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SERMON, &c.

JOHN III. 7.

" YE MUST BE BORN AGAIN . "

1. TF any doctrines within the whole compaſs of

Chriſtianity may be properly termed funda

mental, they are doubtleſs theſe two, the doctrine

is of Juſtifiaction , and that of the New -Birih : the

former relating to that great work which God does

for us, in forgiving our fins : the latter, to the great

work , which Goddoes in us , in renewing our fallen

nature. In order of time, neither of theſe is before

the other ; in the monie'nt we are juſtified by the

grace of God, through the redemption that is in

Jeſus, we are alſo born of the Spirit : but in order of

thinking ; as it is terned, Juftification precedes the
New- Birth. We firſt conceive his wrath to be

turned away, and then his Spirit to work in our
hearts.

2. How great importance then muſt it be of to

every child of man , thoroughly to underſtand thefe

fundamental doctrines ! From a full conviction of

this, many excellent nien have written very largely
concerning Juftification, explaining every point re

lating thereto, and opening the Scriptures, which
Many likewiſe have written on the

New -Birth : and ſomeof them largely enough ; but

yet not ſo clearly as might have been defired ; nor

todeeply and accurately ; having there givena dark,
abſtruſe account of it, or a flight and fuperficial

a full , and at the ſame time, a

clear account of the New.Birth, ſeems to be want

ing îtill; ſuch as may enable us to give a fatis

treat upon it.

one. Therefore ,



man

( 4 )

factory anſwer to theſe three queſtions. Firſt , Why

muſt we be born again ? What is the foundation of

this doctrine of the New -Birth ? Secondly, How muſt

we be born again ? What is the nature of the New

Birth ? And , Thirdly, Wherefore muſt we be born

again ? To what end is it neceſſary ? Theſe queſtions,

by the aſſiſtance of God, I ſhall briefly and plainly

anſwer, and then ſubjoin a few inferences which

will naturally follow .

I. I. And, Firſt, Why muſt we be born again ?

What is the foundation of this doctrine ? The foun

dation of it lies nearly as deep as the creation of the

world : in the ſcriptural account whereof we read, *

And God, the three-One God , faid, Let us make

in our image, after our likeneſs. So God created man

in his own image, in the image of God created he him :

not barely in his naturalimage, a picture of his im

mortality, a ſpiritual being, endued with under

ſtanding, freedom of will, and various affections :

nor merely in his political image, the governor of this

lower world , having dominion over the fiſhes of the ſea ,

and over allthe earth ; but chiefly in his moral image,

which according to the Apoſtle , is + righteousneſs

and true holineſs. In this image of God was man

made. God is love: accordingly man at his creation

was full of love : which was the ſole principle of all

his tempers, thoughts, words, and actions. God

is full of juſtice, mercy, and truth : ſo was man as

he came from the hands of his Creator. God is

ſpotleſs purity : and ſo was man in the beginning,

pure from every ſinful blot . Otherwiſe God could

not have pronounced him, as well as the other works

of his hands, I very good. This he could have been,

had he not been pure from fin , and filled with

righteouſneſs and true holineſs. For there is no

medium , if we ſuppoſe an intelligent creature, not

to love God, not to be righteous and holy, we ne

ceffarily ſuppoſe him not to be good at all : much

dels to be very good.

* Gen , i, 26, 27 . + Eph . iv . 24 . I Gen. i . 31 .
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2. But though man was made in the image of God,

yet he was not made immutable. This would have

been inconſiſtent with that ſtate of trial, in which

God was pleaſed to place him . He was therefore

created able to itand, yet liable to fall. And this

God himſelf appriſed him of, and gave him a folemn

warning againſt it . Nevertheleſs man did not abide in

bonour : he fell from his high eſtate . He ate of the tree

whereof theLord had commanded him, Thou ſhalt not eat

thereof. By this wilful act of diſobedience to his Crea

tor, this flat rebellion againſt his Sovereign , he openly

declared, that he would no longer have God to rule

over him : that hewould be governed by his own will,

and not the will of him that created him ; and that he

would not ſeek his happineſs in God , but in the world,

in the works of his hands. Now God had told him

before, In the day that thou eatest of that fruit, thou

fhalt ſurely die. And the word of the Lord cannot be

broken. Accordingly in that day he did die : be died
to God , the moſt dreadfulof all deaths. He loſt the

life of God : he was ſeparated from him , in union

with whom his fpiritual life confiited . The body dies

when it is ſeparated from the ſoul : the ſoul when it .

is ſeparated from God . But ibis ſeparation from God

Adam ſuſtained in the day,the hour he ate of the for
bidden fruit. And of this he gave immediate proof ;

prefently thewing by his behaviour, that the love of

God was extinguiſhed in his ſoul, which was now

alienated from the life of God. Inſtead of this, he was

now under the power of ſervile fear , fo that he fled

from the preſence of the Lord. Yea, fo little did he

retain even of the knowledge of him , who filleh

heaven and earth , that he endeavoured to $ hide him ,

ferfrom the Lord God, among the trees of the garden.,
Sohad he loſt both the knowledge and the love ofGod,

without which the image of God cannot fubfift. Of

this therefore he was deprived at the ſame time, and

became unholy as well as unhappy. In the room of

tl.is, he ſunk into pride and ſelf-will, the very image

# Gen. viia s .
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of the devil , and into ſenſual appetites and defires,

the image of the beaſts that periſh .

3. If it be ſaid , “ Nay, but that threatning, In

the day that thou eateſt thereof thou Thaltſurely die, refers

to temporal death and that alone, to the death of the

body only ; "the anſwer is plain ; to affirm this, is flatly

and palpably to make God a liar: to aver that the

God of truth poſitively affirmed a thing contrary to

truth . For it is evident, Adam did not die in this

fenfe, in the day that he ate thereof. He lived in the

ſenſe oppoſite to his death , above nine hundred years

after. So that this cannot poſſibly be underſtood of

the death of the body, without impeaching the ve

racity of God . It muſt therefure be underſtood of

fpiritual death , the loſs of the life and image of God.

4. And in Adam all died , all human kind, all the

children of men who were then in Adam's loins .

The natural conſequence of this is, that every one

deſcended from hin , comes into the world ſpiritually

dead , dead toGod, wholly dea ! in fin : entirely void

of the life of God, void f the image of God, of all

that righteouſneſs and bulineſs, wherein Adam was cre

ated . Inſtead of this, every man born into the world,

now bears the image of the devil , in pride and ſelf

will; the image cfthe beaſt, in ſenſual appetites and

deſires. This then is the foundation of the New

Birth, the entire corruption of our nature.
Hence

every one that is born of a woman, muſt be born of

the Spirit of God .

II . 1. But how muſt a man be born again ? What

is the nature of the New Birth ? This is the ſecond

queſtion . And a queſtion it is , of the highelt mo

ment that can be conceived . We ought not there

fore in fo weighty a concern , to be content with a

flight enquiry ; fait to examine it with all poſſible care,

and to ponder it in our hearts , till we fully under

ſtand this important point, and clearly fee, how we

are to be born again .
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2. Not that we are to expect anyminute, philoſo

phical account of the manner how this is done. Our

Lord ſufficiently guards usagainſt any ſuch expecta

tion , by the words immediately following the text ;

wherein he reminds Nicodemus of as an indiſputable

a fact, as any in the whole compaſs of nature : which

notwithſtanding, the wiſeft man under the ſun is not

able fully to explain . The wind bloweth where it listeth,

not by any power or wifdom , and thou beareſt the found

thereof : thou art abſolutely afſured, beyond all doubt,
that it doth blow . But thou canſt not tell whence it

cometh, neither whither it goeth. The preciſe manner

how it begins and ends, riſes and falls, no man can

tell . So is every one that is born of the Spirit. Thou

mayeſt be as abſolutely aſſured of the fact, as of the

blowing of the wind : but the preciſe manner how it

is done, how the Holy Spirit works this in the ſoul,

neither thou nor the wiſeft of the children of men is

able to explain .

3. However, it fuffices for every rational and chriſ.

tian purpoſe, that without deſcending into curious,

critical enquiries, we can give a plain, ſcriptural aca

count of the nature of theNew- Birth . This will fan

tisfy every reaſonable man who deſires only the ſake

vation of his ſoul. The expreſſion, being born again ,

was not firſt uſed by ourLord in the converſation

with Nicodemus . It was well known before that

time, and was in common uſe among the Jews, when

our Saviour appeared among them . When an adult

heathen was convinced, that the Jewiſh religion was

of God, and deſired tojoin therein, it was the cuſ.

tom to baptize him firſt, before he was admitted to

circumciſion. And when he was baptized, he was

faid to be born again : bywhich they meant, that he

who was beforea child of the devil, was now adopted

into the family of God, and accounted oneof his chil

dren. This expreſſion, therefore, which Nicodemus,

being a teacher in Iſrael, ought to have underſtood

well, our Lord uſes in converſing with him : only in

a ſtronger ſenſe than he was accuſtomed to . And this

2
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mightbe the reaſon of his aſking, How can theſe things

bep They cannot be literally. Ă man cannot enter a

ſecond time into his mother's womb and be born. But they

may ſpiritually. A man may be born from above, born

of God, born of the Spirit : in a manner which bears a

very near analogy to the natural birth.

4. Before a child is born into the world, he has

eyes , but fees not : he has ears, but does not hear.

He has a very imperfect ufe of any other ſenſe. He

has no knowledge of any of the things of the world ,
or any natural underſtanding . Tothat manner of

exiſtence which he then has, we do not even give

the name of life . It is then only when a man is born ,

that we ſay he begins to live. For as ſoon as he is

born, he begins to ſee the light, and the various ob

jects with which he is encompaſſed. His ears are

then opened, and he hears the ſounds which ſucceſ.

fively ſtrike upon them . At the ſame time, all the

other organs of fenfe begin to be exerciſed upon their

proper objects. He likewiſe breathes and lives in a

manner wholly different to what he did before . How

exactly doth the parallel hold, in all thefe inſtances !

While a man is in a mere natural ſtate , before he is

born of God , he has, in a ſpiritual ſenſe, eyes and

ſees not ; a thick impenetrable veil lies upon them .

Hehas ears but hears not, heis utterly deaf to what

he ismoſt of all concerned to hear. His other ſpiri

tual ſenſes are all locked up ; he is in the ſame core

dition as if he had them not . Hence he has no know

ledge of God , no intercourfe with him ; he is not at

all acquainted with him . He has no true knowledge

of the things of God , either of ſpiritual or eternal

things. Therefore, though he is a living man, he is

a dead chriſtian . But as ſoon as he is born again

of God , there is a total change in all theſe particu

Jars. The eyes of his understanding are opened, ( ſuch is

the language of the great Apoftle ; ) and He who of

old commanded ligist to ſhine out of darkneſs, shiningon

his heart, he ſees the light of theglory of God, his glo .

rious love, in the faceof Jeſus Chriſt. His ears being



( 9 )

opened, he is nowcapable of hearing the inward voice

of God, ſaying, Be of goodcheer, thyſins are forgiven

thee : go and ſin no more. This is the purport of what

God (peaks to his heart: although perhapsnot in theſe

very words. He is now ready to hear whatſoever he

that teacheth man knowledge is pleaſed from time totime

to reveal to him . He feels in his heart (to uſe the

language of ourChurch) the mighty working of the

Spirit of God : " not in a groſs, carnal ſenſe, as the

men of the world ſtupidly and wilfully miſunderſtand

the expreſſion : though they have been told again

and again, we mean thereby neither more nor leſs

than this - he feels, is inwardly ſenſible of thegraces,

which the Spirit ofGod worksin his heart . He feels,

he is conſcious of a peace which pafſeth all underſtanding.

He manytimes feels ſuch a joy in God, as is unſpeak

able and full of glory. He feels the love of God fbed

abroad in his heart by the Holy Ghost which is given unte
bim . And all his ſpiritual ſenſes are then exerciſed

to difcern ſpiritual good and evil. By, the uſe of theſe

he is daily increaſing in the knowledge of God, ofJeſus

Chriſt whom he hath ſent , and of all things pertain

ing to his inward kingdom . And now he may be pro

perly ſaid to live: God having quickened himby his

Spirit, he is alive to God through Jeſus Chrſt . ' He

lives a life which the world knoweth not of, a life

which is bid with Chriſt in God. God is continually

breathing, as it were, upon his ſoul, and his ſoul is

breathing unto God . Grace is deſcending into his

heart, and prayer and praiſe aſcending to heaven.

And by this intercourſe between God and man, this

fellowſhip with the Fatherand Son, as by a kind of

ſpiritual reſpiration, the life of God in the ſoul is ſuf

tained : and the child of God grows up, till he comes

to thefull meaſure of the flature of Chriſt.

5. From henceit manifeſtly appears, what is the

nature of the New -Birth. It is shat great change

which God works in theſoul, when he brings it into

Hife ; when he raiſes it from the death of fin , to the

Life of righteouſneſs. It is the change wrought in the

whole foul by the Almighty Spirit of God, when it is
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created anew inChriſt Jeſus, when it is renewed after

the image of God,in righteouſneſs andtrue holineſs ; when

the love of the world is changed into the love of God,

pride into humility, paſſion into meekneſs; hatred,

envy, malice, into a fincere, tender, diſintereſted love

for all mankind. In a word, it is that change where

by the earthly, ſenſual, deviliſ mind, is turned into

the mind whichwas in Christ Jefus. This is the na

ture of the New-Birth. “ So is every one that is

born of the Spirit ."

III. 1. It is not difficult for any who has conſidered

theſe things, to ſee the neceſſity of the New -Birth ,

and to anſwer the third queſtion , wherefore, to what

end is it neceffary that we ſhould be born again ? It

is very eaſily difcerned, that this is neceſſary, firſt,

in order to holineſs . For what is holineſs, according

to the oracles of God ? Not a bare external religion ,

a round of outward duties, how many foever per

formed. No: goſpel-holineſs is no leſs than the image

of God ſtamped upon the heart. It is no other than

the whole mind that was in Christ Jeſus. It confifts.

of all heavenly affections and tempers mingled toge

ther in one . It implies fuch a continual, thankful

love, to Him who hath not with held from us his Son ,

his only Son, as makes it natural, and in a manner

neceffary to us , to love every child of man : as fulls

us withbowels of mercies, kindneſs, gentleneſs, long-ſuf

fering
It is ſuch a love of God as teaches usto be

blameleſs in all manner of converſation; as enables

us to preſent our fouls and bodies, all weare, and all

we have, all our thoughts, words, and actions, a con

tinual facrifice to God, acceptable through Chriſt

Jeſus. Now this holineſs can have no exiſtence, till

we are renewed in the ſpirit of our mind. It cannot

commence in the foul, till that change be wrought,

till by the power of the Higheſt overſhadowing us we

are brought from darkneſs to light, from the power of

Satan unto God ; that is , till we are born again :

which therefore is abſolutely neceſſary in order to
holineſs.
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2. But without holineſs no man hallſee the Lord,

ſhall ſee the face of God in glory. Of conſequence,

the New-Birth is abfolutelyneceffary , in order to ſal

vation . Men may indeed flatter themſelves ( ſo def

perately wicked and ſo deceitful is the heart of man ! )

that they may live in their ſins till they come to the
laſt gaſp, and yet afterwards live with God. And

thouſands do really believe that they have found a
broad way which leadeth not to deſtruction. What

danger, ſay they , can a woman be in , that is ſo harma
leſs and fo virtuous ? What fear is there that fo honeſt a

man, one of ſuch ſtrict morality, ſhould miſsof heaven ?..

Eſpecially, if over and aboveall this, they conſtantly
attend on church and facrament. One of theſe will

alk with all affurance, “ What, ſhall not I do as well

as my neighbour ?" Yes, as well as your unholy

neighbours : as well as your neighbours that die in

their fins . For you will all drop into the pit together

into the nethermoſt hell . You will all lie together in

the lake of fire, the lake of fire burning with brimſtone.

Then, at length you will ſee (but God grant you may

ſee it before !) the neceſſity of holineſs, in order to

glory : and conſequently, of the New-Birth, fince

none can be holy, except he be born again .

3. For the ſame reaſon , except he beborn again,

none can be happy even in this world. For it is not

poffible, in the nature of things , that a man ſhould

be happy, who is not holy. Even the poor ungodly

poet could tell us : Nemo malusfelix : No wickedman

is happy. The reaſon is plain. All unholy tempers

are uneaſy tempers . Not only malice, hatred, envy,

jealouſy, revenge, create a preſent hell in the breaſt;:

but even the fofter paſſions, if not kept within due

bounds, give a thouſand times more pain than plea

fure. Even hope, when deferred (andhow often muſt

this be the caſe !) maketh the heart fick. And every

deſire, which isnotaccording to the willof God, is

liable to pierce us through with many forrows. Andall

thoſe general ſources of fin , pride, felf-will, and ido

1
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latry, are in the ſame proportion as they prevail, ge

neral ſources of miſery . Therefore as long as theſe

reign in any foul, happineſs has no place there. But

they muſt reign , till the bent of our nature is changed,

that is , till we are born again. Conſequently, the New

Birth is abſolutely neceffary in order to happineſs in

this world , as well as the world to come.

IV . I propoſed, in the laſt place , to ſubjoin a few

inferences, which naturally follow from the preceding

Obſervations .

1. And, firſt, It follows that baptiſm is not the

New - Birth : they are not one and the ſame thing .

Many indeed ſeem to imagine they are juſt the ſame:

at leaſt, they ſpeak as if they thought fo : but I do

not know , thatthisopinion is publicly avowed by any

denomination of Chriftians whatever . Certainly it

is net by any within theſe kingdoms, whether of the

Eftablithed Church , or thoſe who diflent from it..

The judgment of the latter is clearly declared in their

Large Catechiſin ;" What are the parts of a ſacrament ?

A. The parts of a facrament are two ; the one, an

outward and fenfible Ggn ; the other, an inward and

fpiritual grace thereby ſignified . Q: What is baptiim ?

A. Baptiſm is a facrament, wherein Chriſt bath or

dained the waſhing with water, to be a ſign and feal

of regeneration by the Spirit.” Hereit is manifeſt,

baptiſm , the ign, is ſpoken of as diſtinct from regene
ration , the thing fignified .

In the Church Catechiſm likewiſe , the judgment of

our Church is declared with the utmoſt clearnefs .

“ What meaneſt thou by this word Sacrament ? I

mean an outward and viſible ſign of an inward and

fpiritual grace. What is the outward part, or form

in baptifin ? Water, wherein the perſon is baptized ,

in the name of the Father, Son, and Iloly Ghost.

What is the inward part , or thing fignified ? A

death unto fin , and a new birth unto righteouſneſs.”

Nothing therefore is plainer, than that, according to
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the Church of England, baptiſm isnot the New-Birth .

But indeed the reaſon of the thing is ſo clear and

evident, as not to need any other authority. For

what can be more plain , than that the one is an ex

ternal, the other an internal work ? That the one is a

viſible, the other an invigible thing, and therefore

wholly different from each other ; the one being an

act of man, purifying the body ; the other a change

wrought by God in the ſoul. ' So that the former is

juſt as diſtinguiſhed from the latter, as the foul from

the body, or water from the Holy Ghoſt.

2. A ſecond inference which wemay draw from

what has been obſerved, is , that the New-birth is

not the ſame thing with ſanctification . This is in

deed taken for granted by many, particularly by an

eminent writer, in his late Treatiſe on “ The Na.

ture and Grounds of Chriſtian Regeneration." To

wave ſeveral other weighty objections, which might

be made to that tract, this is a palpable one : it all

along ſpeaks of regeneration as a progrelſive work ,

carried on in the ſoul by flow degrees , from the time

of our firſt turning to God. This is undeniably true

of ſanctification : butof regeneration , the New-Birth,

it is not true. This is a part of ſanctification, not

the whole ; it is the gate of it , the entrance into it.

When we are born again, then our ſanctification ,
our inward and outward holineſs, begins. And

henceforward we are gradually to growup in Him,

who is our Head. This expreſſion of the Apoſtle ad

mirably illuſtrates the difference between one and

the other, and farther points out the exact analogy

there is between natural and ſpiritual things. A

child is born of a woman in a moment, or at leaſt,

a very ſhort time. Afterwards he gradually and

flowly grows , till he attain to the ſtature of a man.

In like manner, a child is born of God in a ſhort time,

if not in a moment. But it is by flow degrees that

he afterwards grows up to the meaſure of the ſtature

of Chriſt. The ſame relation therefore, which there

in a
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isbetween cur natural birth and growth , there is be

tween our New -Birth and our fanctification .

3. One point mdre we may learn from the pre

ceding Obſervations . But it is a point of fo great

importance, as may excuſe the conſidering it themore

carefully , and proſecuting it at ſome length . What
muit one who loves the ſouls of men , and is grieved

that any of them ſhould periſh , ſay to one whom he

ſees living in ſabbath -breaking, drunkenneſs , or any

other wilful ſin ? What can he ſay , if the foregoing

Obſervationsare true ; but you muſt be born again. " No,

ſays a zealous man, " that cannot be. How can

you talk ſo uncharitably to theman ? Has he nor becne

baptized already ? He cannot be born again now ."

Can he not be born again ? Do you affirm this?
Then he cannot be ſaved . Though he be as old as

Nicodemus was , yet except he be born again, be calut

ſee the kingdom of God. Therefore in ſaying, "ke

cannot be born again," you, in effea , deliver him

over to damnation . Andwhere lies the uncharitable

neſs now ? On my fide, or on yours ? I ſay he may be

born again, and ſo become an heirof ſalvation . You

ſay , " he cannot be born again ." And if ſo, he

moſt inevitably perifh . So you utterly block up his

way to ſalvation , and ſend him to hell out of mere

charity !

Dui perhaps the finner himſelf, to whom in real

charity we ſay, “ You muſt be born again ,” has been

taught to ſay , “ I defy your new doctrine; I need

not be born again . I was horn again , when I was

baptized . What! would you have me deny my

baptiſm ? ”. I anſwer, firſt, There is nothing under

heavenwhich can excuſe a lie . Otherwiſe I ſhould

ſay to an open finner, if you have been baptized,
do not own it. For how highly does this aggravate

your guilt ! How will it increaſe

ere you devoted to God at eight days old, and

have you been all theſe years devoting yourſelf to the
devil ! Were you even, before you had the uſe of

your danmation ?
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reaſon, conſecrated to God the Father , the Son , and

the Holy Ghoſt ? And have you , ever fince you

had the uſe of it , been flying in the face of God , and

conſecrating yourſelf to Satan ? Doesthe abomina

tion of deſolation, the love of the world , pride , an
ger, luft, foolith defire , and a whole train of evil

affections, ftand where it ought not ? Have you fet

up all theſe accurſed things in that foul which was

once a temple of the Holy Ghoſt ? Set apart for a be

bitation of God through the Spirit ? Yea, folemnly

given up to him ? And do you glory in this, that you

once belonged to God ? O be ashamed ! Bluſh ! Hide

yourſelf in the earth ! Never boaſt more of what

ought to fill you with confufion , to make you aſha

med before God and man ! I anfwer, ſecondly, you

have already denied your baptiſm : and that in the
moſt effectual manner. You have denied it a thou

Cand and a thouſand times , and you do ſtill day by

day. For in your baptifm , you renounced the devil

and all his works. Whenever, therefore, you give

place to him again, whenever you do the works of

the devil, then you deny your baptiſm . Therefore

you deny it by every willul fin : by every act of
uncleanneſs , drunkenneſs, or revenge ; by every

obſcene or profane word ; by every oath that comes

out of your mouth. Every time you profane the

day of the Lord, you thereby deny your baptiſm ;

yea, every time you do any thing to another , which

you would not he ſhould do to you ." I anſwer,

thirdly, Be you baptized or unbaptized, you muſt

be born again . Otherwiſe it is not pollible you ſhould

be inwardly holy: and without inward as well as
outward holineſs, you cannot be happy even in this
world : much leſs in the world to come . Do

fay, “ Nay , but I do no harm to any man : I am

honeſt and juſt in all my dealings ; I do not curſe

ortake the Lor d's name in vain, I do not profane

the Lord's -day : I am no drunkard : I do not flander

my neighbour, nor live in wilíul fin . ” If this be ſo ,
2

you
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it were much to be wiſhed that all men went as far

as you do. But you muſt go farther yet, or you

cannot be ſaved : ftill you muſt be born again . Do

you add, “ I do go farther yet; for I not only do no

harm . but do all the good I can ." I doubt that fact ;

I fear you have had a thouſand opportunities of doing

good, which you have ſuffered to paſs by unimprov

ed, and for which you are accountable to God . But

if you had improved them all , if you really had done

all the good you poſlibly could to all men, yet this

does not at all alter the caſe: ſtill you must be born

again. Without this , nothing will do any good to

your poor, linful, polluted ſoul. “ Nay, but I cone

Itantly attend all the ordinances of God : I keep to

my Church and ſacrament.” It is well you do. But

all this will not keep you from hell , except you be

born again. Go to Church twice a day , go to the

Lord's table every week, ſay ever ſo many prayers

in private, read ever ſo many goodbooks, you ſtill

muſt be born again : none of theſe things will ſtand

in the place of the New-Birth : no , nor any thing

under heaven. Let this therefore, if you have not

already experienced this inward work of God, he

your continual prayer, " Lord , add this to all thy blert

ings, let me be born again. Deny whatever thou

pleaſeſ , but deny not this , let me be born from above.

Take away whatſoever feemeth thee good, reputation,

fortune, friends, health . Only give me this , to be

born of the Spirit ! To be received among the chil

dren of God . Let me be born , not of corruptible

feed, but incorruptible, by the word of Godwhich liveth

and abidethfor ever . And then let me daily grow in

grace, and in the knowledge of our Lord and Saviour

Jeſus Chrift !"
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