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L E T T E R

To theREVEREND

Dr. Conyers Middleton ,

Occafion'd by his late

FREE EN QUIRY, etc.

January 4, 1748-9.

REVEREND SIR,

1 . NN your late Enquiry, you endeavour to prove ;

Firſt , That there were no Miracles wrought in .

the primitive Church ; Secondly, That all the

primitive Fathers were fools or knaves, and moſt of

them both one and the other. And it is eaſy to ob

ferve , the whole tenor of your argument tends to

prove ; Thirdly , That no miracles were wrought by

Chriſt or his Apoſtles; and Fourthly, That theſe too

were fools or knaves, or both .

2. I am not agreed with you on any of theſe heads.

My reaſons I ſhall lay before you , in as free a mannet

(though not in fo ſmooth or labour'd language) as you

have laid yours before the world :

3. But I have neither inclination nor leiſure to fol

low you, ſtep by ftep, through three hundred and le

venty three quarto pagęs. I ſhall therefore ſet aſide

all I find in your work , which does not touch the me
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rits of the cauſe : And likewife contract the queſtion

itſelf to the three firſt centuries . For I have no more

to do with the writers or miracles of the fourth , than

with thoſe of the fourteenth century .

1

1

1

4. You will naturally aſk , "why do you ſtop there?

What reaſon can you give for this? If you allow mi

racles before the empire became Chriſtian, why not

afterwards too ? " I anſwer, becauſe after the empire

became Chriſtian ( they are yourown words) ageneral

corruption both of faith and morals, infected the Chriſian

church : Whicb by that revolution , as 86. Jerom ſays,

“ loft as much of her vertue, as it had gained ofwealth

and power a.” And this very reaſon St. Chryfoftom

himſelf gave in the words you have afterwards cited :

“ There are ſome who aſk , Why are not miracles per

formed fill ? Why are there no perſons who raiſe the

dead , and cure diſeaſes. ? " To which he replies, “ That

it was owing to the want of faith , and vertue, andpiety

in thoſe times."

1. You begin your preface by obſerving That the

Enquiry was intended to have been publiſedſome time

ago ; but upon reflection, you refolved , To give out

first, Some ketch of what you was projecting : Andiac

cordingly , publiſhed. The introductory difcourſe by itfelf,

though forefeeing it would encounter all the oppoſitions

that prejudice, bigotry , andfuperftitionareever prepared

to giveto all enquiries of this nature. But it wasyour

comfort, that thiswouldexcite candid enquirers, toweigla

the merit and conſequences of it .

2. The conſequences of it are tolerably plain ; even

to free the gôod people of England, from all that pre

judice, bigotry, and ſuperſtition , vulgarly called Chris

dianity. But it is notto plain , that this is the ſole ex

pedient, which canſecure the Proteſtant religion , againſt

the efforts of Romef. It may be doubted, whether

Deiſm is the ſole expedienttoſecure us againft popery .

Dr. Middleton's words are generally printed

in Italick .

Preface, p.1 . p . 2 P: 3 .

For

a fo . 123.

d
p . Ibid .
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For ſome are of opinion, there are perſons in the world ,

who are neither Deiſts nor Papiſts .

1

3. You open the cauſe artfully enough, by a quota

tion from Mr. Locke 6. But we are agreed, to build

our Faith on no man's authority. His reaſons will be

conſidered in their place.

Thoſe who have written againſt his and your opinion ,

you ſay, have fewn great eagerneſs, but little know

ledge of the queſtion : Urged by the hopes of honours, and

prepared to fight for every eſtabliſhment, that offers ſuch

pay to its defendersh. I have not read one of theſe :

Yet I would fain believe, That neither the hope of

honour, nor the deſire of pay, was the ſole or indeed

the main motive that urged either them or you to en

gage in writing

But I grant, they are overſeen , if they argue againſt

you, by citing the Teſtimonies of the antient Fathersi:

Seeing theymight eaſily perceiveyou pay no more re

gard to theſe, than to the evangeliſts or apoſtles. Nei

ther do I commend them , if they inſinuate jealouſies of

conſequences, dangerous to Chriſtianityk. Why they

fhould infinuate theſe, I cannot conceive: I need not

infinuate, that the ſun ſhines at noon -day. You have

opened too great a glare to the public!, to leave them

any room for ſuch infinuation. Though (to ſave ap

pearances) you gravely declare ſtill, Were my argument

allow'd to be true, the credit of the Goſpel-miracles could

not in any degree be ſhaken by itm.

4. So far is flouriſh . Now we come to the point.

The preſent queſtion, you ſay, depends on thejoint credibi

lity ofthefacts, and of the witneſſes who atteſt them,

eſpecially on the former. For if the facts be incredible,

no teſtimony can alter the nature ofthingsn. All this is

moſt true . You go on. The credibility of facts lies open

to the trialof our reaſon andſenſes. But the credibility

of witneſſes depends on a variety of principles, wholly

* p. 4. p. 5. p. 6. * ibid. p. 7. mp. 6. p. 9 .

A 3 007



[ 6 ]

concealed from us. And though in many cafes it may

reaſonably be preſumed, yet innone can it be certainly

knowno. Sir, will you retract this , or defend it ? If

you defend, and can prove, as well as aſſert it, then
farewell the credit of all hiſtory, not only ſacred but

profane. If the credibility of witneſſes (of all witneſſes ;

for you make no diſtinction) depends, as you perem-,

torily affirm , on a variety of principles wholly concealed

from us ; and conſequently, though it may be preſumed

in many caſes, yet can be certainly known in none ::

Then it is plain , all the hiſtory of the Bible is utterly

precarious and uncertain : Then I may indeed preſume,

but cannot certainly know, That Jeſus of Nazareth

ever was born : Much leſs that He healed the fick , and

raiſed either Lazarus or Himſelf from the dead . Now ,

Sir, go and declare again, how careful you are, for

the credit of the Goſpel-miracles !

5. But for fear any ( conſidering howfrank and open

your nature is, and how warmly diſpoſed to ſpeak what

you taketo be true P) ſhould fancy you meant whatyou

faid in this declaration, you take care to inform them

foon after; The whole which the wit of man can poffi

bly diſcover, either of the ways or will of the Creator,

muſt be acquired by attending ſeriouſly ( To what ? To the

Jewiſh or Chriſtian Revelation ? No ; but) to that re

velation whichHemade of Himſelffrom the beginning,

in the beautiful fabric of this viſible world9 .

6. I believe your opponents will not hereafter urge

you, either with that paſage from St. Mark , or any

other from Scripture . At leaſt, I will not: Unleſs I

forget myſelf ; as I obſerve you have done juft now,

For you faid but now, Before we proceed, to examine

teftimonies for the deciſion of this diſpute, our firft care

Jhould be, to inform ourſelves of the nature of thoſe mira

culous powers, which are the ſubject of it, as theyare

repreſented to us in the hiſtory of the Goſpels. Very

true : This ſhould be our firſt care, I was therefore all

attention, to hear your account of the nature of thoſe

Sp. zo P $. 7. p. 22. * p. 10 .

powers,
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powers , as they are repreſented to us in the Gospel. But

alas! You ſay nota word more about it ; but ſlip away

to thoſe zealous champions, who have attempted (bold

men as they are) to refute the introductory diſcourſes.

Perhaps you will ſay, “ Yes, I repeat that text from

St. Mark . " You do ; yet not deſcribing the nature of

thoſe powers ; bụt only to open the way to one your

antagoniſts ' ; of whom you yourſelf affirm , That not

one of them ſeems to have ſpent a thought in conſidering

thoſe powers as they are ſet forth in the New Teſtamentu.

Conſequently, the bare repeating that text, does not

prove you (anymore than them ) to have ſpent one thought

upon thefubje t.

7. From this antagoniſt you ramble away to ano

ther * ; after a long citation from whom, you ſubjoin ,

It being agreed then , that in the original promiſe, there

is no intimation of any particular period, to which their

continuance was limitedw .-- Sir, you have loſt your way .

We have as yet nothing to do with their continuance.

For ' till we have learned from thoſe facred records

(I uſe your own words) what they were, and in what

manner exerted by the apoſtles, we cannot form a proper

judgment of thoſe evidences which are brought either to

confirm , or confute their continuance in the church : And

muſt conſequently diſpute at random , as chance or prejudice

may prompt us, about things unknown to us * .

Now, Sir, if this be true (as without doubt it is)

then it neceffarily follows, That ſeeing, from the bę

ginning of your book to the end, you ſpend not one

page to inform either yourſelf or your readers, con

cerning the nature of theſe miraculous powers, as they

are repreſented to us in the hiſtory of the Gospel: You

diſpute throughout the whole at random , as chance or

prejudice prompts you , about things unknown to you .

8. Your y reply to the adverſaries of your ſcheme, I

may let alone for the preſent, and the rather, becauſe

p. II . p . 12 . " R.II.
P: 13 .

P. 14 . 9 p. 1527.

the

. t

X
P. II .
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the arguments uſed therein, will occur again and again .

Only I would here take notice of one affertion, That

the miraculous powers conferr'd on the apoſtles them

ſelves, were imparted juſt at the moment of their exer

tion , and withdrawn again as ſoon as thoſe particular

occafions were ſerved 2: You ſhould not have aſſerted

this, be it true or falſe, without ſome ſtronger proof.

This, I ſay, is evident a, is not a ſufficient proof; nor,

A treatiſe is prepared on that ſubject b . Neither is it

proved by that comment of Grotius on our Lord's

promiſe, which literally tranſlated runs thus : To every

believer there was then given ſome wonderful power,

which was to exert itſelf, not indeed always, but when .

there was occafion.

9. But waving this ; I grant the fingle point in dif

pute, is, Whether the teſtimony of thefathers, be a ſuf

ficient ground to believe, that miraculous giftsfubfifted

at all, after the days of the apoſtles d ? But with this

you interweave another queſtion, Whether the fathers

were not all fools or knaves ! In treating of which you

ſtrongly intimate; Firſt, That ſuch gifts did never ſub

fift, and ſecondly , That the apoſtleswere equally wiſe

and good, with the wonder -workers (your favourite

term ) that followed them .

: When therefore you add, My opinion is this, that

after our Lord's afcenfion, the extraordinary gifts He

had promiſed were poured out on the apoſtles and the other

primary inftruments of planting the goſpel; in order to

enablethem to over -rule the inveterateprejudices bothof

the Jews and Gentiles, and to bear up againſt the diſ;

couraging foocks of popular rage and perfecutione : 1

look upon all this to be mere grimace . You believe

not one word of what youſay. You cannot poſſibly,

if you believe what you ſaid before. For who can be

lieve both the ſides of a contradiction ?

z
P: 23.

a Ibid. p. 24 .

• Grotius in Marc. xvi. 17. Non omnibus omnia --- ita tamen

cuilibet credenti tunc data fit admirabilis facultas, quæ fe, non

ſemper quidem, ſed datâ occaſione explicaret.

" P. 27 .

io. How

€

P. 28.
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10. However I will fuppofe you do believe it, and

will argue with you from your own words. But firſt

let us have a few more of them f. In proceſs of time,

as miraculous powers began to be leſs and lefs wanted,

ſo they began graduallyto decline, 'till they were finally

withdrawn & And this may probably be shought ta

have happen'd , while some of the apoſtles wore. Nik

living ...

Theſe were given ; you ſay, to the firſt planters of

the Goſpel, in order to enable them to over -rule the inn.

veterate prejudices both of Jews and Gentiles, and ta

bear up againfthe faacks of perſecution. Thus farwe

are agreed They were given for theſe ends. But if

you allow this, you cannot ſuppoſe, conſiſtently with

yourſelf, that they were withdrawn 'till theſe ends were

fully anſwered. So long therefore as thoſe prejudices

ſublilted , and Chriſtians were expoſed to the shocks of

perſecution, you cannot deny but there was the ſame

occaſion for thoſe powers to be continued, as there

was for their being given at firit. And this, you ſay,

is da poftulatum auhich all people will grant, Ibat then .

continued as lang as they were neceſſary to the church ,

11. New did thoſe prejudices ceaſe, or was perſe

cution, at an end, while fome of the Apoſtles were ftill

living ! You have yourſelfabundantlyſhewn theydid

not. You know , there was as ſharp perfecution in

the third century , as there was in the firſt, as while

all the Apoſtles were living. And with regard to pre

judices, you have indu & riouſly remark'd , That ithe

principal writers of Rome, who make any mention of

the Chriftians, about the time of Trajan , Speak of them

as a ſetof deſpicable, ſtubborn , and even wicked enthu

fafts : Ibat k Suetonius calls them 5 . a race of men of a

new and miſchievous fuperftitiana ” And that I Tacitus,

defcribing the horrible tortures, which they ſuffer'd une

der Nero , Says, “ They were deteſted for their flagitious

practices ; pofelied with an abaminable fuperftition , and

1

p. 28. p. 29. p . II . p. 193. * p. 194.
195 Ibid ,

condemn'da
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condemn'd notſo muchfor theirfuppofed crime of firingthe

city, as from the hatred of all mankind."

.
And me their condition , you ſay , continued much the

fame, till they were eſtabliſhed by the civil power : Dur- ,

ing all which time they were conſtantly inſulted, and ca

lumniated by their heathen adverſaries, as a ſtupid, cre

dulous, impious feet, the very fcum of mankind. In a

word , both with regard to prejudice and perſecution ,

I read in your following page, " The heathen magi

Arates would not give themſelves the trouble, to make

the leaſt enquiry into their manners or doctrines ; but con

demned them for the mere name, without examination or

trial : treating a Chriftian of courſe as guilty of every

crime, as an enemy of the gods, emperors , laws, and of

nature itſelf.

12. If then the end of thoſe miraculous powers was,

To overcome inveterate prejudices, and to enable the

Chriftians to bear up againſt the shocks of perſecution :

how canyou poſſiblyconceive that thoſe powers
ſhould

ceaſe, while ſome of the Apoſtles were living ? With

what colour can you aſſert, that they were leſs wanted

for theſe ends, in the ſecond and third, than in the a

poftolic age ? With what ſhadow of reaſon can you

maintain , that (if they ever ſubfifted at all) they were

finally withdrawn, before Chriſtianity was eſtabliſhed

by the civil power? Then indeed theſe ends did ma

nifeſtly ceaſe; perſecution was at an end ; and the in

veterate prejudices which had ſo long obtained, were

in great meaſure rooted up ; another plain reaſon why

the powers which were to balance theſe, ſhould re

mainin the church ſo long, and no longer.

13. You go on to acquaint us with the excellencies,

of your performance. The reader , you ſay, willfind

in theſeſheets, none of thoſe arts, which are commonly

employedby diſputantstoperplex a good cauſe, or to pal

liatea bad one : m fubtlerefinements, forced confructe

ions, or evaſive diſtinctions, but plain reaſoning grounded

O
p. 195 . • p. 1960 P • 31 .

01
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o plain faits, and publiſhed with an honeſt and diſinter

efted view , to free the minds of men , from an inveter

ate impoſture. I have ſhown that the antient fathers,

by whom that deluſion was impoſed, were extremely

! credulous and ſuperſtitious ; poleft with ſtrong prejudices,

and fcrupling no art or means, by which they might pro

pagate the fame. Surely , Sir, you add the latter part

of this paragraph, on purpoſe to confute the former :

For 'juſt here you uſe one of the unfaireſt arts, which

the moſt diſhoneſt diſputant can employ : In endea

vouring to foreſtall the judgment of the reader, and to

prejudice him againſt thoſe men, on whom he ought

not to paſs any fentence, before he has heard the evi.

dence .

1

1

1. In the beginning of your Introductory diſcourſe,

you declare the reaſons which moved you to publiſh

it. One of theſe, you ſay, was, the p late increaſe

of Popery in this kingdom ; chiefly occaſioned, as you

ſuppoſe, by the confident aſſertions of the Romiß Emiſ

faries, That there has been a ſucceſſion of miracles in

their church, from the apoftolic to the preſent age.

To obviate this plea , youwould 9 ſettle fome rule of

difcerning the true from the falſe ; ſo as to give a reaſon

for admitting the miracles of one age, and rejecting thoſe

of another .

vour .

2. This has a pleaſing found, and is extremely well

imagined , to prejudice a proteſtant reader in your fa

You then ſlide with great art into your ſubject.

? This claim of a miraculous power, now peculiar to the

church of Rome, was aſſerted in all Chriſtian countries

'till the reformation . “ But then s the cheat was detected :

Nay, and men began to ſuſpect, that the church had

long been govern'd by the ſame arts. For t it was eaſy

to trace them up to the primitive church , tho' not to

fix the time when the cheat began : to ſhew , how long

after the days of the apoſtles, the miraculous gifts con

tinued in the church . However it is commonly believ'd ,

that they continued ’till Chriſtianity was the eſtabliſhed

3 p.41.
9 S

-1 ibid ,
p . 44. p . 45 . ' p . 46.

reli
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religion . Some indeed extend them to the fourth

and fifth centuries , but theſe, you ſay, betray the pro

reſtant cauſe. For in the third, fourth, and fifth, the

chief corruption's of popery were introduced, atleaſt the

sfeeds of them fown. w By thefe I mean, monkery; the

worſhip of reliques; invocation of faints; prayers for the

dead; the ſuperſtitious uſe of images ; of the facraments ;

of thefignof the croſs, and of the confecrated oil.

3. I have nothing to do with the fourth or fifth cen

tury . But to what you alledge in ſupport of this

charge, ſo far as it relates to the third century, I have

a few things to reply:

And firſt, you quote not one line from any father

of the third century, in favour of monkery, the worſhip

ofreliques, the invocation of ſaints, orthe ſuperſtitious

ufe either of images, or confecrated -cil. How is this,

Sir ? You brought eight accuſations at once againſt the

fathers of the third, as well as the following centuries:

and 'as to five of the eight, when you call for the proof,

you have not one word to fay ! As to the ſixth , In

the facrament ofthe euchariſt, fiveral abuſes were intro

duced. You inſtance, Firſt, in mixing the wine with

water, But how does it appear, that this was any

abuſe at all ? Or, that y Irenæus declared it to have been

taught as well as practiſed by our Saviour ? The words

you quote to prove this, do not prove it at all: They

fimply relate a matter of fact : z Taking the bread He

.confeft it to be his body, and the mixt cup, He affirm'd

it was his blood . You cannot be ignorant of this fact,

that the cup uſed after the paſchal fupper, was always

mixt with water . But a Cyprian declared; this mixture

to have been enjoined to himſelf by a divine reuclation ,

If he did , that will not prove it to be an abuſe: So

that you are wide of the point ſtill. You inſtance next

in their ſending the bread to the fick ; which (as well

as the mixture) is mentioned by Juſtin Martyr. This

W
* p . 57p. 50. p . 51 . p . 52. Y - ibid . a po 58.

2 Accipiens panem , fuum corpus effe confitebatur ; & tempera

mentum calicis, ſuum ſanguinem confirmavit,

fact
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10

10

fact likewiſe we allow : But you have not proved it to

be an abuſe. I grant, that near an hundred years af

ter, fome beganto have a fuperftitious regard for this

bread . But, that in Tertullian's days it was carried

home and locked up as a divine treafure, I call upon you

to prove : As alſo , b that infant -communion was an

abuſe; or the ſtyling it the ſacrifice of the body of Chrift,

I believe the offering it up for the martyrs was an abuſe;

and that this with the ſuperſtitious uſe of the ſign of the

crofs were, if not the earlieſt ofall; yet as early as any

which
crept

into the Chriſtian church .

cen

4. ' Tis certain prayingfor the dead was common in

the ſecond century: You might have ſaid , and in the firſt

alſo; ſeeing thatpetition Thykingdom come, manifeſtlycon

cerns the ſaints in paradiſe, as well as thoſe upon earth .

But 'tis far from certain , that the purpoſe of this was,

to procure relief and refreſhment tothe departed fouls in

some intermediate ſtate of expiatory pains: or, that this

was the general opinion of thoſe times.

15

Ert 5. As to the confecrated oil, you ſeem intirely to

forget, that it was neither St.Jerom , nor St. Chryſoſtom ,

but St. James, who faid, Is any fuck among you ? let

bim fendfor the elders of the church . And let them

prayover him, anointing him with oil, in the name of

the LORD. And the prayer of faith fall ſave the fick,

and the LORD ſhall raiſe him up.

The ſum is : You have charged the fathers of the

third century with eight of the chief corruptions of po

pery : 1. Monkery, 2. The worſhip of reliques, 3. In

vocation of ſaints, 4. The ſuperſtitious uſe of images,

5 . Of the conſecrated oil, 6. Of the facraments, 7. Of

the ſign of the croſs, 8. Praying for the dead.

DIS And what is all this heavy charge come to at laſt ?

Why juſt thus much : Some of them , in the beginning

of the third century, did ſuperſtitiouſly uſe the ſign of the

croſs : and others in the middle of that century offered

b d
po 59 . • p. 6o . p . 63 .

B

C. 5. 14 , 15 .

up
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up the euchariſt for the martyrs on their annual feſti

vals ; tho' how you make this, the ſuperſtitious uſe of

the facraments, I know not, or how theſe come to be

the chiefcorruptions ofpopery.

Praying thus far for the dead , " That God would

ſhortly accompliſh the number of his elect, and haſten

his kingdom ,” and anointing the ſick with oil, you

will not eaſily prove, to be any corruptions at all.

: As to monkery, the worſhip of reliques, invocation

of faints, and the ſuperſtitious uſe of images ; you have

not even attempted to prove, that theſe fathers were

guilty : So that, for aught appears , you might as well

have charged them on the Apoſtles.”. Yet f it is no more,

you folemnly aſſure us, thanwhat faet and truth oblige

you to ſay ! When I meet with any of theſe aſſurances

for the time to come, I ſhall remember to ſtand upon

my guard .

6. In the following pages you are arguing againſt

the miracles of the fourth and fifth century . After

which you add , & But if theſe muſt be rejected, where.

then are we to ſtop ? and to what period muft we con fine

ourſelves ? This indeed is the grand difficulty, and what

has puzzled all the other dožtors, who have conſidered

the ſame queſtion before me. Sir, your memory is ſhort.

In this very diſcourſe you yourſelf faid juft the con

trary . You told us awhile ago, h that not only Dr.

Marſhall, Mr. Dodwell, and archbiſhop Tillotſon , but

the generality of the proteſtant doctors were agreed, to

what period they ſhould confine themſelves : believing,

that miracles ſubſiſted thro ' the three firſt centuries, and

ceaſed in the beginning ofthe fourth.

7. However, that none of them may ever be puz

zled any more , you will í lay down ſome general prin

ciples, which may lead us to a more rational ſolution

of the matter , than any that has hitherto been offered.

Here again I was all attention . And what did the

h

p. 65 . 8p: 71 . 46. & feq. i ibid.

maun
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mountain bring forth ? What are theſe general principles,

preceded by ſo ſolemn a declaration, and laid down k for

thirteen pages together? Why, they aredwindled down

into one, That the forged miracles of the fourth century

taint the credit of all the later miracles ! I ſhould de

fire you to prove, that the miracles of the fourth cen

tury were all forged, but that it is not material to our

queſtion .

8. But you endeavour to ſhew , it is . 1 For that ſur

prizing confidence, you ſay, with which the fathers ofthe

fourth age have affirmed as true what they themſelves

bad forged , or at leaſt knew to be forged [a littlemore

proof of that :) makes us ſuſpect, that so bold a defiance,

of truth could not become general at once; but muſt have

been carried gradually to thatheight, by cuſtom and the

example of formertimes . It doesnot appear that it did

become general, 'till long after the fourth century . And

as this ſuppoſition is not ſufficiently proved, the infer

ence from it is nothing worth .

9. You ſay, Secondly, mThis age, ix which Chriſti

anity was eſtabliſhed, had no occaſion for any miracles.

They would not therefore begin to forge miracles, at a

time, when there was no particular temptation to it .

Yes, the greateſt temptation in the world, if they were

ſuch men as you ſuppoſe. If they were men that

wouldſcruple no art or means, to inlarge their own cre

dit and authority, they would naturally begin to forge

miracles at that time, when real miracles were no more.

10. You ſay, Thirdly, The later father's had equal

piety withthe earlier, but more learning and leſs credulity.

If theſe then be found, either to have forged miracles

themſelves, or propagated what they know to be forged,

or to have beendeluded by theforgeries of others, it muſt ex

cite the ſame ſuſpicion of their predecejjors. I anſwer, 1 .

It is not plain , that the later fathers had equal piety

with the earlier ; nor, 2. That they had leſs credulity . It

p.71--84. p. 84 .
m ibido

B 2

np. 85.
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ſeems ſome of them had much more ; witneſs Hilarion's

camel , and p ſmelling a devil or a finner ; though

éven he was not ſo quick -ſcented as St. Pachomius,

who (as many believe to this day) could - ſmell an

Heretic at a mile's diſtance. But if 3. the earlier

fathers were holier than the later, they were not only

leſs likely to delude others, but (even on Plato's ſup

poſition ) to be deluded themſelves. For they would

have more aſſiſtance from God .

>

11. But you ſay, 9 Fourthly, the earlier ages of the

church , were not purer thanthe later. Nay, in ſome

reſpects they were worſe. For there never was any

age, in which ſo many rank hereſies were profeſi, or ſo

mairy Spurious books forged andpubliſhed, under the names

of Chriſt and his Apoſtles: ? Several of which are cited

by the moſt eminent fathers of thoſe ages, as of equal au

ihority with the Scriptures. And none can doubt but

thoſe ruho zvould forge cr make uſe of forged books, would

make uſe of forged miracles.

I anſwer, J. It is allowed , that before the end of

the third century , the church was greatly degenerated

from its firſt purity . Yet I doubt not , 2. But abun

dantly more rank hereftes have been publickly profeft

in many later ages . But they were not publickly pro

tefted againſt, and therefore hiſtorians did not record

them . 3. You cannot but know, it has always been

the judgment of learned men (which you are at liberty

to refute if you are able) that the far greater part of

thoſe fparious books , have been forged by heretics :

and that many more, were compiled by. weak well

meaning men, from what had been orally delivered

down from the Apoſtles. But 4. There have been in

the church from the beginning, men who had only the

name of Chriſtians. And theſe doubtleſs were capable

of pious frauds ( ſo called .). But this ought not to be

charged upon the whole body. Add to this 5. what

is obſerv'd by Mr. Daillé. “ ' l'impute a great part of

this miſchief to thoſe inen , who, before the invention

• Free Inquiry, p. 89. Pp. go. Introd. Difc.p. 86. p. 87.

of
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T
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of printing, were the tranſcribers and copiers out of

manuſcripts. We may well preſume that theſe men

took the ſame liberty in ' forging, as St. Jerom com

plains they did in corrupting books: eſpecially ſince

this courſe was beneficial to them, which the other

was not . Much more to the fame effect we have in

his treatiſe of the right uſe of the Fathers, part I. chap .

iii. N. B. Theſe tranſcribers were not all Chriſtians,

no, not in name : perhaps few , if any of them, in the

firſt century . 6. By what evidences do you prove,

that theſe ſpurious books are frequently cited by the moſt

eminent fathers, as not only genuine, but of equal au

thority with the Scriptures themſelves? or, laſtly, That

they either forged theſe books themſelves, or made

uſe ofwhat they knew to be forged ? Theſe things alſo

you are not to take for granted, but to prove, before

your argument can be of force .

e

3

of

d

12. We are come at laſt to your general : conclufioni,

There is no fufficient reaſon to believe, that any miracu

lous powers fübfifted in any age of the church after the

times of theapoſtles.

But pretended miracles, you ſay, aroſe thus .

the high authority of the apoftolic writings, excited ſome

of themoſt learned Chriſtians, [ prove that] to forge bocks

under their names ; ſo the great fameof the apoſtolic mi

racles, would naturally excite ſome of the moſt crofty,

when the apoſtles were dead, to attempt ſome juggling

tricks in imitation of them . And when theſe artful pre

tenders had maintained their ground thro' the three firſt

centuries, the leading clergy of thefourth underſtood their

intereſt too well, to part with theoldplea of miraculous

gifts .

f

1

Round aſſertions indeed ! but ſurely, Sir, you do

not think that reaſonable men will take theſe for

proofs ! You are here advancing a charge of the

blackeſt nature . But where are your vouchers? Where

are the witneſſes to ſupport it ? Hitherto you have not

sp.91. * p. 92.

B 3 been
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been able to produce one, thro' a courſe of three hun ..

dred years : unleſs you bring in thoſe heathen, of

whoſe ſenfelefs, ſhameleſs prejudices, you have yourſelf

given ſo clear an account .

“ But you deſigned to produce your witneſſes in the

Free Inquiry, a year or two after the Introductory dif

courſe was publiſhed. So you condemn them firit, and

try them afterwards: you will paſs ſentence now , and

hear that evidence by and by ! A genuine ſpecimen of

that impartial regard to truth , which you profeſs upon

all occaſions.

u The fa

13. Another inſtance of this is in your marginal

note . The primitive Chriftians were perpetually re

proached for their groſs credulity. They were : but by

whom ? Why, by Jews and heathens. Accordingly

the two witneſſes you produce here, are Celfus the

Few , and Julian the apoſtate . But left this ſhould not

fuffice, you make them confefs the charge .

thers, your words are, defend themſelves by ſaying, that

they did no more than the philoſopher's had always done :

that Pythagoras's precepts were inculcated withan Ipfe

dixit, and they found the famemethod uſeful with the

vulgar. And is this their whole defence ? Do the very

men to whom you refer, Origen and Arnobius, in the

very tracts to which you refer, give no other anſwer,

than this argument ad hominem ? Stand this as another

genuine proof of Dr. Middleton's candor and impar

tiality !

14. A further proof of your frank and open nature,

and of your * contenting yourſelf with the diſcharge of

your own conſcience, by a free declaration ofyourreal

ſentiments, I find in the very next page. Here you

folemnly declare, v Chriſtianity is confirmed by the

evidence ofſuch miracles, as, of all others on record ,

are the leaſt liable to exception, and carry the cleareſt

marks of their fincerity : being wrought by Chriſt and

his apofiles, for an endso great, so important, as to be

" P: 93 p. 40 . w p. 94.

bighly
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highly worthy the interpoſition of the Deity : wrought by

mean and ſimple men, and delivered by eye-witneſſes,

lo whoſe characters exclude the ſuſpicion of fraud. Sir,

Do you believe one word of what you ſo ſolemnly

declare ? You have yourſelf declared the contrary . But

if you do not, where ſhall we have you ? Or how can

we believe you another time ? How ſhall we know , I

d will not ſay, when you ſpeak trụth ; but when you

would have us think you do ? By what criterion ſhall

of we diſtinguiſh between what is ſpoken in your real,

and what in your perſonated character ? How diſcern ,

when you ſpeak as Dr. Middleton, and when as the

publick librarian ?

al

15. You go on . * By granting the Romaniſts but

7 a fingle age of miracles after the Apofles, we ſhall be

y intangled in dificulties whence we can never extricate

ourſelves, 'till we allow theſame powers tothe preſent

age. I will allow them however three ages ofmira

cles, and let them make what advantage of it they

le

X

*** can .

Y

e

er

You proceed. If the Scriptures are a compleat

s rule ( I reject the word ſufficient, becauſe it is ambigu

ous) we do not want the fathers, as guides, or if clear,

as interpreters. En eſteem for them has carried many

into dangerous errors; the neglect of them can have no

ill conſequences. I anſwer, 1.The Scriptures are a com

pleat rule of faith and practice ; and they are clear, in

all neceſſary points . And yet their clearneſs does not

prove, that they need not be explained; nor their

compleatneſs, that they need not be inforced.

eſteeming the writings of the three firſt centuries, not

equally with, but next to the Scriptures, never carried .

any man yet into dangerous errors, nor probably ever

will. But it has brought many out of dangerous er

sors, and particularly out of the errors of popery. 3 .

The neglect, in your ſenſe , of the primitive fathers,

that is, the thinking they were all fools and knaves,

has this natural conſequence (which I grant is no ill

2. The

0

4

* p. 96 -Y . 97

One,
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one, according to your principles) to make all who

are not real Chriſtians, think Jéſus of Nazareth and his

Apoſtles, juſt as honeſt and wife as them .

16. You afterwards endeavour to fhew , how the

church of England came to have ſuch an eſteem for

the antient fathers. There are ſeveral particulars in

this Account, which are liable to exception. But I let

them paſs ; as they have little connexion with the point

in queſtion .

17. You conclude your Introductory diſcourſe thus :

*The deſign of the preſent treatiſe, is to fix the religion of

the Proteſtants on its proper bafis, that is, in the ſacred

Scriptures. Here again you ſpeak in your perſonated

character ; as alſo when you freely own the primitive

zriters, to be of uſe in atteſting and tranſmitting to us

the genuine books ofthe holy Scriptures ! Books, for the

full atteſtation as well as ſafe tranſmiſſion whereof, you

have doubtleſs the deepeſt concern.

18. I cannot diſmiſs this diſcourſe, without obſerv

ing, That the uncommon artfulneſs and diſingenuity,

which glare through the whole, muft needs give diſ

guſt to every honeſt and upright heart, nor is it any

credit at all to the cauſe you have efpoaſed . Nay, I

am perſuaded there are many in theſe kingdoms, who,

tho they think as you do concerning the Chriſtian ſy

ftem , yet could not endure the thought of writing a

gainſt it, in the manner that you havedone: Of com

bating fraud ( if it were ſo ) with fraud, and practiſing

the very thing which they profeft to expoſe and abhor .

In your Free Inquiry itſelf you a propoſe,

1. To draw out in order all the frincipal teftimonies,

which relate to miraculous gifts, as they are found in

the writings of the fathers, from the earlieſt ages after

* p. llI. bp . 112 . * Free Inquiry, p. t.

the
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the apoſtles: Whence wefallſee et one view the whole

ovidince, by which they have bitkerto beenſupported.

1

et

II . To throw together all which thoſe fathers have

delivered , concerning the perſonsſaid to have been endued

withthoſe gifts.

III. 6 To illuſtrate the particular characters and opie

nions of thefathers who atteſt thoſe miracles.

IV . To review all the ſeveral kinds of miracles

which are pretended to have been wrought, and to ob

fervefrom the nature of each howfar they may reaſon

ably befufpeéted.

· V. To refute ſome of the moſt plauſible objections,

which have been hitherto made.

ne

U

1

I was in hopes you would have given , at leaſt in

entering upon your mainwork, what you promiſed ſo

long ago, on account of the proper nature and con

dition of thoſe miraculousporvers, which are the ſubject

, of the whole diſpute, as they are repreſented to us inthe

Bu hiſtory of the Gospel. But as you do notappear to have

any thought of doing it at all, you will give me leave

1 at length to do it for you .

is

The original promiſe of theſe runs thus : Theft

figns fell follow them that believe. In my name fall

they caſtoutdevils; they ſhall ſpeakwithnew tongues;

g they malltake up ſerpents, and if they drink any deadly

I thing, it ſhall not hurt them . They jhall lay hands on

the ſick , and they ſhall recover .

A further account of them is given bySt. Peter, on

the very day whereon that promiſe was fulfilled. This

is that which was ſpoken by the prophetJoel, And it

fhall come to paſs in the laſt days, jaid Gop, your ſons

1

po 2... . Preface, p. to,

e Acts ii, 16, 17.

Mark xyii 17, 18 .

and
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and your daughters fall propheſy, and your young men

fallfee vifions, and your old men ſhall dream dreams.

The account given by St. Paul is a little fuller than

this . There are diverſities of gifts (ragionátwv, the

uſual ſcriptural term , for the miraculous gifts of the

Holy Ghoſt) but the fameSpirit - For to one is.given the

word of wiſdom - to another, the gifts of healing - To

another the working of (other) miracles, to another

propheſy, to another diſcernment ofſpirits, to another di

vers kinds of tongues, to another the interpretation of

tongues. All theſe worketh that one and the ſelf-fame

Spirit, dividing to every man ſeverally as he will.

Hence we may obſerve, that the chief ragionata ,

{piritual gifts, conferred on the apoſtolical church , were

1. Cafting out devils, 2. Speaking with new tongues,

3. Eſcaping dangers in which otherwiſe they muſt have

periſhed, 4. Healing the fick , 5. Propheſy, foretelling

things to come, 6. Vifions, 7. Divine dreams, and 8 .

Diſcerning of ſpirits.

Some of theſe appear to have been chiefly deſigned

for the conviction of Jews and Heathens, as the caft

ing out devils , and ſpeaking with new tongues ; fome

chiefly for the benefit of their fellow Chriſtians, as

healing the fick , foretelling things to come, and the

diſcernment of ſpirits ; and all, in order to enable thoſe

who either wrought or faw them , to run with pa.

tience the race ſet before them , through all the ſtorms

of perſecution , which the moſt inveterate prejudice,

rage, and malice could raiſe againſt them.

I. 1. You are, Firſt, To draw out in order all the

principal teſtimonies, which relate to miraculous gifts, as

they are found in the writings of the father's from the

earlieſt ages,after the apoſtles.

You begin with the apoſtolic fathers, that is , thoſe

who lived and converſed with the Apoſtles. There

je

F

?

f I Cor . xii, 8-II.

are
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areſeveral, you ſay, of this character, whoſe zuritings

* ſtill remain to us, St. Barnabas, St. Clemens, St. Igna

tius, St. Polycarp, St. Hermas. 66 g Now if thoſe gifts

had ſubfifted after the days of the apoſtles, theſe muſt

bave pofleft a large fhare of them . But if any of them

he had, he would have mentioned it in his writings, which

not one of them has done."

tbt

TI
The argument, fully propoſed , runs thus :

bat

di If any ſuch gifts had ſubfifted in them, or in their

days , they muſt have mentioned them in their circular,

epiftles to the churches (for fo their predeceſſors, the

Apoſtles did :) but they did not mention any ſuch gifts

therein .

the

Th

ery

ve

Sir, Your conſequence is not of any force. As will

beis eaſily appear by a parallel argument.

ing If ſuch gifts had fubfifted in St. Peter, or in his days,

18. he muſt have mentioned them in his circular epiftles to

the churches. But he does not mention any fuch gifts

therein . Therefore they did not ſubſiſt in him , or in

med his days.

Your argument therefore proves too much ; nor can

as it conclude againſt an Apoftolic father, without con

the cluding againſt the Apoſtle too .

all

Lole

Da If therefore the apoſtolic fathers, had not mentioned

any miraculous gifts, in their circular epiſtles to the

Ec churches, you could not have inferred that they pof-.

ſeſt none : Since neither does he mention them in

his circular epiftles, whom you allow to have poffeít

the them ,

M

Of all the Apoſtles you can produce but one, St.

Paul, who makes mention of thoſe gifts. And that,

not in his circular epiftles to the churches. For I know

oſe not that he wrote any ſuch .

8 p . 3 .

1. AN



[ 24 ]
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1. All this time I have been arguing on your own

fuppofitions, That theſe five apoſtolic fathers, all wrote

circular epiſtles to the churches, andyet never mentioned

theſe gifts therein. But neither of theſe fuppofitions

is true . For 1. Hermas wrote no epiltle at all : 2 .

Although the reſt wrote epiftles to particular churches,

( Clemens to the Corinthians, Ignatius to the Romans,

&c . ) yet not one of them wrote any circular epiftle to

the churches, like thoſe of St. James and St. Peter (un

leſs we allow that to be a genuine epiſtle, which bears

the name of St. Barnabas.) 3. You own, they all

h ſpeak ofſpiritual gifts, asabounding among the Chri

ſtians of that age : But aſſert, Theſe cannot mean any

thing more, than faith, hope and charity.' You aſſert

-But the proof, Sir ; I want the proof. Though I

am but one of the vulgar, yet I am not half fo credu

lous as you apprehend the firſt Chriſtians to have been.

Ipſe dixi will not ſatisfy me ; I want plain, clear, logi

cal proof; eſpecially, when I conſider, how much you

build upon that it is the main foundation whereon

your hypotheſis ſtands. You yourſelf muſt allow , that

in the epiſtles of St. Paul, aveujatixà xagiouata ſpiri

tual gifts, does always mean more than faith, hope

and charity ; that it conſtantly means miraculous gifts.

How then do you prove, That in the epiſtles of St. Ig

natius, it means quite another thing ? Not miraculous

gifts, but only the ordinary gifts and graces of the Gof

pel? I thought the i reader was to find no evafive di

ftinctions in the follorving fbeets. Prove then that this

diſtinction is not evaſive : That the ſame words mean

abſolutely different things . ' Till this is clearly and

ſolidly done, reaſonablemen muſt believe that this and

the like expreſſions mean the ſame thing in the writings

of the Apoftolical fathers, as they doin the writings

of the Apoſtles; namely, not the ordinary graces of the

Goſpel, but the extraordinary gifts of the Holy Ghoſt,

this ;

3. You aim , indeed at a proof, which would be

home to the point, if you were but able to make it

k Theſe fathers themſelves ſeem to diſclaim all
out.

7

3 Ibid. Preface, p. 31 . p. 7

gifts
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gifts ofa more extraordinary kind. Thus Polycarp, in

his epifle to the Philippians, ſays, “ neither 1, nor any

other ſuch as I am, can come up to the wiſdom of the

bleſſed Paul. ” And in the ſame epifile he declares,

" It was not granted to him to practiſe that, Be ye an

gry, and fin not ." St. Ignatius alſo, in his epifle to the

Epheſians, ſays, “ I Theſe things I preſcribe to you, not

as if I were ſomebody extraordinary. For though I am

bound for his name, I am not yet perfect in Chriſt Jeſus."

I think verily , theſe extraordinary proofs may ſtand

without any reply .

4. Yet you courteouſly add , m.if from the paſages

referr'd to above, or any other, it ſhould appear proba

ble to any, that they were favour'd on ſome occaſions,

with ſome extraordinary illuminations, vifions, or di

vine impreſſions: I ſhall not, diſpute that,point, but re

mind them only, that theſe gifts were granted for their

particular comfort, and do not therefore in any manner

affeet, or relate to the queſtion now before us .

BA

al

an

Fer

-dle

cer.

og

Vog

eod

hai

Jg

· I aſk pardon , Sir . Theſe do ſo deeply affect, fo

nearly relate to the queſtion now before us , even as

ſtated by n yourſelf, that in allowing theſe, you give up

the ſubſtance of the queſtion. You yourſelf have de

clared, That one great end of the extraordinary gifts

conferr'd on the Apoſtles, was, To enable them to bear

up, againjt the shocks of popular rage and perſecution .

Now were not extraordinary illuminations, viſions and

impreſſions, if given at all , given for this very end ?

For their particular comfort, as you now word it ?

Therefore in allowing theſe to the apoſtolic fathers,

you allow extraordinary gifts which had been formerly

granted to the Apoſtles, to have suffted in the church

after the days of the Apoſtles, and for the ſame end as

they did before.

chis

200
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be 5. Therefore the apoſtolic writers have not left us

in the dark , with regard to our preſent argument. And

conſequently your triumph comes too foon : Here
21/
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m
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then we have an interval of half a century, in- which

we have the ſtrongeſt reaſon to preſume, that the extra

ordinary gifts of the apoſtolic age were withdrawn . No ;

not if all the apoſtolic fathers ſpeak of ſpiritual gifts, as

abounding among the Chriſtians of that age : Not if ex

traordinary illuminations, viſions, and divine impreſſions

Atill ſubſiſted among them. For as to your now putting

in , as exerted openly in the church for the conviētion of

unbelievers, I mult deſire you, to put it out again ; it

comes a great deal too late . The queſtion between

you and me was ſtated without it, above a hundred

pages back. Although if it be admitted it will do you

no ſervice : Seeing - your propoſition is overthrown, if

there were miraculous gifts after the days of the apoſtles,

whether they were openly exertedfor the conviction of

unbelievers or not.

6. I was a little ſurpriſed, that you ſhould take your

leave of the apoſtolic fathers fo foon. But upon looking

forward , my ſurprize was at an end : I found you was

not guilty of any deſign to ſpare them : But only de

lay'd your Remarks 'till the readerſhould be prepared,

for what might have ſhock'd him, had it ftoodin its

proper place.

I do not find indeed, that you make any Obje &tion ,

to any part of the epiftles of Ignatius: No nor of the

catholic epiſtle, as it is called, which is inſcribed with

the name of Barnabas. This clearly convinces me,

you have not read it ; I am apt to think, not one page

of it : Seeing if you had , you would never have let

flip ſuch an opportunity , of expoſing one that was cal

led an apoſtolic father.

7. But it would have been ſtrange, if you had not

ſomewhere brought in the famous Phænix of Clemens

Romanus. And yet you are very merciful upon that

head , barely remarking concerning. it, That Phe al

ledged the ridiculous ſtory of the Phænix, as a type and

proofof the reſurrection. Whether all the heathen wri

1

' p po 594
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not .

fers treat it as nothing elſe but a mere fable, I know

But that it is ſo is certain ; and conſequently the

argument drawn from it is weak and inconcluſive. Yet

it will not hence follow, that either Clemens was a

wicked man, or that he had none of the extraordinary

gifts of the Spirit.

en

ed

02

8. There is no real blemiſh to be found, in the whole

character of St. Polycarp. But there is one circum

Stance left upon- record concerning him , which has the

appearance of weakneſs. And with this you do not

fail to acquaint your reader, at a convenient ſeaſon ;

namely; 4 thatin the moft antient diſpute, concerning

the time of holding Eaſter, St. Polycarp and Anicetus

ſeverally alledged apoſtolic tradition for their different

practice. And 'tis not improbable, that both aliedged

what was true ; that in a point of ſo little importance,

the Apoſtles varied themſelves; ſome of them obſerving

it on the fourteenth day of the moon, and others not.

But be this as it may , it can be no proof, either that

Polycarp was not an holy man, or that he was not

favoured with the extraordinary, as well as ordinary

gifts of the Spirit.

ing

+
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9. With regard to the narrative of his martyrdom ,

you affirm , * It is one of the moſt authentick pieces in

all primitive antiquity . I will not vouch for its au

thenticity: nor therefore for the ſtory of the dove, the

flame forming an arch, the fragrant ſmell, or the re

velation to Pionius. But your attempt to account for

theſe things, is truly curious. You ſay , An s arch of

flame round his body, is an appearance which might eaſily

happen, from the common effetts of wind. And the dove

faid to fly out of him, might be conveyed into the wood

whichwas prepared to conſume him . How much more

naturally may we account for both , by ſuppoſing the

whole to be a modern fi &tion , wrote on occaſion of

that account mentioned by Euſebius, but loft many ages

ago ? But whatever may be thought of this account of

his death , neither does this affect the queftion, Whe

no:

that
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ther during his life he was endued with the miraculous

gifts of the Holy Ghoſt.

10. There is one of thoſe whom you ſtyle apoſto

lic fathers yet behind , of whom you talk full as fami

liarly as of the reſt. I mean , Hermas : To whom ,-you

fay, fome impute thefraudof forging the Sibylline-bioks.

It would not have been amifs, if you had told us,

which of the antients , whether Chriſtian , Jiw , or

Heathen, ever accuſed him of this . If none ever did,

fome will be apt to think, 'tis giving a perſon but hard

meaſure, to bring an accuſation againſt him which never

was heard of, 'till fixteen hundred years after his

death .

But I can the more eaſily excuſe you , becaufe he

is a perſon whom you are wholly unacquainted withi.

Though ' tis much, curioſity did not lead you , when

you had archbiſhop.Wake's tranſlation in your hand, to

read over if it were but half a dozen pages of his fa

mous Shepherd. But charity obliges me to believe you

never did. Otherwiſe I cannot conceive you would

ſo peremptorily affirm , of him and the reſt together,

There u is not ihe leaſt claim or preterfion, in all their

ſeveral pieces, to any of theſe extraordinary gifts, which

are the ſubject of this inquiry. I am amazed ! Sir, have

you never a friend in the world ? If you was yourſelf

ignorant of the whole affair; would no one inform you,

that all the three books of Hermas , from the firſt page

to the laſt, are nothing elſe than a recital of his ex

traordinary gifts, his viſions, propheſies, and reve

lacions

Can you expect after this, that any man in his ſenſes,

hould take your word for any thing under heaven ?

That any one ſhould credit any thing which affirm ?

Or believe you any farther than he can ſee you? Fefus

whom you perſecute can forgive you this : But how

can you forgive yourſelf ? One would think, you fhould

you

# p : 37 u p• 3 .
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be crying out, day and night, “ The fepherd of Her

mas will not let me ſleep .'

He

OC

11. You proceed to the teſtimony of* Juſtin Martyr,

who wrote about fifty years after the Apoſtles.

fays ( I tranſlate his words literally ) There are prophetic

gifts among us even until now. You may ſee with us,

both women and men , having gifts from the Spirit of

God. He particularly infilts on that of cafting out

devils, as what every one might ſee with his own eyes .

01

che non

100

her

♡ Irenæus, who wrote ſomewhat later, affirms, That

all who were truly difciples of Jeſus, wrought miracles

in his name : ſome caſt out devils ; others had viſions, or

the knowledge of future events ; others healed the fick.

* And as to raiſing the dead, he declares it to have

been frequentlyperformed, on neceſſary occaſions, by great

fafting, and the joint ſupplication of the church . And

we hear many, ſays he, Speaking with all kinds of tongues,

and expounding the myſteries of God .

y Theophilus, biſhop of Antioch, who lived in the

fame age, ſpeaks of caſting out devils as then common

in the church .

fa

vulde

ner,

batt

CE
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12. z Tertullian , who flouriſhed toward the end of

the ſicond century, challenges the heathen magiſtrates, to

“ call before their tribunels, any perſon poſeſ with a

devil. And if the evil Spirit when commanded by any

Chriſtian, did not confeſs himſelf to be a devil, who

elſewherecalled himſelf a God, they ſhould take the life

of that Chriftian ."

ve

en?

a Minutius Felix, ſuppoſed to have wrote in the bea

ginning of the third century, adelrefſing himſelf to his

heathen friend , ſays, “ The greateſt part of you know ,

what confofions the Demons 3.:ake concerning themſelves,

when we expel them out of the bodies of men. ”

laki
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13. • Origen , ſomething younger than Minutius de .

clares, That there remained fill the manifeſt indications

of the Holy Spirit. « For the Chriſtians, ſays he, caft

out devils, perform many cures, foretel things to come

And many have been converted to Chriſtianity by viſions.

I have ſeen many examples of thisfort."

In another place he ſays, “ Signs of the Holy Ghof

wereſhewn, atthe beginning of the teaching of Jeſus :

( not as you tranſlate it, miracles began with the preach

ing of Jeſus; that is quite a different thing) more were.

ſhewn after his afcenfion, but afterwardsfewer. How

ever even now there are ſtillſome remains of them with a

few , whoſe fouls are cleanſed by the word, aud a life

conformatle to it.” d Again, “ Some, ſays he, heal the

fick. I myſelf have ſeen manyſohealed, of loſs of ſenſes,

madneſs and innumerable other evils, which neither men

nor devils can cure . * And this is done, not by magi

cal arts, but by prayer, and certain plain adjurations,

ſuch as any common Chriſtian may uſe : for gencrally com

mon men do things of this kind."

14. + Cyprian, who wrote about the middle of the

third century, fays, “ Beſide the viſions of the night,

even in the day-time, innocent children among usare filled

with the Holy Spirit; and in extaſies.See,and hear, and

ſpeak thoſe things, by which God is pleaſed to admoniſh ,

and inftru £t us . Elſewhere he particularly mentions the

caſting out devils : “ Which, ſays he, either depart .

immediately, or by. degrees, according to the faith of the

patient, or the grace ofHim that works the cure.

|| Arnobius, who is ſuppoſed to have wrote in the

year of Chriſt 303, tells us, Chriſt appears even now to

men unpolluted , and eminently boly , who love Him :

Whoſe very name puts evil ſpirits to flight ; ſtrikes,their

prophets dumb, deprives thefooth -Jayers ofthe power ofan

wering, and frufirates the acts of arrogant magicians.'

• Lactantius, who wroteabout theſame time, Speak ;

ing of evilſpirits, ſays, “ Being adjured by Chrifions,

p . 14. p. 15.

I p. 17 . Il p . 18,

d ibid .

e ibid,
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they retire out of the bodies of men . .confeſs themſelves

to be Demons, and tell their names, even the ſame which

are adored in the temples.”

15. f Theſe, you fay, are the principal teftimonies

which affert miraculous gifts, through the three firſt cen

turies : which might be ſupported by many more of the

ſame kind, from theſame as well as different writers.

But none can fcruple to riſk the fate of the cauſeupon

theſe. Thus far I do not-ſcruple it . I do not doubt

but the teſtimonies of theſe nine witneſſes , added to the

evidence of the apoftolick fathers, will ſatisfy every

impartial man , with regard to the point in queſtion .

Yet I fee no cauſe, if there are nine witneſſes more, to

give up their evidence; ſeeing you may poſſibly raiſe

objections againſt theſe, which the others are uncon

cerned in .

1

of

If then you ſhould invalidate what I have to reply,

in behalf of the witneſſes now produced, you will

have done but half your work : I ſhall afterwards re

quire a fair hearing for the others alſo .

76. & You cloſe this head with remarking, 1. That

the filence of all the apoſtolic writers on theſubject of

theſe gifts, muſt diſpoſe us to conclude, they were then

, withdrawn. O Sir , mention this no more. I intreat

you, never name their ſilence again . They ſpeak

loud enough to ſhame you as long as you live . You

cannot therefore talk with any grace, of the pretended

revival of them , after a ceſſation of forty or fifty years :

or draw concluſions from that which never was ..

li

*

11 Your ſecond remark is perfectly new : I dare fay ,

none ever obſerved before yourſelf, that this particular

circumitance of the primitive Chriftians, carried with

it an air of impofture, namely, their be challenging all

the world to come and ſee, the miracles which they

wrought ! To compleat the argument you ſhould have

1

* p. 19. ' p. Ibid, Bp. 21 .
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added : And their flaking their lives upon the perform .

ance of them .

17. I doubt, you have not gone one ſtep forward

yet.' You have indeed advanced many bold aſſertions :

But you have not fairly proved one ſingle conclufion ,

with regard to the point in hand .

But a natural effect of your lively imagination is,

that from this time you argue more and more weakly ;

inaſmuch as the farther you go, the more things you

imagine (and only imagine ) yourſelf to have proved .

Conſequently as you gather up more miſtakes every

ſtep you take, every page is more precarious than the

former.

II . 1. The ſecond thing you propoſed was, * To

throw together all which thoſe fathers have delivered,

concerning the perfons faid to have been endued with the

extraordinary gifts of the Spirit.

Now whenever we think or ſpeak with reverence,

ſay you, of thoſe primitive times, it is always with

regard to theſe veryfathers, whoſe teftimonies I have been

collecting. And they were indeed the chief perſons and

champions of the Chriſtian cauſe, the paſtors, biſhops,

and martyrs of theprimitive church : namely, Juſtin

Martyr, Ireneus, Theophilus, Tertullian, Minutius Fe

lix, Origen, Cyprian, Arnobius, Lactantius. Sir, you

ftumble at the threſhold . A common dictionary may

inform you, that theſe were not all, either paſtors, bi

ſhops, or martyrs.

2. You go on as you ſet out. Yet i none of thefe

have any where affirmed , that they themſelves were in

dued with any power of working miracles. You ſhould

fay , With any of thoſe extraordinary gifts, promiſed

by our LORD, and conferred on his Apoſtles.

jbid , ' p. 226
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S:
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No ! Have none of theſe any where afirmed, that

they themſelves were indued , with any extraordinary

gifcs ? What think you of the very firſt of them , Ju

# Ain Martyr ? Either you are quite miſtaken, in the ac

count you give of him k elſewhere, or he afirmed this

of himſelf over and over . And as to Cyprian, you will

by and by ſpend ſeveral pages together, on the

traordinary gifts he afirmed himſelf to be indued with.

But ſuppoſe they had not any where afirmed this of
Jy

themſelves , What would you infer therefrom ? That

they were not indued with any extraordinary gifts ?

Then by the very fame Method of arguing , you might

prove that neither St. Peter, nor James, nor Föhn, were

indued with any ſuch . For neither do they any where

affirm this of themſelves, in any of the writings which

they left behind them .

TOT

er
4

red

the

3. Your argument concerning the apoſtolic fathers,

is juſt as conclufive as this . For if you ſay, " The wri

ters following the apoſtolic fathers, do not affirm them

to have hadany miraculous gifts; therefore they had

none :" by a parity of reaſon, you muit ſay ,
« The

writers following the Apoſtles, do not affirm them to

have had any miraculous gifts; therefore the Apoſtles

had none. ”

71/

nd

su

4. Your next argument againſt the exiſtence of thoſe

gifts is , " That the fathers do not tell us the names

of themwhich had them . ” This is not altogether true.

TheNames ofJuſtin Martyr and Cyprian are pretty well

known: as is, amorg the learned , that of m Dionyfius

biſhop of Alexandria . But what if they did not? Sup

poſing miraculous powers were openly exerted in the

church , and that not only they themſelves, but every one

elſe might ſee this whenever they pleaſed: If any hea .

then might come and ſee, whenever he pleaſed , what

could a reaſonable man deſire more ? What did it fig

nify to him, to know the names of thoſe, whom he

heard propheſying, or working miracles? Tho' with

* p. 27, 30. P. 101. & feq. ** p. 106, 212.

out
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out doubt, whoever ſaw the miracles wrought, might

eaſily learn the names of thoſe that wrought them:

which nevertheleſs,the Chriſtians had no need to pub

liſh abroad, to expoſe them ſo much the more to the

Tage and malice oftheir perſecutors.

6. Your third argument is, The Chriftian workers

ofmiracleswere always charged with impoſture by their

adverſaries. Lucian tells us, “ Whenever any crafty

juggler went to the Chriftians, hegrew rich immediately .

And Celfus repreſents the Chriftian wonder -workers, as

mere vagabonds and common cheats, who rambled about

tofairs and markets.

And is it any wonder, That either a Jew or a Hea

then ſhould reprefent them-thus ? Sir, I do not blame

you here for not believing the Chriſtian - fyftem , but

for betraying fo grofs a partiality : For gleaning up

every ſcrap of heathen ſcandal, and palming it upon

as as unqueſtionable evidence ; and for not tranſlating

even thefe miſerable fragments, with any accuracy or

faithfulneſs. Inſtead of giving us the text, bad as it

is, you ' commonly ſubſtitute a paraphraſe yet worſe .

And this the unlearned reader naturally ſuppoſes, to be

a faithful tranſlation . It is no credit to your cauſe, if

it needs ſuch fupports. And this is no credit to you,

if it does not.

To that of Lucian and Celfus, you add the evidence

of Cæcilius too, who calls, ſay you, theſe workers of

miracles, a lurking, nation, founning the light. Then

they were ftrangely altered all on a ſudden . For you

' o told us, That juſt before they were proving them .

felves cheats by a widely different method; by calling

out both upon magifirates and people, and challenging all

the worldto come and ſee what they did !

I was not aware, that you had yet begun To -thromu

together all which the fathers have delivered, concerning

the perſons ſaid to have been indued with thoſe extraor .

23. op: 20.
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dinary gifts. And, it ſeems, you have made an end

of it ! And accordingly you proceed to ſum up the

evidence, to obſerve upon the whole, p From theſe cha

ratters of the primitive wonder -workers, as given both

by friendsand enemies, we may fairly conclude that the

gifts of thoſe ages were generally engroſſed by private

Chriftians, who travelled about from city to city, to

aſiſt the ordinary preaching, in the converſion of Pagans,

by the extraordinary miracles theypretended to ferform .

2

na

oske

· Characters given both by friends and enemies ! Pray,

Sir, what Friends have you cited for this character ? Or

what enemies, except only Celfus the Jew ? (And you

are a miſerable interpreter for him . ) So from the fin

gle teſtimony of ſuch a witneſs, youlay it down as an

oracular truth , That all the miracle-workers of the

bu threefirſt ages, were mere vagabonds and common cheats,

i rambling about from city to city, to aſſiſt in converting

heathens, by tricks and impofture! And this you in

ingenuouſly call , Throwing together all which the father's

have delivered concerning them !

9. But to compleat all, 9 Here again, ſay you, we

oli ſee a diſpenſation of things afcribed to God, quite dif

e, ferentfrom that which we meet with inthe New Teſta

ment. We ſee a diſpenſation ! Where ? Not in the pri

mitive church . Not in the writings of one fingle

Chriſtian : Not of one Heathen ; and only of one Jow :

( For poor Celjus had not a ſecond ; though he multi

plies under your forming hand, into a cloud of wit.

The neſſes.) He alone aſcribes this to the antient Chriſti

ans , which you in their name aſcribe to God . With

the ſame regard to truth you go on . In thoſe days the

I power of working miracles (you ſhould ſay, The extra

i ordinary gifts) was committed to none but thoſe who prea

fided in the Church of Chriſt. Ipſe dixit, for that. But

I cannot take your word : eſpecially when the Apoſtles

and Evangeliſts ſay otherwiſe. But upon the pretended

revival of thoſe powers - Sir, we do not pretend the res,

your
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vival of them ; ſeeing we ſhall believe they never were

intermitted , ' till you can prove the contrary - Wefind

the adminiſtration of them committed, not to thoſe who

had the government of the church ; not to the biſhops, the

martyrs, or the principal champions of the Chriſtian cauſe,

but to boys, to women, and above all, to “private and

obfcure laymen :” Not only of an inferior, but fometimes

alſo of a bad character.

Surely, Sir, you talk in your ſleep. You could

never talk thus , if you had your eyes open , and your

underſtanding about you . We find the adminiſtration

of them committed, not to thoſe who had the government

of the church . No ! I thought Cyprian had had the

government of the church atCarthage,and Dionyfius at

Alexandria ! - Not to the biſhops. Who were theſe

then, that were mentioned laſt ? Biſhops, or no biſhops ?

Not to the martyrs. Well, if Cyprian was neither bi

ſhop nor martyr, I hope you willallow Juſtin's claim .

Not to the principal champions of the Chriſtian cauſe..

And yet you told us three pages fince, that theſe very

fathers werethe chiefchampions of the Chriſtian cauſe in

thoſe days ? But to boys, and to Women. I anſwer, This

is that which wasſpoken of by the prophet Joel , It ſhall

come to paſs, that I will pour out my Spirit, faith the

LORD, and your fons and your daughters ſhall prophrfy :

A circumſtance which turns this argument full againit

you, ' till you openly avow you do not believe thoſe

prophecies. And above all to private and obſcure lay

men , not only ofan inferior, butſometimes of a bad cha .

rafter . I anſwer, 1. You cite only one ante-nicene

writer, to prove them committed to private and ob

ſcure Laymen. And he ſays this and no more, generally

* private men do things of this kind. By what rule of

grammar you conſtrue idūras private and obſcure lay

men , I know not. 2. To prove theſe were ſometimes

men of a bad character, you quote alſo but one ante

nicene father. (For I preſume you will not aſſert the ge

nuineneſs of the ſo called) apoftolical conſtitutions. )

* ως επείπαν ιδιώται το τοιύτου πράττεσαι. Origen .

Cont . Cell. I. vii.

And
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And that one is , in effect, none at all. It is Tertullian ,

who in his Preſcription againſt heretics, ſays, * They

will add many things of the authority (or power) of

every heretical teacher: That they raiſed the dead, heal

ed the fick, foretold things to come. They will add

But did Tertullian believe them ? There is no ſhadow

of reaſon to think he did . And if not, what is all this

to the purpoſe ? No more than the tales of later ages

which you add, concerning the miracles wrought by

bones and reliques.

10. Theſe things, you add , are so Arange, as to

givejuſt reaſon to ſuſpect, that therewassome original

fraud in the caſe, and that thoſe ſtrolling wonder-work

ers, by a dexterity of jaggling,impoſed upon the pious fa .

thers, whoſe ſtrong prejudices and ardent zealfor the in

tereft of Chriſtianity, would diſpoſe them to embrace,

without examination, whateverfeem'dtopromote ſo good

a cauſe. You nowſpeak tolerably plain, and would

be much diſappointed if thoſe, whohave noſtrong pre

judicesfor Chriftianity, did not apply what you ſay of

theſe ſtrolling wonder-workers to the Apoſtles, as well

as their ſucceſſors,

11

$

11. A very ſhort anſwer will ſuffice. Theſe things are ſo

Atrange. They are more ſtrange than true. You have

not proved one jot or tittle of them yet . Therefore

the conſequencesyou draw muſt fall to the ground till

you find them ſome better ſupport.

12. Nay, but s it is certain and notorious, you ſay,

that this was really the caſe in ſome inſtances: That is,

That ſtrolling, juggling, wonder -workers impoſed upon

the pious fathers. Sir, I muſt come in again with my

cuckoo's note,The proof? Where is the proof? ' Till

this is produced I cannot allow that this is certain and

notorious, even in one individual inſtance.

* Adjicient multa de autoritate cujuſque doctoris hæretici, il

los mortuos ſuſcitaſſe, debiles reformafle, &

po 25 . * p. 26,

D 13. Let
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: 13. Let us now ſtand ſtill and obſerve, what it is

you have made out, under this ſecond head . What

you propoſed was , To throw together all which the pri

mitivefathers had delivered, concerning the perſonsfaid

to be then endued with the extraordinary gifts of the

Spirit . And how have you executed what you pro

poſed ? You have thrown together a quotation from a

Jerv, two from Heathens, three quarters of aline from

Origen, and three lines from Tertullian (nothing at all,

it is true, to the point in queſtion. But that you could

not help .)

14. And this, it ſeems, is t all you have been able to

draw , from any of the primitive writers, concerning the

perſons whowere endued with the extraordinary gifts

of the Holy Ghoſt !

Permit me, Sir, to apply to you, what was ſpoken

on another occaſion . Sir, the well is deep, and thou

haft nothing to draw : Neither ſufficient ſkill , nor in

duftry and application. Beſides, you are reſolved to

draw out of the well , what was never in it, and muſt

of courſe loſe all your labour.

III . 1. You are, Thirdly, to shew the particular

characters and opinions of thoſe fathers who atteſt theſe

gifts.

Suffer me to remind you, that you mentioned nine

of theſe, Juſtin, Irenæus, Theophilus, Tertullian, Mi

nutius Felix, Origen , Cyprian, Arnobius, and Lactan ,

tius . You are therefore now to Thew , what were the

Farticular characters and opinions of theſefathers.

Indeed I ſhould think, their opinions had ſmall re

lation to the queſtion. But ſince you think otherwiſe,

I am prepared to hear you .

You premiſe, That an unexceptionable witneſs muft

have both judgment and honeſty : And then pafling 1

21 . ' P. 26 over
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ti

ha

over the apoſtolic fathers ( as fuppofing them on your

fide) endeavour to ſhew , that theſe other fathers had

neither.

COM

thi 2. You begin with w fuftin Martyr, who, you ſay,

Du frequently affirms, that the miraculous gift of expounding

the holyScriptures, or the myſteries of God, was granted

to himſelf, by the special grace of God . Upon which

al
I obſerve, i. It is not yet agreed among learned men ,

that declaring the myſteries of God, is the ſame thing

with expounding the holy Scriptures. 2. It is not clear, that

Juſlin does affirm , his being endued either with one or

cent the other. At leaſt, not from the paſſages which you

cite. The firſt, literally tranſlated, runs thus' : † He

A hath revealed to us whatſoever things we have under

flood by his gracefrom the Scripturesalſo: the other, I

I have not any ſuch power ; but God has given me the

The grace to underſtand his Scriptures. "Now Sir, by which

ha of theſe does it appear, that Juftin affirms he had the

is miraculous gift of expounding the Scriptures ?

!
10

3

li

3. However you will affirm it, were it only to have

the pleaſure of confuting it. In order to which you

recite three paſſages from his writings, whereinhe in

terprets Scripture weakly enough : and then add (after

1. a ſtrained compliment to Dr. Grabe, and a mangled

tranſlation of one of his remarks) * His works arebut

little elſe than a wretched collection of interpretations of

the ſame kind. Yet this pious father infifts, that they

were all ſuggeſted to him from heaven. No ; neither

one nor theother. Neither do interpretations of Scrip

ture (good or bad ) make up the tenth part of his wri

tings : nor does he infift, that all thoſe which are

found therein, were ſuggeſted to him from heaven. This

does not follow from any paſſage you have cited yet :

re nor from his ſaying in a particular caſe, Do you think

ſe

W p. 27. po 30.

+ Απεκάλυψεν εν ημίν πάνία όσα και απότων γραφών δια

rñsxácilo duro vyvosxaflev. Dial . Par. 2 .

1 Ουδε γαρ δύναμις έμοί τοιάυλη τις έσιν , αλλά χάρις

παρα Θε8 εδόθη μοι εις το συνιέναι τας γραφας αυτ8 . ib .

I could

X

?

D2
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I could have underſtood theſe things in the Scriptures, if

I had not by the will of GoD reccived the grace to un .

derſtand them ?

up

4. However, now you clap your wings . y What

credit, ſay you , can be due to this father, in the re

port of other peoples gifts, who wasſo grolly deceived, or

willing at leaſt to deceive others, in this confident at

teftation of his own ? The anſwer is plain and obvious.

' Tis not clear, that he atteſts his own at all . Conſe

quently , as yet his credit is unblemiſhed .

“ But he did not underſtand Hebrew , and gave a

wrong derivation of the Hebrew word, Satan .' Al

lowing this, That he was no good etymologiſt, his

credit as a witneſs may be as good as ever.

5 .
But to blaſt his credit for ever, you will now

reckon all the hereſies which he held . And firſt,

2 He believed the doétrine of the Millennium ; or, " That

all theſaintsſhould be raiſed in thefleſh , and reign with

Chriſt, in the enjoyment of all ſenſual pleaſures, for a

thouſand years before the general refurrection ." Theſe

you mark as tho they were Juftin's words. I take

knowledge you hold, no faith isto be kept with he

retics : and that all means are fair which conduce to

ſo good an end, as driving the Chriſtian hereſy out of

the world .

'Tis by this principle only that I can account for

your adding, which doctrine (that of their enjoying all

fenfual pleafures] be deduces from the teſtimony of the

prophets; and of St. John the apoftle : and was followed

in it by the fathers of the ſecondand third centuries.

The doctrine (as you very well know ) which yum

ftin deduced from the prophets and the apoſtle, and in

which he was undoubtedly followed by the fathers of

the ſecond and third centuries, is this :

The ſouls of them who have been martyred for the

witneſs of Jefus, and for the word of God, and who

have not worſhipped the beaſt, neither received his

mark , fhall live and reign with Chriſt a thouſand

years .

Þ: 301
у
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,But the reſt of the dead ſhall not live again , until

the thouſand years are finiſhed .

Now to ſay, they believed this, is neither more nor

leſs, than to ſay, they believed the Bible.

the

CON

of

6. The ſecond hereſy you charge him with , is the

believing z That thoſe Sons of God mentioned,

Gen. vi. 4. of whom it is there ſaid, They came in un

to the daughters of men, and they bare children to them ;

were evil angels." And I allow, he too lighty re

ceived this, on the teſtimony of the Jewiſh commen

tators . But this only proves, that he was a fallible

man : not that he was a knave ; or that he had not

eyes and ears.

vei

NO

no

Eri

Th

7. You charge him , thirdly, With treating the a

Spurious books, publiſhed underthe names of the Sibyl

and Hyftaſpes, with the ſame'reverence as the prophetic

Scriptures. His words are, By the power of evil ſpi

rits, it was made death , to read the books of Hyftaſpes,

or of the Sibyl, or of the prophets. Well : how does

this
prove , that he treated thoſe books with the ſame

reverence as the prophetic Scriptures ?

froy

The

CC

b But it is certain, you ſay, that from this example

and authority of Juſtin, they were held in the higheſt

veneration, by the fathers and rulers of the church, thro?

tall ſucceeding ages.

I do not conceive, it is certain . I wait your proof,

firſt, of the fact; next, of the reaſon you affign for it.

The fact itſelf, That theſe books were held in the highet

' veneration, by thefathers and rulers thro' all ſucceeding

ages, is in no wiſe proved by that fingle quotation

from < Clemens Alexandrinus, wherein he urges the

heathens with the teſtimonies of their own authors, of

the Sibyl, and of Hyſtaſpes. We cannot infer from

hence, that he himſelf held them in the higheſt venera

It

W

p. 32 . • p: 33. p. ibid . " P: 34

D 3 tion :
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tion : much leſs, that all the fathers did . And as to

the reaſon you aſſign for that veneration, the example

and authority of Juſtin , you cite no writer of any kind,

good or bad. So he that will believe it, may .

But fome, you tell us , impute the forging of theſe

books to Juftin. Be pleaſed to tell us likewiſe, who

thoſeare: and what grounds they alledge for that im

putation. ' Till then it can be of no ſignification.

8. You charge him , fourthly , “ d With believing

that filly ſtory ,concerning the Septuagint verſion of

the Old Teſtament: with ſaying, that hehimſelf, when

at Alexandria, ſaw the remains of the cells in which

the tranſlators were ſhut up ; and with making a con

fiderable miſtake in the chronology relating thereto .'*

And if all this be allowed, and over and above, that

he “ frequently cites apocryphal books, and cites the

Scriptures by memory : ” what have you gained, to

ward the proof of your grand concluſion , that “ he

was either too great a fool, or too great aknave, to

be believed touching a plain matter of fact ?”

9. You ſeem fenfible of this, and therefore add,

fifthly, e It will be ſaid perhaps, that theſe inſtances

shewa weakneſs of judgment, but do not touch the credit

of Juſtin as a witneſs of fait. But can you ſcrape up

nothing from all the dunghills of antiquity that does ?

I dare ſay, you will do your utmoft. And, firſt, you

reply, The want of judgment alone may, in ſome caſes,

diſqualify a man from being a good witneſs. Thus F

stin himſelf was impoſed upon , by thoſe of Alexandria,

who Joewed him fome old ruins under the name of cells.

Andſo he was by thoſe who told him , f there was a

ftatue at Rome, infcribed Simoni Deo Sancto : where

as it was really inſcribed, Semoni Sanco Deo ; to an

old deity of the Sabines 8. Now , ſay you, if he was

deceived in ſuch obvious facts, how much the more eaſily

could he be deceived , by ſubtle and crafty impoſtors ?

Far leſs eaſily. A man of good judgment may be des

p. 37. : p. 39 . p . 40 p. 41 ,

ceived
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# ceived in the inſcriptions of ſtatues, and points of ani

moglie tient hiſtory. But if he has only eyes and cars, and a

ſmall degree of common ſenſe, hecannot be deceived

in facts where he is both an eye and ear -witneſs .

10. For a parting blow, you endeavour to prove ,

wbg fixthly, That Juſtin was a knave as well as a fool.

To this end you remark, “ That he chargesthe Jews

with erazing three paſſages out of the Greek Bible ; one

whereof ſtands there ſtill, and the other two were not

king expunged by ſome Jew , but added by ſome Chriſtian.

Nay, that able critic and divine John Croius [you

they know when to beſtow honourable appellations]ſays,

hie Juftin forged and publiſhed this paſſage, for the confirma

tion of the Chriſtian doctrine, as well as the greateſt part

so of the Sibylline oracles, and theſentences of Mercúrius.

2 C

COE

10

Hi ha

With far greater Probability than John Croius afferts,

That Juſtin forged theſe paſſages, a man of candor

would hope thathe read them in his copy (though in

correa ) of the Greek Bible. And 'till you diſprove

this, or prove the aſſertion of Croius, you are got not

a jot farther ſtill. But notwithſtanding you have taken

true pains, to blacken him , both with regard to his

morals and underſtanding, he may ſtill be an honeſt

man , and an unexceptionable witneſs, as to plain facts

done before his face .

ad

2

Uria

el .

11. You fall upon i Irenæus next, and carefully

enumerate all the miſtakes in his writings. As Firſt,

That he heldthe doctrine of the Millennium , and re

lated a weak fancy of Papias concerning it. Secondly,

That he believed our Saviour to have lived fifty years.

Thirdly, That he believed Enoch and Elias were tran

flated , and St. Paul caught up to that very paradiſe

from which. Adam was expell’d: (So he might, and all

the later fathers with him, without being either the

better or the worſe.) Fourthly, That he believed the

y? ſtory concerning the Septuagint verſion : Nay, and .

i ? that the Scriptures were deftroyed in the Babyloniſh cap

P. 42 . p. 44 .

tivity ,

All

ed



[ 44 ]

tivity, but reſtored again after ſeventyyears by.Efdras,

inſpired for that purpoſe. In this alſo [you ſay, but

do not prove] he wasfollowed by all theprincipal fa

thers that ſucceeded him : Although there is no better

foundation for it, than that fabulousrelation in the ſea

cond book of Eſdras. You add, Fifthly, That “ he

believed the ſons of God , who came in to the daugh.

ters of men, were evil angels: " And all the early fa.

thers, you are very ready to believe, were drawn inta

the ſame error , by the authority of the apocryphal book of

Enoch , cited by St. Jude.

12. It is not only out of your good will to St. Jude,

or Irenæus, you gather up theſe fragments of error,

that nothing be loſt, but alſo to the whole body of the

antient Chriſtians. For all thoſe abſurdities, you ſay,

were taught by the fathers of thoſe ages, (naturally im

plying, by all the fathers ) as doctrines of the univer.

fal church, derived immediately from the apoſtles; and

thought ſo neceſary, that thoſe who held the contrary,

were hardly conſidered as real Chriſtians. Here I must

beg you to prove as well as aſſert, 1. That all theſe

abſurdities, of the Millennium in the groffeſt fenfe of

it, of the age of Chriſt, of Paradiſe, of the deſtruction

of the Scriptures, of the Septuagint verſion , and of

evil angels mixing with women , were taught by all

the fathers of thoſe ages : 2. That all thoſe fathers

taught theſe as doctrines of the univerſal church, de

rived immediately from the Apoſtles ; and 3. That

they all denied thoſe to be real Chriſtians, who held

the contrary.

13 . You next cite two far fetched interpretations of

Scripture, and a weak faying out of the writings of

Irenæus. But all three prove no more , than that in

theſe inſtances, he did not ſpeak with ſtrictneſs of judg

ment : Not, that he was incapable of knowing what

he ſaw with his own eyes, or of truly relating it to others.

Before we proceed to what with equal good humour

and impartiality you remark concerning the reſt of

theſe fathers, it will be proper to conſider what more

is
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dre is interſperſed concerning theſe in the ſequel of this ars

bi
gument.

ܐ

14. And, firſt, you ſay, “ m Juftin uſed an incon

el cluſive argument, for the exiſtence of the ſouls of men

after death . It is poſſible he might, but whether it

Legt was concluſive or no, this does not affect his moral

character.

110

Dok. You ſay, ſecondly, ^ It avas the common opinion of

all the fathers, taken from the authority of Juſtin Mar

tyr, that the demons wanted thefumes of theſacrifices to

w Ärengthen them, for the enjoyment of their luftful plea

211 fures.

fo

Sir, No man of reaſon will believe this, concerning

one of the fathers, upon your bare affertion. I muſt

therefore deſire you to prove by more than a ſcrap of

a ſentence, 1. That Juſtin himſelf held this opinion ;

2. That he invented it ; 3. That it was the common

opinion of all the fathers , and 4. That they all took

it on his authority.

fel

CEN 15. You affirm , thirdly , · He ſays, that all devils

d ! yield and ſubmit to the name of Jefus : As alſo, to the

name of the God ofAbraham , Iſaac, and Jacob. Very

likely he may

Ibe Laſtly, you cite a paſſage from him, concerning the

Spirit of God, influencing the minds of holy men.

But neither does this in any meaſure affect his credit

as a witneſs of fact. Conſequently, after all that you

have been able to draw , either from himſelf, or any of

the primitive writers, here is one witneſs of unqueſt

ionable credit, touching the miracles wrought in the

primitive church , touching the fubfiftence of the ex

traordinary gifts,after the days of the Apoſtles.

be

ES :

$ 0

16. But let us come once more to Irenæus ; for you

have not done with him yet. ? Forgery, you ſay, hasOF

mp . 67. * p. 69 . p. 85.ON Ppill.

been
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been actually charg’d upon Juftin, [by John Croius and

Dr. Middleton ) and may withequalreaſon be charged on

Irenæus. For what other account can be given, of his

frequent appeals to apoftolical tradition , for the ſupport

of so many incredible doctrines ? Why, this very na

tural one, that in non -eſſential points, he too eaſily

followed the authority of Papias, a. weak man, who

on ſlight grounds believed many trifling things to have

been faid or done by the Apoſtles. And allowing all

this, yet it does not give us fo lamentable an idra,

of thoſe primitive ages and primitive champions of the

Chriſtian cauſe.

The ſame account may be given of his miſtake,

concerning the age of our Lord. There is there

fore as yet neither reaſon nor any plauſible pretence

for laying forgery to his charge. And conſequently,

thus far his credit, as a witneſs, ſtands clear and un.

impeach'd

But you ſay, ſecondly , • He was a zealaus afferter

of tradition. He might be ſo, and yet be an honeſt

man : And that, whether he was miſtaken or no, in

fuppofing Papias to have been a diſciple of John the

Apoſtle.

You ſay, thirdly, He ſuppoſed * that the diſciples of

Simon Magus, as well as of Carpocrates, uſedmagical

arts: That uthe dead were frequently raiſed in his time:

That w the Jews by the name of God caft out devils:

And that many had even then the gift of tongues, al

tho he had it not himſelf. This is the whole of your

charge againſt Irenæus, when ſumm'd up and laid to

gether. And now let any reaſonable perſon judge,

whether all this gives us the leaſt cauſe to queſtion, ei

ther his having ſenſe enough to diſcern a plain matter

of fact, or honefty enough, to relate it . Here then is

one more credible witneſs, of miraculous gifts after the

days of the Apoſtles.

I ibid. $9
p. 59.

' p . 720

* p. 64. * p . 68 ,
X
p. 61.

B. 64p. 85 .

18. What
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18. What you advance concerning the hiſtory of

tradition, I am neither concern'd to defend nor to con

fute: Only I muſt obſerve , you forgat yourſelf again

* where you ſay, The fable of the Millennium , of the old

I age of Chriſt, with many more, were all embraced by

the earlieſt fathers. For modefty fake, Sir, think a

little before you ſpeak , and remember, you yourſelf

inform'd us, That one of theſe was never embraced at

i all, but by one ſingle father only .

19. y I cannot, you ſay, diſmiſs this article, with

out taking notice, That witchcraft was univerſally be

liev'd through all ages of the primitive church . This

3 you ſhew by citations from ſeveral of the fathers : Whợ

likewiſe believed, as youinformus, That z evilſpirits

hadpowerfrequently to affli &t either the bodies or minds

of men : That they acted the parts of the heathen gods,

and afumed the forms of thoſe who were called from

the dead. Now this opinion, ſay you, is not only a proof

of the großeft credulity, but of that ſpecies of it, which,

# of all others, lays a man the moſt open to impoſture.

And yet this opinion , as you know full well, has

E its foundation, not only in the hiſtories of all ages, and

all nations throughout the habitable world , even where

Chriſtianity never obtained : But particularly in Scrip

ture; in abundance of paſſages both of the Old and

New Teſtament : As where the Ifraelites were a ex

preſly commanded, not to ſuffer a witch to live; B

where St. Paul numbers witchcraft with the works of

the fleſh , and ranks it with adultery and idolatry : And

c where St. John declares, without are forcerers and

0. whoremongers and murderers.

That the e gods of the heathens are devils, is declared

in terms, by one of thoſe who are ſtiled inſpired wri

And many conceive , that another of themgives

us a f plain inſtance, of their aſſuming the form of thoſe

who were called from the dead .

Ć

is ters.

z 8
y p.66. p. 70.
sRev . xxii. 15. So Gor,

o Gal. v. 19, 20.

f . Sam . xxviii, 13, 14,

ters,3
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Of the power of evil ſpirits to afflict the minds of

men, none can doubt who believe there are any ſuch

beings . And of their power to afflict the body, we

have abundant proof both in the hiſtory of job , and

that of the Goſpel demoniacs,

I do not mean, Sir, to accuſe you, of believing theſe

things: You have ſhewn, that you are guiltleſs in this

matter; andthat you pay no more regard to that an

tiquated book, the Bible, than you do to the ſecond

book of Eſdras. Bat, ałas! The fathers were not ſo

far enlightend. And becauſe they were bigotted to

that old book, they of conſequence held for truth

what, you aſſure us, was mere deluſion and impoſture.

20. Now, to apply. & A mind, you ſay, ſo totally

poljeft by Superftitious fancies, could not even ſuſpect the

pretenſions of thoſe vagrantjugglers, who in thoſe primi

tive ages, were so numerous and fo induſtriouſly employed,

in deluding their fellow creatures. BothHeathens, Jews,

and Chriſtians are all allowed to have had ſuch impoſtors

among them. By whom, Sir, is this allowed of the

Chriſtians ? By whom, but Celſus, was it ever affirmed

of them ? Who informed you of their growing ſo nu

merous? And uſing ſuch induſtry in their employment?

To ſpeak the plain truth, your mind appears to be ſo

totally podleft by theſe vagrantjugglers, that you cannot

ſay one word about the primitive church , but they im

mediately ſtart up before you ; though there is no more

proof of their ever exiſting, than of a witch's failing

in an egg - fhell.

21. You conclude this head ; b When pious Chriſtians

are arrived to this pitch of credulity, as to believe that

evilſpirits or evil men can work miracles in oppoſition to

the goſpel; their very piety will oblige them toadmit as

miraculous, whatever is pretended to be wrought in de

fence of it. Once more you have ſpoke out : You

have thewn without diſguiſe, what you think of St.

Paul and the i lying miracles, which he (poor man !)

& p. 71 . * ibid , 2 Tbel. ii. 9 .

believed
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believed evil spirits or evil men , could work, in op.

poſition to the Goſpel; and of St. John, talking lo

idly of him who k doeth great wonders, and deceiveth

them that dwell on the Earth (even tho' they were not

Chriſtians) by means of thoſe miracles which he bath

1

power to do.

th

co

22. You have now finiſhed the third thing you pro

poſed, which was, To fhew the particular characters of

the feveral fathers, who atteſt that they were eye and

ear-witneſſes of the extraordinary gifts in the primitive

church .

OS

ed.

tra

tu
You named nine of theſe, Juftin Martyr, Ireneus,

Theophilus, Tertullian, Minutius Felix , Origen, Cyprian,

Arnobius, and Lactantius ; at the fame time obſerving,

that manyother writers atteft the ſame thing.

But let the others ſtand by. Are theſe good men

and true ? That is the preſent queſtion .

You ſay, No. And to prove, that theſe Nine are

knaves, bring ſeveral charges againſt Tivo of them .

Theſe have been anſwered at large; ſome of them

bis proved to be falſe : Some, though true, yet not inva

lidating their evidence.

But ſuppoſing we' wave the evidence of theſe two,

here are ſeven more ſtill to come .

IL

Oh ! but you ſay, “ If there were twice ſeven , they

Alis only repeat the words which thoſe have taught them .'

You fay, But how often muſt you be reminded, That

faying andproving are two things? I grant, in three or

four opinions, fome (though notall) of theſe were mif

I taken, as well as thoſe two . But this by no means

fi proves, that they were all knaves together: Or that if

na Juſtin Martyr or Irenæus fpeaks wrong, I am therefore

* Rev. ziii. 13, 14 .

to
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to give no credit to the evidence of Theophilus, or Mi

nutius Felix .

23. You have therefore made a more lame piece of

work on this head, (if poſſible) than on the preceding.

You have promiſed great things, and performed juſt

nothing . You have left above three parts in four of

your work, intirely untouch'd ; as theſe two are not

a fourth part even of the writers you had named, as

atteſting the continuance of the extraordinary gifts, af

ter the age of the Apoſtles.

ments .

But
you have taught that trick at leaſt to your va

grant jugglers, to ſupply the defect of all other argu

At every dead lift, you are ſure to play upon

us, theſe dear creatures of your own Imagination . They

are the very ſtrength of your battle, yourtenth legion.

Yet if a man impertinently calls for proof of their ex

iſtence, if he comes cloſe and engages hand to hand,

they immediately vanish away .

IV . You are, in the fourth place to review all the

Jeveral kinds ofmiraculous gifts, which are pretended to

have been given ; and to obſerve from the nature ofeach,

howfar they may reaſonably be ſuſpected.

Theſe, you ſay, are, 1. The Power of raiſing the

dead, 2. Of healing the fick , 3. Of cafting out devils,

4. Ofpropheſying ; and, 5. Of ſeeing viſons, 6. Ofdif

covering the ſecrets of men, 7. Ofexpounding the Scrip

tures, 8. Of ſpeaking with tongues,

I had rather had an account of the miraculous powers,

as they are repreſented to us in the hiſtory of the gospel.

But that account you are not inclined to give. So we

will make the beſt of what we have.

Sect. I. 1. And, firſt, As to raiſing the dead. Irenæus

affirms, ' This was frequently performed on neceffary occa

fions; when by greatfaſting and the joint ſupplication ofthe

1

' p . 72 .

church,



[ 51 )

20

1

M

church, the Spirit of the dead perſon returned into bine,

and the man was given back to the prayers of the ſaints.

2. But you object, m .There is not an inſtance of this

to be found in the three firſt centuries. I preſumeyou

mean, .no Heathen hiſtorian has mentioned it ( for Chri

ftian hiſtorians were not.) I anſwer, 1. 'Tis not pro

bable a Heathen hiſtorian would have related ſuch a

fact, had he known it . 2. ' Tis equally improbable,

he ſhould know it : ſeeing the Chriſtians knew with

whom they had to do ; and that, had ſuch an inſtance

been made publick, they would not long have enjoyed

him who had been given back to their prayers. They

could not but remember what had been before ; when

the Jews fought Lazarus alſo to kill him : a very obvi.

ous reaſon why a miracle of this particular kind, ought

not to have been publiſhed abroad : eſpecially, confi

dering, thirdly , That it was not deſigned, for the con .

verſion of the heathens ; but on occafions neceſſary for

the good of the church, of the Chriſtian community.

Laſtly, It was a miracle proper above all others, to

ſupport and confirm the Chriſtians, who were daily

tortured and Nain, but ſuſtained by the hope of obtain

ing a better reſurrection .

*

UD

D

ha

3. You object, ſecondly, « The heathens conſtantly

affirmed the thing itſelf to be impoſible. They did ſo .

But is it a thing incredible with you, that God ſhould

raiſe the dead ?17

ch

01

4. You object, thirdly, That when Autolycus ", an

eminent heathen, ſcarce forty years after this, ſaid to

Theophilus biſhopof Antioch, “ Sher me but one raiſed

from the dead, that I may ſee and believe.” Theophilus

could not. Suppoſing he could not, I do not ſee , that

this contradicts the teſtimony of Irenæus ; for he does

not affirm (though you * ſay, he does ) That this was

performed, as it were, in every pariſh, or place where

there was a Chriſtian church. He does notaffirm , that

it was performed at Antioch : probably, not in any

oft

. p. 72. p . 73.
o ibid .

E 2
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church , unleſs where a concurrence of important cir:

cumſtances required it . Much leſs does he affirm ,

That the perſons raiſed in France, would be alive forty

years after. Therefore altho' it be granted , 1. That

de hiſtorians of that age are filent, 2. That the hea ,

thens faid , the Thing was impofáble, and, 3. That

Theophilus did not anſwerthe challenge of the heathen

Autolycus: all this will not invalidate in any degree,

the expreſs teftimony of Ireneus, or prove, that none

have been raiſed from the dead, ſince the days of the

Apostles.

Sect. II. 1. R The next gift is, that of healing the

Jack ; often performed by anainting them with ail: in fa,

vour of which, as you obſerve , the antiext teftimonies

are more full and expreſs. But 9 this, you ſay, might

be accounted for without a miracle bythe naturaleficacy

of the oil it felf. I doubt not. Be pleaſed to try , how

many you can cure thus, that are blind, deaf, dumb,

or paralytic : and experience , if not philoſophy, will

teach you, that oil has no ſuch natural eficacy as this.

2. Of this you ſeem not infenfible already, and

therefore fly away to your favourite fuppofition, that

“ they were not cured at all: that the whole matter

was a cheat from the beginning to the end .” But by

what arguments do you evince this ? The firſt is, ?

The heathens pretended to do the ſame. Nay, andma :

naged the impoſture with ſo much art , that the Chri

ftians could neither deny nor detect it : but infifted always,

tbat it was performed by Demons, or evil ſpirits. But

füll the heathens maintained, The cures were wrought

by their Gods, by Æſculapius in particular. And where

is the difference ? Seeing, as was obſerved before , the

Geds of the heathens were but devils.

3. But, you ſay, s Altho? publick monuments were

erected, in proof and memory of theſe cures , at the time

when they were performed , yet it is certain all thoſe

P
po 750

S
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heathen miracles were pure forgeries. How is it certain ?

If you can ſwallow this without good proof, you are

far more credulous than I. I cannot believe, that the

whole body of the heathens, for ſo many generations,

were utterly deſtitute of common ſenſe, any more than

of common honeſty. Why ſhould you fix ſuch a charge

on whole cities and countries ? You could have done

no more, if they had been Chriſtians !

nor

one

KE

* 4. But+ diſeaſes thought fatal and deſperate, are oft

furpriſingly healed of themſelves. And therefore we

cannot pay any great regard to ſuch ſtories, unleſs we

knew morepreciſely in this cafe the real boundsbetween

nature andmiracle. Sir, I underſtand you well. The

drift of the argument is eaſily ſeen. It points at the

Maſter as well as his ſervants : and tends to prove, that,

zijn after all this talk about miraculous cures, we are not

ſure there were ever any in the world . But it will do

hos
no harm . For altho'we grant, i . That ſome recover,

even in ſeemingly deſperate caſes, and, 2. That we do

not know in any caſe, the preciſe bounds between nature

and miracle: yet it does not follow , therefore I cannot

be aſſured, there ever was a miracle of healing in the

world. To explain this by an inſtance. I do not pre

ciſely know, how far náture may go, in healing, that

is, reſtoring fight to the blind. Yet this I aſſurediy

know , that ifa man born blind, is reſtored to fight, by

is, a word, this is not nature, but miracle. And to ſuch

a ſtory, well atteſted, all reaſonable men will pay the

higheſt regard.

3

W2

this

28

into

5. The ſum of what you have advanced on this

head, is, 1. That the heathens themſelves liad miracu

lous cures among them ; 2. That oil may cure ſome

diſeaſes by its natural efficacy , and, 3. That we do

not know the preciſe bounds of nature. All this I al

low . But all this will not prove, that no miraculous

cures were performed , either by our Lord and his

Apoſtles, or by thoſe who lived in the three ſucceed

ing centuries.

ip: 79 .

E 3 Sect.
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Se &t. III . 1. The third of the miraculous powers

faid to have been in the primitive church, is that of

cafting out devils. The teſtimonies concerning this are

out of number, and as plain as words can make them.

To fhew therefore, that all theſe fignify nothing, and

that there were never any devils caſt out at all (neither

by the Apoſtles, nor ſince the Apoſtles, for the argu

ment proves both or neither) is a taſk worthy of you.

And (to give you your juſt praiſe) you have here put

forth all yourſtrength.

2. And yet I cannot but apprehend, there was a

much ſhorter way . Would it not have been readier,

to overthrow all thoſe teftimonies at a ſtroke; by prov

ing, there never was any devil in the world ? Then

the whole affair of caſting him out had been at an end.

But it is in condeſcenſion to the weakneſs and pres

judices of mankind, that you go lefs out of the com

mon road, and only obſerve, « That thoſe who were

faid to be pofleft of the devil , may have been ill ofthe

falling ficknefs.” And their ſymptoms, you ſay, " Seem

to be nothing elſe but the ordinarySymptoms ofan epilepſy.

4

b

a

0

n

If it be aſked , But were the ſpeeches and confeffions

of the devils, and their anſwering to all queſtions, nos

thing but the ordinary fymptomsofan epileply ? You take the

in a ſecond hypotheſis, and account for theſe by the

arts of impoſture and contrivance, between the perfons 2

concerned in the act. be

PF

But is not this ſomething extraordinary, that men in

epileptic fits, ſhould be capable of ſo much art and

contrivance ? To get over this difficulty, we are to

luppoſe that art and contrivance were the main ingre

dients ; ſo that we areto add only quantum fitfficit of

the epilepſy, and ſometimes to leave it out of the com

poſition. le

OF

01

p. 81, " p. 82.

But



( 55 )

1

But the proof, Sir, where is the proof? I want a

little of that too. Inſtead of this we have only another

fuppoſition, * That all the father's were either induced

by their prejudices, to give too hafly credit to thefe prea

fended poffeffions, or terried arvey by their Real to ſup

e port a deluſion, which was uſeful to the Chriftian caufe.

I grant, they were prejudiced in favour of the Bible.

But yet we cannot fairly conclude from hencé, either

that they were one and all continually deceived, by

herely pretended poffeßions: or, that they would all lie

for God, a thing abſolutely forbidden in that book .

3. But y leaders of feets, you fay, whatever princi

o ples they pretend to, havefeldomfcrupled to uſe a commo

dious lie . I obſerve you are quite impartial herë . You

make no exception of age or nation. 'Tis all one to

you, whether your reader applies this, tothe ſon of

Abdalla, or the fon of Mary. And yet, Sir, I cannot

but think there was a difference. I fancy the Jew was

an honefter man than the Arabian : and tho' Mahomet

to diſed many as commodious lie, yet Jefus of Nazareth did

not.

M

DO

es

4. However, 2 Not one of theſefathers made any fera

ple of ufing the hyperbolical Ayle ( that is, in plain Engi

liſh , of lying) as an eminent writer of ecclefiaftical hi

fory declares. You ſhould have ſaid an impartial wri

ter. For who would fcruple that charaéter to Mr.

G Le Clerc ? And yet I cannot take either his or your

bare word for this. Be pleaſed to produce a little

proof. Hitherto you have proved abſolutely nothing

i on the head, but (as your manner is) taken all for

granted.

5. You next relate that famous ſtory from Tertullian ,

* A woman went to the theatré, änd returned pofleft with

a devil. When the unclean ſpirit was aſked, How he

dared to aſault a Chriſtian ? He anſwered, I found hex

on my own ground. After relating another (which you

M

* p. 81 .
y p. 83. 2 ibid . I p. 83.

endea
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endeavour to account for naturally) you intimate that

this was a mere lie of Tertullian's . But how is that

proved ? Why Tertullian was an utter enemy to plays

andpublick shows in the theatre. He was ſo .

we infer from thence, that he was an utter enemy to

common honeſty ?

But can

6. You add , b Thefathers themſelves own, that ever

the Jews, yea and the Heathin caſt out devils. Now it

will be granted, " That theſe Jewiſh and Heathen èxor,

cifts were mere cheats and impoſtors. But the fathers

believed, they really caſt them out. Now if they could

take their tricksfor the effeéts of a fupernaturalpower ,

well might they be deceived by their own impoſtors. Or,

d they might think it convenient to oppoſe one cheat ta

another.

Deceived, ſay you, by their own impoſtors ? Why I

thought they were the very men who ſet them to work !

Whooppoſed one cheat to another . Apt ſcholars, who

acted their part ſo well, as even to deceive their ma

fters ! But whatever the Heathen were, we cannot

grant, that all the Jewiſh exorcifls were impoſtors.

Whether the Heathens caft out devils or not, 'tis ſure

the fons of the Jews caftthem out. I mean , upon ſup

poſition, that Jeſus of Nazareth caſt them out; which

is a point not here to be diſputed .

7. But it is very hard to believe what Origen de

clares, that the devils uſed to poleſs, and deſtroy cattle.

You might have ſaid, What Matthew and Mark de

clare, concerning the herd of ſwine. And yet we ſhall

find you by and by, believing far harder things than

this .

Before you fubjoined the fully ſtory of Hilarion and

his camel, you ſhould in candor have informed your

reader, that it is diſputed, whether the life of Hilarion

was wroté by St. Jerom or no ? But be it as it may, I

P. 84. • p. 87 . Po 88.

have



[ 57 ]
4

I have no concern with either. For they did not live

within the three firſt ages.

8. I know not what you have proved hitherto, tho

you have affirmed many things, and intimated more

But now we come to the Strength of the cauſe, con.

tained in your five obſervations.

%

You obſerve, firſt, That all the primitive accounts

of caſting out devils, tho'given by different fathers, and

in different ages, yet exactly agree, with regard to all

the main circumſtances .” And this youapprehend to

be a mark of impoſture. It lacks, you ſay, as if they

i copied from each other ! Now a vulgar reader would

have imagined, that any fingle account of this kind,

muſt be rendered much more (not leſs). credible, by

parallel accounts of what manyhad ſeverally feen, at

different times, and in different Places .

" 1

9. You obferve, fecondly, That the perſons thui

pojeft, were called, 'Elyasemperbas, ventrilaquifts ; ( ſome

of them were) becauſe they were generally believed, ta

Freak autofthe belly, New & there are at this day, you

fay, thoſe who by art andpractice can ſpeak in the ſame

If we ſuppoſe then that there were artiſts of

this kind among the antient Chriftians, how eaſily by a

çorrependence between the ventriloquift and the exorciſt,

might they delude the moſt fenfibleoftheir audience ?

manner .

But what did the ventriloquiſt do with his epileply in

the mean time? You muſt not let it go. Becauſe

many of the circumkances, wherein all theſe accounts

agree, cannot be tolerably accounted for without it.

And yet
how will you make theſe two agree ? 'Tis a

point worthy your ſerious conſideration.

can .

But cheats doubtleſs they were, account for it who

Yet ’tis frange, none ofthe heathens ſhould find

them out : that the impoſture ſhould remain quite un

diſcovered, 'till fourteen hundred years after the impo

2

p. 916 ( ibid , & p. 92
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.

fors were duſt! He muſt have a very large faith , who

can believe this : who can ſuppoſe, that not one of all

thoſe iinpoſtors, ſhould either thro' inadvertence, or in

the midti of tortures and death , have once intimated

any ſuch thing

10. You obſerve, thirdly, That many demoniacks

could not be cured, by all the power of the exorcifts, and

that the cures which were pretended to be wrought' on

any, were but temporary ; were but the ceſſation of a

particularfit, or acceſs of the diſtemper. This, you ſay,

is evident, from the teftimony of antiquity itſelf, and may

be clearly collected from the method oftreating them in the

antient church .

1

Sir, you are the moſt obliging difputant in the world :

for you continually anſweryour ownarguments. Your

laft obſervation confuted all that you had advanced be

fore. And now you are ſo kind as to confute that.

For if, after all, theſe demoniacks were real epilep

ticks, and that in fo high a degree, as to be wholly

incurable : what becomes oftheir art and practice ? and

of the very good correſpondence, between the ventrilo

quift and the exorciſt ?

Having allowed you your ſuppoſition juſt ſo long , as

may ſuffice to confute yourſelf, I muſt now obſerve,

it is not true . For all that is evidentfrom the teſtimony

of antiquity is this: that although many demoniacks

were wholly delivered, yet ſome were not, particularly

in the third century : but continued months or years,

with only intervals of eaſe , before they were intirely

ſet at liberty

11. You obſerve, fourthly , i That greatnumbers of de

moniacks ſubfiſted in thoſeearly ages, whoſe chief habita

tion was in a part of the church, where as in a kind of hof

pital, they were under the care of the exorciſts.- k Which

will account for the confidence ofthoſe challenges made to

the Heathens by the Chriftians, to come and ſee how they

p. 92. i p . 94. p. 95.

could
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could drive the devils out of them , while they kept fuc)

numbers of them in conſtant pay : always ready for the

Show ; tried and diſciplined by your exorciſts to groan and

bowl, and give proper anſwers to all queſtions.2013

So now the correſpondence between the ventriloquiſ

and the exorcift, is grown more cloſe than ever! But

the misfortune is, this obſervation likewiſe, wholly

overthrows that which went before it . For if all the

groaning and howling and other ſymptoms were no

more than what they were diſciplined to by their exor

cifts ; then it cannot be, that many of them could not

poſibly be cured , byallthe power of thoſe exorciſts. What

could they not poſibly be taught to know their maſters ?

And when to end as well as when to begin the ſhow ?

One would think, that the cures wrought upon theſe

might have been more than temporary. Nay, 'tis ſur

prizing, that while they had ſuch numbers of them,

they ſhould ever ſuffer the ſame perſon tofew twice.

1

e

12. You obſerve, fifthly, n That whereas this power

of caſting out devils, had hitherto been in the hands only

of the meaner part of the laity : (that wants proof) it

was, about the year 367 , put under the direction ofthe

clergy ; it being then decreed by the council of Laodicea,

thatnone fhould be exorciſts but thoſe appointed (or or

dained ) by the biſhop. But no ſooner was this done, even

by thoſe whofavoured and deſired to ſupport it, than the

gift itſelf gradually decreaſed and expired.

You here overthrow not only your immediately pre :

ceding obverſation (as uſual) but likewiſe what you

had obſerved elſewhere, “ o That the exorciſts began

to be ordained, about the middle of the third century."

If ſo, what need of decreeing it now, above an hun

after ? Again , if the exorciſts were ordained

an hundred years before this council fat, what change

was made by the decree of the council ? Or how came

the power of caſting out devils to ceaſe upon it ? You

fay, the biſhops ftill favoured and deſired to ſupport it .

dred years

p . 95.

A
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Why then did they not ſupport it ? It muſt have been

they (not the poor exorciſts, who were but a degree

above ſextons)who had hitherto kept ſuch numbers of

them in pay. What was become of them now ? Were

all the groaners and howlers dead ? And no more to

be procured formoney ? Or rather, did not the biſhops,

think you, grow covetous as they grew rich ; and fo

keep fewer and fewer of them in pay, ' till at length the

whole buſineſs dropped ?

13. Theſe are your laboured objections againſt the

great promiſe of our LORD, In my nameſhall they call

out devils : whereby (to make ſure work) you frike at

Him and his Apoſtles, juſt as much as at the primitive

fathers. But by a ſtrange jumble of ideas in your head,

you would prove ſo much that you prove nothing. By

attempting to thews, all who claimed this power, to

be at once both fools and knaves, you have ſpoiled

your whole cauſe, and , in the event, neither Thewn

them to be one nor the other: As the one half of your

argument all along, juſt ferves to overthrow the other.

So that after all, the antient teſtimonies touching this

gift, remain firm and unſhaken .

Sect. IV . 1. You told us above, p That the fourth

miraculous gift was that of propheſying, the fifth of

feeing viſions, the fixth , of diſcovering the ſecrets of

men . But here you jumble them all together, telling

us, " The next miraculous gift is that of prophetic viſions,

and extatic trances ( extatic extaſes you might have

faid ) and the diſcovery of mens hearts. But why do you

thruſt all three into one? Becauſe, you ſay, thefe ſeem

to be the fruit of one ſpirit. Moſt certainly they are,

whether it was the ſpirit of truth , or ( as you ſuppoſe)

the ſpirit of delufion .

2. However it is the ſecond of theſe on which you

chiefly dwell, ( the fifth of thoſe you before enumerated)

taking but little notice of the fourth, Foretelling things

P p. 72. p. 96.
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to come, and none af all of the fixth, diſcovering the

fecrets of men . The teſtimonies therefore for theſe re- !

main -în full force, as you do not even attempt to in

validate them. With regard to viſions or extafies, you

of obſerve firſt, That Tertullian calls Extaſys a temporary

lofs of ſenſes. It was fo ; of the outward ſenſes, which

were then lock'd up. You obſerve, ſecondly, That

Suidas (a very primitive writer, who lived between

eight and nine hundred years after -Tertullian) ſays,

That ofall thekinds of madneſs, that of the poets and

prophets, was alone to be wiſidfor. Iamat a loſs to

I know, what this is brought to prove. The queſtion

is, were there viſions in the primitive church ? You

i obſerve, thirdly, That Philo the Jew ſays ( I literally

tranſlate his words ; which you do not ; for it would

not anſwer your purpoſe ). When the divine light ſhines,

: the human fets : But when that ſets, this riſes. This

uſes to befall the prophets. Well, Sir, and what is this

to the queſtion ? Why, from theſe teſtimonies, you ſay,

* we may colle&t, that the viſion or extaſy of the primi

tive church, was of the fame kind with that of the

i Delphic Pytbia, or the Cumaan Sibyl.

Well collected indeed ! But I deſire a little better

teſtimony, than either that of Philo the Jew, or Suidas,

a Lexicographer of the eleventh century, before I be

lieve this. How little Tertullian is to be regarded on

this head, you yourſelf thew in the very next page ..

3. You ſay, fourthly, Montanus and his aſſociates

were the authors of theſe trances . They firſt raiſed this

Spirit of Enthufiaſm in the church, and acquired great

credit by their viſions and extafies. Sir, you forget ;

they did not raiſe this ſpirit, but rather Joel and St.

Peter : According to whoſe words, the young min faw

viſions, before Montanus was born.

You obſerve, fifthly, How u Tertullian was impoſed

upon , by the craft of extatic viſionaries, and then fall

upon Cyprian with all your might : Your objections to

whom we ſhall now conſider.

1

* p. 97 . ' p. 98 .
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And, firſt, you lay it down as a poftulatum , That

hewas fond of power and epiſcopal authority. I cannot

grant this, Sir; I muſt have ſome proof. Elſe this,

and all you infer from it will go for nothing ...,

You ſay, ſecondly, In all queſtionable points of do &t .

rine or diſcipline, which he had a mind to introduce into

the Chriſtian zvorſhip, we find him conſtantly appealing

to the teſtimony of viſions and divine revelations. Thus

he ſays to Cæcilius, that he was divinely,admoniſh'd, to

mix water with wine in the Sacrament, in order to ren

der it effectual.

You ſet out unhappily enough. For this can never

be a proof of Cyprian's appealing to viſions and reve

lations, in order to introduce queſtionable points of doct

rine or diſcipline into the Chriſtian worſhip: Becauſe

this point was unqueſtionable, and could not then be

introduced into the Chriſtian worſhip, having had a con

ſtant place therein (as w you yourſelf have ſhew'd) at

leaſt from the time of Juſtin Martyr.

Indeed, neither Juſtin nor Cyprian uſe thoſe words,

In order to render it effe&tual. They are an ingenious

and honeſt addition of your own, in order to make

ſomething out of nothing.

5. I obſerve you take much the ſame liberty, in

your next quotation from Cyprian. * He threatens, you

ſay, to execute, “ What he was ordered to do againſt

them in a viſion .” Here alſo the laſt words, in a vi

fron , are an improvement upon the text. Cyprian's

words are , t I will uſe that admonition , which the

LORD commands me to uſe. But neither was this, in

order to introduce any queſtionable point, - either of

doctrine or diſcipline : No more than his uſing the

Same threat to Pupianus, who had ſpoken ill of him

and left his communion ,

6. You go on . He ſays likewiſe, he was admoniſh'd

w Introd . Difc. p. 57 . * p. 102 .

+ Utar eâ admonitione, quâ me DOMINUS uti jubet . Epiſt. .

of
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of God, to ordain one Numidicus; v'a confeffor, z who

bad been left for dead, half burnt and buried in ſtones.

True, but what queſtionable point of doctrine or diſci

pline did he introduce hereby ? Orby ordaining Cele

rinus : Who was over -ruled and compelled by a Divine

vifion to accept that office. So you affirm Cyprian ſays.

But Cyprian ſays it not: At leaſt, not in thoſe words

which you cite in the margin ; which literally tran

Nated, runsthus, I recommend to you Celerinus, joir'd to

our clergy, t not by human fuffrage, but by the divine

favour.

In another letter, ſpeaking of Aurelius, whom he had

ordaind a reader, he ſays to his clergy andpeople, “ In

ordaining clergy, my deareft brethren ,I uſe to conſult you

firft - But there is no need to waitfor human teſtimonies,

when the divine fuffrage has been already ſignified.

An impartial man would wonder what you could

infer, from theſe five paſſages put together . Why,

by the help of a fhört poftulatum , “ He was fond of

power," ( youhave as much ground to ſay, " Hewas

fond of bloodſhed : " ) you will make it plain, « This

was all a trick, to enlarge his epiſcopal authority .”

But as that poftulatum is not allow'd, you have all

your work to begin again .

7. Hitherto then , the character of Cyprian is un

hurt ; but now you are reſolved to blow it up at once .

So you proceed, * The moſt memorable effect of any of

his viſions, was his flightfrom his church in the time

of perfecution. He afirms, that he was commanded to

retire, by a ſpecial revelation from heaven . Yet this

plea was a mere fiction , contrived to quiet the ſcandal

which was raiſed by his flight: And is confuted by him

Jelf, where he declares, itwas the advice of Tertullus

which prevailed with him to withdraw .

-
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You here charge Cyprian with confuting himſelf, in

ſaying, He withdrew by the advice of Tertullus: Where

p . 103: p . 104 . P. 104 I p. 105.

+ Non humanâ fuffragatione, ſed divina dignatione, conjunct

vm , Epift. 34.
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as he before affirm'd, that he was commanded to retire,

by a ſpecial revelation from heaven . Indeed he had

mot : There is no neceſſity at all for putting this con

ſtruction upon thoſe words, The LORD who commanded

1, me to retire : Which may without any force be under

ſtood, of the written command, + When they perſecute

you in this city; fie ye into another. It is not therefore

clear, That this plea: of ſpecial revelation was ever ad

vanced. And if it was advanced, it ſtill remains to be

proved, That it was nothing elſe but 4 mere fiction .

8. Your citing his editor here, obligeme to adda

remark, for which you give continual, occaſion . If

either Rigalt, Mr. Dodwell, Dr. Grabe, Mr. Thirlby,

or any editor of any of the fathers, ever drops an ex

preſſion to the diſadvantage of the author whom he

publiſhes or illuſtrates, this you account ſo much trea

lure, and will ſurely find a time to expoſe it to publick

view . And all theſe paſſages you recite as demonftra

tion . Theſe are doubtleſs mere orącles . Altho' : when

theſame perſon ſpeaks in favour of the father, his au

thority, is not worth a ſtraw . But you have 8 none of

thoſe arts, which are commonly employd by diſputants, to

1. palliate a bad cauſe !

1

9. What you relate of Dionyfius, biſhop of Alexan

- drià, you have not from himſelf, but only from one

. who lived near ay hundred years after, Dionyſius was

dead. Therefore he is not at all accountable for it :

As neither am I for any viſion of St. Jerom . But I

w :am concern'd in theconſequence you draw from it :

" If this was a fi &tion, fo.were Cyprian's too, That

1.will not follow . Many objections may lie againſt the

-one, which have no place with regard to the other.

10. You now bring forth your grand diſcovery, that

call the viſions of thoſe days, were contrived, or au

..thorized at leaſt, by the leading men of the church . For

- they were all applied, either , 1. To excuſe the conduct of

particular perſons, in ſome inſtances of it liable to cena

+ Matth. X. 23. o Pref. p . 31 . R: 109

fure,
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fure, or , 2. To enforce fome doétrine or diſcipline preſſed

me by fome, but not reliſh'd by others, or , 3. To confirm

led things not only frivolous, but ſometimes even ſuperftitious

bisa and burtful.

Well , Sir, here is the propoſition. But where is

vaja the proof ? I hope we ſhall have it in your next Free

Inquiry : And that you will then . give us a few in

ſtances of ſuch applications, from the writers of the

three firſt centuries.

NA

cerer

11. Being not diſpoſed to do this at preſent, you

ou fall again upon the poor heretic Montanus: who d firfi

gave a vogue ( as you phraſe it to viſions and extaſies

Coin in the Chriſtian church . So you told us before. But

we cannot believe it yet ; becauſe Peter and Paul tell

us the contrary .

21

2023

cleri

Indeed
you do not now mention Montanus, becauſe

ir is any thing to the queſtion, but only to make way

for obſerving , That thoſe who wrote againſt him , em

biz 'ployed fuch'arguments againſt his prophecy, as ſhake the

o credit of all prophecy. Fór Epiphanius makes this the

very criterion, between a true and a falſeprophet, “ That

the true had no extaſies, conſtantly retain'd his ſenſes,

andwith firmneſs of mind apprehended and uttered the di

vine oracles . Sir, have you not miſtook ? Have you

you not tranſcribed one ſentence in the margin, and

tranſlated another ? That ſentence which ſtands in your

margin is this : When there was need, the ſaints of God
By

among the prophets propheſied all things, with the true

Spirit, and with a found underſtanding and reaſonable

mind. Now it is difficult to find out, how this comes

to make the credit of all propheſy.

12. Why thus . Before theMontaniſts had brought

i thofe extaſies irito diſgrace, the propheſy of the orthodox

too, was exerted in extaſy. And ſo where the prophefies

h
of the Old Teſtament, according to the current opinion in

thoſe earlier days:

027
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That this was then the current opinion , you bring

three citations to prove. But if you could cite three

fathers more, during the three firſt centuries, exprefly

afirming, that the prophets were all out of their fenfes,

Iwould not take their word . For though I take moſt

of the fathers to have been wiſe and good men, yet I

know none of them were infallible . But do even theſe

three affirm it ? No : not one of them , at leaſt in the

words you have cited . From Athenagoras you cite

only part of a ſentence , which tranflated as literally as

it will well bear, runs thus: Who in an ecſtaſy of their

own thoughts, being moved by the Divine Spirit, Speke

the things with which they wereinſpired, even asa pi

per breathes into a pipe. Does Athenagoras exprefly af

firm in theſe words,that the prophets were tranſported

out of their fenfes ?? I hope, Sir, you do not underſtand

Greek . If ſo, you ſhew here only a little harmleſs ig

norance .

13. From Juſtin Martyr alſo you cite but part of a

ſentence . He ſpeaks (very nearly) thus :

That the Spirit of God deſcending from heaven, and

afing righteous men, as the quillArikes the harp or lyre,

mayreveal unto us the knowledge of divine and heavenly

things. And does Juſtin exprefly affirm in theſe words,

that all the prophets were tranſported out of their ſenſes ?

Tertullian's words are, A man being in the ſpirit, ef

pecially when he beholds the glory ofGod, * muft needs

lofe fenſe. Now as it is not plain , that he means here

by, loſe his underſtanding (it being at leaſt equally pro

bable, that he intends no more than lofing for the

time the uſe of his outward fenfes) neither can it be

faid , that Tertullian exprefly affirms, The prophets were

all out of their ſenſes. Therefore you have not ſo

much asone father to vouch for what you ſay was the

current opinion in thoſe days.

14. I doubt not but all men of learning will obſerye

a circumſtance, which holds throughout all your quo

ati ons . The ſtrength of your argument conſtantly lies

* Necefle eft, excidat fenfu .

in
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in a looſe and paraphrafticalmanner of tranſlating. The

ſtrength of mine lies in tranſlating all in the moſt cloſe

and literal manner : ſo that cloſeneſs of tranſlation

ſtrengthens mine in the fame proportion as it weakens

your arguments: a plain proofof what you elſewbere

obſerve , That you uſe a no fubtle refinements or forced

ent

conſtructions.

012 15. But to return to Cyprian. I b cannot forbear,

all you ſay, relating two or three more of bis wonderfulfor

ries. The firſt is, A man whohad denied Chrift, was

preſently Aruck dumb : the ſecond, A woman who had

done fo , was ſeized by an unclean ſpirit, and ſoon after

f died in great anguiſh : the third, of which he ſays he

was an eye -witneſs, is this : The Heathen magiſtrates

er gave to a Chriftian infant, part of what had beenoffered

to an idol. When the deacon forced the conſecrated wine

on this child, it was immediately ſeized with convulſions

and vomiting : as was a woman who had apoftatized,

1 upon taking the confecrated elements.
The other two

relations Cyprian does not affirm of his own perſonal

, * knowledge

& Now what can cve think , ſay you , of theſe frango

ofd ſtories, but that they were partlyforged, partly dreft up

me in this tragical form , to ſupport the diſcipline of the

church , in theſe times of danger and trial ?

Why, many will think, that fome of them are true,

her even in the manner they are related : and that if any of

them are not, Cyprian thought theywere, and related

them in the fincerity of his heart. Nay, perhaps ſome

it will think , that the wiſdom of God might, in thoſe

times of danger and trial, work things of this kind,

for thatveryend , to ſupport the diſcipline of the church .

And 'till you ſhew the falſehood, or at leaſt the im

probability of this, Cyprian's character ſtands untainted :

not only as aman of ſenſe (which you yourſelf allow )

but likewiſe of eminent integrity and conſequently, it

is beyond diſpute, that vions, the fifth miraculous

li

Pref. p . 31. ' p. 112. p. 113. . p. 115

ot !
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gift, remained in the church after the days of the

Apoſtles.

Sect. V. 1. The ſixth of the miraculous gifts which

you enumerated above, namely , the diſcernment of ſpi

rits, you juſt name, and then intirely paſs over .

The ſeventh is, that of expounding the ſcriptures. You

tack to it, or the myſteries of God.
But inafmuch as

it is not yetagreed (as it was intimated above) whether

this be the ſame gift, it may juſt as well be left out.

2. Now as to this, you ſay, There is no trace of it

to be found, ſince the days of the apoſtles. For even in

the ſecond andthirdcenturies, a mojt ſenſeleſs and extra

vagant method of expounding them prevailed. For which

when we cenſure any particular father, bis apologiſts

with one voice alledge, “ This is to be charged to the age

wherein he lived, which could not reliſh or endure any

better ."

I doubt much, whether you can produce one ſingle

apologiſt for any ridiculouscomment on ſacred writ, who

any where alledges, that the ſecond or third century could

not reliſh or endure any better . But if they were all to

ſay this with one voice, yet no reaſonable man could

believe them.. For it is notoriouſly contrary to matter

of fact. It may be allowed , that ſome of theſe fathers,

being afraid of too literal a way of expounding the

Scriptures, leaned ſometimes to the other extreme. Yet

nothing can be more unjuſt than to infer from hence,

That the age in which they lived, could not reliſh or en

dure any but ſenſeleſs, extravagant, enthufiaftic, ridicu

lous comments on ſacred writ.

Will you ſay , That all the comments on Scripture,

ftill to be found, in the writings of Ignatius, Polycarp,

Athenagoras, or even of Origen and Clemens Alexandri.

mus, are ſenſeleſs and extravagant? If not , this charge

muſt fall to the ground : It being manifeft, that even

p. 116.
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the age, in which they lived, could , both endure and

reliſh , found, ſenſible , rational (and yet ſpiritual) com

ments on holy writ.

Yet this extravagant charge, you have repeated over

and over , in various parts of your work ; thruſting it

upon your reader in ſeaſon, and out of ſeaſon . How

fairly , let all candid men judge .

3. Touching the miraculous gift of expounding

Scripture, you ſay, Juſtin Martyr ?afirms, it wascon

ferred on him by the special grace ofGod . I cannot

1 , find, where he affirms this . Not in the words you

cite, which literally tranſlated (as was obſerved before)

runs thus: He baik revealed to us whatſoever things

we have underſtood by his grace from the Scriptures alſo.

You ſeem conſcious, theſe words do not prove the

point, and therefore eke them outwith thoſe of Mon

fieur Tillemont. But his own words, and no other will

ſatisfy me. I cannot believe it, unleſs from his own

mouth .

Ć

4. Meantime I cannot but obſerve an odd circum

ſtance, that you are here, in the abundance of your

ſtrength, confuting a propofition, which (whether it be

true orfalſe) not one of your antagoniſts affirms. You

are labouring to prove , « There was not in the pri

mitive church any ſuch miraculousgift as that of ex

pounding the Scriptures."... Pray, Sir, who ſays, there

was ? Not Juſtin Martyr : not, one among all thoſe

fathers, whom you have quoted as witneſſes of the

miraculous gifts, from the tenth to the eighteenth page

ofyour Inquiry. If you think they do, I am ready,to

follow.you, ſtep by ſtep, through every quotation you

havemade.

0

5. No, nor is this mentioned in any enumeration of

the miraculous gifts, which I can find in the Holy

Scriptures. Prophefy indeed is mentioned more than

once, by the Apoſtles, as well as the fathers. But the

fp. 117.

contex
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contex ſhews, where it is promiſed as a miraculous

gift, it means, the foretelling things to come. All

therefore which you ſay on this head, is a mere lg

noratio elenchi, a miſtake of the queſtion to be proved.

Sect. VI . 1. & The eighth and laſt of the miracu

lous gifts you enumerated, was, the gift of tongues.

And this, ' tis ſure, was claimed by the primitive

Chriſtians; for Irenæus ſays exprelly, We hear many

in the church, Speaking with all kinds of tongues. And

yet, you ſay , this was granted only on certain ſpecial

occafions, and then withdrawn again from the apoſtles

themſelves : fo that in the ordinary courſe of theirmini

ſtry, they were generally deſtitute of it . This, you ſay,

I have sherun elſewhere. I preſume, in ſome treatiſe

which I have not ſeen,

• 2. But Irenæus, who declares, that many bad this

gift in his days, yet owns, be had it not himſelf. This

is only a proof,that the caſe was then the fame, as

when St. Paul obſerved long before, Are all workers

of miracles ? Have all the gifts of healings ? Do all

ſpeak with tongues ? No, not even when thoſe gifts

were ſhed abroad, in the moſt abundant manner .

3 . i But no other father has made the leaſt claim to

it. Perhaps none of thoſe whoſe writings are now

extant: atleaſt, not in thoſe writings which are ex

tant. But whatare theſe in compariſon of thoſewhich

are loft ? And how many were burning and ſhining

lights , within three hundred years after Chriſt, who

wrote no account of themſelves at all; at leaſt none

which has come to our hands ? But who are they that

*ſpeakof it as a gift, peculiar to the times of the apo

Ales ? You ſay, There is not a ſingle father who ven

tures to ſpeak of it in any other manner. Well, bring

but fix Antenicene fathers, who ſpeak of it in this man.

ner, and I will give up the whole point.

h
i Cor. xii. 29, 30.

p. 119.

p . 120. * Ibid .
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4. But you ſay, After the apoſtolic times, there is

not in all hiſtory one inſtance, evenſo much as mentioned,

of any particular perſon who ever exerciſed this gift.

You muſt mean, either that the Heathens have men

tioned no inſtance of this kind, (which is not at all fur

priſing) or that Irenæus does not mention the names of

thoſe many perſons who in this timeexerciſed this gift.

And this alſo may be allowed without affecting in any

wiſe the credibility ofhis teſtimony concerning them .

5. I muſt take notice here of another of your po

ftulatums, which leads you into
many

miſtakes. With

regard to paſt ages, you continually take this for grant

ed, Whatis not recorded was not done. But this is by

no means a ſelf -evident axiom . Nay, poſſibly it is not

true . For there may be many reaſons in the depth of

the wiſdom of God, for his doing many things at va

rious times and places, either by his natural or ſuper

ad natural power, which were never recorded at all . And

1 abundantly more were recorded once, and that with

the fulleſt evidence, whereof nevertheleſs we find no

certain evidence now, at the diſtance of fourteen hun

Ds

ET

6. Perhaps this may obtain in the very caſe before

Manymay have ſpoken with new tongues, of

whom this is not regarded : At leaſt the records are

reloſt, in a courſe of ſo many hundred years. Nay, it

is not only poſſible that it may be ſo, but it is abſolutely

certain that it is ſo . And you yourſelf muſt acknow

Eledge it . For
you acknowledge, that the Apoſtles,

when in ſtrange countries, ſpoke with ſtrange tongues :

That St. John, for inſtance, when in Aſia Minor , St.

ey Peter, when in Italy ( if he was really there)and the

other Apoſtles, when in other countries, in Parthia,

5, Media , Phrygia, Pamphylia, ſpoke each to the natives

Fof each in their own tongues, the wonderful works of

God. And yet there is no authentick record of this :

There is not in all hiſtory, one well-atteſted inſtance of

any particular apoſtle's exerciſing this gift in any country

whatſoever. Now , Sir, if your axiom were allowed ,

1

what

dred years.

..

us.

are

1 Ibid .
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what would be the conſequence? Even that the Apo

Atles themſelves no more fpoke with tongues than any

of their fucceffors.

7. I need therefore take no trouble about your fub

ſequent reafonings, ſeeing they are built on ſuch a

foundation .“ Only I muſt obſerve an hiſtorical miſtake

which occurs toward the bottom of your next page.

Since the reformation , you ſay; m this gift hasnever

once been heard of, or pretended to by the Romaniſts

themſelves. But has it been pretended to (whether Juft

ly or not) by no others , though not by the Romaniſts ? ..

Has it never once been heard of ſince that time? Sir,

your memory fails you again. It has undoubtedly been

pretended to, and that at no great diſtance either from

our time or country . It has been heard of more than

once, no farther off than the valleys of Dauphiny. Nor

is it yet fifty years ago, ſince the Proteſtant inhabitants

of thoſe valleys fo loudly pretended to this and other

miraculous' powers, às 'to give much diſturbance to

Paris itſelf. ' And how did the king of France confute

thät pretence, and prevent its being heard any more ?

Not by the pen of his ſcholars, but by (a truly hea

then way) the ſwords and bayonets of his dragoons.

8. You cloſe this head with a very extraordinary

thought. The gift of tongues may, you ſay, be confi

dered, as a proper teft or criterion for determining the

miraculous pretenſions of all churches. If amongtheir

extraordinary gifts they cannot ſhow us this, they have

none to few which are genuine.

Now I really thought, it had been otherwiſe. . I

thought it had been anadjudg'd rule in the caſe .' All

theſe worketh one and the self-fame ſpirit, dividing to

every man ſeverally as he will . And as to every man , fo

to every church , every collective body of men . But

if this be ſo, then yours is no proper teft, for deter

mining the pretenſions of all churches : Seeing He who

worketh asHe will, may (with your good leave) give

the gift of tongues, where. He gives no other : And

I p. 122 . o ibid ,

may
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may ſee abundant reaſons fo to do, whether you and I

ſee them or not. For perhaps we have not always

known the mind of the LORD; not being of the number

of his counſellors. On the other hand, He may ſee

good to give many other gifts, where it is not his will

to beſtow this . Particularly where it would be of no

uſe : As in a church where all are of one mind, and all

ſpeak the ſame language.

9. You have now finiſh'd (after a faſhion) what you

propoſed to do in the fourth place, which was, To re

view all the ſeveral kinds ef miraculous gifts, which

are pretended to have been inthe primitive church. In

deed, you have dropp'd one or two of them by the

way ; againſt the reſt you have brought forth your

be , Itrong reaſons. Thoſe reaſons have been coolly exa

mined . And now let every impartial man, every per

ſon of true and unbiaſſed reaſon, calmly conſider and

Le judge, whether you have made out one point of all

that you took in hand ? And whether ſomemiracles of

eachkind may not have been wrought in the antient

e church, for any thing you have advanced to the con

* trary ?

10. From the 127th to the 158th page, you relate

miracles ſaid to be wrought in the fourth century . , I

I have no concern with theſe: But I muſt weigh an ar

gument which you intermix therewith again and again .

- It is in ſubitance this : “ If wecannot believe the miracles

atteſted by the later fathers, then we ought not to be

lieve thoſe which are atteſted by the earlieſt writers of

the church . ” I anſwer , The conſequence is not good;

becauſe the caſe is not the ſame with the one and with

d the other. Several objections, which do not hold with

1. regard to the earlier; may lie againſt the later miracles :

1. P Drawn either from the improbability of thefacts them

I ſelves, ſuch as we have no precedent of in Holy Writ ;

! from the incompetency of theinſtruments ſaid to perform

them, ſuch as bones, reliques, or departed faints ; or

1

P
p . 145 .

G from
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from the groſs credulity of a prejudiced, or the diſhonefly

of an intereſted relator .

11. One of theſe objections holds againſt moſt of

the later ( though not the earlier) miracles. And if

only one holds, it is enough ; it is ground fufficient for

- making the difference . If therefore it was true, that

there was 9 not a ſingle father of the fourth age, who

was not equally pious with the beſt of the more an .

tient, ftill we might confiftently reject moſt of the mi

racles of the fourth, while we allowed thoſe of the

preceding ages ; both becauſe of the far greater im

probability of the facts themſelves, and becauſe of the

incompetency of the inſtruments .

But it is not true , that the fathers of the fourth age,

whom you mention, were equally pious withthe beſtof

the preceding ages. Nay , according to your account,

(which I ſhall not now conteſt) they were not pious at

all . For you ſay, They were wilful, habitual liars."

And if ſo , they had not a grain of piety. Now that

the earlier fathers were not fuch , has been ſhewn at

large (though indeed you complimented them with the

ſame character.). Conſequently, whether theſe later

fathers are to be believed or no , we may fafely believe

the former ; who dared not to do evil that good might

come, or to lie either for God or man.

.

12. I had not intended to ſay any thing more, con

cerning any of the miracles of the later ages . But

your way of accounting for one, ſaid to have been

wrought in the fifth, is ſo extremely curious that I can .

not paſs it by.

2

The ſtory, it ſeems, is this : ? « .Hunneric, an Arian

prince, in his perſecution of the orthodox in Africk,

ordered the tongues of a certain ſociety of themto be

cut out by the roots. But by a ſurpriſing inſtance of

God's good providence, they were enabled to ſpeak

articulately and diſtinctly , without their tongues . And

a p. 159 , * p. 182.

so
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the ſo continuing to make open profeflion of the ſame doc

trine, they became not only preachers, but living wit .

neffes of its truth."

en

ore

ne :

Don't miſtake me, Sir. I have no deſign at all to

võuch for the truth of this miracle. I leave it juſt as

I find it . But what I am concern'd with is, your man

ner of accounting for it .

13. And, firſt, you ſay, - It may not improbably be

suppoſed that though their tongues were ordered to be cut:

tothe roots, yet. the ſentence might not be so frictly exe**

cuted, as not to leave in ſomeof them ſuch a ſhare of

that
organ as was fufficient, in a tolerable degree, for

the ufe ofspeech.

So
you think , Sir, if only an inch of a man's tongue

were to be neatly, taken off , he would be able to talk

tolerably well, as ſoon as the operation was over.

But the mot marvellous part is ſtill behindt For

you add, To come more cloſe to the point. If we ſhould

allow that the tongues of theſe confefjors were cut away,

to the very roots; what will the learned Doctor ſay, if

this boaſted miracle frould be found at laſt to be no mira .

cle at all ?

the

bel

CON

381

Lich i

Ela

beli

Say ? Why, that you have more ſkill than all the

Arolling wonder-warkers of the three firſt centuries put

together.
$ .

mei

th

nd

But to the point. Let us ſee how you will ſet about

it. Whythus: Theil tongue (as you juſtly, tho' keenly

obferve) has generally been conſidered as abſolutely ne

ceffary to the uſe of ſpeech . So that to hear men talk

without ito: might eaſily. paſs for a miracle in that cre.

dulousage. Yet there was always room to doubt, when

ther there was any. thing miraculous in it or not.
But :

we have an inſtance in the preſent century, which clears

up all our doubts, and intirely decides the queſtion . ki

1

and

b

* p. 183. p. 184.
u ibido

G 2 mean ,
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mean , the caſe of a girl born without a tongue, who

talked as eaſily and diſtinctly, as if she had had one: an

account of which is given in the Memoirs of the Academy

of ſciences at Paris.

14. And can you really believe this ? That a girl

Spoke diftinetly and eaſily, without any tongue at all? And

after avowing this belief, do you gravely talk of other

mens credulity ? I wonder that ſuch a volunteer in faith

ſhould ſtagger at any thing. Doubtleſs, were it re

lated as natural only, not miraculous, you could be

lieve, that a man might ſee without eyes.

Surely there is ſomething very peculiar in this ; fome

thing extraordinary, though not miraculous : that a

man, who is too wiſe to believe the Bible, ſhould be.

lieve every thing but the Bible! Should ſwallow any

tale , ſo God be out of the queſtion , though ever ſo

improbable, ever ſo impoſſible.

15 . w I have now , you ſay, thrown together all

which I bad colleEted for the ſupport of my argu

a * lame recapitulation of which , you add

with an air of triumph and ſatisfaction , I wiſh the

fathers, the ableft advocates which popery it ſelf can af

ford : for Proteſtantiſm , I am ſure, can ſupply none,

whom they would chuſe to retain in their cauſe: none

wbo can defend them without contradicting their own

profeſion, and diſgracing their own character: or pro

duce any thing, but what deſerves to be laughed at,ra.

ther than anſwered.

Might it not be well, Sir, not to be quite ſo fure

yet ? You may not always have the laugh on your fide.

You are not yet infallibly aſſured, but that even Pro

teftantiſm may produce ſomething worth an anſwer.

Theremay be fome Protefiants, for ought you know ,

who havea few grains of common ſenſe left, andmay

find a way to defend, at leaſt the Antenicene fathers,

without diſgracing their own character. Even ſuch an :

ment :

* p. 187. * pi'188." y p. 189 .

onc
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ohe as I have faintly attempted this : although I nei .

ther have, nor expect to have any preferment : not

even to be a Lambeth Chaplain : which if Dr. Mids

dleton is not, 'tis not his own fault.

her

18

1

le

V. 1. The laſt thing you propoſed was, To refuto

Some ofthe moſt plauſible objections,which have been hi

thertomade. To what you have offered on this head ,

I muſt likewiſe attempt a ſhort reply.

You ſay , 2 It is objected, forf , That by the chara &ter I

have given of the fathers, the authority ofthe books of

the New Teſtament, which were tranſmitted to us thro ?

their hands , will be rendered precarious and uncertain .

After a feint of confuting it, you frankly acknow

ledge the whole of this objection . a I may venture,

you ſay, to declare, that, if this chjection be true, it

cannot hurt my argument. For if it be natural and ne

ceſſary, that the craft and credulity of witneſſes should

always detract from the credit of their teſtimony; then

wbo can help it ? And if this charge be proved on the

fatbers, it muſt be admitted , how far foever the confe

quences may reach .

“ If it be proved" — Very true. If that charge a

gainft the fathers were really and fubftantially proved ,

the authority of the New Teſtament would be at an

end, ſo far as it depends on onekind of evidence . But:

that charge is not proved . Therefore even the tra

ditional authority of the New Teſtament is as firm as

ever .

e

16

2. It is objected , you ſay , ſecondly, b That all ſufi

picion offraud, in the caſeof the primitive miraclesis

excluded by. that public appeal andchallenge which the

Ghriftian-apologiſts. make totheir enemies the Heathens, to

come and ſee withtheir owneyes, the reality of thefa & s:

which they atteft ."

p. 190 . po 3-922 DP 393.
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· You anſwer, This objeétion has no real weight with

any who are acquainted with the condition of the Chris'

ftians in thoſe days. You then inlarge * (as it ſeems,

with a peculiar pleaſure) on the general contempt and

odium they lay under, from the firſt appearance of

chriſtianity in the world, ' till it was eſtabliſhed by the

civil power.

In theſe circumſtances, it cannot be imagined, you

fay, that men of figure and fortune wouldpayany atten

tion to the apologies or writings of a feet,jo utterly de

Spiſed. But, Sir, they were hated as well as deſpiſed ;

and that by the great vulgar, as well as the ſmall.

And this very hatred would naturally prompt them to

examine the ground of the challengesdaily repeated by

them they hated: were it only, that by diſcovering the

fraud (which they wanted neither opportunity nor ſkill

to do, had there been any) they might have had a bet

ter pretence for throwing the Chriftians to the lions,

than becauſe the Nile did not, or the Tiber did over

how .

3. You add, † Much leſs can we believe, that the

emperor orſenate ofRome, ſhouldtake any notice of thoſe

apologies, or even know indeed, that any ſuch were ad

drejed to them .

Why, Sir, by your account, you would make us

believe, that all the emperors and ſenate together,

were as ſenſeleſs, fupid a race of blockheads and brutes,

as even the Chriſtians themſelves.

But hold . You are going to prove it too . For,

ſay you, ſhould the like caſe happen now , that any Me.

thodij, Moravian, or French prophet ( right ſkilfully

put together] ſhould publiſh an apology for his brethren ,

addreſt to the king andparliament: is it not wholly im

probable, that the government would pay any regard to

it ? You ſhould add (to make the parallel complete) or

know that any ſuch was addreſs’d to them .

p. 194, 195, 196. I p. 197. I p. 197

No.
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No. I conceive the improbability ſuppoſed lies

wholly on the other fide. Whatever the government

of heathen Rome was (which I preſumeyou will not

19 depretiate) the government of England is remarkable

for tenderneſs to thevery meaneft ſubject. It is therefore .

# not improbable in the leaſt, that an addreſs from ſome.

thouſands of thoſe ſubjects, how contemptible ſoever

they were generally eſteemed, would not be totally

diſregarded by ſuch a government. But that they ſhould

not know that any ſuch had been addreſs'd to them , is

not only improbable, but morally impoſſible .

TA

If therefore it were poſſible for the Heathens to have

a worſe opinion of the antient Chriſtians, than we, you

d ſay , have of our modern fanaticks, ſtill it is utterly in

credible, that the Roman government ſhould not only

take no notice of their apologies, but not even know that

be any ſuch were addreſt to them .

1

ht

4 .: “ a But the publiſhing books was more expenſive

then, than it is now. And therefore we cannot think

the Chriſtians of thoſe days, were b able to provide ſuch

a number of them , as was ſufficient for the information

of .. of the publick."

Nay, if they were not able to provide themſelves

food and rayment, they would be ſure to provide a

ſufficient number of theſe : ſufficient at leaſt for the in

formation of the emperor and ſenate, to whom thoſe

apologies were addreft. And how great a number, do

you ſuppoſe, might ſuffice for them ? How many hun- .

dred or thouſand copies ? I apprehend, the emperor

* wouldbe contentwithone. And onewould be moreneed

ful for the ſenate. Now I really believe, the Chriſti

ians of thoſe days were able to provide both theſe co

pies . Nay, and even two more; if it ſhould have fal

len out, that two or three emperors were on the

throne :: even though we ſhould ſuppoſe, that in Ter

tullian's time there were but forty thouſand of them in

all Rome.

1

' p. 198. po 199.

5. How
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§. However, you plunge on : fince then the Chris

Aians were not able tobear the expence of copying thema

(whether the Heathens were diſpoſed to buy themor no ,

is at prefent out of the queſtion ) there is great rev fost

to believe, that their apologies, how gravely focuer ad

drefi'd to emperors and finates, lay unknown for many

years. There is no great reaſon to believe it, from

any thing you have advanced yet. You add, eſpecially

when the publiſhing of them was not only expenfrue, but

fa.criminal alſo , as to expoſe them aften to danger, and

even to capital puniſhment.

In very deed , Sir , I am fometimes inclined to far.

pect, that you are yourſelf related to certain antient

fathers (notwithſtanding the learned quotations which

adorn your margin ) who uſed to ſay, Græcum eft: none

poteft legi. You lay me under an almoſt invincible

temptation to think ſo, upon this very occaſion . For

what could induce you, if you knew what he ſaid , to

place at the bottomof this very page, à paſſagefrom

one of thoſe apologifts, Jufiin Martyr, which fo clearly

confutes your own argument? The words are + Altha!

deathbe determined againſt thoſe who teach, or even con .

feſs the name of Chriſt, we both embrace and teach it

every where. And if you alſo receive theſe words as

enemies, you can do no more than kill us. Could danger

then , or the fear of capital puniſhment reſtrain thoſe

Chriſtians from preſenting theſe apologies : No ; ca.

pital puniſhment was no terror to them , who daily of

fer'd themſelves to the flames : 'till the very heathen:

butchers themſelves were tired with flaughtering them .

There can therefore no ſhadow of doubt remain ,

with any cool and impartial man, but that theſe apolo

gies were preſented to the moſt eminent heathens, to

p. 199.

+ Καίπερ θανάταιορισθέντα καλα των διδασκόντων, η όλως,

ομολογάντων το όνομα τα Χρισέ , ημείς σανίαχά και ασπαζό

μεθα και διδάσκομεν. Ει δε και υμείς ως εχθροί ενλένξεσθε τοσο

τους λόγους , και πλέον τη δύνασθε το φονεύειν .

Fuft. Mart. Apol. i. p. 69 .

the
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the magiſtrates, the ſenate, the emperors. Nor con
2

ſequently is there the leaſt room to doubt of the truth

of the facts therein aſſerted : ſeeing the apologiſts con

ftantly deſired their enemies, to come andſee them with

their own eyes : A hazard which thoſe crafty men would

never have run, had not the facts themſelves been in

fallibly certain . This objection then ftands againſt

you in full force. For ſuch a publick appeal to their

bittereft enemies muſt exclude all reafonable ſuſpicion of

fraud, in the caſe of the primitive miracles.

6. You tell us, it is objected, thirdly, e That no fuf

picion of fraud con reaſonably be entertain'd againſt thoſe

who expoſed themſelves even to martyrdom , in confirma

tion ofthe truth ofwhat they taught.

In order to invalidate this objection, you affert,

d « f That ſome of the primitive Chriftians might expoſe

Hi themſelves to martyrdom , out of mere obſtinacy; o

thers, 8 from a deſire of glory ; others, from a fear

it of reproach ; but the moſt of all, ' from the hope of

r a higher reward in heaven ; eſpecially , as they believed ,

k the end of the world was near, and that the mar. :

e tyrs felt no pain in death .” All m which topicks, you

1. ſay, when diſplay'd with art, were ſufficientto infiame

Is the multitude to embrace any martyrdom .

This appears very plauſible in ſpeculation. But fact

· and experience will not anſwer. You are an eloquent

( man, and are able to diſplay any topic you pleaſe,

is with art enough . Yet if you was to try, with all that

a art and eloquence, to perſuade by all theſe topics, not

a whole multitude, but one ſimple credulous plough

i man , to go and be ſhot thro' the head ; I am afraid ,

you would ſcarce prevail with him after all, to embrace

even that eaſy martyrdom . And it might be more

difficult ftill to find aman , who either out of obftinacy,

fear of ſhame, or deſire of glory would calmly and

deliberately offer himſelf to be roaſted alive in Smitha

field .

f 8 h
p. 199.

k
p. 200 .

P. 203.

p. 201 .

p. 204 .P. 202.

p. 208.

p. 208.
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7. Have you conſidered , Sir, how the cafe ſtood in

our own country, ſcarce two hundred years ago ? Not

a multitude indeed, and yet not a few , of our own

countrymen then expired in the flames. And it was

not a general perluafion among them , thatmartyrs feel

no pain in death . That theſe have feeling , as well

as other men, plainly appeared, in the caſe of biſhop

Ridley, crying out; “ I cannot burn, I cannot butn,

when his lower parts were conſumed. Do you think

the fear of ſhame, or the defire of praiſe, was the mo

tive on which theſe acted ? Or have you reaſon to be.

lieve itwasmere obſtinacy that hindred them from ac

cepring deliverance ? Sir, ſince human nature has al:

ways been theſame, so that our experience of what now

paſjes in our own ſoul, will be the beſt commenton -whati

is delivered to us concerning others, let me intreat you,

to make the caſe your own. You muſt not ſay , “ I

am not one of the ignorant vulgar : I am a man of

fenſe and learning ." So were many of them ; not in.

ferior even to you, either in natural or acquired en

dowments. I afk then, Wouldi any of theſe motiveģi

fuffice, to induce you to burn ata ſtakep I beſeech you,

lay your hand on your heart; and anſwer between

God and your own ſoul, What motive could incite

you to walk into a fire, but an hope full of immortality

When you mention this motive, you ſpeak to the point.

And yet even with regard to this, both you and I

should find , did it come to a trial, that the hope ofa

fool, or the hope of an hypocrite, would ſtand us in

no ftead. We ſhould find nothing elſe would ſuftain

us in that hour, but a well-grounded confidence of a

better reſurrection : Rothing leſs than the “ ſtedfaſtly

looking up to heaven, and beholding the glory which

fhall be revealed."

8. “ But hereticks; you ſay, have been martyrs."

I will anſwer more particalarly, when you ſpecify

Who ?' and When ? It may ſuffice to ſay now, who .

foever he be, that rather than he will offend . Gob,

calmly and deliberately chuſes to ſuffer death, I can.

not lightly ſpeak evil of him.

But
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not

But Cyprian ſays, " Some who had fuffered tortures

for Chrift, yet afterwards fell into groſs, open fin .” It

may be ſo ; but it is nothing to the queſtion. It does

not prove in the leaſt, what you brought it to prove,

namely, “ That bad men have endured martyrdom ."

Don't evade, Sir, and ſay, “ Yes, torments are a kind

of martyrdom ." True; but not the martyrdom of

which we ſpeak .

9. You ſalve all at laft, by declaring gravely ,, It is

my deſign to detra &t in any manner from the juſtpraiſe.of

thoſe primitive martyrs, who fuftained the cauſe of Chriſt,

at the expence of their lives. No. Who could ever ſup

poſe it was ? Who could imagine, itwas your deſign, to

detract from the juſtfra: ft of fuftin, Irena us,or Cyprian ?

You only deſigned , to thew , what their juft praiſe was,

namely, the praiſe ofpick -pockets, of common cheats

and impoftors. We underſtand your meaning there

fore, when you add , It is reaſonable to believe, that

they were the beſt fort of Chriſtians, and the chief or .

naments of the church in their ſeveral ages.

10. You conclude, My view is to pew , that their

martyrdom does not add any,weight to their teftimony.

Whether it does or no, m It gives the ſtrong A proof

(asyou yourſelf affirm ) of the ſincerity of their faith :

and conſequently proves, That no ſuſpicion of fraud can

reaſonably be entertained againſt them . But this (which

you ſeem to have quite forgot) was the whole of the

objection : and conſequently this as well as both the

former objections, remain in their full force .

20

WW

1

11. It has been objected, fourthly, you ſay, That

n you deſtroy the faith aud credit of all hiſtory. But

this objection ,you affirm , ozben ſeriouſly conſidered,

will appear to have no ſenſe at all in it.

That we will try. And one paſſage, home to the

point, is as good as a thouſand . Now , Sir, be pleaf

ed to look back. In your Preface, page the ninth, I

p. 1122 p. 113.
m ibid .

^ p. 114.

1

° p. 115 .

read
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1 read theſe words : The credibility of facts lies open to

the trial of our reaſon and ſenſes. But the credibility of

witneſſes depends on a variety of principles wholly con

cealed from us . And though, in many caſes, it may rea

Jonably be preſumed , yet in none can it certainly be

known .

If this be as you aſſert (I repeat it again ) then

farewel the credit of all hiſtory , Sir, this is not

the cant of zealots: you muſt not eſcape ſo : it is

plain , fober reaſon. If the credibility of witneſſes (of

all witneſſes ; for you make no diſtinction) depends,

as you peremptorily affirm , on a variety of principles

wholly concealed from us, and conſequently, though it

may be preſumed in many caſes, yet can be certainly

known in none : then it is plain, all hiſtory, ſacred or

profane, is utterly precarious and uncertain . . Then I

may indeed preſume, but I cannot certainly know, that

Julius Cæfar was killed in the ſenate -houſe: then I

cannot certainly know, that there was an emperor in

Germany, called Charles the fifth : That Leo the tenth

ever ſat in the fee of Rome, or Lewis the fourteenth

on the throne of France. Now let any man of com.

mon underſtanding judge, whether this obje &tion have

any ſenſe in it, orno.

12. Under this ſame head , you fall again upon the

caſe of witchcraft, and ſay , P There is not in all hiſtory,

any one miraculous fact , to authentically atteſted as the

exiſtence of witches. All Chriſtian (yea, and all heathen )

nations whatſoever, have conſented in the beliefof them.

Now to deny the reality of facts ſo folemly atteſted, and

so univerſally believed, ſeems to give the lie to thelenje

and experience of all chrijlendum : to the wiſeft and belt

of every nation, and to publick monuments ſubfifling to

our own times.

1

What obliges you then to deny it ? You anſwer,

9 The incredibility of the thing. O Sir, never ſtrain'at

the incredibility of this, after you have ſwallowed an

hundred people talking without tongues.

p . 221 .

13. What
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13. What you aim at in this alſo is plain, as well

as in your account of the Abbé de Paris : the point of

your argument.is, “ If you cannot believe theſe, then

you ought not to believe the Bible : The incredibility

of the things related, ought to over - rule all teſtimony

whatſoever.”

710

Your argument, at length , would run thus :

“ If things be incredible in themſelves, then this

incredibility ought to over - rule all teſtimony concern

ing them .

cert

08

Ti

But the goſpel-miracles are incredible in themſelves.”

Sir, that propofition I deny . You have not provedit yet .

You have only now and then, as it were by the by,

made an attempt to prove it. And 'till this is done,

you have done nothing, with all the pother that you

have made.
th

ted

1DO

be

14. You reſerve the home ſtroke for the laſt. There

is hardly a miracle ſaid to be wrought in the primitive

times, but what is ſaid to be performed in our days. But

all theſe modern pretenſions, we ofcribe to their true

cauſe, the craft of a few , playing upon the credulity of

the many, for privateintereſt. When therefore we read

of the ſame things done by the antients, and for the ſame

ends, of acquiring wealth , credit, or power : how can

we posſibly heſitate to impute them to the ſame cauſe of

fraud and impofiure ?

71
The reaſon of our heſitation is this . They did not

d anſwer the fume ends. The modern clergy of Rome do

acquire credit and wealth, by their pretended miracles .

But the antient clergy acquired nothing by their mi

14 racles, but to be affliated, defiitute, tormented. The

one gain all things thereby ; the others loſt all things .

And this, we think , makes ſome difference. $ Even

unto this preſent hour, ſays one of them (writing to

thoſe who could eaſily confute him, if he ſpoke not the

S
9 p. 223 . * p . 230 . I Cor . iv . - 13

H truth )
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truth ) we both hunger and thirſt, and are naked , and

are buffeted, and have no certain dwelling -place- Being

reviled, we bleſs ; being perfecuted , we suffer it ; being

defamed, we intreat . We are become as the filth of the

world, as the off- ſcouring of all things unto this day.

Now , Sir, whatever bethought of the others, we ap

prehend ſuch clergy as theſe,labouring thus, unto the

death, for ſuch credit and wealth, are not chargeable

with fraud and impofture.

VI . I have now finiſhed what I had to ſay with re

gard to your book . Yet I think humanity requires me

to add a few words, concerning ſome points frequently

touched upon therein, which perhaps you do not ſo

clearly underſtand.

oss Genuino
fhristiani

t, N 48

We have been long diſputing about Chriſtians, about

Chriftianity, and the evidence whereby it is ſupported.

But what do thoſe terms mean ? Who is a Chriſtian

indeed ? What is real, genuine Chriſtianity ? And

what is the ſureſt and moſt acceſſible evidence (if I

may ſo ſpeak ) whereby I may know, that it is of

God ! May the God of the Chriſtians enable me to

{peak on theſe heads, in a manner ſuitable to the im

portance of them .

Sect . I. 1. I would conſider, firſt, Who is a Chri

ſtian indeed ? What does that term properly imply ?

It has been ſo long abuſed , I fear, not only to mean

nothing at all, but, what was far worſe than nothing,

to be a cloak for the vileſt hypocriſy, for the groffeft

abominations and immoralities of every kind , that ' tis

high time to reſcue it out of the hands of wretches

that are a reproach to human nature : to fhew deter

minately, what manner of man he is, to whom this

name of right belongs .

2. A Chriſtian cannot think of the Author of his be

ing, without abaſing himſelf before Him : without a

deep ſenſe of the diſtance between a worm of earth ,

and
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and Him that fitteth on the circle of the heavens. In

his preſence he finks into the duft, knowing himſelf

to be leſs than nothing in his eye : and being conſcious,

in a manner words cannot expreſs, of his own littleneſs,

ignorance , fooliſhneſs. So that he can only cry out,

from the fulneſs of his heart, “ O GOD ! What isman !

What am I ! "

ce

2011

bois

een

3. He has a continual ſenſe of his dependence on

the Parent of Good, for his being, and all the bleſs

ings that attend it. To Him he refers every natural ,

and every moral endowment : with all that is com

monly aſcribed either to fortune, or to the wiſdom ,

courage, or merit of the poſſeſſor. And hence he

acquiefces in whatſoever appears to be his will, not

- only with patience, but with thankfulneſs. He wil

lingly reſigns all he is, all' he has , to his wiſe and gra

cious diſpoſal. The ruling temper of his heart, is the

moſt abſolute ſubmiſſion , and the tendereſt gratitude to

his ſovereign Benefactor. And this grateful love creates

filial fear : an awful reverence toward Him, and an

earneſt care not to give place to any diſpoſition, not

to admit an action , word or thought, which might in

any degree diſpleaſe that indulgent Power, to whom

he owes his life, breath , and all things .

4. And as he has the ſtrongeſt affection for the

Fountain of all Good, fo he has the firmeſt confidence

in Him : a confidence which neither pleaſure nor pain,

neither life nor death can ſhake. But yet this, far

from creating ſloth or indolence, puſhes him on to

the moſt vigorous induſtry . It cauſes him to put forth

all his ſtrength, in obeying Him in whom he confides.

So that he is never faint in his mind , never weary of

doing whatever he believes to be his will . And as he

knows, the moſt acceptable worſhip of God, is to imi

tate Him he worſhips, ſo he is continually labouring to

tranſcribe into himſelf, all his imitable perfections : in

particular, his juſtice, mercy , and truth, fo eminently

diſplay'd in all his creatures .

es

H 2 5 Above
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5: Above all , remembring that God is love, he is

conformed to the fame likeneſs. He is full of love to

his neighbour : of univerſal love ; not confined to one

feet or party ; not reitrained to thoſe who agree with

him in opinions, or in outward modes of worſhip ; or

to thoſe who are allied to him by blood, or recom

mended by nearneſs of place . Neither does he love

thoſe only that love him, or that are indeared to him

by intimacy of acquaintance. But his love reſembles

that of Him, whoſe mercy is over all his works. It

foars above all theſe ſcanty bounds ; embracing neigh

bours and ſtrangers, friends and enemies : yea, not on

ly the good and gentle, but alſo the froward ; the evil

and unthankful. For he loves every foul that God

has made ; every child of man, of whatever place or

nation . And yet this univerſal benevolence does in no

wiſe interfere with a peculiar regard for his relations,

friends, and benefactors : a fervent love for his coun

try ; and the moſt indear'd affection to all men of in

tegrity, of clear and generous virtue .

6. His love, as to theſe, ſo to all mankind, is itſelf

generous and dif-intereſted ; ſpringing from no view

of advantage to himſelf, from no regard to profit or

praiſe ; no, nor even the pleaſure of loving. This is

the daughter, not the parent of his affection. By

experience he knows, that ſocial love " ( if it mean the

love of our neighbour) is abſolutely , efſentially diffe

rent from ſelf-love, even of the moſt allowable kind.

Juſt as different as the objects at which they point.

And yet it is ſure, that, if they are under due regu:

lations, each will give additional force to the other,

' till they mix together never to be divided.

7. And this univerſal, diſintereſted love, is produc

tive of all right affections. It is fruitful of gentleneſs,

tenderneſs, ſweetneſs ; of humanity, courteſy, and af .

fability. It makes a Chriſtian rejoice in the virtues of

all , and bear a part in their happineſs ; at the ſame

time that he ſympathizes with their pains, and com:

paſſionates their infirmities. it creates modeſty, con

deſcenſion, prudence, together with calmneſs and even

neſs
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neſs of temper . It is the parent of generoſity, open

neſs, and frankneſs, void of jealouſy and ſuſpicion . It

begets candor, and willingneſs to believe and hope

whatever is kind and friendly of every man : And in

vincible patience, never overcome of evil, but over

coming evil with good .
Tatil

8. The ſame love conſtrains him to converſe , not

only with a ſtrict regard to truth, but with artleſs fin

cerity and genuine fimplicity, as one in whom there is

no guile . And not content with abſtaining from all

ſuch expreſſions as are contrary to juſtice or truth , he

endeavours to refrain from every unloving word, either

to a preſent or of an abſent perſon : In all his converſa

tion aiming at this , either to improve himſelf in know

ledge or virtue, or to make thoſe with whom he con

verſes ſome way wiſer, or better, or happier than they

were before.

G
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9. The ſame love is productive of all right actions.

It leads him into an earneſt and ſteady diſcharge of all

focial offices, of whatever is due to relations of every

kind ; to his friends, to his country, and to any par

ticular community whereof he is a member . It pre

vents his willingly hurting or grieving any man . It

guides him into an uniform practice of juſtice and mercy,

equally extenſive with the principle whence it flows. It

conſtrains him to do all poflible good , of every poſible

kind, to all men : and makes him invariably reſolv'd,

- in every circumſtance of life, to do that, and that only,

to others, which ſuppoſing he were himſelf in the ſame

fituation , he would defire they ſhould do to him .

03

12
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10. And as he is eaſy to others, ſo he is eaſy in

himſelf. He is free from the painful ſwellings of pride,

from the flames of anger, from the impetuous guſts of

irregular ſelf -will. He is no longer tortured with en

- vy or malice, or with unreaſonable and hurtful defire.

-He is no more enllav'd to the pleaſures of ſenſe, but

has the full power both over his mind and body

- a continued chearful courſe of fobriety , of tenir

and chaitity. He knows how to uſe all thing

H 3
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place, and yet is ſuperior to them all . He ſtands above

thoſe low pleaſures of Imagination, which captivate

vulgar minds, whether ariſing from what mortais term

greatneſs, or novelty, or beauty. All theſe too he

can taite, and ſtill look upward; ſtill aſpire to nobler

enjoyments. Neither is he a ſlave to fame: Popular

breath affects not him ; he ſtands ſteddy, and collected

in himſelf.

11. And he who ſeeks no praiſe, cannot fear dif

praiſe. Cenſure gives him no uneaſineſs ; being con

ſcious to himſelf, that he would not willingly offend,

and that he has the approbation of the Lord of all.

He cannot fear want; knowing in whoſe hand is the

earth and the fulneſs thereof, and that it is impoſſible

for him to with - hold from one that fears him any man

ner of thing that is good. He cannot fear pain , know

ing it will never be ſent, unleſs it be for his real ad

vantage; and that then his ſtrength will be proportion

ed to it, as it has always been in times paft. He can

not fear death ; being able to truſt Him he loves with

his foul as well as his body ; yea, glad to leave the

corruptible body in the duft, 'till it is raiſed incorrup

tible and immortal . So that in honour or ſhame, in

abundance or want, in eaſe or pain, in life or in death,

always and in all things he has learned to be content,

to be eaſy, thankful, joyful, happy .

12. He is happy in knowing there is a God, an

intelligent cauſe and Lord of all, and that He is not

the produce either of blind chance or inexorable ne

ceſſity. He is happy in the full aſſurance he has , that

this Creator and End of all Things, is a Being ofbound

leſs wiſdom , of infinite power to execute all the defigns

ofhis wiſdom , and of no leſs infinite goodneſs, to di

rect all his power to the advantage of all his crea

tures . Nay, even the conſideration of his immutable

juftice, rendring to all their due , of his unſpotted ho

lineſs, of his all -fufficiency in Himſelf, and of that im

menſe ocean of all perfections, which center in God

from eternity to eternity, is a continual addition to the

bappineſs of a Chriſtian .

13. A
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13. A farther addition is made thereto , while, in

contemplating even the things that ſurround Him, that

thought ſtrikes warmly upon his heart,

“ Theſe are thy glorious works, Parent of good :"

While he takes knowledge of the inviſible things of

God, even his eternal power and wiſdom , in the

things that are ſeen , the heavens, the earth, the fowls

of the air , the lillies of the field . How much more,

while, rejoicing in the conſtant care which he ftill

takes of the work of his own hand , he breaks out, in

a tranſport of love and praiſe, O LORD, our gover

nor ! How excellent is thy name in all the earth !

Thou that haft ſet thy glory above the heavens!"

While he, as it were, ſees the Lord fitting upon his

throne, and ruling all things well : while he obſerves

the general providence of God co -extended with his

whole creation, and ſurveys all the effects of it in the

heavens and earth , as well-pleas'd ſpectator; while

he fees the wiſdom and goodneſs of his general go

vernment deſcending to every particular ; 1o preſiding

over the whole univerſe, as over a ſingle perſon ; fo

watching over every ſingle perſon , as if he were the

whole univerſe : How does he exult, when he reviews

tra; various traces of the almighty goodneſs, in what

has befallen himſelf, in the ſeveral circumſtances and

changes of his own life ! All which , he now fees, have

been allotted to him and dealt out, in number,

weight, and meaſure. With what triumph of ſoul, in

ſurveying either the general or particular providence

of God, does he obſerve every line pointing out an

hereafter, every ſcene opening into eternity !

118

P2

14. He is peculiarly and inexpreſſibly happy, in

the cleareſt and fulleft conviction,
« This all-power

ful, all-wiſe, all-gracious Being, this Governour of all,

loves me. This Lover of my ſoul is always with me,

is never abſent, no not for a moment. And I love

Him ; there is none in heaven but Thee, none on earth

that I deſire beſide Thee! And Hehas given me to

reſemble. Himſelf, He has ſtamp'd his Image on my

heart .



[ 92 ]

heart. And I live unto Him ; I do only his will; I

glorify Him with my body and my ſpirit. And it will

not be long before I ſhall die unto Him ; I ſhall die

into the arms of God . And then farewel fin and pain ;

then it only remains, that I ſhould live with Him for

ever ."

15. This is the plain, naked portraiture of a Chrift

ian ; be not prejudiced againſt him for his name . For

give his particularities of opinion , and (what you think)

luperſtitious modes ofworſhip . Theſe are circumftan

ces but of ſmall concern ; and do not enter into the

eſſence of his character. Cover them with a veil of

love, and look at the ſubſtance ; his tempers, his holi

neſs, his happineſs.

Can calm reaſon conceive either a more amiable or

a more deſirable character ?

Is it your own ? Away with names! Away with

opinions ! I care not what you are called . I aſk not

( it does not deſerve a thought) what opinion you are

of; fo you are conſcious to yourſelf, that you are the

man, whom I have been (however faintly) deſcribing.

Do not you know , you ought to be fuch ? Is ine

Governour of the world well pleaſed that you are

not ?

Do you (at leaſt) deſire it ? I would to God that

deſire may penetrate your inmoſt ſoul ; and that you

may have no reſt in your fpirit , 'till you are not only

almoſt, but altogether a Chriſtian !

Sect. II . 1. The ſecond point to be conſidered is ,

What is real , genuine Chriſtianity ? Whether we ſpeak

of it as a principle in the ſoul, or as a ſcheme or ſy

ftem of doctrine.

Chriſtianity, taken in the latter ſenſe, is , that ſyſtem

of doctrine, which deſcribes the character above re

cited,
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1 cited, which promiſes, It ſhall be mine, (provided I

will not reſt till I attain ) and which tells me, 'how I

may attain it .

2. Firſt, it defcribes this character in all its parts ,

and that in the moſt lively and affecting manner. The

main lines of this picture are beautifully drawn, in ma.

ny paſſages of the Old Teſtament . Theſe are filled

in the New, retouch'd and finiſh'd , with all the

art of God.

EM

1

The ſame we have in miniature more than once :

particularly in the thirteenth chapter of the former

epiſtle to the Corinthians , and in that diſcourſe which

St. Matthew records, as delivered by our LORD, at his

entrance upon his publick miniſtry.

3. Secondly, Chriſtianity promiſes, this character ſhall

be mine, if I will not reſt till I attain it . This is pro

miſed both in the Old Teſtament and the New. In

deed the New is, in effect, all a promiſe : ſeeing every

defcription of the ſervants of God mention'd therein ,

has the nature of a command ; in conſequence of thoſe

general injunctions, a Be ye followers of me, as I am

of Chrift : Be ye followers of them , who through faith

V od patience inherit thepromiſes. And every command

has the force of a promiſe ; in vertue of thoſe general

promiſes; c A new heart will I give you, and I will

put my ſpirit within you ; and cauſe you to walk in my

patutes,and ye Jhall kecp my judgments and do then,

& This is the covenant that I will make after thoſe days,

faith the LORD, I will put my laws into their minds

and write them in their hearts. Accordingly, when it

is ſaid, Thou falt love the LORD thy God , with all

*thy heart, and with all thy foul, and with all thy

mind; it is not only a direction, what I ſhall do ; but

a promiſe of what God will do in me : Exactly equi

valent with what is written elſewhere, f The Lord thy

God will circumciſe thy heart and the heart of thy feed .

3

be

1 Cor. xi . I.

Heb. vii, 1o.

b Heb. vi. 12. c Ezek. xxxvi. 26. 27 ..

e Mattb . xxii, 37 . f Deut, xxx . 6.

(aliud
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(alluding to the cuſtom then in uſe) to love the LORD

thy God with all thine heart and with all thy ſoul.

4. This being obſerv’d, it will readily appear to

every ſerious perſon, who reads the New Teſtament

with that care, which the importance of the ſubject

demands, That every particular branch of the preced

ing character is manifeſtly promiſed therein : Either

explicitly, under the very form of a promiſe, or virtu

ally, under that of a deſcription or command .

5. Chriſtianity tells me , in the third place, how I

may attain the promiſe, namely, by Faith .

But what is Faith ? Not an opinion, no more than

it is a form of words : not any number of opinions

put together, be they ever ſo true . A ſtring of opi

nions is no more Chriſtian Faith, than a ſtring of beads

is Chriftian holineſs.

It is not an aſſent to any opinion, or any number of

opinions. A man may affent to three, or three and

twenty creeds : He may affent to all the Old and New

Teſtament (at leaſt, as far as he underſtands them ) and

yet have no Chriſtian faith at all .

6. The Faith by which the promiſe is attained, is

repreſented by Chriſtianity, as a powerwrought by the

Almighty in an immortal ſpirit, inhabiting an houſe

of clay, to fee thro' that veil into the world of ſpirits,

into things inviſible and eternal : a power to diſcern

thoſe things, which with eyes of fleſh and blood no

man hath ſeen or can ſee : either by reafon of their na ;

ture, which (though they ſurround us on every fide) is

not perceivable by theſe groſs ſenſes : or by reaſon of

their diſtance, as being yet afar off, in the boſom of

eternity .

7. This is Chriſtian faith in the general notion of it.

In its more particular notion it is , a divine evidence or

conviction wrought in my heart, that God is recon

ciled to me through his Son : infeparably joined with a

can
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confidence in Him , as a gracious, reconciled father, as

for all things, fo eſpecially for all thoſe good things

which are inviſible and eternal .

To believe in the Chriſtian ſenſe) is then , to walk

in the light of eternity : and to have a clear ſight of,

and confidence in the Moſt High, reconciled to me,

through the Son of his love .

8.Now how highly deſirable is ſuch a faith , were

it only on its own account ? For how little does the

wiſeſt of men know , of any thing more than he can
ho

ſee with his eyes ? What clouds and darkneſs cover the

whole ſcene of things inviſible and eternal ? What does

he know even of himſelf, as to his inviſible part ? What,

of his future manner of exiſtence? How melancholy an

account does the prying, learned philoſopher, ( perhaps

the wiſeſt and beſt of all Heathens) the great, the ve

nerable Marcus Antoninus give of theſe things ? What

was the reſult of all his ſerious reſearches ? Of his high

and deep contemplations ? “ Either diſſipations (of the

ſoul as well as the body , into the common, unthinking

maſs) or re abſorption into the univerſal fire, the un .

intelligent ſource of all things: or, fome unknown

manner of conſcious exiſtence, after the body finks to

riſe no more. ” One of theſe three he ſuppoſed muſt

ſucceed death ; but which he had no light to determine.

Poor Antoninus ! With all his wealth , his honour, his

power ! With all his wiſdom and philoſophy!

ti

“ What points of knowledge did he gain ?

That life is ſacred all ond vain !

Sacred how high ? And vain how lozu ?

He could not tell - But died to know .”

9 . He died to know ! And ſo muſt you : unleſs you

are now a partaker of Chriſtian faith . O conſider this .

Nay, and conſider, not only how little you know of

the immenſity of the things that are beyond ſenſe and

time, but how uncertainly do you know even that lit

tle ? How faintly glimmering a light is that you have ?

Can you properly be ſaid , to know any of theſe things ?

Is
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Is that knowledge any more than bare conjecture ?

And the reaſon is plain . You have no fenſes ſuited to

inviſible or eternal objects. What defiderata then , ef

pecially to the rational, the reflecting part of mankind

are theſe ? A more extenſive knowledge of things in

viſible and eternal : a greater certainty in whatever

knowledge of them we have : and, in order to both,

faculties capable of diſcerning things inviſible .

10. Is it not ſo ? Let impartial reaſon ſpeak. Does

not every thinking man want a window , not ſo much

in his neighbour's, as in his own breaft? He wants an

opening there, of whatever kind, that might let in

light from eternity . He is pained to be thus feeling

after God, fo darkly, fo uncertainly : to know ſo little

of God , and indeed ſo little of any beſide material ob

jects. He is concerned, that he muſt ſee even that lit

tle, not directly, but in the dim , fullied glaſs of fenfe :

and conſequently fo imperfectly and obſcurely, that 'tis

all a mere ænigma ſtill.

11. Now theſe very deſiderata faith fupplies. It gives a

more extenſive knowledge of things inviſible, thewing

what eye had not ſeen, nor ear heard, neither could it

before enter into our heart to conceive . And all theſe

it ſhews in the cleareſt light, with the fulleſt certainty

and evidence . For it does not leave us to receive our

notices of them , by mere reflection from the dull glaſs

of ſenſe : but reſolves a thouſand ænigmas of the high

eſt concern by giving faculties ſuited to things inviſible.

Oh ! who would not wiſh for ſuch a faith, were it only

on theſe accounts ? How much more, if by this I may

receive the promiſe, I may attain all that holineſs and

happineſs ?

12. So Chriſtianity tells me : and ſo I find it, may

every real Chriſtian ſay. I now am aſſured , that theſe

things are ſo: I experience them in my own breaſt.

What Chriſtianity ( conſidered as a doctrine) promiſed,

is accompliſhed in my ſoul . And Chriſtianity, confi

dered , as an inward principle is the completion of all,

thoſe promiſes. It is holineſs and happineſs ; the image

of
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ofGod impreft on a created fpirit: a fountain of peace

and love ſpringing up into everlaſting life .
TA

Sect. III. 1. And this I conceive to be the ſtrongeſt

2 evidence of the truth of Chriftianity. I do not under

bi value traditional evidence. Let it have its place and

its due honour . It is highlyſerviceable in its kind,

and in its degree. And yet I cannot ſet it on a level

. ) with this.

no ,

to the endof Life

It is generally ſuppoſed, that traditional evidence,

e is weakened by length of time ; as it muſt neceſſarily

fi paſs through ſo many hands, in a continued ſucceſſion

hi of ages. But nolength of time can poſſibly affect the

el ſtrength of thisinternal evidence. It is equally ſtrong,

be equally new, through the courſe of ſeventeen hundreds

of years. It paſſes now , even as it has done from the

beginning, directly from God into the believing foul.

Doyou ſuppoſe time will ever dry up this ſtream ? 0

It ſhall never be cut off.

but alway, rolling
lifeLabitur &labetur in omne volubilis evum .

2 : Traditional evidence is of an extremely compli

catednature, neceſſarily including ſo many andiſo va

rious.conſiderations, that only men of a ſtrong and

clear underſtanding can be ſenſible of its full force.

On the contrary, how plain and ſimple is this ? And

how level to the loweſt capacity ? Is not this the ſum ?

“ One thing I know : I was blind; but now I ſee .”

Is An argument: ſo plain, that a pealant, a woman, a

BI
child may feel all its force .

3. The traditional evidence of Chriſtianity ſtands as

itwere a great way off ; and therefore although it ſpeak

loud and clear, yet makes a leſs lively impreſſion . It

gives us an account of what was tranſacted long ago,

in far diſtant times, as well as places. Whereas the

inward evidence is intimately preſent to all perſons, at

all times, and in all places. It is nigh thee, in thy

mouth , and in thy heart, if thou believeit in the LORD

I
Jefus
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Jeſus Chriſt. This then is the record, this is the evi

dence, emphatically ſo called , That God hath given

unto us eternal life : and this life is in his Son .

4. If then it were poſſible (which I conceive it is

not) to ſhake the traditional evidence of Chriſtianity,

ſtill he that has the internal evidence (and every true

believer hath the witneſs or evidence in himſelf ) would

ſtand firm and unfhaken . Still he could ſay to thoſe

who were ſtriking at the external evidence, “ Beat on

the fack of Anaxagoras.” But you can no more hurt

my evidence of Chriftianity, than the tyrant could hurt

the ſpirit of that wiſe man .

5 . I have ſometimes been almoft inclined to believe,

that the wiſdom of God has, in moſt later ages, per

mitted the external evidence of Chriſtianity to be more

or leſs clogged and incumbered, for this very end, that

nien (of reflection eſpecially ) might not altogether rett

there, but be conſtrained to look into themſelves alſo,

and attend to the light ſhining in their hearts.

Nay, it ſeems ( if it be allowed for us to pry ſo far

into the reaſons of the divine diſpenſations) that par

ticularly in this age, God ſuffers all kind of objecti

ons to be raiſed againſt the traditional evidence of Chri

ftianity, that men of underſtanding, though unwilling

to give it up, yet, at the ſame time they defend this

evidence, may not reſt the whole ſtrength oftheir cauſe

thereon, but ſeek a deeper and firmer ſupport for it.

6. Without this , I cannot but doubt, whether they

can long .maintain their cauſe: whether, if they do

not obey the loud call of God, and lay far more ſtreſs,

than they have hitherto done, on this internal evi

dence ofChriſtianity, they will not, one after another,

give up the external , and ( in heart at leaſt) go over to

thoſe whom they are now contending with : fo that in

a century or two,the people of England will be fairly

divided into real Deiſts and real Chriſtians.

And I apprehend this would be no lofs at all, but

rather an advantage to the Chriſtian cauſe : nay, per

haps
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haps it would be the ſpeedieſt, yea , the only effectuaj

way, of bringing all reaſonable Deifts to be Chriftians.

11

1

Bela

OR

pred
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7. May I be permitted to ſpeak freely ? May 1,

without offence, aſk, of you that are called Chriſtians,

What real loſs would you ſuſtain , in giving up your

preſent opinion , that the Chriſtian ſyſtem is of God ?

Though you bear the name, you are not Chriſtians

now : you have neither chriſtian faith nor love. You '

have no divine evidence of things unſeen : you have

not entered into the holieſt by the blood of Jeſus.

You do not love God with all your heart : neither do

you love your neighbour as yourſelf. You are neither

happy nor holy. You have not learned in every
ſtate

therewith to be content ; to rejoice evermore , even in

want, pain, death ; and in every thing to give thanks.

You are not holy in heart ; ſuperior to pride, to an

ger, to fooliſh deſires. Neither are you holy in life :

you do not walk as Chriſt alſo walked. Does not the

main of your Chriſtianity lie in your opinion ? decked

with a few outward obſervances ? For as to morality,

even honeſt Heathen morality ( O let me utter a me

lancholy truth) many of thoſe whom you ſtile Deiſts,

there is reaſon to fear, have far more of it than you .

8. Go on, gentlemen, and proſper. Shame theſe

nominal chriſtians out of that poor ſuperſtition which

they call Chriſtianity. Reaſon , rally , laugh them out

of their dead , empty forms, void of ſpirit, of faith ,

of love . Convince them , that ſuch unmeaning page.

antry ( for ſuch it manifeſtly is, if thereis nothing in

the heart correſpondent with the outward ſew) is ab

ſolutely unworthy, you need not ſay, ofGod,but even

of any man that is endued with common underſtanding.

Shew them, that while they are endeavouring to pleaſe

God thus, they are only beating the air . Know your

time : preſs on : puſh your victories, 'till you have

conquered all that know not God . And then He,

whomneither they nor you know now, ſhall ariſe and

gird Himſelf with ſtrength , and go forth in his al

mighty love, and ſweetly conquer you all together.

y
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9. O that the time were come! How do I long for

you to be partakers of the exceeding greatand pre

cious promile ! How am I pained when I hear any

of you uſing thoſe filly terms, which the men of form

have taughtyou, calling the mention of the only thing

you want, Cant ! the deepeſt wiſdom , the higheſt hap

pineſs, Enthuhem ! What ignorance is this ? How

extremely deſpicable would it make you in the eyes of

any but a Chriſtian ? But he cannot deſpiſe you, who

loves you as his own foul, who is ready to lay down

his life for your fake.

10. Perhaps you will ſay, “ But this internal evi

dence of Ohriftianity affects only thoſe in whom the

promiſe is fulfilled. It is no evidence to me." There

is truth in this objection. It does affect them chiefly :

but it does not affect them only. It cannot, in the

nature of things, be ſo ſtrong an evidence to others,

as it is to them . And yet it may bring a degree of

evidence, it may refie &t ſomelight on you alſo .

For, firſt, You ſee the beauty and lovelinefs of

Chriſtianity, when it is rightly underſtood. And you

are ſure, there is nothing to be defired, in compariſon

of it.

Secondly, You know the Scripture promiſes this,

and fays, It is attained by Faith, and by no other

way .

Thirdly, You ſee clearly, how deſirable Chriftian

Faith is, even on account of its own intrinfic value .

Fourthly, You are a witneſs, that the holineſs and

happineſs above deſcribed can be attained no other

way. The more you have laboured after virtue and

happineſs, the more convinced yon are of this . Thus

far then you need not lean upon other 'men : thus far

you have perſonal experience .

Fifthly, What reaſonable aſſurance can you have

of things, whereof you have not perſonal experience !

Suppoſe the queſtion were, Can the blind be reſtored

to
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to fight ? This you have not yourſelf experienced .

How then will youknow that ſuch a thing ever was?

Can there be an eaſier or ſurer way, than to talk with

one or ſome number of men whowere blind, but are

now 'reſtored to fight ? They cannot be deceived as

to the fact in queition ; the nature of the thing leaves

no room for this . And if they are honeſt -men(which

you may learn from other circumſtances) they will

not deceive you.01,

boz

1

Now transfer this to the caſe before us ; and thoſe who

were blind, but now fee, thoſe who were fick many

years , 'but now are heal'd , thoſe who were miſerable

but now are happy, will afford you alſo, a very ſtrong

evidence of the truth of Chriſtianity ; as ſtrong as can

be in the nature of things, ' till you experience it in

your own foul. And this, though it be allow'd they

are but plain men , and, in general, of weak under

ſtanding; nay, though ſome of them ſhould be mifta

ken in other points, and hold opinions which cannot

be defended.Inel

TE 11. All this may be allow'd concerning the primi

tive fathers : I mean particularly Clemens Romanus, Ig

natius, Polycarp, Juſtin Martyr , Irenæus, Origen, Çle

mens Alexandrinus, Cyprian ; to whom I would add

Macarius and Ephraim Syrus.

I allow, that ſome of theſe had not ſtrong natural

ſenſe ; that few of them had much learning ; and none,

the aſſiſtances which our age enjoys, in ſome reſpects

above all that went before .

21

Hence I doubt not but whoever will be at the pains

of reading over their writings for that poor end, will

findmany miſtakes, many weak fuppoſitions, and ma

nyill- drawn concluſions.

12. And yet I exceedingly reverence them as well

as their writings, and eſteem them veryhighly in love.

7 I reverence them , becauſe they were Chriſtians, ſuch

Chriſtians as are above deſcribed . And I reverence

their
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their writings, becauſe they deſcribe true genuine Chri

ftianity : and dire &t us to the ſtrongeſt evidence of the

Chriſtian doctrine.

Indeed in addreſling the heathens of thoſe times,

they intermix other arguments ; particularly , that

drawn from the numerous miracles, which were then

perform'd in the church : which they needed only to

open their eyes and ſee daily wrought in the face of

the ſun .

But ſtill they never relinquiſh this : « What the

Scripture promiſes, I enjoy. Come and ſee what

Chriſtianity has done here. And acknowledge, it is

of GOD."

13. I reverence theſe antient Chriſtians ( with all

their failings) the more, becauſe I fee fo few Chriſt

ians now ; becauſe I read ſo little in the writings of

later times, and hear ſo little of genuine Chriſtianity :

and becauſe moſt of the modern Chriſtians (so call'd)

not content with being wholly ignorant of it, are

deeply prejudiced againſt it, calling it Enthuſiaſm , and

I know not what .

That the God of power and love may make both

them and you and me ſuch Chriſtians as thoſe Fathers

were, is the earneſt prayer of,

Reverend Sir,

Your real Friend

Fax. 24, 1748-9.

and Servant.
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