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- A SEC O N D -

D I A L O G U E, &c,

Friend, E L L met. You have had time

- º to confider. What think you of
W y's our laſt conference 2

Antinomian. I think, the givin

- 3%º ofſtandalous names bas no...;

j6-om ſcripture”. Mr. C-'s Dial. Page 2.

F. Scandalous names *

4. Yes. You called me Antinomian. But our Sa

wiour bids me, not return railing for railing. ibid.

F. St. Peter does, and that is all one. But how is

that a ſtandalous name * I think it is properly your

own. For it means, One that ſpeaks againſ the law.

And this you did at that time very largely. But pray

what would you have me call you ?

4.#. of God's righteouſneſs." p. I •

F. What do you call me then

4. A preacher of inherent righteouſneſs. ib.

F. i. e. In oppoſition to God's righteouſneſs. So

you mean, a preacher of ſuch righteouſneſs as is in

confiſtent with that righteouſneſs of God which is

by faith.

A. True: for Iº perceiveyou know but one ſort

of righteouſneſs, that is, the righteouſneſs of inherent

qualities, diffeſtions and work. And this is the reaſon

wby the language of the Holy Ghoſt ſeems fooliſhneſ, unto

you: even becauſe the natural man receivetb not the

things of the Spirit of God. p. I k- 12.

A 2 F. Are

* The words in Italic are Mr. Cudworth's words.
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F. Are you abſolutely ſure, that this is the reaſºn,

why I do not think or ſpeak as you do? -.

A. The thing itſelf ſpeaks. Thou haſ forgotten the

Lord, and has truffed infal/hood. Therefore (fairl, the

Lord) I will diſcover tºy ſkirts upon tºy face, that tºy

..ſhame may appear. P. f.

F. Peremptory enough but you will not return

railing for railing / So, out of mere tenderneſs and

reſpect, you pronounce me a natural man, and one

who hath forgotten the Lord, and hath truffed in falſ.
hood /

A. And ſo you are, if you don't believe in Chriſt,

Pray let me aſk you one queſtion. Do you believe,

that Chriſ hath appeared to put away ſin, by the ſacri

Jice of himſelf?
F. I do.

A. But in what ſenſe 2

F. I believe, he made, (by that one oblation of

himſelf once offered) a full, perfeót, and ſufficient ſa

crifice, oblation and ſatisfaction for the fins of the

whole world. And yet he bath not done all which

was neceſſary for the abſolute (infallible, inevitable)

ſalvation of the whole world. If he had, the whole

world would be ſaved : whereas, be that believeth not

/hall be damned. - *

A. But is it not ſaid, he was woundedfor our tramſ:

griffiºns, and with his fripes ave are healed?, and is he

not the Lamb of God that taketh away the fins of the

quorld 2 - P-4

F. Yes. But this does not prove, that he put an

end to our ſins, before they had a beginning. ib.

A. O ignorance | Did not our ſins begin in Adam

F. Original fin did. But Chriſt will not put an

'end to this, before the end of the world. And as to

ađual; if I now feel anger at you in my heart, and

it breaks out in reproachful words: to ſay, Chriſt

put an end to this fin, before it began, is a

glaring abſurdity.

A. But I ſay, God was in Chriſt, reconciling the

world unto himſelf, not imputing their treſpaſſes unto

- them,

—l
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them,--he hath made him ſin for us, who knew no ſºn,

that we might be made the righteonſaeſs of God in him.

And St. Peter ſays, who his own ſelf bare our ſins in

his body on the tree. * - -

F. To what purpoſe do you heap theſe texts to

gether ? to prove that Chriſt put an end to ourſins, be

fore they had a beginning * if not, ſpare your labour.

For they are quite foreign to the preſent queſtion.

4. However, that is not foreign to the preſent

3.” which you ſaid the other day, viz. That.

hriſt has only redeemed us from the puniſhment due

to our paſ' tranſgreſſions. … ib.

F. I neither ſaid ſo, nor thought ſo. You either

careleſly or wilfully miſrepreſent my words. On

your quoting that text, Chriſt bath redeemed us from

the curſe of the law, I replied in theſe terms:*

“What is this to the purpoſe this tells me, that

Chrift bath redeemed us (all that believe) from the

curſe or puniſhment juſtly due to our paſt tranſgreſ.

fions of God’s law. But it ſpeaks not a word of

redeeming us from the law, any more than from

love or heaven.”

A. Paſt tranſgreſſions 2 then who muff redeem us

from thoſe which are to come * ſince there remains no

more ſacrifice for ſºn 2 ib.

F. The ſame Jeſus Chriſt, by the ſame merit of

that one ſacrifice, then applied to the conſcience

when we believe (as you yourſelf have often aſſert

ed) but whatever puniſhment he redeems us from,

that puniſhment ſuppoſes fin to precede; which muſt

exiſt firſt, before there is any poſſibility of its being

either puniſhed or pardoned.

A. You have a ſtrange way of talking. You ſay,

we are forgiven, for the ſake of the blood of Chrift.

P. s

F. And do not you ? . :
4. No. I ſay, We have forgiveneſ; in his blood,

and not merely for the ſake of it.

F. You are perfeótly welcome ſo to ſay. .

A 3 A. Well

* Firſt Dialogue, p. 6,
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A. Wett, enough of this. Let me aſk you ano

ther queſtion. Do you affirm, that ſalvation is
conditional * * ib.

F. I affirm, He that believeth ſhall be ſaved, and he

that believeth not ſhall be damned. And can you or

any other, deny this if not, why do you fight

about a word eſpecially after I have told you, find

me a better, and I will lay this affde.

4. When this faith leaves you juſt in the ſame hate.

it fºund you, i. e. fill baving the condition to perform.

F. Not ſo : for faith itſelf is that condition" 5

A. Nay; Faith is only neceſſary in order to receive

forgiveneſ; or ſalvation, not to procure it, by way of

condition. - ib.

F. Enough, enough. You grant all that I defire.

If you allow, that Faith is neceſſary in order to receive

forgiveneſ; or ſalvation, this is the whole of what I

mean, by terming it a condition. A procaring or me

ritoriouſ cauſº, is quite another thing. -

A. But you ſay, that faith is not true faith, unitſ;

it be furniſhed avifl love, p. 6.

F. Furniſhed with love where did you pick up

that aukward phraſe ? I never uſed it in my life.

But I ſay, you have not true faith, unleſs your faith

...}}love ; and that tho’ I have all faith, ſo that

A could even remove mountains, yet if I have no Love

/an nothing.

A. Will' you anſwer me one queſtion more ? Is

not a believer fee from the law -

F. He is frce from the jewiſh ceremonial law, i. e.

he does not andneed not obſerve it. And he is free from

the curſe of the moral law, But he is not free from

obſerving it. He ſtillwalks according to this rule, and

ſo much the more, becauſe God has written it in

his heart. *.*.*

A. But St. Paul ſays, Chrift is the chd of the law,

for righteouſeſ to every one that believeth. p. 8.

F. He is ſo. He put an end to the Moſaic diſ

penſation, and eſtabliſhed a better covenant, in virtue

- whereof
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whereof faith is counted for righteouſneſ; to every one

that believeth.

A. But ſtill as many as are of the works of the law,

are under the curſº. (Gal. iii. 10.) Are they not *

F. They are; as many as ſtill ſeek to be juſtified by

the works ºf the law, i.e. by any works antecedent

to, or independent on, faith in Chrift.

A. But does not the apoſtle ſay farther, ye are be

come dead to the law P Rom. vii. 4. ib.

F. You are ſo, as to its condemning power, if you

truly believe in Chriſt. For there is no condemnation

to them which are in Chriſt jeſus. But not as to its

direáing power; for you walk not after the fleſh, but

after the Spirit. You love him and keep his command
wentiºs.

A. That is not all. I maintain, a believer is en

tirely free from the law. ib.

F. By what ſcripture do you prove that *

A. By Gal. iv. 4, 5. Godſent forth his Sm, made

ander the law, to redeem them that were under the law.

F. The plain meaning of this I mentioned be.

fore, (1ſt. Dial. p. 5.) “God ſent forth his Son, made

wader the law (the Jewiſh diſpenſation) to redeem them

that were under the law, that we might receive the adop

tion of ſons: might ſerve God without fear, in righte

º and holineſs, with a free, loving, child-like

pirit.” *

4. So you ſay, Chrift was made on LY under the

Jewiſh diſpenſation, to redeem the Jews from that dſ:

£enſation / p. 8, 9.

F. I do not ſay ſo. By inſerting only you quite

pervert my words. You cannot deny, that Chriſt

was made under the Jewiſh diſpenſation. But I never

affirmed he was made under it only to redeem the Jews

from that diſpenſation,

A. Was he made under the moral law at all P

F. No doubt he was. For the jewiſh diſpenſati.
on included the moral (as well as ceremonial) law.

A. Then the caſe is plain. If he was under the

moral law, we are redeemed from the moral law. ib.

F. That

* --
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F. That does not follow, be redeemed them that

ºvere under this (as well as the ceremºnial) law.

But from what did he redeem the n, 2 not fom the

law: but from guilt, and ſin, and hell. In other

words, he redeemed them from the condemnation of

this law, not from obedience to it. In this reſpect

they are ſtill, not without law to God, but under the

law to Chriſt. 1 Cor. ix. 2 i.

A. Under the law to Chriſ: " No. 7%e Greek

word is evouo; yºu're, in a law to Chrift, i. e. the

Iaw of love and liberty. ib,

F. Very true. This is the exačt thing I mean.

You have ſpoken the very thought of my heart.

A. It may be ſo. But a believer is free from the

Jaw of commandments, call it moral, or what you pleaſe.

F. Do you mean only, that he obeys the law of

Chriſt, by free choice, and not by conſtraint P that he

keeps the commandments of God out of love, not

fear * if ſo you may triumph without an opponent.

But if you mean, he is free from obeying that law,

then your liberty is a liberty to diſobey God.

A. God forbid. It is a liberty to walk in the Spirit,

and not fulfil the luff (or deſire) of the fleſh. p. 8.

F. Why this is the thing I am eontending for.

The very thing I daily aſſert is this, that chriſtian

liberty is a liberty to obey God, and not to commit

fin.

A. But how do you underſtand thoſe words of St.

Paul, that Chriſt blotted out the band-writing of ordi

mances, that was againſ us, which was contrary to us,

and took it out of the way ? Col. ii. 14.

F. I underſtand them of the Jewiſh ordinances:

as it is plain St. Paul himſelf did, by the inference

he immediately draws (v. 16. Let no man therefore

judge you in meat or in drink (the ordinances touch

ing theſe being now taken out of the way) or in reſped

of an holiday (once obſerved; or of the new-moon, or

of the (Jewiſh) ſabhaths. -

4. But how could the hand-writing of theſe ordi

nance, be iaid, to be againſ us, or to be contrary to us?
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* *

F. I will not inſiſt on the criticiſm of thoſe, who

render the words, over againſ us ; as alluding to that,

band-writing on the wall, which appeared over againſ?

king Belſhazzar. The words of St. Peter ſuffice,

which will bear no diſpute, who ſpeaking of theſe

ſame ordinances, calls them A yoke which neither our

fathers, nor we were able to bear. Aćts xv. 5, 10,

A. You muſt then underſtand thoſe words of our

Lord, of the moral law alone, Think mot that I am come

to deſtroy the law or the prophets: I am not come to de

Jiroy but to fulfil. For vertly I ſay unto you, fill hea

ven and earth paſs, one jot or one tittle ſhall in no wiſe

paſs from the law, till all be fulfilled. Matt. v. 17, 18."

But I ſay, our Lord has fulfilled every jot and tittle
of this law too. - - . . . . . .

F. I grant he has. But do you infer from thence,

“ therefore he has deſtroyed the law º' Our Lord's

arguing is the very reverſe of yours. He mentions

his coming to fulfil the law, as an evident proof that

he did not come to diffroy or take it away,

But ſuppoſe you could get over the former verſe,

what can you do with the following verily Iſay unto

you, one jot or one tittle ſhall in no wiſe paſ; from the

law, till beaven and earth paſs, (or which comes to

the ſame thing) till all be%. The former eva

fion will do you no ſervice, with regard to this clauſe.

For the word all in this, does not refer to the law,

but to heaven and earth, and all things therein: the

original ſentence running thus, “”Fa; aw rayta.

2,2707 at.” Nor indeed is the word yeyntal well ren

dered, by the ambiguous word fulfilled (which would

eafily induce an Engliſh reader to ſuppoſe it was the

ſame word that was rendered ſo juſt before.) It ſhould

rather be tranſlated accompliſhed, finiſhed, or done; as

they will be in the great and terrible day of the Lord,

when the earth and the heaven ſhall flee from his face,

and there ſhall be no place found for them, : -

4. But why did you ſay, my account of ſanāifica

fion was crude and indigºffed? (Dial. p. 9.)

F. Let
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F. Let me hear it again. If it be better digeſted,

than it was, I ſhall rejoice. -

4. Our minds are either defiled and impure, or pure

and boly. The queſtion is, which way is a defiled and

impure mind to be made a good one º you ſay, by love,

meekneſs, gentleneſs. I ſay, by believing in Chrift. By

this my conſcience becomes purged and clean, as though I

bad not committed ſin. Andſuch a purged conſcience

bears forth the fruit of love, meekneſ, gentleneſs, &c.

It is therefore abſurd to ſay, we are made good by

goodneſs, meek by meekneſs, or gentle by gendenſ;..

We are only denominated ſo, from theſe fruits of the

Spirit. p. Io.

F. You have mended the matter a little, and not

much. For 1. The queſtion (ſay you) is, which way

is a defiled and impure mind, to be made a good one * No

thing leſs. The preſent queſtion between you and me

is this, and no other, “Has a believer any goodneſs

in him at all? any love, meekneſs, or gentleneſs *

2. You ſay, an impure mind is made good by goodneſs,

&c. I ſay, by believing in Chrift. This is mere playing

upon words. If the queſtion ſtood thus, which way

is an evil mind madegood? you are conſcious, I ſhould

make the very ſame reply, By believing in jeſus

Chrift, 3. By this my conſcience becomes purged and

clean, as thengh I bad not committed ſin. Here you

run away' from the queſtion, notwithſtanding that

expreſs caution, “Obſerve, we are not ſpeaking of

juſtification, but ſanétification.” (Dial. p. 11.) 4.

And ſuch a purged conſcience bears forth the fruit of

love, meekneſs, gentleneſs, &c. You here give up the

cauſe. You grant all I defire, viz. that “there are

theſe diſpoſitions in all believers.” It avails nothing

therefore to add, but we are not made good by goodneſs,

or gentle by gentlineſ. We are only denominated good

or gentle, from theſe fruits of the Spirit - fince a believ

er can neither be made nor denominated ſo, without

having goodneſs or gentleneſs in him.

4. There
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A. Then how dare you affirm, that a believer in

Chriſt, is not really Aely P - p. It ,

F. You have forgotten yourſelf. ... I affirm that

he is. If you affirm ſo too, our diſpute is at an

end. For if he is really holy, then he is inwardly or

inherently holy. And if you grant, this, you may

expreſ; it as you pleaſe. I have no leiſure for £riſe

.#words. - - -

A. But why will not you cut off all occaſion of

fuch ſtrife, by ſpeaking as I do P . -

F. I cannot, in conſcience, ſpeak in the way that

you do? and that for ſeveral plain reaſons: (even

ſetting afide that main confideration, whether the

things you ſpeak be right or wrong.)

1. Becauſe it is a confuſed way of ſpeaking : So

that unleſs a man has both a clear apprehenſion, and

a large meaſure of patience, he will hardly find out

any confiſtent meaning in what you ſay.

2. Becauſe it is an inſincere way of ſpeaking. For

you ſeem to mean, what you do not.

3. Becauſe it is an unſcriptural way of#.

The ſcriptures both of the Old and New Teſtament,

ſpeaking frequently and expreſly, both of holineſ, of

good works, of the law and the commandments of God,

as expreſly and frequently to the full, as of believ

ing in Jeſus Chriſt.

4. Becauſe by experience I find, it is a dangerous

way of ſpeaking, and that both to the ſpeaker and to

the hearers: to the ſpeaker, as it has a peculiar

tendency, to puff him up, to engender pride; to

mako him exalt himſelf (under pretence of exalting

the grace of God) and deſpiſe others: to the hearers,

as it keeps many who are before our eyes, from

ever awaking out of the ſleep of death: as it throws

others again into that fatal ſlumber, who were juſt

beginning to awake : as it ſtops many in the midſt

of their chriſtian courſe, and turns others clear out

of the way: yea, and plunges not a few into all the

wretchedneſs of unclean living. In conſideration

of this, I the more earneſtly deſire when I ſpeak#.
this
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this head in particular, to ſpeak as the oracles of God;

to expreſs ſcriptural ſenſe in ſcriptural words: in

every phraſe I uſe, to keep as cloſe as I can to the

law and the teſtimony: being convinced there are

no words ſo fit to expreſs the deep things of God,

as thoſe which holy men of old ſhake, when they were

moved by the Spirit of God.

London,

4ug. 24, 1745.
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