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bene

SE R M O N I.

The Original , Nature, Properties, and

Uſe of the Law.

RUM . VII . 12 .

* Wherefore the Law is holy, and the Commandment

holy, and juit, and good ."

PE

ERHAPS there are few ſubjects within the whole

compaſs of religion , fo litilc underſtood as this .

The reader of this epiſtle is uſually told, by the Law,

St. Paulmeans the Jewish Law : And ſo apprehend.

ing himſelf to have no concern therewith , paſſes on

without farther thought about it. Indeed ſome are not
ſatisfied with this account : But obſerving the epiſtle

is directed to the Romans, thence infer, that (he apoftle

in the beginning of this chapter, alludes to the old

Roman Law . But as they have no more concern with

this, than with the Ceremonial Law of Moſes, ſo they

ſpend not much thought, on what they ſuppoſe is

occaſionally mentioned , barely to illuſtrate anocher

thing .

2. But a careful obſerver of the Apoſtle's diſcourſes

will not be content with theſe flight explications of it ,

And the more he weighs the words, the more convin

ced he will be , that St. Paul by the law mentioned in

this chapter, does not mean either the ancient law of

Rome, or the ceremonial law of Moſes. This will

clearly appear to all who attentively conſider the tenor

of his diſcourſe . He begins the chapter, “ Know ye

50t , Brethren , ( for I ſpeak to them that know the.

A 2 Law ,



SERMON J.: On the LAW.

ver . 1 .

Law , to them who have been inſtructed therein from

their youth,) Thai the law hath dominion over a man

as long as he liveth : What ! the law of

Roine only, or the Ceremonial law ? No ſurely : but

the Moral law, “ For (to give a plain inſtance, the

woman that hath a huſband is bound by the ( moral )

law to her huſband as long as he liveth. But if her .

huſband be dead, ſhe is looſed from the law of her

huſband," ver. 2 . 66 So then , if while her huſband

liveth , ſhe be married to another man, ſhe ſhall be

called an Adultereſs : But if her huſband be dead, ſhe

is free from the law, ſo that ſhe is no Adultereſs, tho'

the be married lo another man .” ver . 3. From this

particular inſtance the Apoſtle proceeds to draw that.

general conclufion . " Wherefore my brethren , ( by a

plain parity of reaſon ,) ye alſo are become dead to the

law , the whole Moſaic inſtitution ,) by the Body of

Chriſt ; ( offered for you , and bringing you under a

new difpenfation ; That ye should (withoutany blame) be

married to another, even to him who is raiſed from the

dead, and hath thereby given proof of his authority to

make the change, that ye should bring forth fruit untó

God ; ver.i4 . And this we can do now , whereas before

we could not : For when we were in the fleſh , under the

power of the fleſh , that is, of corrupt nature, (which

was neceſſarily the caſe till we know the power of

Chriſt's reſurrection ) the motions of fin , which were by

the law , which are ſhewn and inflämed' by the Mofaict

law , not conquered , did work in our members, broke

out various ways, to bring forth fruit unto death , ver. 58

But now we are delivered from the Law, from that whole

moral as well as ceremonial economy ; that being dead

whereby we were held ; that intire inſtitution being now

as it were dead, and having no more authority over

us, than the huſband when dead hath over his wife :

that we ſhould ſerve him , who died for us and roſe again ,

in newneſs of Spirit, in a new ſpiritual diſpenſation , and

not in the oldneſs of the letter, ver. 6. with a bare out ..

ward ſervice, according to the letter of the Moſaic

inftitution ,

3. The Apoſtle having gone thus far, in proving that

the Chriſtian had ſet aſide the Jewiſh diſpenſation, and

that the Moral Law itſelf, though it could never paſs

away, yet ſtood on a different foundation from what it

did before , now ſtops to propoſe and anſwer an objec

tion ,
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: 1. 1 .

tion . What ſhall we ſay then ? Is the law fin ? So

ſome might infer from a miſapprenſion of thoſe words,

the motions of kin which were by the law . Gud forbid ! .

faith the Apoſtle , that we ſhould ſay ro. Nay, the

law is an irreconcileable enemy to fin ; ſearching it out

wherever it is . I had not known fin but by the law . I

had not known luft, evil deſire, to be fin , except the law

had faid , Thou ſhalt not covet,ver. 7. After opening

this farther in the four following verſes, he fubjoins

this general concluſion, with regard more eſpecially to

the morallaw, from which the preceding inſtance was

taken : “ Wherefore the law is holy, and the command

ment holy , and juſt , and good .”

In order to explain and enforce theſe deep words,

ſo little regarded , becaule fo little underſtood, I ſhall

endeavour to Thew, Firit, The Original of this law .

Secondly, The Nature thereof. Thirdly, The Proper.

ties, that it is holy, and juſt, and good. And Fourthly ,

the Uſes of it .

I ſhall firſt endeavour to fhew the Original

of the Moral Law , often called the Law, by way of

Eminence. Now this is not, as fome may poſſibly

have imagined, of ſo late an imitirution as the rime of

Moſes. Noah declared it to men long before that time,

and Enoch before him . But we may trace its Original

higher ſtill, even beyond the Foundation of the world,

to that period , unknown indeed to men , but doubtleſs

inrolled in the annals of Eternity, when the morning

Stars firſt fang together, being newly called into exiſt

ence . Il pleafed the great Creator to make theſe his

frit- born Sons , intelligent Beings, that they might

know him that created them . For this end , he endued

them with underſtanding, to difcern truth from falfhood,

good from evil : And as a neceſſary reſult of this

with liberty , a capacity of chuſing the one, and to

fuſing the other. By this they were likewiſe enabled

20 offer him a free and willing ſervice ; a ſervice rea

wardable in itſelf , as well as moſt acceptable to their

gracious Maſter.

2. To employ all the faculties which he had given

them , particularly their underſtanding and liberty, he

gave them a law , a cumpleat model of all truth ; lo faras

was intelligible to a finite Being ; and of all good , so far

as angelic minds were capable of embracing it. Iew .

A 3 alſo

ås



6 SERMON I. On the L AW.

alſo the deſign of their beneficient Governor herein , to

make way for a continual increaſe of their happineſs :

Seeing every inſtance of obedience to that law , would

both add to the perfection of theirnature , and intitle

thern to a higher reward, which the righteous Judge

would give in its ſeaſon .

3. In like manner , when God in his appointed time,

had created a new order of intelligent Beings, when

he had raiſed man from the duſt of the earth , breathed

into him the breath of life, and cauſed him to become

a living roul, endued with power to chuſe good or evil :

He gave to this free, intelligent creature, the fame law

as to his firſt -born children : Not wrote indeed upon

tables of ſtone, or any corruptible ſubſtance, but en

graven on his heart by the finger of God, wrote in the

inmoft Spirit both of men and angels : to the intent it

might never be far off, never hard to be underſtood :

but always at hand, and always ſhining with clear light,

even as the Sun in the midſt of Heaven.

4. Such was the Original of the law of God . With

regard to man it was co - eval with his nature . But

with regard to the elder Sons of God , it ſhone in its

full ſplendor, or ever the mountains were brought forth ,

or the Earth and the round world were made. But it was

not long before man rebelled againſt God, and by break ,

ing this glorious law, well nigh effaced it out of his

heart ; the cyes of his underſtanding being darkened , in

the ſame meaſure as his ſoul was alienated from theLife

of God. And yet God did not deſpiſe the work of his

own hands : But being reconciled to God thro' the

Son of his love, he in ſome meaſure re-inſcribed his

law , on the heart of his dark , ſinful creature . He

again fhewed thee, Oman, what is good (altho' not as.in

the beginning) even to do juftly, and to love ?e mercy, and

to walk humbly with thy God .

5. And this he Thewed not only to our firſt parents,

bui likewiſe to all their poſterity, by that true light

which enlightens every man that comeik into the world . But

Hotwithſtanding this light, all flcíh bad in proceſs of

time corrupted their way beforehim : till he choſe out of

mankind a peculiar people , to whom he gave a more

perfect knowledge of his law . And the heads of this,

becauſe they were ſow of underſtanding, he wrote on

two tables of done , which he commanded the fathers

to
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to teach their children , through all ſucceeding genera

tions.

6. And thus it is , that the law of God is now made

known to them that know not God . They hear, with

the hearing of the ear , the things that were written

aforetime for our inſtruction . But this does not ſuffice .

They cannot by this means comprehend the height, and

depth , and length , and broadth thereof. God alone

can reveal this by his Spirit . And ſo he does to all

that truly believe , in conſequence of that gracious

promiſe, made to all the Jfrael of GOD : -si Behold,

the days come, faith the Lord, that I will make a new

Covenant with the houſe of Iſrael. And this ſhall be

the Covenant that I will make, I will put my law in

their inward parts, and write it in their hearts, and I

will be their God , and they ſhall be my people ."

Jer, xxxi. 31. &c.

II.1 . The nature of that law which was originally

given to angels in heaven and man in Paradiſe, and

which God has ſo mercifully promiſed to write afreſh ,

in the learts of all true believers, was the ſecond thing

I propoſed to ſhew . In order io which I would firit

obſerve , That altho ’ the Law and the Commandment are

ſometimes indifferently taken , (the Commandment

meaning but a part of the Law ) yet in the text they

are uſed as equivalentterms, implying one and the ſame

thing: But we cannot underſtand here, either by one

or the other, the ceremonial Law, Tis not the cere

monial Law , whereof the apoſtle ſays, in the words

above - recited, I had not known fan , but by the Law :

This is too plain to need a proof. Neither is it the cere:

monial Law, which faith, in the words immediately ſubs

joined, Thou ſhalt not . couet. Therefore the ceremonia

Law, has no place in the preſent queſtion .

2. Neither, can we underſtand by the Law mentioned

in the text, the Mufaic ,diſpenſation, Tis true, the

word is ſometimes lo underſtood : as when the Apoſtio

fays, fpeaking to the Galatians, (ch . iii. ver. 17.) The

covenant which was confirmed before (namely with Abra

ham the fatherof thefaithful) the Lazn 1, . the Ma

Jaic Diſpenſation, which was four hundred and thirty

years after, cannot diſannulo , Byt it cannot be lo under

ſtood in the text , for the Apoltle never befowsſo high

commendationsas thekeupon that imperfe&t andmadowy

difpenfation,

1
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diſpenſation . He no where affirms, the Mofaic to be

a ſpiritual Law : or, that it is holy, and juſt, and good.

Neither is it true , that God will write that Law in the

hearts of them whoſe iniquities he remembers no more .

It remains, that the Law, eminently fo termed, is no

other than the moral Law .

3. Now this Law is an incorruptible picture of the

high and holy One that inhabiteth eternity. It is He

whom in his eſſence no man hath feen or can ſee, made

viſible to men and angels. It is the face of God un

yeiled : God manifeſted to his creatures as they are

able to bear it : manifeſted to give and not to deſtroy

life ; that they may lee Gop and live . It is the heart

of God diſcloſed to man , Yca , in ſome ſenſe we may

apply to this Law, what the Apoſtle ſays of his Son , it

is απαυγασμα της δοξης , και χαρακτηρ της υπερασεως αυτά,

The ſtreaming forth, or outbeaming of his Glory, the

exprefs image of his perfon .

4 . 66 If virtue, ſaid the antient Heathen , could ala

fume ſuch a ſhape as that we could beholt her with our

eyes, what wonderful love would ſhe excite in us!"

If Virtue could do this ! It is done already. The Law

of God is all virtues in one, in ſuch a ſhape, as to be

beheld with open face, by all thoſe whoſe eyes God

hath enlightened. What is the Law , but divine virtue

and wiſdom , aſſuming a viſible form ? What is it but

the original ideas of truth and good, which were lodged

in the uncreated Mind from eternity, now drawn forth

and clothed with fuch a vehicle, as to appear even to .

human underſtanding ?

5. If we ſurvey the Law of God in another point

of view , it is fupreme, unchangeable reafun : it is unal

terable reétitude : it is the everlaſting fitneſs of all

things that are of ever were created . I am ſenſible,

what ſhortnefs, and even impropriety there is, in ihele

and all other human expreſſions, when weendeavour

by theſe faint pictures, to fhadow out the deep things

of God . Nevertheleſs , we have no better, indeed no

other way, during this our infant ſtate of exiſtence,

As we no:v know but in part, fo we are conſtrained to

propheſy, i. e . fpeak of the things of God, in part alſo.

We cannot order our speech by reafon of darkneſs, while

we are in this houſe of clay . While I am a child I

muſt speak as a child , But I fall fuon pul away

childist
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childiſh things For when that which is perfeet is comé,

that which is in part shall be done away.

6. But to return . The Law ofGod, ( ſpeaking after

the manner of men ) is a copy of the eternalMind, a

tranſcript of the divine Nature : yea, it is the faireft

offspring of the everlaſting Father, the brighteſt efflux

ofhis effential Wiſdom , the viſible Beauty of the Moſt

High . : It is the Delight and Wonder of Cherubim and

Seraphim and all the company of heaven, and the

Glory and Joy of every wiſe believer, every well.in

ſtructed child of Gob upon earth .

III. 1. Such is the Nature of the ever bleſſed Law

of Gov. I am , in the third place, to ſhow the Proper.

ties of it ; Not all ; for that would exceed the wiſdom

of an angel. But thoſe only which are mentioned in

the text . Theſe are three : It is holy, juft, and good .

And firit, The Law is holy .

2. In this expreſſion, the apoſtle does not appear to

fpeak of its effects, but rather of its Nature : as St.

James ſpeaking of the ſame thing under another name,

lays, The Wiſdom from above ( which is no other than

this Law written in our heart, is firſt pure, ch. iii . 17.

ayun, chaſte, ſpoilers, internally, and eſſentially holy .

And conſequently , when it is tranſcribed into the Life,

as well as the ſoul, it is as the faine apoſtle terms it )

chap . 1. 27, θρησκεια καθαρα και αμιαίος, pure τoligion and

undefled ; or, the pure, clean , unpolluted worship of

Gop.

3. It is indeed in the higheſt degree, pure , chaſte,

clean, holy. Otherwiſe it could not be the iinmediate

offspring, and much leſs the expreſs reſemblance of

God , who is eſſential Holineſs. It is pure from all :

fin , clean , unſpotted from any touch of evil .

chalte Virgin , incapable of any, defilement, of any

mixture with that which is unclean- or unholy . It has

no fellowſhip with ſin of any kind. For what communion

hath light wiih darkneſs ? As Sin is in its very nature :

enmity toGod, to his Law is enmity to Sin ...

4. Therefore it is, that the apoſtle rejects with ſuch ab .

horrence that blaſphemous fuppofition , that theLawof

God is either Sin itſelf, or the Cauſe of Sin .: God fora

bid, that we ſhould ſuppoſe it is the Cauſe of Sin , be

cauſe it is the Diſcoverer of it : Becauſe it detects the

hidden things of darkneſs, and drags them out into

open

It is a
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and man .

open day: 'Tis truc, by this means, (as the apoſtle '

obſerves, verſe 13 ) Sin appears to be Sin. All its dif

guiſes: aretorn away, and it appears in its native de

formity. 'Tis true likewiſe, thai sin by the commande

ment of God becomes exceeding fenful. Being now com,

mitted againſt light and knowledge, being ſtript even of

the poor plea of Ignorance, it loſes its excuſe as well

as diſguiſe , and becomes far more odious both to God

Yea, and it is true,that Sin worketh death by

that which is good, which itſelf is pure and holy.When

it is dragged out to light, it rages the more: When it

is reftrained, it burſts out with greater violence. Thus

the apoſtle ( ſpeaking in the perſon of one , who was

convinced of fir., but not yet delivered from it) Sin

taking occafion by the commandment, detecting and en

deavouring to reſtrain it, diſdained the reſtraint, and

ſo much the more wrought inme allmanner of concupiſcence,

verſe 8 , all manner of fooliſh and hurtful deſire, which

that commandment ſought to reſtrain . Thus when the

commandment came, Sin revived, verſe 8, it fretted and

raged the more. But this is no ſtain on the command .

ment. Though it is abuled it cannot be defiled. This

only proves , that the heart of man is deſperately wicked.

But ine Law of God is holy fill .

5. And it is , Secondly, juft. It renders to all their

due . It preſcribes exactly what is right , preciſely

what ought to be done, faid , or thought, both with re

gard to the Author of our being, with regard to our

felves, and with regard to every creature which he has

made. It is adapted in all reſpects to the nature of

things, of the whole univerſe and every individual . It

is ſuited to all the circumſtances of each, and to all

their mutual relations, whether ſuch as have exiſted

from the beginning, or ſuch as commenced in any fol

lowing period. It is exactly agreeable to the fitneſſes

of things, whether effential or accidental . It claſhes

with none of theſe in any degree ; nor is ever uncon .

nected with them . If the word be taken in that ſenſe,

there is nothing arbitrary in the Law of God. Altho '

Still the whole and every part thereof, is totally de .

penderit upon his will: So that thy will bedone, is the

Supreme, univerſal Law both in earth and heaven .

6. “ But is the Will of God the Cauſe of his Law ?

Is his Will the Original of Right and Wrong ? Is a

thing
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thing therefore right , becauſe God wills it ? Or docs

he will it, becauſe it is right ? "

I fear , this celebrated queſtion is more curious than

uſeful. And perhaps, in the manner it is uſually treat

ed of, it does not to well conſiſt with the regard that is

due from a Creature, to the Creator and Governor of

all things. ' Tis hardly decent from Man, to call the

ſupreme God , to give an account to him ! Neverthe

lels, with awe and reverence we may ſpeak a little,

The Lord pardon us, if we ſpeak amiſs !

7. It ſeems then, that the whole difficulty ariſes,

from conſidering.God's will as diſtinct from God.

Otherwiſe it vaniſhes away. For none can doubt , but

God is the caule of the law of God. But the will of

God is God himſelf. It is God conſidered as willing

thus or thus. Conſequently, to fay, That the will of

God , or that God himſelf is the cauſe of the law , is

one and the ſame thing.

8. Again : If the law, the immutable rule of right

and wrong, depends on the nature and fitneſſes of

things, and on their eſſential relations to each other :

( I do not ſay their eternal relations ; becauſe the eter

nal relations of things exiſting in time, is little leſs than a

Contradiction ; ) If, I ſay, this depends on the nature;

and relations of things, then it muſt depend on God,

or the will of God : Becauſe thoſe things themſelves,

with all their relations, are the work of his hands. By

his will , for his pleafure alone, they all are and were

created.

9. And yet it may be granted , (which is probably all

that a conſiderate perſon would contend fory) that in

every particular cale, God wills this or this, ( ſuppoſe

that men ſhould honour their parents ) becauſe it is

right , agrecable to the fitneſs of things, to the relation

wherein they ſtand .

10. The law then is right and juſt concerning all

things . And it is good as well as juſt . This we may

eaſily infer from the fountain whence it flowed . For

what was this, but the goodneſs of God ? What but

goodneſs alone inclined him to impart that divine copy

of himſelf to the holy angels ? To what elſe can we

impute his beſtowing upon man the ſame tranſcript of

his own nature ? And what but tender love conſtrained

him afreſh to manifeft his will to fallen man ? Either

10
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to. Adam , or any of his reed, who like him were conat

Short of the glory of God ? Was it not mere love that

moved him to publiſh :bis-law , after the underſtandings

of men were darkened ? And, to ſend his prophets to

declare that law to the blind , thoughtleſs children of

men ? Doubtleſs his goodneſs it was which raiſed up

Enoch and Noah, to be preachers of righteoufneſs ;

which cauſed Abraham his friend , and Iſaac and Jacob ,

to bear witneſs to his truth . It was his goodneſs alone

which when darkness had covered the earth, and thick

darkneſs the people, gave a written law to Mofes, and

through him to the nation whom he had choſen . It

was his love which explained theſe living oracles by

David and all the prophets that followed : Until,

when the fulneſs of time was come, he ſent his only .

begotten Son, nut to deſtroy the law but to fulfil, to

confirm every jot and tittle thereof, till having wrote

it in the hearis of all his children , and put all his ene,

mies under his ' feet, he shall deliver up his mediatorial

kingdom to the Father, that God may be all in all.

it. And this law which the goodneſs of God gave

at firſt, and has preſerved thro' all ages , is , like the

fountain from whence it fprings, full of goodneſs and

benignity : It is mild and kind it is (as the Pfalmift

expreſſes ic ) ſweeter than honey and the honey -comb. : It is

winning and amiable. It includes whatfoever things are

lovely, or of good report. If there be any virtue, if there

be any praiſebeforeGod and his holy angels, they are all

compriſed in this : Wherein are hid ail the treaſures of

the divine-wiſdom and knowledge and love. ".

's, 12. And it is good in its effects, as well as in itsi ná.

ture. As the tree is, iſorate ; its fruits, The fruits of

the law of God written in the heart, are righteoufnefs

and peace and affurance fori euer. Or rather the law it .

felf is righteoulneſs,' filling the ſoul with a peace that

pafleth: all underſtanding, and cauſing us to rejoice

evermore, in the teſtimony of a good conſcience toward

God. It is not to properly a pledge, as an earneſt of

Dur inheritance, being a part of the purchaſed poſſeflion .

It is God made manifeſt in our fleſh , and bringing with

him eternal life ; alluring us by that pure and perfect

love , that weare fealed unto the day of redemption ;

that he will spare us: as a man spareth his own for that

ferveth him , in the day when he maketh up his jewels,

and
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and that there remaineth for us a crown of glory which

fadeth not away .

IV. 1. It remains only, To ſhew , in the fourth and

laſt place, the uſes of the law. And the firſt uſe of it

without queſtion is , to convince the world of Sin .

This is indeed the peculiar work of the Holy Ghoſt ;

who can work it without any means at all , or by what

ever means it pleaſeth him , however inſufficient in

themſelves, or even improper to produce ſuch an effect.

And accordingly fome there are whoſe hearts have been

broken in pieces in a moment, either in ſickneſs or in

health , without any viſible cauſe, or any outward means

whatever. And others (one in an age) have been

awakened to a ſenſe of the wrath of God abiding on

them, by hearing, That God was in Chrift, reconciling

the world unto himſelf. Butit is the ordinary method of

the Spirit of God to convict ſinners by the law . It is

this, which being ſet home on the conſcience , generally

breaketh the rocks in pieces. It is more eſpecially this

part of the word of God, which is quick and powerful,

full of life and energy, and ſharper than any two -edged

fword. This in the hand ofGod and of thoſe whom

he hath ſent, pierces through all the folds of a deceitful

heart, and divides afunder even the ſoul and ſpirit, yea ,

as it were, the very joints and marrow . By this is the

finner diſcovered to himſelf. All his Fig- leaves are

torn away, and he ſees that he is wretched, and poor ,

and miferable, and blind, and naked . The law flaſhes

conviction on every ſide. He feels himſelf a-mere fin

He has nothing to pay. His mouth is ſtopt, and

he ſtands guilty before God.

2. To ſlay the finner is then the first uſe of the law ;

to deſtroy the life and Itrength wherein he truſts, and

convincehim that he is deadwhile he liveth ; not only

under ſentence of death, but actually dead unto God,

void of all ſpiritual life, dead in treſpaſſes and fins. The

ſecond uſe of it is, to bring him unto life, unto Chriſt,

that he may live. 'Tis true , in performing both theſe

offices, it acts the part of a ſevere ſchoolmaiter. It

drives us by force, rather than draws us by love . And

yet love is the ſpring of all . It is the ſpirit of love,

which by this painful means, tears away our confidence

in the fleſh , which leaves us no broken reed whereon

to truſt, and ſo conſtrains the finner ſtript of all , to cry

B

ner.

out
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out in the bitterneſs of his ſoul, or groan in thedepth

of his heart,

" I give up every plea beſide,

66 Lord, I am damn'dBut thou haſt died ."

3. The third uſe of the law is, to keep us alive . It

is the grand means whereby the bleſſed Spirit prepares

the believer for larger communications of the life of

GOD .

I am afraid this great and important truth is little

underſtood, not only by the world , but even by many

whom God hath taken out of the world , who are real

children of God by faith . Many of theſe lay it down

as an unqueſtioned truth , that when we come to Chriſt,

we have done with the law ; and that in this ſenſe ,

Chriſt is the end of the law , to every one that believeth,

* The end of the law ! ” So he is, for righteoufneſs,

for juſtification to every one that believeth. Herein the

law is at an end . It juſtifies none ; but only brings

them to Chriſt, Who is alſo in another reſpect, the end

or ſcope of the law, the point at which it continually

aims . But when it has brought us to him , it has yet a

farther office, namely, To keep us with him . For it is

continually exciting all believers , the more they ſee of

its height, and depth, and length , and breadth, to ex

hort one another ſo much the more,

a Cloſer and cloſer let us cleave

To his belov'd embrace :

Expect his fulneſs to receive,

And grace to anſwer grace . '

4. Allowing then that every believer has done with

the law, as it means the Jewiſh ceremonial law , or the

entire Moſaic diſpenſation (for theſe Chrift hath taken

out of the way, ) Yea, allowing we have done with the

moral law, as a meansof procuring our juftification ,

( for we are juftified freely by his grace, thro' the redemp

tion that is in Jeſus.) Yet in another ſenſe, we have

not done with this law . For it is ſtill of unſpeakable

uſe, Firſt, in convincing us of the ſin that yet remains

both in our hearts and lives, and thereby keeping us

cloſe to Chriſt that his blood may cleanſe us every mo

ment : Secondly , in deriving ftrength from our head

into his living members, whereby he impowers them

to do what his law commands ; and, Thirdly, in con .

firming
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firming our hope of whatſoever it commands, and we

have not yet attained , of receiving grace upon grace ,

till we are in actual poſſeſſion of the fulneſs of his

promiſes.

5. How clearly does this agree with the experience

of every true believer ! While he cries out, o what

love have I unto thy law ! all the day long is my ſtudy

in it : He ſees daily in that divine mirror, more and

more of his own ſinfulneſs. He ſees more and more

clearly, that he is ſtill a finner in all things ; that neis

ther his heart nor his ways, are right before God . And

that every moment ſends him to Chriſt. This ſhews

him the meaning of what is written, “ Thou ſhalt

make a place of pure gold , and grave upon it , Holineſs

to the Lord. And it ſhall be upon Aaron's forehead,

(the type of our great High Prieſt) that Aaron 'may

bear the iniquities of the holy things, which the chil

dren of Iſrael ſhall hallow , in all their holy gifts : ( ſo

far are our prayers or holy things from atoning for the

reſt of our ſins ! ) And it fhail be always upon his

forehead, that they may be accepted before theLord . ”

Exodus xxviii. 36. 38 .

6. To explain this by a ſingle inſtance. The law

ſays, Thou ſhalt not kill, and hereby (as our Lord

teaches) forbids not only outward acts, but every un ,

kind word or thought . Now the more I look into this

perfect law , the more I feel how far I comeſhort of

it ; and the more I feel this, the more I feel my need

of his blood to atone for all my ſin : ' and of his fpirit

to purify my heart , and make me perfe&t and entire,

lacking nothing.

7. Therefore , I cannot ſpare the law one moment,

no more than I can ſpare Chriſt ; ſeeing I now want

it as much, to keep me to Chriſt, as ever I wanted it

to bring me to him . Otherwile , this evil heart of un .

belief, would immediately depart from the living God.

Indeed each is continually ſending me to the other , the

law to Chriſt, and Chriſt to the law . On the one

hand , the height and depth of the law conſtrain me to

fly to the love of God in Chriſt . On the other , the

love of God in Chriſt, endears the law to me above

gold or precious ſtones : Seeing I know every part of it

is a gracious promiſe, which my Lord will fulfil in its

ſeaſon ,

в 2 8. Who

>
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8. Who art thou then, Oman, that judgeft the law ,

and Speakeſt evil of the law ? Thou rankeſt it with fin ,

fatan , and death , and lendeth thein all to hell together !

The Apoſtle James eſteemed judging or ſpeaking evil of

the law , fo enormous a piece of wickedneſs, that he

knew nothing to aggravate the guilt of judging our

brethren, more than by ſhewing it included this. So

now, ſays he, thou art not a doer of the law, but a judge !

A judge of that which God hath ordained to judge

thee . So thou haſt ſet up thyfelf in the judgment- ſeat

of Chriſt , and caſt down the rule whereby he will .

judge the world ! O take knowledge what advantage

Satan hath gained over thee ! And for the time to

come never think or ſpeak lightly of, much leſs dreſs

up as a Scare -crow , this bleſſed inſtrument of the

grace of God . Yea, love and value it for the ſake of

hin' froni whom it came, and of him to whom it loads .

Let it be thy glory and juy,nexi to the croſs of C !viſt :

* Declare its praiſe, and inake it honourable before all

men.

9. And if thou art thoroughly convinced , that it is

the offspring of God, that it is the copy of all his

imitable perfections, and that it is holy, and juſt, and

good, but elpecially to them that believe : Then inſtead

of calling it away as a polluted thing, ſee that thou

cleave to it more and more, Never let the law of

mercy and truth, of love to God and man, of lowlineſs,

meekneſs, and purity forſake thee . “ Bind it about

thy neck : Write it on the table of thy heart. " Keep

cloſe to the law, if thou wilt keep cloſe to Chrift:

Hold it faſt : Let it not go. Let this continually lead

thee to the atoning blood, continually confirm thy hope,

till all the righteouſneſs of the law is fulfilled in thee, and

thou art filled with all the fulneſs of God.

10. And if thy Lord hath already fulfilled his word,

if he hath already written his law in thy heart, then

stand faſt in the liberty wherewith Chriſt hath made thee

free. Thou art not only made free froin Jewiſh cere.

monies , from the guilt of lin and the fear of hell :

( Theſe are ſo far from being the whole , that they are

the leaſt and loweſt part of chriſtian liberty : , but what

is infinitely more , from the power of ſin , from ſerving

the devil, from offending God. Oſtand faſt in this

liberty, in compariſon of which, all the reſt is not even

worthy
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worthy to be named . Stand fait in loving God with

all thy heart, and ſerving him with all thy ſtrength.

This is perfect freedom ; thus to keep hislaw , and to

walk in all his commandments blameleſs. " Be not in

tangled again with the yoke of bondage." I do not

mean of Jewiſh bondage : nor yet of bondage to the

fear of hell : Theſe, I truſt, are far from thee . But

beware of being intangled again with the yoke of fin,

of any inward or outward tranſgreſſion of the law.

-Abhor fin far more than death or hell ; abhor fin itſelf,

far more than the puniſhment of it . Beware of the

bondage of pride , of deſire , of anger ; and of every

evil temper, or word, or work . Look unto Jefus, and

in order thereto, look more and more into the perfect

law , the law of liberty. And continue therein : Só fhalt

thou daily grow in grace, and in the knowledge of our Lorde

Jeſus Chriſt.

SE R MON II.

The Law Eſtablıſhed through Faith .

Rom . III . 31 .

&6 Do we then make void the Law thro ' Faith ? GOD

forbid ! Yea, we eſtabliſh the Law . ”

SAIN

AINT Paul having in the beginning of this

epiftle , laid down his general propoſition , name,

ly , That “ the Goſpel of Chriſt is the Power of God

unto ſalvation to every one that believeth :" the powers

ful means, whereby God makes every believer a parta ;

ker of preſent and eternal Salvation, goes on to fhew ,

that there is no other way under heaven , whereby men.

can be ſaved .
He ſpeaks particularly of ſalvation

from the guilt of ſin , which he commonly terms juſtite

fication. And that all men ſtood in need of this, that

B 3 ranc
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22 .

none could plead their own innocence, he proves at

large by various arguments, addreſſed to the Jews as

well as the Heathens. Hence he infers ( in the 19th

verſe of this chapter) that every mouth, whetherJew

or Heathen , muſt be ftopt, from excuſing or juftifying

himſelf, and all the world becomeguilty before God. There

fore, ſaith he, by his own obedience, by the works of the

Law, ſhall no fleſh be juſtified in his fight, verſe 20. But

now the righteouſneſs of God without the Law, without

our previous obedience thereto, is manifefted, ver, 21 .

“ Even the righteouſneſs of God, which is by faith of

Jeſus Chriſt, unto all and upon all that believe,” verſe

For there is no difference, as to their need of Juſtifi

Cation, or the manner wherein they attain it . For all

have finned and come ſhort of the glory of God, (v. 23. )

the glorious image of God wherein they were created :

And all ( who attain ) are juftified freely by his grace , thro'

the redemption that is in Jeſus Chrift : verſe 24. Whom

God hath fet forth to be a propitiation, thro' faith in his

blood ,-ver. 25. That he might be juſt, and yet the juſtifier

of him which believeth in Jefus : verſe 26, that without

any impeachment to his juſtice, he might ſhew him

mercy, for the ſake ofthat propitiation. Therefore we

conclude, (which was the grand poſition he had under

taken to eſtabliſh , ) That a man is juſtified by Faith,

without the works of the Law, verſe 28.

2. It was eaſy to foreſee an objection which might

be made, and which has in fact been made in ail ages ;

namely, That to ſay weare juſtified withoutthe works of

the Law , is to aboliſh the Law. The apoſtle without

entering into a formal diſpute, ſimply denies the charge.

“ Do we then , ſays he, make void the Law through

Faith ? God forbid ! Yea , we eitabliſh the Law ."

3. The ſtrange imagination of fome, that St. Paul,

when he ſays, A man is juſtified without the works of the

Law, means only the Ceremonial Law , is abundantly

confuted by theſe very words. For did St. Paul efta .

bliſh the Ceremonial Law ? It is evident he did not,

He did make void that Law through Faith , and openly

avowed his doing ſo. It was the Moral Law only of

which he might truly fay, We do not make void but

stabliſh this through Faith .

4. But all men are not herein of his mind. Many

there are who will not agree to this , Many in all

ages
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ages of the church , even among thoſe who bore the

name of Chriſtians, have contended, That the faith

once delivered to the ſaints, was deſigned to makevoid

the whole Law. They would no more ſpare the moral

than the ceremonial Law , but were for hewing, as it

were, both in pieces before the Lord : vehemently maintain

ing, “ If you eſtabliſh any Law , Chrift fhall profit you

nothing : Chriſt is become of no effect to you : Ye are fallen

from grace."

5. But is thezeal oftheſe men according to know

ledge ? Have they obſerved the connexion between

the Law and Faith ? and that conſidering that cloſe

connexion between them , to deſtroy one is indeed to

deſtroy both ? That to aboliſh the moral Law is in

truth to aboliſh Faith and the Law together ? As

leaving no proper means, either of bringing us to

Faith , or of firring up that gift of God in our ſoul.

6. It therefore behoves all who deſire either to come

to Chriſt, or to walk in Him whom they have received, to

take heed how they make void the Law through Faithi

To ſecure us effe &tually againſt which, let us inquire,

Firſt, which are the moſt uſual ways of making void the

Law through Faith , and Secondly, How we may follow

the apoſtle, and by Faith eſtabliſh the Law.

1. 1. Let us, Firſt inquire , Which are the moſt uſual

ways of making void the Law ikrough Faith . Now the

way for a preacher to make it all void at a ſtroke, is,

Not to preach it at all . This is juſt the ſame thing, as

to blot it out of the oracles of God . More eſpecially

when it is done with deſign ; when it is made a rule,

" Not to preach the Law : " And the very phraſe, “ A

Preacher of the Law , is uſed as a term of Reproach,

as though it meant dittle leſs than, an Enemy of the

Goſpel.”

2. All this proceeds from the deepeſt ignorance of

the Nature, Properties, and Uſe of the law ; and proves

that thoſe who act thus , either know not Chriſt, are

uiter ſtrangers to the living faith ; or at leaſt, that they

are but Babes in Chriſt, and as ſuch unſkilled in the

Word of Righteouſneſs.

3. Their grand plea is this : “ That preaching the

goſpel ( that is, according to their judgment, the ſpeak .

ing of nothing but the ſufferings and merits of Chriſt)

aniwers all the ends of the law ." But this we utterly

deny,
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deny. It does not anſwer the very firſt end of the law

namely, The convincing men of ſin , the awakening

thoſe who are ſtill alleep on the brink of hell . There

may have been here and there an exempt caſe. One in

a thouſand may have been awakened by the goſpel.

But this is no general rule . The ordinary method of

God is, to convict ſinners by the law , and that only.

The goſpel is not the meanswhich God hath ordained,

or which our Lord himſelf uſed , for this end . We

have no authority in ſcripture for applying it thus, nor

any ground to think it will prove effeétual. Nor have

we any more ground to expect this, from the nature of

the thing . They that be whole, as our Lord himſelf ob

ſerves, need not a phyſician, but they that be fick . It is

abſurd therefore to offer a phyſician to them that are

whole, or that at leaſt imagine themſelves ſo to be.

You are firſt, to convince them, that they are fick.

Otherwiſe they will not thank you for your labour, It

is equally abſurd to offer Chriſt to them , whoſe heart

is whole , having never yet been broken .. It is in the

proper ſenſe, caſting pearls before ſwine. Doubtleſs they

will trample them under foot. And it is no more than

you have reaſon to expect, if they alſo turn again and

4 . ** But altho’ there is no command in ſcripture , to

offer Chriſt to the careleſs finner, yet are there not

ſcriptural precedenis for it ? " I think not : I know

I believe you cannot produce one , either

from the four evangeliſts, or the Afts of the Apoſtles.

Neither can you prove this to have been the practice

of any of the Apoſtles, from any paſſage in all their

Writings .

5. « Nay, does not the Apoitle Paul ſay , in his

former epiſtle to the Corinthians, we preach Chriſt crucia

fied ? ch . i . ver. 23. And in his latier, We preach not

ourſelves, but Chrift Jefus the Lord ? ch . v . ver . 4. "

We conſent to reit the cauſe on this iſſue : to tread

in his ſteps , to follow his example. Only preach you,

juſt as St. Paul preached , and the diſpute is at an end .

For although we are certain hc preached Chriſt, in as

perfcét a manner as the very chief of the apoſtles, yet

who preached the Law more than St. Paul ? therefore

he did not think the goſpel anſwered the ſame end..

Tha

tent you .

not any
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6. The very firſt ſermon of St. Paul, which is re

corded , concludes in theſe words, 6. By him all that

believe are juſtified from all things, from which ye

could not be juſtified by the Law of Moſes . Beware

therefore, leſt that come upon you which is ſpoken of

in the Prophets, Behold, ye deſpiſers, and wonder,

and periſh . For I work a work in your days, a work .

which you ' will in no wiſe believe, though a man de

clare it unto you , Aets xiii . 49. &c: Now it is mani.

feſt, all this is preaching the Law, in the ſenſe wherein

you underſtand the term ; even although great part of,

if not all his heareis, were either Jews or religious

Profelytes, ver. 43 , and therefore probably many of

them , in fome degree at leaſt, convinced of lin already.

He firſt reminds them , that they could not be juſtified

by the Law of Moſes, but only by faith in Chrift ; and

then feverely threat?us them with Vic, judgments of

God, which is in the ſtrongefl fente preaching the Law '.

7. In his next diſcourſe, that to the Heathens at

Lyſtra, (ch. xiv. ver. 15, &c . ) we do not find ſo much

as the name of Chriſt. The whole purport of it is,

that they ſhould turn from thoſe vain Idols, unto the

living God. Now , confeſs the truth : Do not you think ,

if you had been there, you could have preached much

better than he ? I ſhould not wonder, if you thought

too , that his preachingfo ill, occafioned his beingso

ill treated : And that his being ſtoned , was a juſt judg .

ment upon him, for not preaching Chrift !

8. To the jailor indeed, when he sprang ing and

came trembling , and fell down before Paul and Silas, and

faid, Sirs, What muſt I do to be ſaved, he immediately

faid, Believe in the Lord Jeſus Chriſt, (ch . xvi. ver .29,

& c.) And in the caſe of one ſo deeply convinced of

ſin , who would not have ſaid the ſame ? but to the

men of Athens you find him ſpeaking in a quite differ

ent manner, reproving their ſuperftition, ignoranceand

idolatry ; and ſtrongly moving them to repent, from

the confideration of a future judgment, and of the re

ſurrection from the dead , (ch , xvii. Ver. 24-31 .)

Likewife when Felix fent for Paul, on purpoſe that he

might hear him concerning the faith in Chrift : inftead of

preaching Chriſt in your ſenſe (which would probably

have cauſed the governor either to mock, or to contra

dict and blaſpheme) he reafoned of righteouſneſs, tempe

1

rance
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rance and judgment to come, till Felix (hardened as he

was ) trembled , ch . xxiv . ver. 24–29. Go thou and

tread in his ſteps. Preach Chriſt to the careleſs finner,

by renfoning of righteouſneſs, temperance, and judgment

to come !

9. If you ſay, “ But he preached Chriſt in a differ

ent manner in his Epiſtles: I anfwer, He did not

there preach at all : not in that ſenſe wherein we

ſpeak ; for preaching in our preſent queſtion , means,

ſpeaking before a congregation. But waving this, I

anſwer, 2. His Epiſtles are directed , not to unbelievers,

ſuch as thoſe weare now ſpeaking of, but to the ſaints

of God in Rome, Corinth, Philippi, and other places.

Now unqueſtionably he would ſpeak more of Chriſt to

theſe than to thoſe who were without God in the world,

And yet 3. Every one of theſe is full of the law , even

the Epiſtles to the Romans, and the Galatians ; in both

of which he does what you term preaching the Law,

and that to Believers as well as Unbelievers.

10. From hence it is plain , you know notwhat it is,

to preach Chriſt, in the ſenſe of the Apoftle . For doubt .

leſs St. Paul judged himſelf to be preaching Chrift, both

to Felix , and at Antioch , Lyitra, and Athens . From

whoſe example cvery thinking man muſt infer, That

not only the declaring the love of Chriſt to finners, but

alſo the declaring that he will come from Heaven in

flaming fire, is , in the Apoſtle's ſenſe, preaching Chrift :

yea in the full ſcriptural meaning of the word. To

preach Chriſt, is, To preach what he hath revealed ,

either in the old or new Teſtament: So that you are

then as really preaching Chriſt, when you are ſaying,

« The wicked ſhall be turned into hell , and all the

people that forget God, as when you are ſaying, 6 Be.

hold the Lamb of God, which taketh away the fin of

the world ! "

11. Conſider this well : That to preach Chriſt, is to

preach all things that Chriſt hath ſpoken ; all his pro

miſes, all his threatnings and commands ; all that is

written in his book. And then you will know how to

preach Chriſt, without making void the law .

“ But does not the greateſt bleſſing attend thoſe

diſcourſes, wherein we peculiarly preach the merits and

ſufferings of Chriſt

Probably, when we preach to a congregation of

mourners, or of believers, there will be attended with

the

12 .
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the greateſt bleſſing ; becauſe ſuch diſcourſes are pecu .

liary ſuited to their ſtate. At leaſt theſe will uſually

convey the moſt confort. But this is not always the

greateſt bleſſing. I may ſometimes receive a far greater

by a diſcourſe that cuts me to the heart and humbles me

to the duft . Neither Thould I receive that comfort if

I were to preach or to hear no diſcourſes but on the

ſufferings of Chriſt . Theſe by conſtant repetition

would lore their force, and grow more and more flat

and dead : Till at length they would become a dull

round of words, without any ſpirit, or life, or virtue.

So that thus to preach Chriſt, muſt in proceſs of time,

make void the goſpel as well as the law.

11. 1 A ſecond way of making void the law through

faith, is , the teaching that faith luperfedes the neceflity

of holineſs. This divides itſelf into a thouſand ſmaller

paths : and many there are that walk therein . Indoed

there are few that wholly eſcape it : few who are con

vinced , we are faved by faith, but are ſooner or later,

more or leſs, drawn aſide into this bye -way .

2. All thoſe are drawn into this bye.way, whoif it

be not their ſettled jud ment, that faith in Chriſt in

tirely ſets aſide the neceſſity of keeping his law , yet

fuppofe either , 1. That holineſs is leſs neceſſary now

than it was before Chrift : or 2. That a lefs degree of

it is neceffary ; or, 3. That it is leſs neceſſary to be.

lievers , than to others . Yea , and ſo are all thoſe who

altho' their judgment be right in the general , yet think

they may take more liberty in particular caſes, thar.

they could have done before they believed . Indeed

the uſing the term Liberty, in ſuch a manner , for

" liberty from obedience , or holineſs," ſhews at once,

that their judgment is perverted , and that they are

guilty of what they imagined to be far from them ,

namely, of making void the law thro ' faith, by ſuppoſing

faith to ſuperſede holineſs .

3. Phe firit plea of thoſe who teach this expreſsly

is, that " we are now under the covenant of grace , not

works : And therefore we are no longer under the

neceſſity of performing the works of the law ."

And who ever was under the covenant of works ?

None but Adam before the fall . He was fully and

properly under that covenant , which required perfect,

univerſál obedience , as the one condition of acceptance ;

and
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and left no place for pardon , under the very leaſt tranſ

greſſion . But no man elle was ever under this, neither

Jew nor Gentile , neither before Chriſt nor ſince. AII

his ſons were and are under the covenant of grace ;

the manner of their acceptance is this : The free grace

of God through the meritsof Chriſ, gives pardon to

them that believe, that believe with ſuch a faith as

working by love, produce all obedience and holineſs.

4. The cafe is not therefore as you ſuppoſe, that men

were once more obliged to obey God, or to work the

works of his law than they are now . This is a ſuppofi

tion you cannot make good. But, we ſhould have

been obliged, if we had been under the covenant of

works, to have done thoſe works antecedent to our

acceptance. Whereas, now all good works, tho ' as

neceſſary as ever, are not antecedent to our acceptance,

but conſequent upon it . Therefore the nature of the

covenant of grace, gives you no ground or encourage.

ment at all , to ſet aſide any inſtance or degree of obedi.

ence, any part or meaſure of holineſs,

5 . “ But are we not juſtified by faith without the

works of the law ? " Undoubtedly we are, without

the works of either the ceremonial or the moral law .

And would to God all men were convinced of this.

' It would prevent innumerable evils. Antinomianiſm ,

in particular ; for generally ſpeaking, they are the pha

riſees who make the antinomians. Running into an

extreme ſo palpably contrary to ſcripture, they occaſion

others to run intothe oppofile one. Theſe ſeeking to

be juſtified by works, aftright thoſe from allowing any

place for them .

6. But the truth lies between both . We are doubt,

leſs juſtified by faith. This is the corner - ſtone of the

whole chriſtian building . We are juſtified without the

works of the law , as any previous condition of juſtifica

tion . But they are an immediate fruit of that faith ,

whereby we are juſtified. So that if.good works do

not follow our faith , even all inward and outward

holineſs, it is plain our faith is nothing worth : We

are yet in our ſins. Therefore, that we are juſtified by

faith, even by faith without works, is no ground for

making void the law through faith : or for imagining that

faith is a diſpenſation, from any kind or degree of holi- ·

neſs .

7 Nay,



SERMON II. On the L AW . 25

er

..!!

;

ce

0

28

of

ES

16

7. “ Nay, but does not St. Paul expreſsly ſay, "Unto

him that worketh not, but believeth on him that juſti

fieth the ungodly, his faith is counted for righteouf.

neſs ? " And does it not follow from hence, That faith

is to a believer in the room , in the place of righteoul

neſs ? But if faith is in the room of righteouſneſs or

holineſs, what need is there of this too ?

This, it muſt be acknowledged , comes home to the

point, and is indeed the main pillar of antinomianiſm.

And yet it needs not a long or laboured anſwer. We

allow , 1. That God juflifies the ungodly, him that till

that hour is totally ungodly, full of all evil , void of

all good . 2. That he juſtifies the ungodly that worketh

nct, that till that moment worketh no good work : nei

ther can he ; for an evil tree cannot bring forth good

fruit . 3. That he juſtifies him by faith alone, without

any goodneſs or righteouſneſs preceding ; and 4. That

faith is then counted to him for righteoufneſs, namely, for

preceding righteoufneſs: i . e. God, thro ' the merits of

Chriſt, accepts him that believes, as if he had already

fulfilled all righteouſneſs . But what is all this to your

point ? The Apoſtle does not ſay, either here or elſe

where , That this faith is counted to him for fubfequent

righteouſnefs. He does teach , That there is no righte .

ouſneſs before Faith . But where does he teach , That

there is none after it ? He doesaſſert, Holineſs cannot

precede juſtification : But not , That it need notfollow

it. St. Paul therefore gives you no colour for making

void the law , by teaching , that faith fuperſedes the ne.

ceflity of holincfs.

III . 1. There is yet another way of making void the

law thro ' faith, which is more common than either of

the former. And that is, The doing it practically :

The making it void in Fad , tho ' not in Principle : The

living, as if faith was deſigned to excuſe us from

holineſs,

How earneſtly does the apoſtle guard us againſt this,

in thoſe well known words : 66What then ? Shall

we ſin , becauſe we are not under the law, but under

grace ?
God forbid ! " Rom . vi . 15 . A caution

which it is needful throughly to conſider, becauſe it is

of the laſt importance .

2. The being under the law may heremean , The

being obliged to obſerve the ceremonial law .

с
being

1 .

2. The
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ance :

being obliged to conform to the whole Moſaic inftitu .

tion , 3. The being obliged to keep the whole moral

law, as the condition of our acceptance with God : and,

4. The being under the wrath and curſe of God,under

ſentence of eternal death ; under a ſenſe of guilt, and

condemnation, full of horror, and flaviſh fear.

3. Now altho' a . Believer is not without Law to God,

but under the Law to Chriſt, yet from the moment be

believes, he is not under the Law, in any of the pre

ceding fenfes. On the contrary, he is under Grace,

under a more benign , gracious difpenfation. As he is

no longer under the ceremonial Lain , nor even under

the Moſaic inſtitution ; as he is not obliged to keep

even the Moral Law, as the condition of his accept

So he is delivered from the wrath and curſe of

God, from all ſenſe of guilt and condemnation, and

from all that horror and fear ofdeath and hell , whereby

he was all his life before ſubje&t-to bondage. And he

now performs which while under the Law he could

not do) a willing and univerſal obedience. He obeys

not from the motive of flaviſh fear, but on a nobler

principle, namely, The Grace of God ruling in his

heart , and cauſing all his works to be wrought in love .

5. What then ? Shall this Evangelical Principle of

Action , be leſs powerful than the Legal ? Shall we be

leſs obedient to God from filial Love, than we were

from ſervilė Fear ?

'Tis well, if this is not a common caſe ; if this prac.

tical ' antinomianiſm , this unobſerved way of making

void the Law through Faith , has not infected thouſands

of Believers .

Has it not infected you ? Examine yourſelf honeſtly

and cloſely. Do you not now do, what you durft not

have done when you was under the Law, or ( as we

commonly call it under Conviction ? For inſtance .

You durft not then indulge yourſelf in food . You took

juſt what was needful , and that of the cheapeſt kind ,

Do you not allow yourſelf more latitude now ? Do

you not indulge yourſelf a little more than you
did ? O

beware, leſt you fin, becauſe you are not under the Law,

but under Grace !

5. When you was under conviction, you durft not

indulge the luſt of the eye in any degree. You would

not do any thing , great or ſmall, merely to gratify

your
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your curioſity . You'regarded only cleanlineſs and

neceſſity, or at moſt very moderate convenience , either

in furniture or apparel ; fuperfluity and finery of what

ever kind, as well as faſhionable elegance, were both a

terror and an abomination 10 you.

Are they ſo ſtill ? Is your conſcience as tender now

in theſe things as it was i hen ? Do you ſtill follow the

Same rule boih in furniture and apparel, trampling all

finery, ail fuperfluity , every thing uſeleſs, every thing

merely ornainental, huwever faſhionable, under foot ?

Raher, Have you not reſumed what you had once laid

aſide, and what you could not then uſe without wound.

ing your conſcience ? Aud have you not learned to

ſay, " O , I am not so fcrupulous now ."
I would to

God you were ! Then you would not fin thus, becauſe

you are not under the Law but under Graie.

6. You was once ſcrupulous too of commending any

to their face, and ſtill more , of ſuffering any to com

mend
you , It was a ſtab to your heart : you could not

bear it : you fought the honour that corneth of God

only . You could not endure ſuch convertation : nor.

any converſation which was not good, to the ule of

edifying . All idle talk , all trifling diſcourſe you ab

horied :: you hated as well as feared it ; being deeply

ſenſible of the value of Time, of every precious, fleet.

ing moment. In like manner you dreadedand abhorred

idle expence ; valuing your money only leſs than your

time, and trembling left you ſhould be found an unfaith

ful ſteward even of the manmon of unrighteouſneſs,

Do you now look upon Praiſe as deadly poiſon ,

which you can neither give nor receive but at the

peril of your Soul ? ſtill dread and abhor all

converſation, which does not' tend to the uſe of edify

ing ; and labour to improve every moment, that it may

not paſs without leaving you better than it found you ?

Are not you leís careful as to the expence bolh of

Money and Time ? Cannot you now lay out either, as you

could not have done once ? Alas ! How has that which

ſhould have been for your health, proved to you an oc

cafion of falling ? How have you finned, becauſe you

was not under the Law , but under Grace !

7. God forbid you ſhould any longer continue thus

to turn the grace of God into laſciviouſneſs ! O remem

ber, how clear and ſtrong a conviction you once had ,

concerning

Do you

C 2
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concerning all theſe things. And at the ſametime you

was fully ſatisfied, from whom that conviction came.

The world told you, you was in a deluſion : but you

knew it was the voice of God . In theſe things you

was not too fcrupulous then ; but you are not now

fcrupulous enough . " God kept you longer in that painful

ſchool , that you might learn thoſe great leſſons the

more perfe &tly. And have you forgot them already ?

O recollect them, before it is too late ! Have you

ſuffered ſo many things in vain ? I truſt, it is not yet

in vain . Now uſe the conviction without the pain :

Practice the Leflon without the Rod . Let not the

Mercy of God weigh leſs with you now , than his

fiery indignation did before. Is Love a leſs powerful

molive than Fear ? If not, let it be an invariable rule ,

“ I will do nothing now I am under grace, which I

durft not have done when under the Law .”

8. I cannot conclude this head, without exhorting

you to examine yourſelf likewiſe touching Sins of

Omillon . Are you as clear of theſe, now you are

under grace, as you was when under the law ? How

diligent was you ,then in hearing the word of God ?

Did you neglect any opportunity ? Did you not at .

tend thereon day and night ? Would a ſmall hindrance

have kept you away ? A little Buſineſs ? A Viſitant ?

A ſight indiſpoſition ? A ſoft Bed ? A dark or cold

morning ? Did not you then faſt often ? Or uſe

Abſtinence to the uttermoſt of your power ? Was

not you much in prayer, ( cold and heavy as you was)

while you was hanging over the mouth of Hell ? Did

you not ſpeak and not ſpare, even for an unknown

God ? Did you not boldly plead his Cauſe ? Re.

prove finners ? And vow the Truth before an adul.

terous generation ?-And are you now a Believer in

Chriſt ? Have you the Faith that overcometh the world ?

What ! and are you leſs zealous for yourMaſter now, than

you was when you knew him not ? Lefs diligent in

Faſting, in Prayer, in hearing his word, in calling

Sinners to God ? v Repent! See and feel your

grievous lors ! Remember from whence you are fallen !

Bewail your
unfaithfulneſs ! Now be zealous and do

the firſt Works ? Teſt if you continue to make void the

law through Faith, God cut you off, and appoint you

your Portion with the Unbelievers !

SERMON
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SE R M O N III.

The Law Eſtabliſhed through Faith .

Rom. iii . 31 .

bi Do we then make void the Law thro' Faith ? God

forbid ! Yea, we eſtabliſh the Law ."

T has been ſhewn in the preceding diſcourſe,

the Law thro' Faith : namely , Firſt, The not preaching

it at all , which effectuallymakes it all void at a ſtroke;

and this under colour of preaching Chriſt and magnify

ing the goſpel, tho ' it be in truth deſtroying both the

one and the other ; Secondly , The teaching (whether

dire&tly or indirectly) that Faith ſuperſedes the ne .

ceſſity of holineſs : that this is leſs neceſſary now , or

a leſs degree of it neceſſary, than before Chriſt came ;

that it is leſs neceſſary to us , becauſe we believe, than

otherwiſe it would have been : or, that chriſtian liberty

is a liberty from any kind or degree of holineſs : ( fo

perverting thoſe greai truths, that we are now under the

covenant of grace and not of works : that a man is jufti

fied by faith, without the works of the Law ; and that to

him that worketh not but believeth, his faith is counted for

righteoufnefs :) or, Thirdly, The doing this practically ;

the making void the Law in practice tho' not in prin

ciple : the living or acting, as if faith was deſigned to

excuſe us from holinels : the allowing ourſelves in

ſin , becauſe we are not under the Law, but under Gracea

' It remains to inquire how we may follow a better

pattern , how we inay be able to ſay with the Apoſtle ,

Do we then make void the law ihro' Faith ? GOD

forbid ! Yea, we eſtabliſh the Law ."

2. We do not indeed eſtabliſh the old ceremonial

Law : we know that this is abolihed for ever. Much

leſs do we eſtabliſh the whole Moſaic diſpenſation .

This we know, our Lord has nailed to his cross. Nor

yet
C3
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as

yet do we lo eſtabliſh the moral Law, which it is to

he feared, too many do ) as if the fulfilling it, the

keeping of all the commandments, were the condition

of our juſtification .

If it were fo, ſurely in his fight, ſhould no man living

be juſtified . But all this being allowed, we ſtill in the

Apoſtle's ſenſe, eſtabliſh the Law, the moral Law.

1. 1. We eſtabliſh the Law, Firſt, By our doctrine :

by endeavouring to preach it in its whole extent, to

explain and enforce every part of it , in the ſame man

ner as our great Teacher did , while upon earth , We

eſtablith it, by following St. Peter's advice , “ If any

man ſp :ak let him ſpeak as the oracles of God;

the holy men of old moved by the Holy Ghoſt, ſpoke

and wrote for our inſtruction, and as the Apofles of

our bletfed Lord by the direction of the ſame Spirit.

We eſtabliſh it whenever we ſpeak in his name, by

keeping back nothing from them that hear ; by de.

claring to them without any limitation or reſerve, the

whole counſel of God. And in order the more effec

tually to eſtabliſh it, we uſe herein great plainneſs of

ſpeech. We are not as many that corrupt the word of

God, xatreveor ( as artful men their bad wines) we do

not cauponize, mix, adulterate, or ſoften it, to make

it fuit the taſte of the hearers. But as of fincerity,

but as of God, in the fight of God , speak we in Chrift:

as having no other aim , than by manifeftation of the truth,

to commend ourſelves to every man's conſcience in the fight

of God .

2. We then by our doctrine eſtabliſh the Law , when

we thus openly declare it to all men ; and that, in the

fulneſs wherein it is delivered by our bleſſed Lord and

his Apoſtles : when we publiſh it in the height, and

depth, and length , and breadth thereof. We then

eſtabliſh the Law , when we declare every part of it,

every commandment contained therein , not only in its

full literal ſenſe, but likewiſe in its ſpiritual meaning:

not only with regard to the outward actions, which

it either forbids or enjoins; but alſo with reſpect to

the inward principle, to the thoughts, deſires, and ina

tents of the heart,

3. And indeed this we do more diligently , not only

becauſe it is of the deepeſt importance; inalınuch as

all the fruit, every word and work, muſt be only

evit
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evil continually, if the tree be evil, if the diſpoſitions and teme

pers of the heart, be not right before God : But likewiſe, be.

cauſe as important as theſe things are , they are little conſidered or

underſtood . So little, that we may truly fay of the Law too,

when taken in its full ſpiritual meaning, it is a myſtery which

was hid from ages and generations fince the world began.

was utterly hid from the heathen world. They, with all their

boaſted wiſdom , neither found out God , nor the Law of God ,

not in the letter, much leſs in the ſpirit of it : Their foolik

hearts were more and more darkened : while profeffing them,

Jelves wiſe, they became fools. And it was almoſt equally hid, as

to its ſpiritual meani : g , from the bulk of the Jewiſh nation.

Even there who were ſo ready to declare concerning others, this

people ihat know not the law , is accurſed, pronounced their own

ſentence therein, as being under the fame curſe, the ſame dreadful

ignorance . Witneſs our Lord's continual reproof of the wiſeft

among them , for their grofs miſinterpretations of it . Witneſs

the ſuppoſition almoftuniverſally received among them, that they

needed only to make clean the outſide of the cup: that the paying

tythe of Mint, Aniſe and Cummin, outward exactneſs, would

atone for inward unholineſs ; forthe total neglect both of juſtice

and mercy , of faith and the love of God. Yea, ſo abſolutely was

the ſpiritual meaning of the Law hidden from the wiſeft of them,

that one of their moſt eminent Rabbi's comments thus, on thoſe

words of the Pſalmiſt, “ If I incline unto iniquity with my heart,

the Lord will not hear me : ” that is, ſaith he, if it be only in

my heart, if I do not commit outward wickedneſs, the Lord will

not regard it : he will not puniſh me, unleſs I proceed to the out

ward aët !

4. But alas ! the Law of God, as to its inward ſpiritual mean

ing, is not hid from the Jews or Heathens only , but even from

what is called the Chriſtian World; at leaſt, from a vaſt majority

of them . The ſpiritual ſenſe of the comniandınents of God , is

fill a myſtery to theſe alſo . Nor is this obſervable only in thoſe

lands, which are overſpread with Romiſh darkneſs and ignorance.

But this is too ſure, that the far greater past , even of thoſe, who

are called reformed Chriſtians, are utter ftrangers at this day to the

Law of Chriſt, in the purity and ſpirituality of it .

5. Hence it is that to ibis day the Scribes and Phariſees, the

men who have the Form but not ihe Power of Religion , and who

are generally wiſe in their own eyes, and righteous in their own

conceits; hearing theſe things are offended : Are deeply offended,

when we peak of the Religion of the heart, and particularly

when we fhew , that without this, were we to give all ourgoods lo

feed the poor, it would profit us nothing ., " But offended they

muſt be : for we cannot but ſpeak the truth as it is in Jeſus. It

is our part, whether they will hear or whether they will forbear , to

deliver our own ſoul. All that is written in the book of God we

are to declare, not as pleaſing men, but the Lord . Weare to de .

clare not only all the promiſes, but all the threatnings too which

we



SERMON III. On the LAW.

we find therein. At the ſame time that we proclaim all the

bleſſings and privileges, which God had prepared for his Children,

we are likewiſe to teach all the things whatſoever he hath commanded:

And we know that all theſe have their uſe ; either for the awaken

ing thoſe that fler p , the inſtructing the ignorant, the comforting

the feeble-minded, or the building up and perfe &ting of the Saints.

We know that all Scripture given by inſpiration of God , is profit.

able either for Doctrine, or for Reproof, either for correction or

for inſtruction in righteouſneſs : Anathat the Man of God, in

the proceſs of the Work of God in his Soul, has need of every

pari thereof, that he may at length be perfect, throughly furniſhed

unto all good works.

6. It is our part thus to preach Chriſt, by preaching all things

whatſoever he hath revealed . We may indeed without blame,

yea, and with a peculiar bleſſing from God , declare the Love of

our Lord Jeſus Christ. We may fpeak , in a more eſpecial man

ner, of the Lord our Righteouſneſs. ' We may expatiateupon
the

Grace of God in Chriſt reconciling the world unto himſelf: We

may , at proper opportunities
, dwell upon his praiſe, as bearing

the iniquities of us all, as wounded for our tranſgreffions
, and

bruiſed " for our iniquities, that by his Aripes we mght be healed.

But fill we ſhould not preach Chriſt according to his word,ifwe

were wholly to confine ourſelves 10 this . Weare not ourſelves

clear before God , unleſs we proclaim him in all his offices . To

preach Chriſt, as a Workman that needeth, not to be aſhamed, is to

preach him not only as our great High -Prieſt, taken from among

Men, and ordained for man in things pertaining to God ; as ſuch,

Teconciling us toGod by his blood, and ever living to make inter

cefon for us : But likewiſe asthe Prophet of the Lord, who of

God is made unto us wiſdom . Who by his word , and his Spirit, is

with us always, guiding us into all truth : Yea, and as remaining

a King for ever ; as giving Laws to all whom he has bought with

his blood : As reſtoring thoſe to the image of God, whom be

bad firſt re-inſtated in his favour: as reigning in all believing hearts,

until he hasſubdued all things to himſelf ; until he hath utterly caft

out all Sio and brought in everlaſting righteouſneſs.

11. 1. We eſtabliſh the law , Secondly, when we lo preach faith

in Chrift, as not to ſuperſede,but produce holinets: To produce

all manner of holineſs, negative and poſitive, of the heart and of

the lite .

In order to this, we continually declare (what ſhould be free

quently and deeply confidered, by all who would not make void the

law through faith) that faith itſelf, even chriſtian faith , the faith

of God's elect, the faith of the operation of God , Aill is only the

handmaid of love . As glorious and honourable as it is, it is not

the end of the commandment. God hath given this honour to love

alone : Love is the end of all the commandments of God . Love

is the end, the ſole end of every diſpenſation of God , from the

beginning of the world to the conſummation of alf things. And

it will endure when heaven and earth fall flee away ! for love alone

1

Rever
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never faileth . Faith will totally fail : It will be ſwallowed up in

sight, in the everlaſting viſion of God . But even then love

“ Its nature and its office fill the fame,

Laſting its lump, and unconſum'd its flame,

In deathleſs triumph fhall for ever live ,

And endleſs good diffuſe, and endleſs praiſe receive . "

2. Very excellent things are ſpoken of faith, and whoſoever is

a partaker thereof, may well ſay with the apofle, Thanks be to

God for his unſpeakable gift. Yet“ fill it loſes all its excellence,

when brought into a compariſon with love. What St. Paul ob

ſerves concerning the ſuperior glory of the goſpel , above that of

the law , may with great propriety.be ſpoken of the ſuperior glory

of love, above that of faith. “ Even that which was made glorious,

hath no glory in this reſpect, by seaſon of the glory that excellein.

For if that which is done away is glorious, much more doth that

which remaineih exceed in glory." Yea, all the glory of faith

before it is done away , ariſes hence, That it minilers to love. It

is the great temporary means which Gud has ordained to promote

that eternal end .

3. Let tho
who magnify faith beyond all proportion , ſo as to

ſwallow up all things elſe ; and who lo totally miſapprehend the

nature of it, as to imagine it ſtands in the place of love, conſider

farther, That as love will exiſt after faith, ſo it did exit long beo

fore it . The angels , who from the moment of their creation, beo

held the face of their father that is in heaven, had no occaſion for

faith, in its general notion , as it is the evidence of things vot ſeen .

Neither had they need of faith in its more particular acceptation,

faith in the blood of Jeſus : for he took not upon him the nature

of angels, but only the feed of Abraham . There was therefore

no place before the foundation of the world , for faith either in the

general or particular ſenſe. But there was for love. Love exiited

from eternity, in God, the great ocean of love . Love had a place

in all the children of God, from the moment of their creation.

They received at once from their gracious Creator , to exiſt, and to

love .

4. Nor is it certain (as ingeniouſly and plauſibly as many have

deſcanted upon this , ) That faith, even in the general ſenſe of the

word , had any place in paradiſe . It is highly probable, from that

ſhort and uncircumſtantial account which we have in Holy Writ,

That Adam before he rebelled againſt God, walked with him by

fight and not by faith .

“ For then his reaſon's eye was ſtrong and clear,

Andas an cagle can behold the ſun ,

Might have beheld his Maſter's face as near,

As the intellectual angels could have done."

He was then able to talk with Him face to face , whoſe face ' we

cannot now fee and live. And conſequently had no need of that

faith, whole office it is to ſupply the want of light.

5. Og
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from every,

5. On the other hand, it is abſolutely certain, faith in its para

ticular ſenſe had then no place. For in that is neceffarily prefupe

poſes fin , and the wrath of God declared againſt the finner : .

Without which there is no need of an atonement for ſin , in order

to the finner's reconciliation wiih God . Conſequently as there was

no need of an atonement before the fall , fo there was no place for

faith in that atonement : Man being then pure ſtain

of fin, boly as God is holy : But love even then filled his heat.

It reigned in him without a rival. And it was only when love was

Joſ by fin, that faith was added , noi for its own ſake , nor with any

deſign, that it hould exiſt any longer, ihan until it had anſwered

the end for which it was ordained, namely , To reſtore man , to

the love from which he was fallen , At the fall therefore was

added this evidence of things unſeen , which before was utterly

needleſs : This confidence in redeeming love , which could not

poſibly have any place, till the promiſe was made, that the Seed

of the woman ihould bruiſe the forpevi's head .

6. Faith, then was originally deſigned of God , to re -efabliſh the

law of love. Therefore in ſpeaking thus, we are not undervaluing

it , or robbing it of its due praiſe: But on the contrary ſhewing

its real worth, exalting it in iis juft proportion, and giving it that

very place which the wiſdom ofGod aſſigned it from the beginning .

It is the grand means of refloring ikat holy love wherein man was

originally created . It follows, ihaç alıho' faith is of no value in

jtfelt ( as neither is any other means whatſoever, yet as it leads to

that end , the eſtabliſhing anew the law of love in our hearts, and

as , in the preſent ſtate of things , it is the only means under heaven

for effecting it : It is, on that account, an unſpeakable bleſſing to

man, and of unſpeakable value before God .

111. 1. And this raturally brings us to obſerve, Thirdly, The

moſt important way of eſtabling the law : Namely, The eſtabliſhe

ing it in our own hearts and lives . Indeed without this , what

would all the reſt avail ? We might eſtabliſh it by our doctrine ;

we might preachit in its whole extent, might explain and inforce

every part of it. We might open it in its moſt ſpiritual meaning, and

declare the myſteries of the kingdom : Wemightpreach Chriſt in all

his offices, and faith in Chriſt as opening all the treaſures ofhis love,

-And yet all thistime,if the law we preached , were not eſtabliſhed in

our hearts, we ſhould be of no more account before God , than found

ing braſs or tinkling cymbals. All our preaching would be ſo far

from profiting ourſelves, that it would increaſe our damnation.

2. This is therefore the main point to be conſidered, How may

we eſtabliſh the Law in our own hearts, ſo that it may have its full

influence on our lives ? And this can only be done by Faith .

Faith alove it is, which effe&tually anſwers this end , as we learn

from daily experience. For ſo long as we walkby faith not by

bght, we go ſwiftly on in the way of holineſs. While we ſteadily

look, not at ihe things which are ſeen, but at thoſe which are not

ſeen, we are more and more crucified to theworld, and the world

crucified
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crucified to us ... Let but the eye of the ſoul be conſtantly fixed,

not on the things which are temporal , but on thoſe wbich are

eternal , and our affections are more and more looſened from earth,

and fixed on things above . So that faith in general is the moſt

direct and effectual meansof promoting all righteouſneſ, and true

Holineſs : of eſtabliſhing the holy and ſpiritual Law, in the hearts

of them that believe .

4. And by Faith , taken in its more particular meaning, for a

confidence in a pardoning God , we eſtabliſh his Law in our own

hearts , in a ftill ' more effeclual manner . For there is no motive

which ſo powerfully inclines us to love God, as the ſenſe of the

love of God in Chriſt . Nothing enables us like a piercing convic

tion of this , to give our hearts to Him who was given for us .
And

from this principle of grateful Love to God anſes love to our Bro

ther alſo . Neither can we avoid loving our Neighbour, if we

truly believe the love wherewith God hath love ! us . Now this

love to Man grounded on Faith and love to God , wurketh no ill to

our neighbour. Conſequently it is (as the apoſtle obſerves) the ful

filling of the whole negative law . " For this , Thou thalo not

commit adultery, Thou ſhalt not kill , Thou ſhalt not leal, Thou

fhalt not bear falſe witneſs , Thou ſhalt not covet . 'And if there

be any other Commandment, it is briefly comprehended in this

ſaying, Thou ſhalt love thy neighbour as thyſelf.”. Neither is love

contentwith barely working no evil 10 our neighbour. It continu

ally incites us to all good : as we have timeand opportunity , to da

good in every poffible kind , and in every poſſible degree to all men.

It is therefore the fulfilling of the poſitive likewiſe , as well as of

the negative Law of God .

4. Nor does faith fulfil either the negative or poſitive law , as to

the external part only : But it works inwardly by love , to the pul

rifying of the heart, the cleanſing it from all vile affections . Every

one that hath this faith in himſelf, purifieth himſelf even as he is

pure: purifieth himſelf from ev: ry earthly , fenluid defire, from

all vile and inordinate affections : Yea , from the whole of that

carnal mind , which is enmity againft God . At the ſame time, if

it have its perfect work , it fills him with goodneſs , righteouſneſs,

and truth . It brings all heaven into his ſoul, and cauſes him to

walk in the light even as God is in the light .

5. Let us then endeavour to eſtabliſh the law in ourſelves : Not

finning becauſe we are under grace, but rather uſing all the power

we receive thereby, to fulfil all righteouſneſs. Calling to mind

what light we received from Cod, while the Spirit was convincing

us of Sin , let us beware we do not put out that light; what we

had then attained let us hold faſt. Let nothing induce us to build

again what we have deſtroyed ; to reſume any thing, ſmall or great

which we then clearly ſaw was not for the glory of God , or the

profit of our own ſoul: or to neglect any thing, ſmall or great,

which we could not then neglect, without a check from our own

conſcience. To increaſe and perfect the light which we had before,
let
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let usnow add the light of Faith . Confirm we the former gift of

God , by a deeper ſenſe of whatever he had then bewn us : . by a

greater tenderneſs of conſcience, and a moreexquiſite ſenſibility of

lin. Walking now with joy and not with fear, in a clear, ſteady

fight of Things Eternal , we ſhall look on pleaſure, wealth , praiſe

all the things on earth , as on hubbles upon the water : counting no

thing important, nothing deſirable, nothing worth a deliberate

thought , but only what is within the veil, where Jeſus fitteth at

the right hand of God

6. Can you ſay, Thou art merciful to my unrighteouſneſs : My

fins thouremembereſ no more ? Then for the time to come, ſee that

you fly, from ſin, as from the face of a ſerpent. For how exceeding

Sinful does it appear to you now ? How heinous above all expreſſion ?

On the other hand, in how amiable a light do you now fee the

holy and perfect Will of God ? Now therefore labour that it

may be fulfilled, both in you, by you, and upon you. Now watch

thatyou may fin no more, that you may ſee and ſhun the

leaſt tranfgreffion of his law . You ſee the motes which you could

not ſee before, when the fun ſhines into a dark place. In like

manner, you ſee the fioswhich you could not ſee before, now the Sun

of Righieouſneſs thines in your heart. Now then do all diligence

to walk in every reſpect, according to the Light you have received.

Now be zealous to receive more light daily, more of the knowledge

and Love of God , more of the Spirit of Chriſt , more of his Life,

and of the power of his Refurrection. Now uſe all the Knowledge,

and Love , and Life, you have already attained . So fhall you con

tinually go on from Faith to Faith .. So fhall you daily increaſe in

holy Love,' till Faith is ſwallowed up in fight, and the Law of

Love is eſtabliſhed to all eternity .

and pray

.
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