
those too, illustrious, have thought that the word

alone, in the proposition, * faith alone justifies,” ought

not to be pertinaciously contended for, especially as it is
not found in express words in Scripture; nay, that it
might usefully be omitted for the sake of peace.

2. In the year 1530, in which the Confession of Augsburg
was presented to the Emperor of Germany, it was agreed
on between the seven conciliators of the doctrine of the -
Romanists and Protestants, chosen in the Diet from each
gide, (from the Protestants were these three theologians,
Melanchthon (who also himself had written that Confes-
sion), Brentius, and Schneppius), that, for the sake of the
public peace, it should not be taught, that « faith alone
justifies,” but that the word ¢ alone”’ should be omit-
ted, because the Romanists said, that it bred scandals
among the people, and rendered men negligent about
good works, and is not expressly contained in Secripture

. while the Blessed James asserts the contrary.

This is testified, not only by Romanist writers ; Cochleuss,

who was one of the three Romanist divines chosen,

Surius, and others; but also by many Protestants ; Slei-

dan®, who relates that * some points were agreed on”

between these fourteen pacificators, but what they were
he altogether suppresses, which ought not to have been
done by a faithful historian, since he has diligently
enough noted those things which remained controverted :

(but to acknowledge the truth, he was unwilling to of-

fend the more rigid of Luther’s followers, to whom he was

too much attached, and who were very much displeased
with this conciliation : in some other narratives also of this,
in other respects however much lauded historian, to say
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narrationibus, ut hoc obiter dicamus, candorem
desiderant multi viri doctissimi, quidam etiam
Protestantes :) Lucas Osiander ex Sleidano *; -
Chytreus ®; Pareus ¢ ingenue id factum confi-
tetur, licét conciliationem illam improbet.

3. Anno 1548, Theologi Wittembergici, ex
quibus precipuus Melanchthon, simul et Lip-
senses in actis Synodicis, que ipsi in lucem
ediderunt de justificatione Fidei, tempore in-
terim, concordiz causd, sic scripserunt, Homo
preecipué justus et acceptus est coram Deo fide
propter Mediatorem. Non pugnamus de voce
seu particuld Sola, sed dicimus et confitemur
oportere in nobis et alias virtutes et bonum
propositum inchoari et manere: tamen fiduciam
non [in] his, sed Filio Dei oportet niti, sicut dic-
tum est, et reliquas virtutes velut obumbrare.”
Hzec illi: quos viros doctissimos et pacis stu-
diosissimos, rigidiores Protestantes, Adiaphoris-
tas et Interimistas, nominibus ad odium* com-
positis, vulgo vocabant : testantur Lucas Osi-
ander?d, Chemnicius® cujus verba sunt, “ In col-
loquio Ratisbonensi” (primo scilicet, Anno 1541)
“ et tempore Interim, 2 multis” (Protestantibus
scilicet) * disputatum fuit, non esse pugnandum
de particula Sola, cdm sit &pagos.” To. Ger- |
hardus f: Vide obsecro apud Iac. Aug. Thuanum
nobilem Historicum, insigne elogium Melanch-
thonis ejusque moderationis &; Colloquium Alde-
burgense b .

Martinus Bucerus in colloquio Ratisbonensi
2[d] a[nno 15]46, licét pertinaciter contende-
ret, Nos sold fide justificari, concessit tamen,
vi veritatis victus, collocutoribus alterius partis,
“ Nos gratiam Dei et justitiam Christi, etiam
spe et charitate, modo quodam, apprehendere,
complecti et tenere; fide tamen sold nos justi-
ficari, quia fide primim Christi justitiam appre-
hendimus et complectimur” Vide acta ab ipso
Bucero scripta.i Quod quid aliud est, quam fi-
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this in passing,) many learned men, some Protestants even,
look in vain for candour : Lucas Osiander, out of Sleidans ;
Chytreeus® ; Parseus© ingenuously confesses that that con-
ciliation was -made, although he disapproves of it.

3. In the year 1548, the theologians of Wittenberg (the
chief of whom was Melanchthon), together with those of
Leipsic, in their synodical acts, which they themselves pub-
lished at the tinie of the Interim, for the sake of concord,
wrote thus on the justification of faith: © Man is chiefly
just and accepted before God by faith, on account of the
Mediator. We do not contend about the word * alone ;’
but we say and confess, that it behoves that the other
virtues, and also a good intention, be begun and abide in
us ; but that our assurance ought to be rested not on them
but on the Son of God (as it is said), and ought, as it were,
to overshadow the other virtues.” o far these most
learned and peace-loving men, whom the more rigid Pro-
testants were wont to call Adiaphorists and Interimists,
names invented to raise a prejudice against them. Thisis
attested by Lucas Osiander? and Kemnitz ¢, whose words
are, “ In the Conference of Ratisbon,” (i.e. the first
Conference, A.D. 1541), “ and at the time of the Interim, it
was contended by many,” (Protestants to wit), « that the
word ¢ alone’ ought not to be insisted on, since it was not
expressly written in Holy Scripture ;” by John Gerhard f;
consult, I pray you, a remarkable eulogium on Melanch-
thon and his moderation, in that noble historian, Ja-
cobus Augustus Thuanus ; the Conference of Altenburg®
also witnesses to this concession.

Martin Bucer, in the second Conference of Ratisbon,
A.D. 1546, although he pertinaciously contended that « we
are justified by faith alone,” yet, overcome by the force of
truth, conceded to the speakers of the other side, * that
we, in a certain mode, apprehend, embrace, and hold fast
the grace of God, and the justice of Christ, by hope and
love also; but that we are justified by faith alone, be-
cause by faith first we apprehend and embrace the justice
of Christ.” See the acts written by Bucer himself.! And

5
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dem non solam, sed quia in hoc opere justifi-
candi prima est, primaque apprehendit Dei mi-
sericordiam et Christi meritum, ideo illam pri-
mam, vel primum, nos justificare ? quod, ut
verissimum, nemo negat: neque enim quia ali-
quid prius est in ordine aliquo, ided quod. sequi-
tur ex eo ordine excluditur; immo ratio ordinis
exposcit ut in eo sit prius et posterius ; et recté
A. Fricius, “ vir eruditissimus” (hoc illum eloquio
ornat Cassander®) “ et concordie ac moderationis
amantissimus, quamvis Protestantium partis” in
plerisque “ studiosior,” hac de controversid hec
habet ;® (verba aliquammulta huc libet adscri-
bere, et quia lectu dignissima sunt, et quia om-
nibus ad manum non est liber:) ¢« Tu,” inquit,
“ fidei justificationem ided assignas, qudd illa
apprehendamus et teneamus misericordiam Dei.
Cur non idem de spe et charitate loqui fas sit,
quibus et ipsis Deum amplectamur nos sué boni-
tate justificantem ? etc. Sunt enim illa omnia ab
eodem authore profecta . . . Non tantim igitur
fidei, sed spei et charitati et aliis bonis operibus
remissio peccatorum, accessus ad Deum, et bona
alia offeruntur.” loca ex Scripturd citata apud
ipsum authorem vide°®. ¢ Multa a contrd sen-
tientibus argumenta adferuntur contra [chari-
tatis] opera, sed videndum est ne illa concludant
de operibus a fide sejunctis, sine qui impossibile
est placere Deo 4. Loquamur enim de operibus fi-
dei conjunctis, in Dei quidem misericordiam in-
cumbentibus, in eique sold proram* et puppim
salutis su® collocantibus : quid queso absurdi
fuerit ut fidei, ita illis justificationem tribui ?
etc. scilicet ut fructus ab arbore, ita opus a
fide sejungendum non est; utrumque verd in
Dei misericordii acquiescere debet, etc. Est
igitur fides instrumentum, vel organum recipi-
ens justificationem. Quid autem prohibet, quo
minus charitati idem tribuamus ? dicamusque,
ut non propter fidem, ita non propter chari-
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what else is this, but that faith justifies us not alone, but
first or principally, inasmuch as it is the first in this work
of justification, and first apprehends the mercy of God
and the merit of Christ ? which no one denies to be most
true : for it does not follow, that because some thing is
first in an order, that therefore what follows is excluded
from that order. Nay, the very nature of order demands
that in it there be a prior and a posterior, and A. Fricius,
“ a very learned man,” (this title Cassander bestows on
him)2, “ and one very fond of concord and moderation,
although ” in most things  too much attached to the Pro-
testant party,” rightly has these words concerning this
controversy ;® (The passage, though rather long, I here
willingly give, both because it is most worthy of being
read, and also because the book is not in every one’s
hand); ¢« Thou,” he says, * assignest justification to faith,
because by faith we apprehend and hold the merey of
God. Why is it not allowable to say the same of hope
and love, by which also we embrace God justifying us of
His own bounty ? . . . For all these have proceeded from
the same Author . . . and, therefore, forgiveness of sins,
access to God, and the other good gifts, are offered not
only to faith, but to hope and love, and the other good
works:” See in the author himself the passages he cites
from Scripture®: ¢ Many arguments are brought for-
ward against works [of charity] by those who think other-
wise, but it should be considered whether they do not as-
sert those things of works separated from faith, without
which it is impossible to please God?: for let us speak
of works joined to faith, reposing on the mercy of God,
and placing on it alone the stem and stern of their
salvation ; what, I pray you, would there be absurd in
attributing justification to them as well as to faith?
&ec. : that is, as the fruit should not be separated from
the tree, so neither ought the work from faith; but
both should repose on the mercy of God. .. . Faith,
therefore, is an instrument or organ receiving justifica-
tion ; but what hinders our attributing the same to love?
and our saying that, as it is not on account of faith, so
neither is it on account of love ; but still it is by faith and
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tatem, sed tamen fide et charitate nos justifi-
cari : cim quidem multis clarissimis authori-
tatibus id ostendatur. Illud tamen agendum
ut avocentur mentes 2 fiducid operum et glo-
riatione : ostendatur imperfectio operum : soli
Deo gloria tribuatur : spes salutis omnis ad
meritum Christi et Dei bonitatem referatur :
Hac enim ratione & verbis divinis nihil disce-
detur quibus remissio peccatorum et vita mterna
ut fidei ita et operibus frequenter promittitur,
etc.” Et fusius hac de re disserens * ita in-
quit®, « Quid interest, seu dicas, sold fide nos
justificari, que quidem Dei misericordiam in-
tueatur : seu fide et operibus, qua et ipsa el-
dem misericordid nitantur? Misericordia Dei
est, cui omnino tribuitur justificatio nostri. Illa
est, que nobis acceptam refert justitiam qui
prorsus destituti sumus. Seu igitur misericor-
diam comprehendas sold fide, seu fide operante
nihil refert : quando utroque modo consequeris
quod opus est.” Et°; ‘““Hweec,” scilicet Dei mi-
gericordia, “in summo gradu collocanda est, ed
nos gratuitd justificari cim nobis peccata non
imputantur, statuendum est : ac ut certitudo re-
missionis peccatorum obtineatur, respectus nul-
lus ad dignitatem vel operis vel fidei nostre
habendus est, etc. Nec enim fides alias hic
partes obtinet quam organi, quo apprehenditur
misericordia nos justificans. Huic organo si ad-
das opus tanquam fructum arbori su®, utrum-
que vice organi erit. Nam et qui solam fidem
docent, opera esse justificationis causam sine qui
non, non inficiantur ;" (utinam non inficiarentur
pimis multi, scilicet rigidiores omnes) ‘“at causa
qualis [qualis] est, hoc mnomine quia causa est,
effectum precedat necesse est. Illud igitur unicé
est cavendum, ne cum ei que gratuitd nobis do-
natur justitid, justitia que sit ex facultatibus
virium nostrarum committatur. Hoe constituto,
haud sané intelligo cur lis fiat de illis formulis,
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love that we are justified; since, indeed, this is shown by
many most clear authorities. Care must, however, be
taken to recall men’s minds from confidence in and boast-
ing of works, to shew the imperfection of works, to give
the glory to God alone, to refer every hope of salvation to
the merit of Christ and the goodness of God. For in
this way we in nothing depart from the divine words, by
which forgiveness of sin and eternal life is promised as to
faith so frequently to works, &c.” And discussing this
matter more diffusely in his treatise on the Church ®, he
thus writes *: « What matters it whether thou say that
we are justified by faith alone, which looks at God’s
mercy, or by faith and works, which themselves are
based upon the same mercy. The mercy of God it is, to
which our justification is altogether ascribed : that it is
which imputes to us that justice of which we were alto-
gether destitute. Whether, therefore, thou embrace mercy
by faith alone, or by faith which worketh, makes no differ-
ence, since in either way thou obtainest what thou hast
need of.©” And; “This” (viz. God’s mercy) “ is to be
placed in the highest place, and it must be laid down
that by it we are gratuitously justified, when our sins are
not imputed tous; and, in order to obtain the assurance of
~ the forgiveness of our sins, no respect is to be had to the
worth of either our work or our faith . . . For neither
does faith here play any other part than that of the
organ whereby the mercy which justifies us is appre-
hended. If to this organ thou add works, as the
fruit to its tree, each will act as an organ; for they
who teach that faith alone justifies do not gainsay works
being a cause sine qua non, or a necessary condition of jus-
tification ;" (Would that very many did not gainsay it, viz.
all the more rigid!) * but a cause of any sort whatever,
for this very reason that it is a cause, must necessarily pre-
cede the effect. We have therefore only to take care
that we do not bring into conflict the justice which is done
by the strength of our own powers with the justice which
is gratuitously given us. This being provided for, I do
not well understand why there should be contention about
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¢Sola fides;’ ‘Fides cum operibus;' siquidem opera
non ad conflictum cum * justitid gratuitd oppo-
nantur, sed fidei adjungantur tanquam fructus
arbori, ut utraque in Dei solam misericordiam
recumbant, etc. Quod verd ad meam consci-
entiam attinet, libenter sané et tranquillé ac-
quiesco in misericordid Dei. Interea parum mea
interesse puto, inquirere, soline fide misericor-
diam apprehendam, an fide et operibus. Utrum-
que horum requiri & me non ignoro, utriusque
magnam imperfectionem agnosco, verumtamen
Deum meum peto, ut et imbecillitati fidei meee
succurrat, et legis justitiam in me impleat, re-
missis peccatis meis. Neque verd dubito per-
multos esse, qui et ipsi in vulneribus Christi
placidissimé recumbant, qui tamen eo ingenio
prediti non sint, ut judicent soline fidei, an fi-
dei cum operibus justificationem attribuant.”
Hec omnia atque alia permulta in eandem sen-
tentiam legere est apud authorem observatu dig-
nissima, ex serio sensu pietatis cum veritate con-
juncte et studio tollende dissentionis inter par-
tes profecta.

6. Petrus Baro, Gallus, Sancte Theologi® in
Academid Cantabrigiensi quondam professor, vir
doctissimus et pacis amantissimus *, ostendens
qué ratione dirimi, aut saltem minui, posse vi-
deatur controversia hodie cum Romanensibus
agitata de operum justificatione, (‘‘ minuendis
enim litibus, "(ea verba authoris aurea,’) ¢ dare
operam semper debemus, si filii lucis simus” ¢}
Primo, per opera que Paulus a justificatione ex-
cludit, intelligit opera legis non tantim cere-
monialia, sed et moralia fide destituta eique op-
posita ¢: Secundd, quamvis perperam contendit
Dei dilectionem, qué scilicet voluntas Deum sibi
ab intellectu demonstratum amare incipit, et cum
eo conjungi cupit, etc. esse de fidei justificantia
naturd (quia fides, in intellectu tantim sita est,
ut suprd fusé demonstratum) et non quendam
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these formulas, * faith alone;’ ¢ faith with works ;" if
only works be not opposed conflictingly to gratuitous jus-
tice, but be added to faith, as the fruit to its tree, so that
both may repose solely on God’s mercy, &c. As far as
concerns my own conscience, I willingly and tranquilly
acquiesce in the mercy of God. In the mean time, I think
it little concerns me to enquire whether I apprehend
mercy by faith alone, or by faith and works. I know
well that both of these are required from me, and acknow-
ledge my great imperfection in both; but I beseech my
God to succour the weakness of my faith, and also,
having forgiven my sins, to fulfil in me the justice of the
law. Nor truly do I doubt but that there are very many
who rest most calmly in the wounds of Christ, and yet
are not endowed with so much talent as to be able to
judge whether to attribute their justification to faith
alone, or to faith with works.” All this, and much more
of the same import, may be read in the author himself,
most worthy of note, as having proceeded from a deep
sense of piety, united with truth, and from a desire of re-
moving the dissensions of the parties.

6. Peter Baroe, a Welshman, formerly Professor of Di-
vinity in the University of Cambridge, a most learned man,
and a great lover of peace, showing® by what methods
the controversy concerning the justification of works, at
present agitated with the Romanists, seems likely to be
removed, or at least diminished; (““ for,” says this
writer ® in golden words,  if we be the children of the
light®, we ought always to endeavour to diminish con-
troversies ;”) in the first place, by the works which
St. Paul excludes from justification, understands the
works of the law ; not the ceremonial works only, but
also those which are moral, when destitute of faith, and
opposed to it.4 Secondly, though he wrongly contends
that the love of God (viz. that by which the will begins
to love God, shown to it by the intellect, and desires to
be joined to Him, &c.) belongs to the nature of justifying
faith, (since, as we have above largely proved, faith is
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illius effectum ipsd justificatione posteriorem
(quod absurdé illius in Academid illd tunc tem-
poris Antagoniste volebant) quo scilicet veré
et tuto, sicut existimabat, sustinere posset com-
munem Protestantium sententiam, fide solé nos
justificari ; eo ipso tamen vir doctus et sagax
clarissimé vidit, fidem, si ab ei primam illam
Dei dilectionem, vel cogitatione solim, remo-
veamus, justificare non posse ; quum sic spec-
tata, mentis tantim actio sit, cui soli vim jus-
tificandi tribuere absurdissimum est,} et cum in-
numeris Sancte Scripture locis ex diametro
pugnans. “ Verum,” inquit Author®, ¢ Si vo-
luntas bonum sibi 2 mente oblatum [non meodo
non respuat, sed etiam] expetat, et cum ob-
tinendi fiducid * queerat ac consectetur, tum ve-
ra fides est una cum spe ac resipiscentid,” etc.
quid homo consequitur justitiam, etc. Quibus
omnibus ibi atque alibi demonstrat manifeste,
non fide sold, proprie sic dictd, et ab aliis ac-
tibus contradistinctd, sed et spe, dilectione, re-
sipiscentid, etc. nos justificari. Secundd tan-
tim Dei amore (ut author loquitur) ex Christo
in nobis per Spiritum fidemque habitante ex-
orto, quo illum, non ut Deum modd ac bono-
rum omnium fontem, 2 nobis adhuc sejunctum
ac remotum, sed jam ut Patrem nobisque con-
junctissimum, beneficiorum acceptorum memo-
res prosequimur, etc. et externis charitatis, cim
erga Deum, tum homines, effectis, negat nos
justificari, quim heec fide justificante et justi-
ficatione nostri posteriora sint. Quod tamen
cave intelligas nisi de justificationis principio,
non etiam de ejusdem progressu et augmento,
nisi manifesté errare velis, ut infra dicetur.
Hac de re lege prolixas et eruditas disputati-
ones apud scriptorem hunc.®

7. Innocentius Gentiletus, Jurisconsultus mag-
ni nominis inter Protestantes, etiam rigidiores,
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situated in the intellect only,) and is not an effect of it pos-
terior to justification, as his antagonists in that Univer-
sity then absurdly maintained ; in order that, by this hy-
pothesis, he might truly and safely, as he thought, support
the general doctrine of Protestants, that we are justified
by faith alone ; yet by that very supposition this learned
and sagacious man most clearly saw that faith cannot
justify, if we remove from it (though only in thought)
that first love of God : since, thus viewed, it is only an
action of the mind, to attribute the power of justifying to
which alone is most absurd and diametrically repugnant
to innumerable passages in Holy Scripture. ¢ But,” says
this author ®, ¢ if the will [not only does not reject, but
even] desires the good thing offered to it by the mind,
and seeks and pursues it with assurance of obtaining,
then it is true faith, together with hope and repentance,
&c. whereby man obtains justice, &c.”” By all which
arguments he here and elsewhere clearly demonstrates
that we are justified not by faith alone, properly so
called, and as contradistinguished from the other acts,
but by hope, love, repentance, &c. also. Secondly, it]is
only the love of God (as the author says) arising from
Christ abiding in us through the Spirit and faith, by
which we, mindful of the benefits we have received,
embrace, &c. Him, not merely as God, and the fountain
of all good things, Who is as yet separate and remote from
us, but as being now our Father, and most closely united
to us. And he denies that we are justified by the ex-
ternal e