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“ And well prepar'd by ignorance and loth,

By infidelity and love of world ,

To make Goi's work a finecure ; a ſlave

To his own pleaſures and his patron's pride.

Froin ſuch Apofties, oh , ye mitred heads,

Preſerve the Church ! and lay not careleſs hands

On iculls that cannot teach, and will not lcarn ."
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Beware, therefore, lelt that come upon you which is finken

of in the prophets ; behold , ye deipifers, and wonder, and

perifh : fur I work a work in your days ; a work which ye

fall in no wiſe believe, though a man declars ii uri'o you .

Acts xiii . 40, 418
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P R E F A C E.

ines battles Specta

ta 141 agon't langt

GREATREAT and numerous as have been

the cavils and objections raiſed againſt the

glorious and divine ſyſtem of Chriſtianity

ſince the days of its firſt great Author, and

his immediate ſucceſſors the apoſtles, per:

haps none have been more deeply preju .

dicial to its real intereſts, than thoſe which

have been broached and promulged by its

profeſſed and apparent friends ; the reaſons

whereof are obvious : iſt, Such perſons

( eſpecially if eminent in the church ) have

wide and extenſive influence , and their

doctrines, if adverſe to the depths of chriſ

țian experience, muſt unavoidably make

conſiderable impreſſions upon their readers

and hearers ; I ſay, if adverſe to the depths

of chriſtian experience, for we well know

the extenſive depravity of the human heart,

andA 2
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and the force of the apo tolic affertion,

that the carnal mind is enmity againſt God;

hence the unconverted inany embraces with

avidity whatever has a tendency to deſtroy

or impair the excellent truths of chriſti

anity ; while on the other hand, he is a

fool and flow of heart to believe all that

Ged has ſpoken by his prophets and apoſ

tles.

2dly, The generality of men being un .

able to diſtinguiſh for themſelves the glo.

rious lamp of divine truth from the dark

lanthorn of error and infidelity, have un

happily learned to leave the diſcuffion of

theſe important queſtions to their c-,

whom they naturally ſuppoſe muſt be the

real friends of that religion of which they

are the profeſſed advocates, and by which

they have their livelihood or livings , which

you pleaſe ; therefore men are uſually off

their guard when attacked with erroneous

principles from the apparent friends of

religion , and the profeſſed advocates of

revelation.

Nor
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Nor are theſe obſervations merely ſpecui»

lative : we have multitudes of inſtances

wherein the moft glaring facts have amply

demonſtrated their awful truth Witneſs

the dreadful frauds, the horrible deceptions,

the known and wilful errors , -- the danger

ous hereſies publicly taught and promul

gated in a certain church , too well known

to be named , for many ages ; and whoſe

ftains, the revolutions of eternity itſelf

will never obliterate ; yet amidſt all theſe

pollutions of principles and practice, the

influence of their c - y ſtrikes us with

aſtoniſhment.
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Theſe obſervations have ariſen in my

mind from the peruſal of a pamphlet which

a friend ſome time ſince put into my

hands ; and though I would incline to ac

quit its author of an intention to deviate

from truth , or to miſlead his readers, yet

am I fully perſuaded that either his igno.

rance of, or his inattention to the exalted

privileges of a chriſtian believer ;--a par.

taker of the divine nature hath led him to

miſrepreient
Nor
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miſrepreſent the matter in toto , and engaged

him in attempt (how far ſucceſsful we ſhall

fee hereafter) to overturn one of the moſt

maſterly productions of our late venerable

Father, and the whole body of do&rines

as taught and believed among us.

If the ſpirits of juſt men made perfect,

now in heaven, can poſſibly feel any ſor.

row , what muſt be the feelings of a Cran.

mer, Taylor, or Latimer, when ſo many

of their ſucceſſors at this day obſtinately

deny the doârines for which they cheerfully

bled and died : and engage themſelves

in a conſpiracy little inferior to that on the

continent, whoſe motto was, “ Cruſh the

wretch.” The ſyſtem I now refer to , de.

clares that all the advantages ariſing to us

from the coming of Jeſus Chriſt is , the

eſtabliſhing of a mere naked moral form ,

and the republication of the religion of

nature.

Theſe are awful times indeed . Such are

the attempts of avowed infidels, and the

affiduous
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affiduous efforts of the pretended friendsof

revelation , to baniſh all ideas of experi:

mental religion out of the world, that each

friend of the Redeemer ſhould bring his

little mite as he can , to caſt into the trea

fury ,—to own his Saviour before men,that

he may be owned by him before his Father

and the holy angels.

This pamphlet was penned a conſidera

ble timeſince, and thrown by ; but, through

the opinion of ſome reſpectable friends

that it may be of ſome uſe, I give it to

the public.

Notwithſtanding the great number of

our books that are in the world, 'tis afto.

niſhing how ignorant thouſands are of the

principles we hold. Many of the clergy

themſelves think we are Calviniſts, and

hate us on this account, whilſt others

mi

ſuppoſe we preach ſalvation by works, and

i take the crown from off the head of the

Lord's anointed.

I have

REN
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I have endeavoured in this piece to fol.

low a moderather new in our publications,

and for the ſatisfaction of the friends of

the reformation , have been at ſome trouble

to produce plentiful quotations from au

thors of high reſpectability , to convince

the candid enquirer after truth , that the

doctrines as taught among our people are

according to the form of ſound words,

the Liturgy, Homilies , &c. and ſupported

by the greateſt lights theſe lands ever pro

duced

OBJEC



OBJECTIONS, &c.

TheHE Objector commences his pamphlet

thus, “ There are none of Mr. Weſley's works

more univerſally admired by his followers, or

which they are more induſtrious to diſperſe,

than his Sermon under the title of the "
Almoſt

Chriſtian ." For this reaſon , a few remarks

on this Sermon in particular will be deſired by

many , and may be attended with more general

advantage. This mode of bringing his doctrines

to light appears preferable to a ſyſtematical and

leſs pointed diſplay of them , for it admits of

cloſer reafoning and leſs evaſion , and will not

take up ſo much time : beſides the generality of

readers can much better ſee the juſtice and con

cluſiveneſs of what is ſaid on ſuch things as lic

immediately before their eyes , than they can un

derſtand the general refutation of a ſyſtem , of

which they may have but a confuſed notion , and

for which they muſt ſearch in a number of places."

B This
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'This is certainly a very curious method of

bringing doctrines to the criterion ; but ſuch a

plan anſwers the Objeétor extremely well , who

teems to be better calculated to play upon words,

and to make a few remarks upon a Sermon, than

to bring doctrines properly to the light, and to

diſplay them in a fyftematical and pointed man

ner ; and the generality of his admirers can more

clearly ſee his uncommon learning , in hunting

down a few expreſſions, and ſhewing his maſterly

ſkill in defining expletives and compounds, than in

the refutation of a ſyſtem , which neither he, nor

any of his opinion , are by any means able to

overturn .

Page 2. “ All Mr. Weſley's peculiar tenets are

comprized or glanced at in this Sermon, of which

the following is the ſubſtance. He holds, that

before we can be in favour with God , we muſt

have a ſupernatural conviction of his wrath abid

ing on us. Next to this , he maintains that it is

indiſpenſably neceffary to falvation , that we ſhould

be ſenſible of a direct impreſſion from the Holy

Spirit witneſſing to us our pardon and the favor

of God. He farther contends , that every perſon

who has this impreffion is perfect, and that every

perſon who has it not, is in a ſtate of damna

tion . "

It being ſelf-evident, that the Objector's pro

duction is irregular and confuſed , I thall endea

tour,
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vour, firſt, to follow him through his miſcella

neous remarks, and then take notice of the doc

trines contained in the above quoted paffage, to

gether with other points he has attempted to in .

jure. Before I begin thefe remarks, I beg leave

to mention one very capital miſtake in the haft

quoted paragraph. He declares , that Mr. Weſley

has taught, that every one, who has not a direct

impreſſion from the Holy Spirit ; witneſling his

pardon , is in a ſtate of damnation :

Mr. W. indeed, conſtantly taught , if we

died without that faving faithi, mentioned in the

Scriptures , and taught by the Reformers, we

ſhould then without doubt periſh. But henever

faid to any one, as long as his probation conti

nued , (altho' he had not obtained that living

faith ,) that he was in a ſtate of damnation ; but

in this, as well as in many other parts of the

publication , I may truly ſay,

Q10 tencam vultus mutantem Protea nodo.

“ Agrippa did not call himſelf an

almoſt chriſtian : he certainly was no ſuch perfon,

according to Mr. W.'s fenfe of the expreſſion ;

and it is difficult to conceive in what ſenſe he

could be deemed one ; for it does not appear

that he ever profeffed chriſtianity, and his life

was very unbecoming that of a good chriſtian .

If a profligate, on hearing a good diſcourſe ,

ſhould declare to the preacher of it , that he was

P. 2 , 3 .
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almoſt perſuaded by him to live well , it cannot

be fuppoſed that he would thereby call himſelf an

almoſt good liver . This caſe is exactly parallel

to the one before us : therefore, the appellation

of an almoſt chriſtian cannot be proved to be

fcriptural from the text : and if not, Mr. W.

has choſen one which bears no relation to his

fubject . ”

Salvation by works, not only appears here to

be the ſentiment of the Objector, but in every

page of his pamphlet. According to the ſyſtem

of doctrines in the Scriptures, a perſon who has

lived in fin of the moſt enormous kind to the

preſent moment, may be exhorted to repent. If

this admonition is regarded , (through grace) they

may then be intreated to believe on the Lord

Jeſus Chriſt. Thus it was with the woman

caught in tlre very act of adultery. Thus with

blafpheming and lying Peter, and thus with the

trembling gaoler. Now, ſuppoſe Agrippa had

been as bad as Magdalen , or Manaíles, whilft he

trembled , being deeply affected by fincere con

trition , he was nearer , being a chriſtian believer,

than thoſe who abſtain from enormous and ſcan .

dalous vices , comply with the outward ceremo

nies of the church, and plume themſelves on

decently performing their duties. The Objector

does not ſeem to underſtand this important point

of fcripture, that if there could bave been a

law,
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law, whereby to obtain falvation , Jeſus Chriſt

would not have ſuffered. That by the works

of the law no fleſh living ſhall be juſti

fied . Unleſs our righteouſneſs exceeds that of

the Scribes and Phariſees, we cannot enter into

the kingdom of heaven. The Objector's parallel

comes therefore to the duſt ; becauſe Jeſus came

to ſave finners, not the righteous : for the whole

need not a phyſician , but they that are fick .

P. 3 : “ Nor is it to be fuppoſed that it

was St. Paul's intention in his reply to Agrippa ,

to call himſelf an altogether or perfect chriſtian ,

for he never conſidered himſelf as having already

attained perfection ; but literally that he wiſhed

that all who heard him were not only in a ſmall

degree, but alſo in a high degree ſuch as lie was :

that is , that they were as thoroughly convinced

of the truth of chriſtianity as he was, and that

they lived ſuitably to it , at leaſt as niuch as he

did . "

The Objector would endeavour to make the

doctrine of chriſtian perfection look aukward, if

it lay in his power ; but, indeed , his attempt is

very trifling and weak. That St. Paul had at

tained to a very conſiderable degree of goſpel

perfection , even at this period , is very certain,

and as eaſily proved . Though he ſpeaks of

himſelf in the moſt humiliating manner in ge

neral, (as was his bounden duty ,) yet, when he

B 3
found
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found it neceſſary ; when evil-minded teachers

attempted to injure his character, he could then

tell us what he was, and unto what he had at

tained , by the grace of God. " . For he never

conſidered himſelf as having already attained

perfection . " The Objector is much miſtaken in

this unguarded affertion . He was ſo ſtrong in

the Lord, he could do all things through Chriſt

itrengthening him . St. Paul ſpoke wiſdom

aniong fomeof his hearers that were perfect ; and

others that were not ſo far advanced , he exhorted

to go on to perfection. Heb. 6. 1 .

Ibid . “ . Mr. W. has taken no pains to illur.

trate his text , but we ſee his conſtruction of it

by the inference he draws from it , which is

made thus, in the ſecond ſentence of his Ser

Seeing it avails nothing before God to

go only thus far, it highly imports us to conſider

firſt , what is implied in being an almoſt, ſe

condly, in being an altogether Chriſtian. Every

part of this ſentence is objectionable.”

Objections to ſuch honeſt dealings and found

divinity , are cultivated only among men like the

Objector, who blow the trumpet with an uncer

tain found ,--continue to preach ſmooth things

to the people , -affright them from looking after

genuine religion, by branding it with the hideous

names of enthuſiaſm and hypocriſy. What avail

ed all the faſtings and efforts of thoſe mentioned

by

mon
;
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by the prophets, who came before the Lord as

his people , and feemingly worſhipped him in

fincerity , whilſt their hearts were far front him ?

What availed the good character and norality of

the rich young man , when he would not forſake

all and follow Chriſt ? What availed the regu.

larity and outſide form of religion in the fooliſh

virgins ? Had they not much good in them ?

And , according to the Objector, ideas of the

goſpel, were highly rewardable, “ for every good

diſpoſition muſt avail fornething :" - Contrary to

the doctrine of the Bible , and church of Eng

land , which informs us , that all works done be

fore juſtification , and the inſpiration of the Spi

rit, are unacceptable ; inaſmuch as they do not

proceed from a lively faith . Was it not, there

fore, equitable in Mr. W. as a genuine miniſter

of the goſpel, to point out to the world , the

diſtance they might go in natural religion and

mere morality , and not be poffeffed of that prin

ciple, which conſtitutes them real chriftiars , in

the eſteem of the moſt High ? For it is not

every one that ſays, Lord, Lord, or even has

the permiſſion to miniſter in holy things, ſhall

enter into the kingdom of heaven ; but they that

fully do his will .

« 'Thus his firſt ſetting out gives us no

favourable opinion of his whole ſubject ; for it is

not to be ſuppoſed , that a ſtructure built fo liaf.

tily ,

P. 4:
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tily, on fo weak a foundation , can have either

beauty or ſtrength . Perhaps we ſhall be con

firmed in this idea , when we ſhall have confi .

dered the character of the almoſt and of the alto

gether chriſtian , with the extraordinary diſtinction

made between them , and the ground of it ."

Mr. W. thus , ſetting out on the real goſpel

plan of ſalvation, by faith through Jeſus Chriſt,

could not but be as a thorn in the ſide of worth

leſs paſtors, who do all their works to be ſeen of

men ; who outwardly appear righteous unto men,

but within are full of hypocriſy and iniquity.

Shepherds that eat the fat, and clothe them with

thewool ; they kill and are fed ; but they feed

not the flock . As Jannes and Jambres withſtood

Moſes, ro -do theſe alſo reſiſt the truth : men of

corrupt minds, reprobate concerning the faith .

In the early days of chriſtianity, the goſpel

doctrines were oppoſed ſtrenuouſly by the learned .

At every period when the unadulterated goſpel

was about to revive, the Scribes and Phariſees,

together with the rulers of the people have con

ſulted, What ! ye do nothing, whilſt all the na

tion follows after him ! To this day the ſame

principle holds good . The foundation whichMr.

W. has laid , and the ſtructure built thereon,

has both beauty and ſtrength, if the Bible and

the doctrines of the reformation be true .

To
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P. 4, 5 .

To a man like the Objector, who conſiders

chriſtianity as a cold philoſophical affent to a

few propoſitions in the goſpel, evident before

the goſpel was divulged , or the whole of reli .

gion to conſiſt in attendance at faſhionable places

of public worſhip, and to be found among the

faſhionable contributors to public charity , (whilſt

many of the neceſſitous very near them are dif

regarded , and pining away in penury;)" I do not

at all wonder that he hates the real foundation

ſtone, and rails againſt that doctrine that gives

all the glory to God.

• The character which he gives

the former is ſo excellent, that we hould ima.

gine he had miſtaken the order lie had preſcribed

himſelf, and had begun 'with a defcription of

the altogether chriſtian ; for he appears to repre .

fent in the firſt place, the perfection of chriſtian

piety and virtue. The character of the other,

though very high ſtrained , does not command

our admiration in near an cqual degree; for it

appears inferior to the former , fo far as piety

and virtue in idea are inferior to the fame, exem

plified by a good and uſeful life.”

Mr. W. well confidered the order he laid

down , and moſt excellently adhered to the ſame;

but jealous evangelifts never fail to repreſent as

deceivers and novices, the true miniſters of the

goſpel, cauſing the trueſt piety and genuine

doctrine
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doctrine to wear the ſemblance of enthuſiafm

and folly. “ For it appears inferior to the

former , fo far as piety and virtue in idea are in

ferior to the fame, exemplified by a good and

ufeful life.” Nay ! but as piety and virtue flow .

ing from a living faith , and Jeſus in us the hope

of glory, is ſuperior to wathing the outſide of .

the cup and platter, and wearing phylacteries

round our necks .

P. 5 . “ He paffes a folemn declaratory ſen

tence on the almoſt chriſtian in thoſe words :

The God and Father of our Lord Jeſus Chriſt,.

who now ftandeth in the midſt of us, knoweth ,

that if any man die without this faith and this :

love, good it were for him that he had never

been born .”

The Objector has told us what was the ori.

ginal ground on which thoſe laſt words were

ſpoken , namely, the ſentence held out to the

traitor Judas. " In this place he decidedly ex

cludes the almoſt cbriſian from the kingdom of

heaven.” And ſo does Jeſus Chriſt , who declares ,

that unleſs we are converted, and become as little

children , we ſhall in no ways enter into the king

dom of heaven. And ſo does St. Paul, who af

ſerts, that it is not by works of righteouſneſs,

as of ourſelves, that we are to be ſaved , but by

the waſhing of regeneration, and the renewing

of the Holy Ghoſt.

Ibid.

!
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Ibid . " ' It cannot be urged in Mr. W.'s

excuſe, that lie illuſtrates his theory hypotheti

cally, by putting an imaginary caſe.” No ! he

does not act like the falſe prophets of old , and

in theſe preſent days, who heal the hurt of the

people flightly, and cry peace, when God has

not ſaid it . He has acted like the honeſt Nathan ,

and ſaid , Thou art the mon . He did not act like

a certain clergyman in London ſome time ago ,

wlio mentioned , unleſs the people would repent,

they would go to a place which he had too much

manners to mention to them . He did not act

* like many, who, after defcanting on fome of the

leading evils of the day, their almoſt conſtant

-method is to ſay, Brethren , we hope better

things of you , and things that accompany falva

tion : when many preſent directly anſwer the

defcription ſo far juftly drawn, who perhaps may

feel a little on the occaſion, but from ſuch eli

couragement go comfortably on in their vicious

'courſe of life.

P. 6 . “ He ſays, he was himſelf, at one

time, that extraordinary perſon who went ſo far

for many years, as to the perfection he attributes

to the almoſt chriflian. If he had died then, on

his own account, he could not have been fared :

yet in that ſtate, which he now thinks was a

damnable one, he might , in oppoſition to St.

Paul's



( 12 )

Was

Paul's opinion, have challenged juſtification by

his works. ”

Well has the Apoſtle ſaid, the natural man

receiveth not the things of the Spirit of God :

for they are fooliſhneſs unto him ; neither can he

know them, becauſe they are ſpiritually diſcern

ed . How little does the Objector ſeem to know,

concerning the difference between works that

flow from a changed heart, invigorated by grace ,

and mere dry pharifaical performances.

not St. Paul a very moral man before his conver

fion ? He verily was an almoſt chriſtian as well as

Mr. W. Hear what he ſays, “ My manner of

life from my youth, which was at firſt among my

own nation at Jeruſalem , know all the Jews,

which knew me from the beginning, that after

the ſtricteſt fect of our religion I lived a Phariſee.

Men and brethren , I have lived in all good con

ſcience before God unto this day. Concerning

zeal, perſecuting the church ; touching the righ

teouſneſs which is in the law , blamelefs.' Now,

notwithſtanding he went thus far in morality, he

was not then an altogether chriſlian ; nor was he

eſteemed ſuch in the eſteem of God, or his own

conſcience, until he believed on the Lord Jeſus

Chriſt with his heart unto righteouſneſs.

Ibid . « Let us conſider a little more fully the

character of the perſon , who is ſhut out from the

kingdom of heaven, and conſequently delivered

over
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over to weeping and gnaſhing of tecth . He is

onewhoſe chriſtian piety and virtue is ſuperior to

that poffeffed by any perſon ſince the Son of God

made his appearance in the world ; to whom

repentance ſeems unneceſſary for any bad action

committed , for any good one omitted, or for

any remiffneſs whatſoever in the performance of

duty.”

Be aſtoniſhed, Oye Heavens ! and give ear ,

O Earth ! Here is a gentleman , under the cha

racter of a chriſtian , with conſummate confi.

dence, recommending unto us the faſhionable

doctrines of Rouffeau and Voltaire. Could we

net produce from the writings of heathen mo

raliſts, ſuch as Pythagoras, Socrates, or Plato,

nearly as perfect a picture of exterior fanctity ,

as that mentioned by Mr. W. as characteriſtic of

the almoſt chriſtian ? How clearly did the Apoſtle

propheſy concerning theſe times, when men

would not bear found doctrine ! Is it not ſtrange

to hear a perſon who pretends to believe in Je.

fus, declare, that there could be a character that

ſtood not in need of repentance , for any bad

action committed , for any good one omitted , or

for any remiffneſs whatſoever in the performance

of duty ? The Objector feenis to be in the miſ

take of the Jews, who were contemporary with

St. Paul. For they being ignorant of God's

righteouſneſs, and going about to eſtabliſh their

С own
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own righteouſneſs, have not ſubmitted themſelves

to the righteouſneſs of God .' Rom . X. 3.

Ibid . • The almoſt chriſtian is endued with

all the negative virtues. He is honeſt and true

in all his dealings. He does nothing which the

Goſpel forbids ; he ſweareth and curfeth not ; he

profanes not the day of the Lord , nor fuffers

it to be profaned. He not only avoids all ac

tual adultery, but every thing of that tendency.

He avoids all idle words and detraction , all con

verſation that is not good, to the uſe of edify

ing. He abſtains from exceſs in eating and

... drinking. He avoids all. Itrife and contention .

He avengethnot himſelf, neither returns evil for

evil. He is no railer , brawler , orfcoffer at the

faults or infirmities of his neighbour. He does

not hurt or grieve any man, does nothing to any

man which he would not have done towards him

felf. In the next place , he is endued with all

the poſitive virtues. He has the form of godli

neſs preſcribed in the goſpel of Chrift. He: la

i bours with all his might to promote the good of

all men , of friends and enemies ; of their ſouls

as well as their bodies. He reproves the wicked ,

inſtructs the ignorant,confirms the wavering,

quickens the good , and comforts the afflicted,

He labours to awaken thoſe that fleep ; to lead

thofe whom God has already awakened, to, the

fountain opened towath awayfin , and to excite

them

>
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chiem tó adorn the goſpel of Chriſt in all things.

He uſes all the means of grace, and at all oppor .

tunities ; his whole deportment ſpeaks nothing

preſuming, nothing elſe but God be merciful to

me a fioner . Farther , he does all this with fin

cerity, and is actuated with a fincere view of

pleafing God in all things. Sincerity of deſign

runs through the whole tenor of his life ; : bis is

the moving principle, both in his doing good ,

his abſtaining from evil, and his uſing the ordi

nances of God."

The above is Mr. Wi's moft excellent and

well-executed picture of an almoſt chriſtian, ( for

which , as alſo for his other numerous pieces,

divinely calculated to awaken thoſe that are aſleep

in their fins, to ſtrip the Phariſee of his fancied

righteouſneſs, to build up the believer in his moſt

holy faith ,) millions are indebted unto him under

God. The deſcription of the almofl chriſtian ,

undoubtedly goes a great length ; but no- farther

than the Scripture and the authority of the church

of England has allowed . Mr. W.'s portrait of

an almoſt chrißian, juſt comes up to that de .

partment, in the proceſs of the work of God on

the foul, repreſented in a ſymbolical manner, by

the prophet Ezekiel, in his viſion of the valley of

dry bones ; where after bone came to his bone,

and all the ſkeleton was covered with nerves ,

linews, fleſh , and ſkin , what did all this avail

untilC 2
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until the ſpirit was breathed on them ? Morality

inay certainly exift without internal religion ; but

inward real piety cannot fubfift without morality,

and being conformed to the letter of the law.

Let any man that wilhes for more information on

this point , read the Sermons of the prophets to

many of the moral Jews,-of our Saviour and

his Apoftles to the Scribes and Phariſees. Let

him conſider St. Paul's own experience. Let him

look to the 13th of iſt Corinthians , and then he

may ſee, if he will, that a man may go thus far,

and be only a tinkling cymbal andfounding brafs .

I beg leave to recommend to the Objector's notice

an extract from a charge delivered to the clergy

of a certain dioceſe, at the viſitation by the

biſhop , which is much to the purpoſe, and very

clearly elucidates the point in hand. • My bre

thren, I beg you will riſe up with me againſt

moral preaching. We have long been attempting

the reformation of the nation by diſcourſes of

this kind . With what ſucceſs ? None at all !

On the contrary , we have dexterouſly preached

the people into downright infidelity. We muſt

change our voice. We muſt preach Chriſt and

him crucified . Nothing but the Goſpel is , no.

thing will be found to be, the power of God

unto ſalvation beſides. Let me therefore again

and again requeſt, may I not add , let me charge

you to preach Jeſus, and ſalvation through his

name.
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name. Preach the Lord who bought us ; preach

redemption through his blood ; preach the ſaying

of the great High Prieſt, he who believeth ſhall

be ſaved ; preach repentance towards God, and

faith in our Lord Jeſus Chrift.'

P. 7 . " And now, how is our aſtoniſhment

excited , when we ſee an inſinuation , that , even

under the merciful diſpenſation of the Goſpel,

all thoſe endeavours avail nothing before God ;

when we fee it poſitively afferted in a folemn

affeveration , wherein the Almighty is called to be

a witneſs, that as the almoſt chriflian is ſtill fup

poſed to be deſtitute of certain impreſſions from

the ſpirit, good it were for him that he had ne

ver been born . "

The merciful diſpenſation of the Goſpel, is,

in general, eſteemed as a ground for more ex

tenſive iniquity than former diſpenſations, rather

than a bringing of life and immortality to light,

and additional holineſs and purity to the human

mind. How cruel is the fin of foul-murder !-

What miferable conſequences proceed from the

building of unſkilful workmen in the church of

Jeſus ! As the Almighty complained of the

worthleſs paſtors in the Jewiſh church of old , fo

may he on ' much better ground complain now ,

His watchmen are blind : they are all ignorant,

they are all dumb dogs, they cannot bark ; deep

ing , lying down, loving to flumber. Yea, they

.

C3 are
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are greedy dogs , which can never have enough,

and they are ſhepherds that cannot underſtand ;

they all look to their own way , every one for his

gain fron his quarter . ' 'Ifa. lvi . 10, 11. By this

latitudinarian ſyſtem , Chriſt Jeſus is made the

miniſter of fin , ---we may continue in fin , that

grace may abound . How many precious deſires

are deſtroyed , how many beginnings of amend

ment nipped in the bud, by the ill- timed effemi

nacy of theſe modern men -plealers in divinity ?

“ Shall Heav'n that gave us ardor, and has ſhewn

Her own for man ſo ſtrongly, not diſdain

What ſimooth emollients in theology,

Recumbent virtue , downy doctors preach

That proſe of piety, a lukewarm praiſe !"

The holy Scriptures inform us , if we have not

the ſpirit of Chriſt, we are none of his.. Chriſt

has told us, that unleſs we are converted, and

become as little children , we ſhall not enter into

the kingdom of God . Mr. W. on this autho

rity, has declared , the almoſt chriſtian Iall only

be almoſt faved , i . e. altogether loft .

P. 8. or We are now to conſider what has

been ſaid of the altogether chriſtian. This title is

of great importance, for it 'implies perfection ;

yet Mr. W. makes no attempt to juſtify it, but

affumes it without proof. If it be enquired,

ſays he, what more is implied in being altogether

a chriſ
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a chriſtian ? I anſwer, firſt, the love of God,

ſuch a love, as employs the utmoſt extent of all

the faculties of the foul. Secondly , the love of

our neighbour, and one thing more, which is

faith !”

That it is of the utmoſt importance to become

an altogether, or genuine Goſpel believer , will

be readily granted by every ferious enquirer after

truth . If Mr. W. has not ſo profuſely quoted

divine authority in his deſcription of the altoge

ther chriſtian , in the above ſentence ; he has in

troduced a great plenty of ſcripture proofs in his

numerous writings, to eſtabliſh in the moſt un

ſhaken manner the doctrines at preſent referred

In the above quoted ſentences, Mr. W. has

preſented to our view the ſubſtance of Goſpel

religion . His method , in general , is very clear,

and his manner quite ſuccinct, often mentioning

a world of matter in a few words . Mr. W. here

draws a beautiful picture of the ſuperſtructure of

religion . The love of God employing the ut.

moſt extent of all the faculties of the foul, and

the loving our neighbour as ourſelves. On theſe

two points hang the Law and the Prophets.

That he might prevent fuperficial chriſtians from

fuppofing they were genu e believers, by their

paying a ſtrict regard to rites and ceremonies,

and walking in the letter of the law blameleſs,

he boldly and fcripturally affirms, that it is by

faith

to.
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faith working by love, and not by our own righ

teouſneſs , that we are to be brought into the fa

vor of God . Every one,' faith the beloved dif

ciple, - that believeth, is born of God. As many

as received him, to them gave he power to be

come the ſons of God, even to them that believe

on his name. And this is the victory that over

cometh the world, even our faith . Yea , our

Lord himſelf declares, he that believeth in the

Son hath everlaſting life : and cometh not into

condemnation , but is pafled from death unto

life.' « But here let no man deceive his own ſoul.

It is diligently to be noted, the faith which bring

eth not forth repentance and love, and all good

works, is not that right living faith which is here

ſpoken of ; but a dead and deviliſh one. For

even the devils believe, that Chriſt was born of

a virgin, that he wrought all kind of miracles,

declaring himſelf very God : That for our fakes

he fuffered a moſt painful death, to redeem us

from death everlaſting : That he roſe again the

third day ; that he aſcended into heaven , and

. fitteth at the right hand of the Father, and at

the end of the world ſhall come again to judge

both the quick and the dead . Theſe articles of

our faith the devils believe, and ſo do they be

lieve all that is written in the Cld and New Tel.

taments. And yet for all this faith they be but

devils. They remain ſtill in their damnable

eftate,
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eſtate , iacking the very true chriſtian faith .”

Hom. Sal . Man .

P. 8. « Certainly a man muſt be perfect in

all theſe refpects, before he can be an altogether

chriſtian ; but how can it be implied from our

granting this, that there is any ſuch perſon ?"

Here again the Objector turns to his darling

theme of ſalvation by works, plainly intimating

by our own power , &c. &c. we are to love God

and our neighbour, and then we ſhall be altoge

ther chriſtians,Notconſidering the Scriptures

and the homilies of the church, which pofitively

affert we muſt firſt be converted to God , before

we can do any thing that can be eſſentially plea

fing to Almighty God . 6. But how can it be ime

plied from our granting this, that there is any

ſuch perſon .” It may not only be implied, but

alſo proved from almoſt every part of the word of

God, that there have been ſuch perſons as Abel,

Mofes, David, Daniel, Zechariah , and Eliza

beth, &c. And as our diſpenſation is not in a

declination to darkneſs, but rather life and im

mortality more fully coming to light by the

preaching of the goſpel, we may fafely conclude

there are ſuch perfons ſtill. To love the Lord

our God with all our ſtrength , with all our heart,

and with all our mind, and our neighbour as our.

felves, in the eſteem of Chriſt is the fum total of

religion. Now that there are certain perſons

who
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who do thus extenſively love God and their

neighbours, plainly appears from hence. It is the

command of God we ſhould do ſo . ,, If then the

matter is not poflible , and grace not ſufficient to

effect this great work , the command of Chrift

whom we eſteem as a benign and merciful Sa.

viour, would be more cruel than the bloodyman

date of a Nero, or Domitian .

Ibid .
" The Scriptures exhort us to love

God with all our heart and ſtrength, and to love

our neighbour as ourſelves ; but they no where

fay that anyman does, or can do either in pero

fection ; but in a number of places they ſay the

direct contrary."

Mr. W. according to the form of found words,

exhorts the believer to love Godwith all his heart

and mind, he does not mean we ſhould do this .

with Angelic ardour, or Adamic perfection , ac

cording to his primeval ſtate of innocence ; but as

St. Peter expreffes iti As he that hath called

you is holy, fo be ye holy in all manner of con

verſation .' According to this' Apoſtle then , pero

fection is another name for univerſal holineſs :

inward and outward righteoufneſs , holineſs of

life, ariſing from holineſs of heart. "Tis fome

thing ftrange, that one of the moſt bleſſed pal

fages relative to inward holineſs is introduced,

and an acknowlegement, that the Scriptures ex

hort us to this holineſs , and then in the moſt

peremptory
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t

peremptory manner to declare, that there is no

ſuch thing to be obtained . How converſant in

divinity ' muſt the Objector be , when he intro .

duces parts of Scripture to prove, there is no

; ſuch thing as that, inward holineſs, mentioned in

the above paſſage, that either relates to the innate

dépravity , occafioned by the original tranfgref

fion , or paffages that belong to the dark diſpen .

fation of the Mofaical inſtitution ?-His firſt refer

ence 2 Chron . vi. 36. • If they fin againſt thee

( for there is no man that finneth not) . Theſe

words are a part of a folemn prayer offered by

Solomon at the dedication of the temple. Now

there can be nothing taken from theſe words to

ferve the Objector's purpoſe on any account. For

firſt, the meaning of the words plainly appears to

be ,—There is no man that hath not finned . This

fully appears from v . 38. If they return to thee

with all their heart and ſoul, then hear thou from

the Heavens, even from thy dwelling place, and

forgive the people which have finned againſt thee .

When they returned to God with all their heart

and foul, didthey continue in their habits of evil

as uſual ? Moreover the darkneſs of the diſpen

fation was fuch , that many things were allowable

then , and continued to be fo, until the bringing

in of a more fpiritual commandment, under the

"New Teſtament difpenfation. 2d reference,

Pfal. ciü . 14... For beknoweth our frame : He

rememberetla
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remembereth we are duft .? What a maſterly ſtroke

to prove , that it is not poflible to love God with

all our heart ?--That there can be no ſuch thing

as to be perfect, in our degree, as our Father

which is inHeaven is perfect ? - Another reference

is Prov. xx . 9. " Who can ſay I have made my

heart clean , I am pure from my ſin .' The Ob

jector ſeems to incline to this preſumption in a

very conſiderable manner , who denies the doc-.

trine of ſalvation by aith , who declares con

cerning an almoſt chriſtian , that “ repentance

ſeems not to be neceſſary for any bad action com

mitted , for any good one omitted, or for any re

miffneſs whatſoever in the performance of duty.'.

If the Objector will take the pains to open his

Bible, I will point him to the perſon , who by

faith in Jeſus Chriſt, has obtained a clean heart,

and in an evangelic ſenſe, is made pure from his

ſin . Vid. Pfal. xv. from the beginning to the

end .

Ibid .' Ecclef. vii. 20. “ For there is not a juſt

man upon earth that doeth good, and finneth

not . ' Obſerve, this was the dark diſpenſation:

but now it is ſaid, whofoever is born of God ,

committeth not fin ; he that is begotten of God

keepeth himſelf, and that wicked one toucheth

him not. But not to take advantage of this, I

am of opinion we can prove, that the juſt perſon

ſpoken of by Solomon, was rather a morally ho.

neſt
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neſt man , than one that delighted in the law of

God , after the inner man , according to his dil

penſation. Job lived under this diſpenſation ,

and yet in the eſteem of God, he was a perfect

and an upright man , one that feared God, and

eſchewed evil. He was not only a juft man, mo

rally honeſt, as many of the Scribes and Phariſees

were, but he believed in Jeſus, and knew by di

vine affurance his Redeemer lived . Thus we

are told after all his unprecedented trials, In all

this Job ſinned not, nor charged God fooliſhly :

Job i . 22 .

:. Ibid . Matt . xix . 17. • And he ſaid unto him ,

Why calleft thou me good ? there is none good

but one, that is God :' - What abfurdities will

men run into to defend an untenable point !

What has the above quoted paſſage to do with

the doctrine before us ? The meaning of the paſo

fage is, there is none good, ſupremely, original .

ly, eſſentially, but God : But does this imply

there are none good in their degree by grace

thro' faith ? Do we not read of a good man bring .

ing forth good things from the good treaſure of

his heart ? Is it not ſaid of Barnabas, that he was

a good man , and full of the Holy Ghoſt, and of

faith ? For ſcarcely for a righteous man will one

die, yet peradventure for a good man ſomewould

even dare - to die :

D Ibid ,
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Ibid . Rom . iii . 23. • For all have finned

and come ſhort of the glory of God .'

Tell it not in Gath , nor publiſh it in Aſkelon !;

A paſſage uſed by the Apoſtle, to prove our.

univerſal depravity, and the neceſſity of flying to

God for mercy, to be produced as a proof that

there is no ſuch thing as to love God with all

our hearts, and to walk , in his commandments

blameleſs !

I dhall now mention a great variety of paf

lages, from which it is very clear that it is our

undoubted privilege by the grace of God ,

( in a goſpel fenſe) to love the Lord with all our

heart, and our neighbour as ourſelves. Gen. vir

9. Ibid . xvii. 1. Job viii . 20. Pſal. xxxvii. 37.

Matt . v. 48. Ibid . xix. 21. John xvii. 23. 1 Cor .

ii. 6.2 Cor. xiii. 11. Eph . iv. 13. Heb. xiii. 28.

James iïi . 2. John iv. 18 .

Ibid . - There may be perfect knowledge of

ſome things, but perfect faith ,or belief, is an

improper expreflion ."

Of what things may there be perfect knowlege

on this fide the grave ? Upon what object in

Heaven, or Earth , can we turn our acuteft en

quiry, and not diſcover the incompetency , blind

neſs, and vanity of the human underſtanding ?

In thought, in will, in motion , in a ray of light,

and a grain of fand, the moſt philoſophiç mind is

abforbed in unfathomable depth . The philofo

phic
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phic miniſters of the day take peculiar pains to

exalt the powers and abilities of man, and by the

moft untired efforts to overthrow the fyftem of

revelation . With regard to knowlege it is firſt,

Natural. Rom. i. 21. Becauſe that wlien they

knew God, they glorified him not as God, nei

ther were thankful ; but became vain in their

imaginations, and their fooliſh heart was dark

ened ; profefling themſelves to be wiſe, they be

eame fools .--- Behold in the opinion of Almighty

God, a picture of perfect knowledge !-- ſecond ,

Artificial. Exod . xxxv . 31. And he hath filled

him (Bezaleel) with the fpirit of God in wiſdoni,

in underſtanding, and in knowlege, and in all

manner ofworkmanthip , -- third,Legal Rom. ii.

20. Therefore by the deeds of the law there

fhall no flesh be juſtified in his fight: for by the

law is the knowlege of fin . In this ſenſe of the

word there is a perfection in knowlege, ſo far as

it goes. For every perfect gift conreth from

God : but the grace whereby we ſee the ſpiri

tual nature of the conimandment, comes from

God alone, therefore , this knowlege in this part

of the proceſs of the work of ſalvation , is perfect

knowlege , fourth , Evangelical. 2 Cor. ii. 14.

Now , thanks be unto God , which always cauſ

eth us to triumph in Chrift, and maketh manifeft

the favor of his knowlege by us in every place.

In this fenfe of the word inore fully than in the

D 2 .
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laſt mentioned , is knowlege perfect. Thus, I

acknowlege the propriety oftheexpreffion, know

lege being perfect in every ſenſe, as it appears to

be ile inmediate gift of God , from its carlieſt

operation, until it comes to the fulleſt meaſure

of the knowlege of falvation , and the fanćtifica

tion of all our nature . But in the ſenſe that the

Objector underítands it , I deny that there is any

ſuch thing as perfect knowlege. Vid. Rom. i . 21 .

" But perfect faith or belief is an improper ex

preſſion . " According to the method I have ex

plained knowlege, I prove there is perfect faith .

Not only faith in the moſt fanctified believer is

perfect faith , but in its firſt proceſs on the heart

of the weakeſt believer it is perfect : for faith is

the gift of God, and every gift of God is per

Hect. Faith is mentioned among the fruits of the

ſpirit, Gal. v. Now can we ſuppoſe an imper.

fect work to be performed by the great author of

harmony and order ? Seeſt thou how faith

wrought with his works ? and by works was faith

made perfect, James ii . 22.

P. 9 . " When he deſcribes more particularly

the faith which is to conſtitute man an altogether

chriſlian, he in the ſame mannenas before af

fumes in his premiſes what ought to be the con

clufion . Whoever, fays he, has this faith , which

purifies the heart - from all unrighteouſneſs, from

all filthineſs of fleſh and ſpirit. But the Apoſtles

predicate
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predicate of no man that he is purified from all

unrighteouſneſs, from all filthinefs of flcth and

fpirit : They only exhort us to this purification . "

If the doctrine of ſalvation by works, was the

doctrine of the goſpel, the Objector's ideas of

premiſes and concluſions would be tolerably or

thodox.-- But as this is not the do&rine of the

Scripture, I take upon'me moſt poſitively to de.

clare, the frupoſition to be both illogical , and

inorthodox . The Church of England ſays, The

only inſtrument of ſalvation ( whereof juſtifica

tion is one branch ) is faith : that is , a ſure truſt

and confidence, that God both hath and will for .

give our ſins, that he hath accepted us again into

his favor, for the merits of Chriſt's death and

paſſion. Şee Ser. Paffion .

From hence it appears, that Mr. W.'s pre

miſes and concluſions are perfectly right, if the

goſpel be true, and if the doctrines of the refor

mation will ſtand the teſt- which declare, all

works done before juſtification , and the inſpira

tion of the ſpirit are unacceptable , (and for what

reaſon 2) becauſe they proceed not from a lively

faith .

« But the Apoſtles predicate of 'no man that

he is purified from all unrighteouſneſs, from all

filthineſs of fleſh and ſpirit, they only exhort us

to this purification .” ' Tis poſſible the Objector

hadD 3
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had his friend Horace before him, when he pen

ned this fentence :

« Naturam expellas furcâ, tamen uſque recurret ,

Et mala perrumpet furtim faſtidia victrix ."

Hor. Epiſt. Lib. 1 .

How childiſh it is to tell us we are exhorted to

purification, and then to inform us , there is no

ſuch thing to be obtained . The Objector is ex.

actly of the ſame ſentiments with Virgil ; both

perfectly agree there muſt be a place of purga

tion , after we leave this life. , God has declared ,

that without holineſs of heart we ſhall not ſee

his face; but if we are not cleanſed from all un

righteouſneſs here, we muſt conſequently be

cleanſed in another world , before we can enter

into glory.

“ Quin et ſupremo cum lumine vita reliquit;

Non tamen omne malum miſeris, nec funditus

omnes

Corporeæ excedunt peſtes ; penituſque neceſſe eſt

Multa diu concreta modis inolefcere miris .

Ergo exercentur pænis, veterumque malorum

Supplicia expendunt. Aliæ panduntur inanes

Suſpenſæ ad ventos : alüs fub gurgite vaſto

Infectum eluitur ſcelus, aut exuritur igni .

Vir. Æm. L. 6. L. 735.

The
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The Apoſtle in the 6th of it Corinthians,

draws up a dreadful catalogue of fins and trans

greffions of the law , and then fays, Such were

ſome of you : but ye are waſhed , but ye are

fanctified , but ye are juſtified in the name of the

Lord Jeſus, and by the Spirit of our God .' If

we confeſs our fins, he is faithful and juſt to

forgive us our fins, and to cleanſe us from all

unrighteouſneſs.' : 1 John i .1 John i . 9. " Then will i

ſprinkle clean water upon you, and ye thall be

clean ; from all your filthineſs and from all your

idols will I cleanſe you. Ezek. xxxvi.

P.12. “ If a man may be permitted upon

any occaſion to deal out judgments , they ſhould

be directed againſt the perpetrators of known

wickednefs, and againſt ſuch as are poſitively con

demned in the word of God . Does Mr. W.

obſerve thoſe ſelf-evident rules ? So far from it,

that he ſuppoſes the condemned chriſtian free

from every thing we call vice, and he does not

attempt to ſhew that ſuch a perſon is even m ? n .

tioned in the word of God. But though this

point required the cleareſt proof, if ever any thing

did, yet he contents himſelf with this fimple

affertion."

Mr. W. looked upon himſelf as not only per

mitted ; but à neceffity was lai ! upon him to

preach the goſpel as it is in Jelius , and not in the

faſhionable effeminacy of the preſent times . He

therefore
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therefore took up the ſword of the Spirit, with its

two edges, to convince (under God) the auda.

ciouſly impure, and to cut in ſunder the vain ſo .

phiſtry of wretched formaliſts , and mere phari

ſees. Did not our Lord deal out his threatenings

more againſt the pretended chriſtians of his day,

the Scribes and Phariſees, than againſt open fin .

ners ? Theſe Phariſees like certain perſons now

a -days, had ſubſtituted human traditions in the

room of God's word , affected to make a great

fhow of religion in outward things ; but were

proud, covetous, unjuſt, ſuperſtitious. After all

their morality, and being almoſt chriflians, againſt

whom does he deal out his judgments more fre

quently ? Matth . xxiii. 26. Luke xxiii. 13 .

Was the man that concealed his talent a perpe

trator of open and known wickedneſs ? Was the

perſon who came to the feaſt, to whom it was

faid , Friend, how cameſt thou hither, not hav ..

ing the wedding garment, a perpetrator of

known wickedneſs ?

Conſcious of theſe, and fuch like awful truths,

Mr. W. founded the trumpet of alarm . Many

moral ones believed the report, fled from their

ſelf-righteouſneſs, have taken ſhelter in the

wounds of Jeſus, and found him to be the Lord

their righteouſneſs. Jeſus has declared, that

publicans and harlots, the vileft of the people ,

(upon ſincere çontrition ,) laall enter into the

kingdom
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P. 13

kingdom of heaven before the proud, unmorti.

fied formalift.

“ As he does not tell us here what he

means by experience, we muſt therefore collect

it from his other writings. In them we read of

a two - fold experience, which has already been

deſcribed when we ſpoke of his peculiar doc

trines : firſt , a fupernatural conviction of the

wrath of God ; and next, a direct impreſſion

from the Holy Spirit, witneſſing to him his

pardon .”

The Objector tells us of a ſupernatural con

viction of the wrath of God , and does not in

form us what he means by it ; nor does he

bring in one argument to convince us there is no

fuch thing. In order to underſtand this import

ant doctrine aright, it behoves us to premiſe a

few things. The Scriptures inform us, that man

was originally formed in the image of the Lord ,

in righteoufneſs and true holineſs. But ſhort,

very ſhort, indeed, was his continuance in this

eſtate of innocence. According to the word of

the Lord, the moinent our firſt parents com

mitted fin , they died : For in the day that

thou eateſt thereof , thou ſhalt furely die,' Gen.

ji. 17. Now we are certain , that tho' animal

death is the confequence of the tranfgreſſion of

the Law , given to man in his innocence, that

it was not the death immediately following the

diſobedience
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diſobedience of the commandment ; but an ex

tinction of that holineſs and innocence , in which

he was originally created . Hence the writers

our Articles very pertinently explain it.

Original Sin ſtandeth not in the following of

Adam, (as the Pelagians do vainly talk ,) but it is

the fault and corruption of the nature of every.

man , that naturally, is engendered of the off

ſpring of Adam , whereby man is very far gone

from original righteouſneſs, and is of his own

nature inclined to evil, fo that the fleſh lufteth

always contrary to the ſpirit, and therefore in

every perſon born into this world it deferveth

God's wrath and damnation . Art. 9 .

This is the uniform doctrine of the word of

God , and though I could fill up pages with the

bare mentioning of textsy, in proof of the fame,

I ſhall content myſelf with a quotation from the

fecond part of Hom. Mif. of Man , to faew that

in the effimation of our Reformers, there is a

neceffity for that part of experience ; namely, a

conviction that every perſon in his natural eſtate

deferveth God's wrath , &c.

« Thus we have heard how evil we be of

ourfelves, how of ourſelves, and by ourſelves ,

we have no goodneſs, help , nor falvation , but

contrariwiſe, an , damnation , and death everlaſt ,

ing ; which , if we deeply weigh and confider ,

we fhall the better underſtand the great mercy

of
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of God, and how our falvation cometh only by

Chrift. For in ourſelves (as of ourſelves) we

find nothing whereby wemay be delivered from

this miferable captivity , into the which we were

caſt through the envy of the devil, by breaking

of God's commandmentin our firſt parent Adam.

We are all become unclean, but we are not able

to cleanfe ourſelves. We are by nature the chil

dren of God's wrath , but we are not able to make

ourſelves the children and inheritors of God's

glory. We are ſhieep that ran aſtray, butwe can

not of our own power come again to the ſheep

fold; fo great is our imperfe &tion and weakneſs .

In ourſelves, therefore , we may not glory , which

fof ourſelves) are nothing but ſinful . ”

Archbiſhop Cranmer, in a piece entitled,

"Neceffary Erudition for a Chriftian Man, obferves,

beſides many other evils that came by the fall of

man , the high power of men's reaſon and free

dom of will - were wounded and corrupted ; and

alt men thereby brought into fuch blindneſs and

infirmity, that they cannot eſchew fin , except

they be illuminated and made free by an efpecial

grace, that is to faj, by a fupernaturat help and

working of the Holy Ghoff. It is upon this ground

that the Apoſtles, Primitive Fathers, the Re

formers, and Mr. W. have infiked on the expe

rience of conviction , which I hope every reafona

ble manwill perceive from the above quotations,

cannot
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cannot be produced by our own power , and of .

confequence muſt be fupernatural.

After Thewing on what ground this doctrine is

eſtabliſhed , I ſhall endeavour to cait ſome light

upon this point , which the Objector and many

others ſtrive to explode.

A beautiful writer fys, “ Towards making

and forming a chriſtian , if fupernatural affiſtance

of the divine Spirit was neceſſary at the beginning

of the Goſpel, I do not ſee what ſhould render

it leſs neceſſary at any time ſince, nor why it may

not be expected now ." From hence it is, that

every goſpel miniſter declares, The condition of

man , after the fall of Adam, is ſuch , that he

cannot turn and prepare himſelf by his own na

tural ſtrength and good works to faith , and call

ing upon God . Art. 10. At the ſame time de

claring, that Jeſus Chriſt the Head of the Church

has ſent the Comforter to convince the world of

fin, righteouſneſs, and judgment. From whence

do ſuch convictions as theſe flow , when felt in

the heart, and confeffed with our lips ? - Wehave

followed too much the devices and defires of our

own hearts. We have offended againſt thy holy

laws. We have done thoſe things which we

ought not to have done ; And there is no health

in us. We acknowledge and bewail our manifold

fins and wickedneſs, which we from time to time

moft grievouſly have committed , by thought,

word
1
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word and deed, againſt thy divine Majeſty, pro

voking moſt juſtly thy wrath and indignation

againſt us . We do earneſtly repent, and are

heartily ſorry for theſe our miſdoings ; the re

membrance of them is grievous unto us ; the

burthen of them is intolerable.

- For when men feel in themſelves the heavy

burden of fin , fee damnation to be the reward

of it , and behold with the eyes of their mind the

horror of hell, they tremble, they quake, and

are inwardly touched with ſorrowfulneſs of heart

for their offences, and cannot but accuſe them.

ſelves, open this their grief unto Almighty God,

and call
upon

him for mercy. This being done

ſeriouſly, their mind is ſo occupied, partly with

forrow and heavineſs, partly with an earneſt de.

fire to be delivered from this danger of hell and

damnation , that all deſire of meat and drink is

laid apart, and loathſomeneſs of all worldly things

and pleaſures cometh in place, ſo that nothing

then liketh them . more than to weep, to lament,

to mourn, and both with words and behaviour

of body to ſhow themſelves weary of this life ."

1. P. Hom . Fas .

We are accounted righteous before God, only

for the merit of our Lord and Saviour Jeſus.

Chriſt by faith , and not for our own works or

deſervings. Wherefore, that we are juſtified by

EE faith
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faith only, is a moft wholeſome doctrine, and

very full of comfort. Art. 11 .

Works done before the grace of Chriſt, and

the infpiration of his Spirit, are not pleaſant to

God, foraſmuch as they' ſpring not of faith in

Jeſus Chriſt. Art . 13 .

For all the good works we can do, be imper

fect, and therefore not able to deſerve our juſtifi

cation : but our juſtification doth come freely by

the mere inercy of. God. I P. Hom. Sal . Man.

And after this wiſe to be juſtified only by this

true and lively faith in Chrilt, ſpeak all the old

and antient authors, both Greeks and Latins.

Of whom I will eſpecially rehearſe three, Hilary,

Bafil, and Ambroſe. Saint Hilary faith theſe

words plainly in one of his canons upon Mat.

thew , faith only juſtifieth. And Saint Balil, a

Greek author, writeth thus, This is a perfect

and whole rejoicing in God, when a man advanceth

not himſelf for his own righteouſneſs, but ac

knowledgeth himſelf to lack true juſtice and

righteouſneſs, and to be juſtified by the only

faith in Chriſt .' Saint Ambroſe faith , - This is

the ordinance of God, that they which believe in

Chriſt ſhould be ſaved without works, by faith

only, freely receiving remiffion of their fins

Conſider diligently theſe words, without works

by faith only,freelo we receive remiſſion of our

fins.

2

2
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fins. We read the ſame in Origen , Saint Chry

foftome, Saint Cyprian, Saint Auguſtine, Prof.

per, Oecumenicus, Proclus, Bernardus, An.

felme, & c. 2 P. Hom. Sal .

From what has been ſaid , I am of opinion ,

that every man who wiſhes to be ſaved will ſee ,

that the experience of conviction and ſaving

faith , are abſolutely requiſite to bring us fully

into the favor of God :

Ibid . " But if his doctrines were found or

fcriptural, he need not bave been reduced to

defend it by an argument, the bare mention of

which gives us juſt reaſon to ſuſpect him of fana

ticiſm. For experience has been the plea of every

fanatic in every age, both in the heathen and

chriſtian world, and hypocrites have equally pre

tended to it. "

Mr.W.'s doctrine is both found and ſcriptural ;

nor is he reduced to experience alone to defend

the fame. Whoſoever will candidly and impar

tially, read' his numerous works, will find the

moſt fatisfactory proofs for all he ſays : but at

the ſame time it is moſt aſſuredly certain, that no

man can properly defend the doctrines of the Bi

ble, (with regard to the benefits there declared

to be the privilege of believing fouls,) but he

tliat liath obtained experinental religion . The

outward teſtimony of the truth of the Goſpel

is certainly a very ſtrong one ; but yet it is found
inſufficientE ?
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inſufficient without the inward teſtimony. The

beſt underſtandings have remained unconvinced

by the outward teſtimony ; while the meaneſt

have been fully perfuaded by the co-operation of

the inward -- the divine irradiation of the Holy

Ghoſt ſhining upon and giving luſtre to the letter

of revelation . " The bare mention of which

gives us juſt reaſon to ſuſpect him of fanaticiſm . ”

How eaſy it is to call out fanaticiſm , aſſumption ,

without proof, &c . &c . Having obtained mercy

from God, and having had his eyes opened to

behold the wonders of God's law ; Mr. W. like

Paul of old , deſired moſt affectionately to per

fuade his countrymen, to be reconciled to the

Lord .

“ By him, the violated law ſpeaks out

Its thunders , and by him, in ftrains as ſweet

As angels uſe, the Goſpel whiſpers peace ,

He ftabliſhes the ſtrong, reſtores the weak ,

Reclaims the wanderer, binds the broken heart,

And arm’d himſelf in panoply complete

Of heavenly temper, furniſhes with arms

Bright as his own , and trains , by ev'ry rule

Of holy diſcipline, to glorious war,

The facramental hoſt of God's elect."

Dr. Lucas, (that celebrated author,) fays,

" Though every honeſt man be not able to dif

cover all the arguments on which his creed ſtands,

he
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he yet may diſcover enough ; and what is more ,

he may have an inward, vital , ſenſible proof of

them ; he may feel the power , the charms of

holineſs, experience its congruity and lovelineſs to

the human ſoul, ſo as that he ſhall have no doubts

or ſcruples. But befides this , there is a voice

within, a divine Teacher and Inſtructor . "

Ibid . “ For experience has been the plea of

every fanatic in every age.”

Now, fuppofe hypocrites have pretended to

this, and harm been done by diſorderly fanatics

in ſeveral ages of the church , by abuſing a good

doétrine. Is this any reaſon , why we ſhould

abandon the form of ſound words ? " Bad mo

ney, indeed, is frequently put into our hands ;

but is it neceffery, on this account, to obſtruct

the free courſe of that which is intrinſically good ?”

Mr. W : was a great enemy to enthuſiaſm and

fanaticiſm . He even took peculiar care to guard

his doctrines againſt ſuch dangerous extremes.

Wherever he found any appearance of the kind ,

he laboured with unceaſing pains to have the evil

removed. He particularly adopted Dr. Young's

fentiment :

" Wrong not the chriſtian , think not reaſon

yours ,

Tis Reaſon our great Maſter holds ſo dear..

' Tis Reaſon's injur's rights his wrath refents ;

E 3 ? Tis



( 42 )

'Tis Reaſon's voice obey'd , his glories crown ;

To give loſt Reaſon life, he pour'd his own.

Believe and ſhew the reaſon of a man ;

Believe and taſte the pleaſures of a God . "

« For the operations of the Holy Spirit upon

the hearts of believers , are to be diſtinguiſhed

from the effects of enthuſiaſm in the imagination

of viſionaries, juſt as readily as we diſtinguiſh

health from fickneſs, wiſdom from folly , and

truth from falſehood . "

Ibid . " There was no innovation attempted

which had not its inſpired projectors and inſpired

advocates . The numerous ſects which diſgraced

the reformed religion about a century ago , pre

tended that they had the witneſs of the Spirit for

their contradictory fancies."

Many of the men referred to, of the laſt

century, were fome of the greateſt that England

ever produced ; and yet under what colour does

the Objector repreſent them ? I cannot ſet the

matter in a clearer light, than in the words of a

late fenfible writer. 66 As theſe doctrines were

the principles and language of the diffenters, and

others, who followed the ſtandard of the parlia

ment againſt King Charles the firſt, though they

were not the particular movers of the war, nor

'could contract any juſt blame from the unhappy

iſſue of that war ; yet, at the reſtoration of King

Charlez
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Charles the ſecond, the reſentment which took

place againſt diffenters rap high, and I appre

hend, led the church-clergy not only to be angry

with the men, but to forſake their principles too,

though right, and innocent in themſelves, and

afore-tíme held in common among all proteſt

ants. Every thing, ( ſays this Author ,) befides

morality, began from that time, by the church

clergy, to be branded with the odious term of

enthuſiaſm and hypocrify ."

Ibid . But he has often ſaid , that the falfe

pretenſions to experience of ſome perſons, is no

argument againſt other perſons having real expe

rience . It is probable, that the generality of his

readers will look upon this ſophiſtry as equal to

demonſtration , becauſe we cannot deny the pro

poſition."

Having ſelected ſuch reſpectable authority to

ward the proof of experimental religion ; it pro

bably may appear, that Mr. Wi's argument is

not fophiſtry, but folid fenſe and ſound divinity.

' Tis very certain , that the falſe pretenfions of

fome is no argument againſt it , no more than

a man who has no palate, and conſequently

cannot-taſte ,) is an argument that all men are in

the ſame condition .

Ibid . “ It is not by this ſort of reaſoning that

Mr. W. will convince us of the reality of his

experience ,

תו
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experience : but he muſt prove by miracles, that

he is commiſſioned , and that he has received re

velations from him . "

The Objector does not conſider that there is a

poſſibility of working miracles, and yet be void

of a true chriſtian faith. Deut. xiii . 1 , 2 , 3. To

be inquiſitive after miracles, was the plan of the

Phariſees of old . Maſter, we would ſee a ſign ,

Matt. xii . 38. Then ſaid Jeſus unto them,

Except ye fee figns and wonders, ye will not be

lieve . John iv . 48. We are certain that the moſt

of thoſe , after all the signs and wonders they fawy

did not believe in Jeſus Chriſt. But as this is an

argument of great weight with infidels, and mo-.

dern teachers in general, I ſhall anſwer it more

fully by an extract from one of the moſt eminent

divines that even this or any other country pro

duced.

" ift. There is no mention made of the mi

racles of Andronicus, Junia, and Barnabas, who

were real Apoſtles : nor are miracles attributed to

Titus or Timothy, though they were the un.

doubted fucceffors of the Apoſtles. Some mira

culous gifts werecommon in the church of Co

rinth , even among thoſe who were neither Apolo

tles nor Evangeliſts: and theſe gifts were ſo far

from being effential to Apoftolic zeal , that many

unworthy brethren , many falſe Apoſtles, as well

as the traitor Judas, were endued with them .

2d . If
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2d . If any of thoſe paſtors, who make a pro

feſſion of following St. Paul, are obſerved to pub

liſh another goſpel, or to depart from the order

eſtabliſhed by the Apoſtles, the world has then

reaſon to require miracles at their hand , as a de

monſtration that their doctrines are divine , and

that their recent cuſtoms are preferable to thoſe

which were formerly adopted in the church of

Chriſt. But if they fimply proclaim that glo .

rious goſpel, which has been already confirmed

by a thouſand miracles, and are obſerved to adopt

no other method than that of the Apoſtles ; it is

abfurd in the higheſt degree, to infift upon mi

racles as the only ſufficient evidences of their

miffion .

3d. No fufficient reaſon can be given, why

the humble imitators of St. Paul ſhould be re.

quired to evidence their ſpiritual 'miffion by ex

traordinary actions. On the one hand they do

but fimply declare thofe religious truths, of which

they have had the moſt convincing experience ;

and on the other , they earneſtly folicit the wicked

to become partakers of the ſame invaluable bleſ

fing. Now the certainty of ſuch declaration,

and the fincerity of ſuch invitation , may be fo

lidly eſtabliſhed on two kinds of proof : firſt,

upon theſe proofs which ſupport the goſpel in

general: and ſecondly , upon the holy con

* duct
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duct of thofe, who bear this teſtimony and repeat:

theſe invitations.

4th . External miracles, which effect no change

in the heart, nor reſcue the foul from a ſtate of

ſpiritual blindneſs and death ; miracles, which

ſerve only to repair the organs of a body, that

muſt ſhortly be conſigned to the grave ; miracles

which tend merely to modify,matter, ſuch as

cauſing green trees to , wither, withered trees to

ſpring, and water to gull out of the flinty rock :

miracles of this nature are far leſs important than

thoſe which cauſe the thorns of vice to wither,

the feeds of grace to ſpring, and ſtreams of fa

cred confolation to flow through thoſe very hearts ,

which were formerly barren as a defert, and hard

as the rock , that Moſes fmote . ”

« Before he thus proves the conſiſtence of his:

doctrine, and confirms it by miracles, it would

betray the moſt contemptible weakneſs to em

brace his opinions for the ſake of any affertion of

cxperience, eſpecially as thoſe opinions ſeem di

rectly calculated to drive us into deſpair and mad

neſs ; and according to which, viewed even with

the eyes of a Methodiſt, we muſt paſs fentence of

condemnation on ten thouſand of our fellow crea

tures , for one we acquit ; but viewed in their

true light, we muſt fend the whole race of man-:

kind to perdition ."

Mr.
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Mr. W's opinions are very far from being cal .

culated to drive men into deſpair and madneſs.

If properly underſtood , they will have the op

pofite effect ; for they will ſave men from thoſe

things that would create deſpair, and after lead

ing them through the ſorrow of repentance, bring

them to the enjoyinent of conſtant peace and hap

pineſs. Treaſures unknown to the open fin

ner, Bleſſings to which the Phariſee and forma

liſt with all their natural religion are perfect

ſtrangers. Methodiſts do not wiſh to paſs fen

tence upon any man, farther than is allowable by

the word of God .' They from thence conclude,

that wide is the gate, and broad the way that

leadeth to hell, and many there be that go in

thereat : and ſtrait is the gate, and narrow the

way that leadeth to Heaven , and few there be

that find it.

P. 18 . " Yet it is paft our comprehenſion ,

how a Methodiſt can have two witneſſes for his

fancied experience. He thinks he enjoys a de

monſtrable ſight of God, and the things of God

by infallible ſenſes. Therefore his own know

lege is abſolute, and it would be as abſurd to ſay,

that the ſpirit witneſſes to him the certainty of

what he knows by intuition , as that I ſhould fay ,

that the perſon ſtanding by me witneſſes to me,

that I ſee the book lying before my eyes."

What
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What a melancholy reflection it muſt be to

every ſenſible and pious' man to find the partiſans

of infidelity increaſing every day, and ſeveral of

the clergy foremoſt in the ranks. If the Bible be

true, there are two witneffes in the breaſt of every

believer , as touching his experience of juſtifica

tion , St. John fays , if our heart. condemn us

not, then have we confidence towards the Lord.

This is the teſtimony of our conſcience , that in

fimplicity, &c . This is one witneſs. But ye

have not received the ſpirit of bondage again to

fear, but the ſpirit of adoption, crying Abba , Fa

ther . The ſpirit itſelf beareth witneſs with our

fpirits that we are the children of God. Are

theſe two witneſſes the ſelf-famething ? « He

thinks he enjoys a demonſtrative fight of God ,

and the things of God by infallible ſenſes." He

has no ſuch thoughts , but he knows, as St. Paul

fays, that him hath he quickened who was dead

i in treſpaffes and fins, Eph. ii . 1 . And he that

was once in darkneſs, is now light in the Lord .

The Objector ſeems to have ſmall conceptions of

the immortal foul,mits original state of excel

lence , its preſent ſtate of depravity , -- of its be .

ing dead in treſpaſſes and lins,-aſleep , having

eyes, and ſeeing not, underſtanding, and know

ing not. When the ſoul is brought out of this

priſon of iniquity , its powers are quickened, rea

fon
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ſon reaffumes its empire, the light of the Lord

fhines around, and they anſwer the end for which

they were made. The eyes of their underſtandings

being now opened, they know what is the hope

of their calling, and what the riches of the glory

of the inheritance of the Saints. Eph. i. 18 .

' Tis by ſuch ways as theſe, the believer ſees the

Lord. Bleſſed are the pure in heart, for they

ſhall ſee God . Matt. v .

Ibid . " It is certainly incumbent on every

Methodiſt, who thinks he has experience, to

confider what ground of aflurance he has for it,

more than a confeſſed enthuſiaſt may have.”

The Methodiſts'tolerably well underſtand the

difference between experimental religion , and en

thuſiaſm . I can aflure the Objector in this ſenſe

of the word, they are of opinion ,

« Eft modus in rebus ; funt certi denique fines,

Quos ultra citraque negant confiftere rectum ."

Conſequently , there is reproof, exhortation,

rebuking with all long -ſuffering and patience,

and deep examination whether they be in the

faith . Some of them are penitents labouring un

der conviction , there are exhorted to believe on

the Lord Jeſus Chriſt, and they ſhall be ſaved :

Some of them have obtained mercy from God,

being freely juſtified . Theſe are exhorted to

leave the firſt principles of the doctrine of Jeſus,

F
and
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and to go on to perfection . The quinteſſence of

enthuſiaſm is to expect an end , without uſing the

means, living in fin , effeminacy, neglect of

duty, getting a little morality , and then expecting

from this to obtain that reward, which will only

be adminiſtered unto them , who ſhall be made

holy thro' faith in Jeſus Chrift. : The Methodiſt

teachers are well aware of what enthuſiaſm is, and

therefore take particular pains to open the doc

trines of revelation in a plain , ſimple manner ,

and both by example, as well as by precept, con

vince the people there is real experimental religion

to be obtained now , as well as in former days.

They would look upon themſelves as enthuſiaſts,

if they acted as certain perſons do, if they ſup

poſed that immortal fouls , dead in treſpafles and

fins, would be awakened by a dry lecture of a

few minutes in which ( I ſpeak with conſcience)

there is not ſo much divinity, as in many of the

writings ofthe heathen philoſophers.

" The things that mount the roſtrum with a ſkip,

And then ſkip down again ; pronounce a text ,

Cry hem ; and reading what theynever wrote,

Juſt fifteen minutes huddle up the work,

And with a well- bred whifper cloſe the ſcene!"

P. 19 . " If Methodiſts ſhould declineall rea

ſoning and inference , and ſhould boldly declare

that
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that they are conſcious of their experience ; the

enthuſiaſt is equally confident, advances his claim

with the ſame appearance of truth, and is with

the fame difficulty refuted .” .

The Methodiſts have never declined fair rea

ſoning and inference linee their earlieſt exiſtence

as a body, bat have ever been ready to give a

reaſon of the hope that is within them , to all

who would- impartiaHy- enquire. - The writers of

Mr: Wi's life fay, “ Many of thoſe who wrote

againſt Mr. W. were far from being reſpectable :

and ſome of them were deſtitute , either of abi

lity or information .” Soine of his friends have

regretted , that he would condeſcend to beſtow

an anſweron them; BiH though theſe writers -

knew neither the man they vilified , nor the ſub

ject they treated , yet they generally made a fierce

attack ; however clumſy; on ſome part of what

heeſteemed the truth of God To this they

were indebted for an anſwer. And many who

never ſaw the publications of theſe gentlemen,

bave been edified by his replies ; the truth ap

pearing to them in a ftill ſtronger light than ever

before .

From hence it appears, fo far from declining

reaſoning and inference , Mr: W. has profuſely

proved that his doctrine was a doctrine of found

words, and truly agreeable to the canon of holy

F 2 Scripture.
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Scripture. The Objector endeavours with ſome

cunning, to involve the genuine experience of

Chriſtians with the over -heated imaginations of

viſionaries and fanatics. Such reaſoning may paſs

for ſterling fenfe with fome, but men of piety

and underſtanding will eaſily perceive the weak

neſs : and after all the pains to tinſel over he

matter , will conclude there is experimental re

ligion , ſo ſure as there is a God in Heaven .

Says Dr. Watts, “ Be convinced then that chrif.

tianity has a more noble inward witneſs belong

ing to it, than is derived from ink and paper ,

from preciſe letters and ſyllables. And though

God in his great wiſdom and goodneſs, ſaw it

neceſſary that the New Teſtament ſhould be

written , to preſerve thefe holy doctrines uncor .

rupted through all ages, and though he has been

pleaſed to make it the invariable and authentic

rule of our faith and practice, and made it a glo

rious inftrument of inſtructing minifters, and

leading men to falvation in all theſe latter times ;

yet chriſtianity has a ſecret witneſs in the hearts

of believers, that does not depend on their know

ledge and proof of the authority of the Scrip

tures."

The Scriptures when examined do moft
pos

fitively declare , that upon ſincere repentance we

ſhall receive the remiffion of our ſins. He that

believeth
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P. 22 .

believeth ſhall be ſaved . He that ſoweth in tears

ſhall reap in joy . Faith and faith only is the in.

ſtrument of receiving this bleſſing. When God

forgives, he gives the knowlege of it. He ſends his

holy ſpirit to bear witneſs that we are the children

of God. When under the curſe of the law,

ſenſible the wrath of God hangs over us , faith

wrought in the penitent by the Holy Ghoſt, ap .

plying the blood of the Lord Jeſus Chriſt, is the

means whereby he perceives himſelf in the favour

of God .

« I have now ſhewn that a claim to

ſpiritual experience , is a very ſuſpicious argu

ment ,--that it has done incredible miſchief,

that it can have no authority unleſs ſupported by

miracles ,-- that even miracles will not ſupport it,

if it be contrary to Scripture ,—that Mr. W.'s

claim is not ſupported by miracles ,—and that it

is produced to prove a doctrine not to be recon

ciled with God's attributes . If all this be true,

and it is not eaſy to imagine how any part of it

can be controverted , then not only is the cha

racter and diſtinguiſhing properties of the almoſ

chriſtian built on the moſt viſionary grounds , but

farther, Mr. W.'s whole ſyſtein falls to nothing ;

for experience is the means by which he endea

vours to eſtabliſh his doctrine, and it is alſo the

very doctrine to be eſtablished . ”

F 3
The
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The Objector in his reaſoning againſt experi

mental religion , has given no proof whatever to

fatisfy any man of ſenſe . The whole force of

his argument depends altogether on his bare affer

tion . He has produced no author of conſequence,

or without conſequence, to prove his affertions.

-I lave fully demonſtrated from the word of

God, and authors of the firſt note in divinity,

( the , moſt of them of the eftabliſhed church, )

that there is ſuch a bleſſing to be obtained as ex

perimental religion ,—Conviction for fin ,-a ſenſe

of the wrath of God, through his ſupernatural

grace or aid, Converſion , juſtification by faith

alone, by which we are made pártakers of the

divine nature , and inheritors of thoſe graces,

the fruits of the Spirit , whom Chrift fendeth us

as an Holy Comforter, to be with his own chila ,

dren to the end of the world . I have alſo proved

from undeniable authority , that not preaching

experimental religion has done infinite miſchief ;

and that the Objector's plan of preaching ſcarcely

arrives at the zenith of heathen morality. That

miracles are not requiſite at preſent to prove the

revelation we acknowledge. That, properly

ſpeaking, the greateſt miracles have been wrought

in our days by inſiſting on experimental religion.

The dead in treſpaffes have been brought to life,

the openly impure have been reformed , the thorns

of
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of vice have been eradicated , the flowers of di .

vine grace have been planted in their place.

Mr. W. during his miniſtry, was witneſs to

thouſands of fuch miracles, and theſe are mira

cles of the moſt fubitantial nature. Mr. W.'s.

doctrine is well calculated to do juftice to God

Almighty's attributes ; and there is no other way,

whereby the Almighty's attributes can be recon .

ciled, and the finner ſaved , than by ſubmitting to

the goſpel plan , repentance towards God, and

faith in our Lord Jeſus Chriſt. 'Tis the time

pleafing Doctors of the day, who preach a doc

trine altogether irreconcileable with the attributes

of God, who repreſent the Almighty as if tak

ing no cognizance of his creatures, and that he is

too benevolent under this merciful difpenfation ,

to condemn any one whatſoever . To fuch be.

long theſe remarkable words :

66 What mean ye

That ſet at nought Heav'n's jarring attributes,

And with one excellence another wound ,

Main Heav'n's perfections, break her equal beam ,

Make mercy triumph over God himſelf,

Undeify'd by your opprobrious praiſe,

A God all mercy is a God unjuſt ?"

I have fully proved that Mr. W.'s doctrine of

the almolt and altogether chriftian , are perfectly

agreeable
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agreeable to the holy ſcriptures. This doctrine is

ſo unequivocally taught in the Homilies, that I

am ſurpriſed that any man that ever read them,

would ever after gainſay the truth . I am poſi

tively ſure, tlaat in many places, they ſpeak

ſtronger ( if poffible ) of conviction and conver

fion , -- the lengths a man may go, and not have

ſaving faith , than ever Mr. W. did .

I ſhall take an extract from one of theHomiliesy

to convince the Objector that in the opinion of

the Reformers he cannot be an orthodox chriſtian

by denying the doctrines he has written againſt.

“ Holy Scripture teacheth us , this ( faith by the

operation of God's Spirit) is the ſtrong rock and

foundation of the chriſtian religion ; this doctrine

all old and antient authors of Chriſt's church do

approve , this doctrine advanceth and fetteth forth

the true glory of Chriſt, and beateth down the

vain glory of man ; this whoſoever denieth , is not

to be accounted for a chriſtian man, nor for a

fetter forth of Chriſt's glory , but for an adverſary

to Chriſt and his goſpel, and for a fetter forth of

men's vain glory.” 2 P. Hom. Sal . Man .

P. 23. “ Nothing of any conſequence re

mains now to be conſidered , but his quotations

from the Homilies, and thoſe texts of Scripture

which he produces, as implying the faith of the

altogether chriſtian . This faith is the direct

knowledge

0

f
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knowledge of ſalvation, which includes in it the

perfection of all religion. If none of his quota

tions prove the neceſſity of ſuch a ſurpriſing faith ,

and if no other quotation can poſſibly do ſo, then

it muſt appear that he has fallen into a moſt un

happy miſtake, in condemning thoſe who are not

condemned in the word of God . ”

The Objector enters the field as a champion

for the injured Homilies : he ftrives to make us

believe that Mr. W. quoted and applied them in

a ſenſe the writers of them did not intend ; whild

it is evident that it is he himſelf that is guilty in

this point. In quoting a paffage beautifully de.

fcriptive of faith , the Objector fays, “ The writer

of the Homily appears to deſcribe rather an effect

of a genuine faith which worketh by love, than

faith itſelf.” Whereas the writer of the Homily

ſays, “ The right and true chriſtian faith is, &c.

& c .” After quoting another piece of an Homily,

he fays , " Though theſe definitions of faith are

rather confuſed , yet confider if it be poſſible to

reconcile them with Mr. W.'s account of it.” .

Is not this a moſt faithful ſon of the church ? Is

this the man that cries out againſt Mr. W. for

applying them in a ſenſe he ſhould not ? No won

der Mr. W. was eſteemed inorthodox, when our

Reformers of bleſſed memory, are accuſed of

being confuſed in their deſcription of one of the

moſt important and neceſſary points of divinity.

P. 27 .
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P. 27. " In many places they ſpeak of the

inſpiration of the Spirit, and his working in our :

hearts ; yet nothing can be more plain than that

they allude to the fruits of the Spirit : Such as

his quickening the minds of men , - ſtirring up

godly motions in their hearts; -- giving patience

and joyfulneſs,-infpiring peace , &c . &c . By '

fuch fruits we may believe that we are inſpired

by God's holy Spirit. But the Homilies ſpeak

not a word about a direct perception of the Spi.

rit , of our diftinguiſhing between himſelf and

the good difpofitions which we attribute to his in. '

fluence, of a witneſs from him pointedly declar-

ing unto us our ſalvation . And it muſt certainly *

be admitted , that they no " where ſay that any

knowledge of this kind is faith , which is effential

to ſalvation."

I much doubt whether the Objector ever read

the Homilies before the time he examined them

to find out ſomething to prove Mr. W. an he.

retic. The paſſages are ſo numerous that are dia-

metrically oppofite to what he has advanced , that

I ſcarcely know what part to turn to firſt, to con.

fute what he has ſaid .

“ And in reading God's word, he moſt profit

eth not always, that is moſt ready in turning of

the book, or in faying of it without the book,

but he that is moſt turned into it , that is moſt

infpiredo
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inſpired by the Holy Ghoft ." I.P.H. S.

Now I aſk , is the edification derived from this

ſpiritual exerciſe, the ſame with the Holy Ghoſt

by whom this edification is produced ? But

when the Holy Ghoſt worketh , there is nothing

impoſſible , as may farther alſo appear by the in

ward regeneration and fanctification of mankind.

When Chriſt ſaid to Nicodemus, Unleſs a man

be born anew, of water and the Spirit , he can .

not enter into the kingdom of God : he was

greatly amazed in his mind, and began to reaſon

with Chriſt, demanding how a man might be

born which was old . Can he , enter ( faith he)

into his mother's womb again, and ſo be born

anew ? Behold a lively pattern of a fleſhly and

carnal man. He had little or no intelligence of

the Holy Ghoſt, and therefore he goeth bluntly

to work, and alkęrh how this thing were poſſible

fo be true. Whereas otherwiſe if he had known

the greatpower of the Holy Ghoſt in this behalf,

that it is he which inwardly worketh the regene

ration and new birth of mankind , he would ne

ver have marvelled at Chriſt's words, but would

rather take occaſion thereby to praiſe and glorify

God . I P. H. W. Is this work of regenera

tion and thenew birth the ſame thing with the

Holy Ghoſt, who works this change in the mind

of believers ? Is the motion ariſing from the

quickening

+
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quickening power the ſame with the agent that

operates ? Are the godly motions the fame thing

with the divine mover ? Is the increaſe of faith,

of hope, &c. &c. the Holy Ghoſt ? Now , on the

ground of common ſenſe, is there no way of dif

tinguiſhing between the Holy Ghoft, and the

good diſpoſitions which we attribute to his influ .

ence ? The Holy Scriptures and the Homilies de

clare the doctrines of the divine witneſs in the

heart of the believer. The Scripture faith , that

no man can ſay that Jeſus is the Lord , but by

the Holy Ghoſt. Eph. i. 17. Gal . v. 13. 2 Cor.

i. 17. Rom. viii. 26. Eph. iii . 16, 17.

• Hereby we know that we be of the truth , and

ſo we ſhall perfuade our hearts before him, for if

our own hearts reprove us , God is above our

hearts, and knoweth all things . Well- beloved,

if our hearts reprove us not, then have we confi

dence in God, and ſhall have of him whatsoever

we aſk , becauſe we keep his commandments.'

2 P. H. F. The Apoſtle Pauladdreſſes the be.

lievers at Corinth , as being perfectly fure of their

acceptance, from a direct witneſs of the Holy

Spirit . . Know ye not, that ye are the temple

of God , and that his Spirit dwelleth in you ?

Know ye not that your bodies are the temples of

the Holy Ghoſt, which is within you ?' O what..

a comfort is this to the heart of a true chriſtian ,

to
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to think that the Holy Ghoſt dwelleth within

him ” i P. H. W.

P. 28. “ We are in the next place to confi

der Mr. Wi's quotations from Seripture . Here

let it be confidered what I undertake to

If ever any of the inſpired writers had Mr. W.'s

faith ; it muſt have been Moſes and St. Paul,

who were favoured with the fight and hearing of

as much as man could ſee and hear . Moſes and

St. Paul were thus highly favoured but once in

their lives ; but Mr. W. teaches that when we

have not the ſame privilege, we are not in a ſtate

of ſalvation ."

Mr. W. never taught that it was the prie

vilege of believers to ſee God and talk with

him as did the legiſlator of the Jews, Not.

withſtanding, (in the evangelical ſenſe) we

may enjoy greater comforts and larger commu.

nications of grace, than any perſon whatſoever

under the diſpenſation of the law. So ſays our

Saviour : « But wliat went ye out for to fee ! A

prophet ? Yea, I ſay unto you , more than a pro

phet. Verily, I ſay unto you, Among them that

are born of women, there hath not riſen a greater

than John the Baptiſt : notwithſtanding, he that

is leaft in the kingdom of heaven, is greater than

he. By the kingdom of heaven, here is meant

the kingdom of grace, after the coming down of

G.
the
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the Holy Ghoft at the days of Pentecoſt. As.to

St. Paul's viſion , Mr. W. never inſinuated, that

believers were to expect any ſuch thing ; but that

we might enjoy grace in the ordinary way, as well

as St. Paul, Peter, Barnabas, & c . For the pro

miſe is to them that are afar off, even as many as

ſhall obey the call of the Lord our God.

“ All theſe fathers, martyrs, and other holy

men, (of whom St. Paul ſpeaks,) had their faith

furely fixed in God, when all the world was

againſt them . They did not only know God to

be the Lord, maker, and governor of all men in

tbe world ; but alſo they had a ſpecial confidence

and truſt, that he was and would be their God ,

their comforter, aider, helper, maintainer, and

defender. This is the chriſtian faith , which

theſe holy men had, and we alſo ought to have.

Wherefore, faith Saint Auguſtine, the time is

altered and changed, but not the faith . The

fame Holy Ghoſt that wehave, had they. But

now , by the coming of our Saviour Chrift, we

have received more abundantly the Spirit of God

in our hearts, whereby we may conceive a greater

faith, and a fure truſt thanmany of them had.

And St. Paul ſo much extolleth their faith , be

cauſe we thould no leſs, both in profeſſion and

living , now when Chriſt is come, than the old

fathers did before his coming." 2 P. H. F.

.

P. 29 .
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P. 29. “ He is not ſatisfied with making our

privilege thus far ſuperior to that of Moſes and

St. Paul, but the object of our intuition muſt be

infinitely beyond their experience. In the ſecond

part of his farther appeal, he defines faith thus ;

faith isa loving obedient ſight of a preſent and

reconciled God ;-and without this faith be afferts

conſtantly , that we are altogether unholy, that

we do every thing to deſerve everlaſting deſtruc

tion . That this preſent fight of God , or any

intuitive knowledge either of him or our pardon ,

is not effential to ſalvation , is all that I contend

for."

Mr. W. has declared our" privilege without

exaggeration. He has often fet St. Paul's exam.

ple and doctrines before the people as a ſtandard ;

but never told them they were to go beyond it.

The part of Mr.W.'s definition of faith objected

fo , is the loving and obedient fight of a prefent

and reconciled God . If the Bible and Homilies

were read with attention , it would be ſeen that

the condition of man by nature is very wretched ,

poor, blind and naked . Hence our Lord ſays,

the Spirit of the Lord is upon me, becauſe he

hath anointed me to preach the Goſpel to the

poor, he hath ſent me to heal the broken heart

ed , to preach deliverance to the captives, and

recovery of hght to the blind, &c. In our natural

cftateG 2



( 64 )

eſtate we are blind ; but when God illuminates

the eyes of our underſtanding, then we truly fee .

The penitent can ſay with David , Open mine

eyes, that I may behold wonderous things out of

thy law . The converted foul can fay, I have

ſeen thee in the ſanctuary. Bleſſed are the pure

in heart, for they ſhall ſee. God . 6. The doc

trine of God's total inaction , in the moral and

intellectual world, is irreligious and unphilofo

phical. The wiſeſt heathens exploded it. For

tunately it is refuted in the ſtrongeſt language

of Scripture. For after our Saviour's afcenfion ,

the Holy Spirit was expreſly promiſed , and the

miniſtration of the Spirit, co -operating on the

heartof man with the written word , is to con

tinue its energy , as it does at this hour , to the

end of time.” Why do miniſters read frequent

ly, that he pardoneth and abſolveth all them

that truly repent, &c. if they believe the doc

trine is not true ? Why do they read the prayer

for the Holy Ghoſt to cleanſe the thoughts of

our hearts, if ſuch bleflings are not to be expe

rienced ? The time was in the C , when

men took on them the office of miniſters, thro'

a reverend regard to God , and love to fouls ; but

at preſent love of gain is the general ſtimulus to

that office.

Auri facra fames ,

Quid non mortalia pectora cogis???

6.But

$
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« But in their room , as they forewarn ,

Wolves ſhall ſucceed for teachers ; grievous wolves !

Who all the facred myſteries of heav'n

To their own vile advantages ſhall turn ,

Of lucre and ambition , and the truth

With fuperftition, and tradition taint ,

Left only in thoſe written records pure. "

MILTON.

Ibid . so We ſee no reference to any text in

fcripture , which can be fuppoſed to imply a direct

witneſs, until we come to his allufion to Rom .

9. 5. becaufe the love of God is ſhed abroad in

our hearts by the Holy Ghoſt given unto us.

The queſtions now to be reſolved are , how did

God's love affect the hearts of the firſt chriſtians ?

and how did the Holy Ghoſt prove God's love

towards them ? Perhaps Mr. W. will ſay that

the Holy Ghoſt imparted to them fome faculties

by which they had a direct ſenſation of God's

attribute of love. According to this ſenſe, the

text would bewilder us in a metaphyfical ſpecu

lation impenetrably abſtruſe ; and would be with

out a parallel in the whole Bible.”

If the Objector could underſtand the queſtion ;

I would aſk him, are we able in our natural

and unconverted eſtate to love God, even accorda

ing to the way he has moulded the text himſelf ?

The Scriptures declare the whole world (natu

rally)G3
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rally) lieth in the wicked one.-- In this ſituation

we are called άθεοι έν το κοσμος .

Mr. W. talked of no additional faculties, no

new ones to be added , but the reinſtating in their

former empire, thoſe that were ſo much injured

by original and actual depravity. By the autho

rity of holy writ , he infifted on our inability in

our natural condition to love God ; but at the

ſame time declared when the eyes of the under

ſtanding were opened by divine grace, we could

then lee, and taſte that the Lord is gracious.

Ibid. « In anſwer to the other queſtion , we

fay, that the Holy Ghoſt proved God's love to

wards the firſt chriſtians, by proving the Goſpel.

And the manner by which the Holy Ghoſt proved

this redemption , was not by a direct revelation to

each particular perſon , but by external ſigns, as

appears to a certainty from a great number of

places."

In what ſtrange colours does the Objector at

tempt to draw Almighty God, by repreſenting

the great diſpenſation of the Spirit, ſo much

longed for by Jews and heathens, to be fo ſhort

lived , and its bleſſings obtainable by ſo very few .

Is this the way that all fleſh was to ſee the glory

of God ? Is this the way he was to pour out his

Spirit, 'till all ſhould be filled with the fullneſs :

of the Lord, as the waters fill the depths of the

ſea ?
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fea ? “ As the miſtaken Jews, perfectly ſatisfied

with the law of Mofes infcribed on tables of ſtone,

rejected , with obſtinacy, the promiſed Mefliah ;

ſo carnal chriſtians of this day , contenting them

felves with the letter of the New Teſtament,

perverſely reject the Holy Spirit of promiſe. But

if it be ſaid , the Spirit of Chriſt was fully given

to his firſt diſciples, and that is ſufficient for us ;

this argument has in it as great abſurdity, as the

following method of reaſoning : Mofes inſtructs

us, that God created the fun , and that the pa .

triarchs were happily enlightened by it : but the

fupreme illumination of that fun is no longer to

be diſcovered , except in the writings of Mofes :

and thoſe labourers are downright enthuſiaſts,

who imagine they need any other rays from that

luminary, except ſuch as are reflected on them

from the book of Geneſis. The Scripture in

forms us, that God commanded the earth to pro

duce a variety of fruits and plants for the nouriſh .

ment of its inhabitants ; covenanting, on his

part, to - fend refreſhing rains and convenient fea

fons. But, we do not live, exclaims a rational

farmer, in the ſeaſon of miracles, nor am I en

thuſiaſtic enough to expect, that rain ſhall be ſent

on the earth . Mention, indeed, is made in an

tient hiſtory, of the former and the latter rain ;

and the bookswhich ſpeak of theſe fructifying

ſhowers,



( 68 )

P. 31 .

ſhowers, and promiſe a continuance of them to

the lateſt poſterity, are undoubtedly authentic ;

nevertheleſs, all the rain we can reaſonably now

expect, muſt flow from theſe books alone, and

from thoſe ſpeculations, which our reaſon can

make upon the truth they contain."

“ The context puts it beyond a doubt

that the experience of a Methodiſt is not implied

in the text : for the Apoſtle, after mentioning

the good fruits, which the perſons he addreffed

inight reap from tribulation , concludes with hope.

Nor ſtill can it be pretended that we may ob

tain a higher diſpenſation than hope in this

world , for St. Peter defires us to hope unto the

end . If now St. Paul who was miraculouſly con

verted , who wrought miracles himſelf, was wit

neſs to many more, and was caught up into the

third Heaven, ſtill calls his religion by the name

of hope, how can any man pretend that he is auto

thorized by the famc Apoftle to call his own re

ligion-Sight ! "

The Objector is much miſtaken in every part

of this text. St. Paul in this chap. is enumerating

the ſeveral benefits that flow from juſtification by

faith . He ſhews us how one grace generates and

begets another. " The juſtified perfon (who

has obtained the knowlege of ſalvation by the re

miſſion of his fins) ſhall not find his. hopes of

glory
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glory fruſtrated, but exceeded ; and the reaſon is

added , why the chriſtian's hope will not deceive

or ſhame him, namely , becauſe the love of God

is ſhed abroad in his heart by the Holy Ghoſt :

-Burkitt. "

The Objector is certainly in an error , when

he declares there is no higher diſpenſation than

hope, with regard to the re-obtaining the image

of the Lord, before we return to the duſt from

whence we came. The perſons whom the Apof

tle addreſſes as having this hope , were characters

that did ſee the face of God reconciled through

Jeſus Chriſt, and having entered into the vail by

faith , they waited for the adoption, to wit, the

redemption of their bodies. St. Paul enumerates

the different parts of the chriſtian panoply, and

in this he calls hope the helmet of ſalvation .

-Does the Objector think that the helmet is the

altogether , and only neceffary covering for a

chriſtian foldier ? The ſame author fays, Now

abideth faith , hope, charity , theſe three ; but

the greateft of theſe is charity, from the enjoy

ment of which heavenly principles, they knew ,

were aſſured , were confident, that when he

ſhould appear, they ſhould be like Him and fee

Him, even as he is .

P. 33. “ Is this commandment, ſays Mr. W.

written in your hearts, that he that loveth God ,

love his neighbour allo ? ”
A law
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A law written in our hearts, ſays the Objector,

implies nothing more than a natural, moral ſenfe

of good and evil, and then brings for proof Rom.

ii. 15. There is ſcarcely a more comprehenſive

word in the Scripture , than the word law . Some

times it fignifies a rule directing and obliging a

rational creature in moral and religious actions ,

Prov. xxviii. 4. 2d, That which hath the force

of governing and over-ruling our actions in our

preſent imperfect ſtate, Rom. vii. 23, 25. 3d,

The whole doctrine of the word delivered by

God to his church , Pfal. 1. 2. 19. 7. 4th, The

decalogue, Rom. ii. - 25 . sthy. The ſecond table

of the law .

Ibid . « Doft thou believe that Chrift loved.

thee, and gave himſelf for thee ? The Scriptures

ſpeak not a word of any internal certain know

lege of thoſe truths. ' And if any one ſhould pre

tend, that he has now an internal ſenſe demon

ſtrating to him that Chriſt ſuffered on the crofs

for our ſins, he deſerves no ferious anſwer . "

Thequeſtion before us at preſent, is extremely

proper, and worthy of a man of God to propoſe

to a ſeriousenquirer after thekingdomof Heaven .

Let me inform the Objector, that the Scriptures

do conſtantly ſpeak of an internal, and certain

knowlege of the truths of ſalvation . That which

was from the beginning, which we have heardy

which we have ſeen with our eyes, which we have

looked
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looked upon, and our hands have handled ofthe

word of life ; that whichwe have ſeen and heard ,

declare we unto you , that ye alſo may have fel

lowſhip with us : and truly our fellowſhip is with

the Father, and with his Son Jeſus,' 1. John i. 3 .

I am the light of the world , whoſoever followeth

me ſhall not walk in darkneſs. Chriſt promiſed

that the Holy Ghoſt ſhould bring all things to

the remembrance of his ſervants.

* Can length of years on God himſelf exact,

Or make that fiction , which was once a fact ?

No-marble and recording brafs decay ,

And like the gravers mem'ry paſs away ;

The works of man inherit, as is juſt,

Their author's frailty, and return to duſt ;

But truth divine for ever ſtands ſecure ,

Its head is guarded as its baſe is ſure ;

Fix'd in the rolling flood of endleſs years,

The pillar of th' eternal plan appears ,

The raving ſtorm and daſhing wave defies ,

Built by that Architect who built the ſkies.

Heartsmaybe found, that harbour at this hour

That love of Chriſt in all its quick’ning power ;

And lips unftain'd by folly or by ftrife,

Whoſe wiſdom , drawn from the deep well of life ,

Taſtes of its healthful origin , and flows

A Jordan for th' ablution of our woes . "

Cow PER:

Ibida
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Ibid . « Belioveft thou the Lamb of God hath

taken away thy fins, and caſt them as a ſtone into

the depth of the ſea ? There is no queſtion of

this ſort in the Bible, nor any idea like it , if

with Mr. W. we ſuppoſe that believing always

means ſeeing."

Have you ever read the Bible altogether

through ? The Objector ſays there is no ſuch

queſtion , or any idea like it in the Bible. I beg

leave to point him to the place where he may find

it . He will turn again, he will have compaſſionupon

us : he will ſubdue our iniquity : and thou wilt

caſt all their fins into the depths of the ſea .'

Mic. vii. 19 .

P. 34: John the Baptift points to Chriſt

and ſays, Behold the Lamb of God that taketh

away the ſins of the world! Will it follow from

hence that our fins will never be forgiven until

we are directly informed fo by the Holy Spirit ? ”

I anſwer , that it is by the receiving of the fpi

sit of adoption, that we are aſſured of the pardon

of our fins. Chriſt ſays, When the Comforter is

come, whom I will ſend unto you from the Fa

ther, even the ſpirit of truth , which proceedeth

from the Father, he ſhall teſtify of me. And

this ſpirit was to be with his followers evenunto

the end of the world.

Ibid . Haſt thou indeed redemption through

his blood, even the remifſion of thy fins ? St.

Paul's

66
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Paul's words are, In whom we have redemption

through his blood, the forgiveneſs of fins. Will

any one ſay that the conſtruction of St. Paul's

and Mr. W.'s words is the fame ? St. Paul's words

are a general declaration that Chriſt has purchaſed

for is the forgiveneſs of our fins by the merits of

his death ; but Mr. W.'s quotation would inſinư .

ate , that eacha particular perſon muſt have a de

monſtrative proof that his own fins are for

given .”

Now ſuppoſe we ſhould take the catechetical

fide a little, we might ask the Objector, who told

him, that the ordinary privileges of grace, during

St. Paul's day, are not the ſame ať this moment ?

According to his own words, if Chriſt has pur

chaſed for us the forgiveneſs of fin , if it would

not be eſteemed an hereſy, might we ak, at what

period is this to be known or experienced ?

What does he mean by thật article in the Apof

tle's creed , -- the remiffion of fin ? What were his

ideas, when the biſhop aſked him at the time he

was ordaining him for a prieft, Will you be

ready with all faithful diligence to baniſh and

drive away all erroneous and ſtrange doctrines,

contrary to Gods word ? “ .Our Saviour Chriſt

departing out of the world unto his Fatber, pro

niſed his diſciples to ſend down another Com

forter, that ſhould continue with them for ever,

H and
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P. 34•

-and direct them into all truth . Which thing to

be faithfully and truly performed, the Scriptures

do ſufficiently bear witneſs. Neither muſt we

think that this Comforter was either promiſed , or

elſe given, only to the Apoſtles, but alſo to the

univerſal church of Chrift, diſperſed through the

whole world .” Hom . Whit.

« But the text which he has referved

for the laft queſtion is the ſtrong hold of Mes

thodiſts, and ſhould be thoroughly expkiined ,

The ſpirit itſelf beareth witneſs with our ſpirit

that we are the children of God. The ſpirit

itſelf is moſt probably the Holy Ghoſt, and not

the ſpirit of adoption mentioned in the former

verſe , as ſome perſons contend . The word

fummarturéi implies, that there are two witnefles :

now the ſpirit of adoption muſt fignify a difpo

fition , or diſpenſation , as ſpirit ſignifies in the

parallel place to Timothy ; and cannot be the

holy ſpirit, or he muſt alſo be called the ſpirit of

bondage, which is every way abſurd. If then

the ſpirit of adoption be a difpofition or diſpen

ſation , it is hard to conceive how it can witneſs

any thing along with our own ſpirit ; for a dif

pofition is a teſtimony of our own fpirit , and a

diſpenſation cannot properly be ſaid to witneſs

at all. "

Here
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Here is a beaping of Pelion on Offil - liere is

a declaration of war againſt God himſelf

Qui évadit Scyllam incidet Charybdim .”

Here is one of the moſt bleffed pałTages of

Scripture diſmembered , but the operation is ſo

Shockingly unſkilful, that a man of ordinary un

derſtanding, no proficient in Greek, may ſuſpect

that there is injuſtice done to the ſubject. The

fpirit that beareth witneſs with the believer's fpi

rit, is none other than the Holy Ghoit , and the

fpirit of adoption is alſo acknowleged to be the

fane Holy Ghoſt, by every commentator of com

mon ſenſe ... Aš the Objector does not fully tell

us here, what he means by the ſpirit of adoption ,

we fhall find his explanation of it at large by

turning to the 39th page of his performance.

" Ye have not received the ſpirit of bondage ,

& c . but the ſpirit of adoption , &c . That is,

by the gofpel ye have not received a diſpoſition

of flaves (or a diſpenſation of flavery) as was for

merly the caſe, which would produce fear , but

ye have received a liberal and ingenuous diſpoſi.

tion (or difpenfation ) which as fons enjoy who

look up to a kind and indulgent father. " From

the moſt impartial ſurvey of the Objector's exas

planation of the ſpirit of adoption , it appears all

that he means by it is , we are not now under the

H2 difpenfation
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diſpenſation of rites and ceremonies and the bon .

dage of the old law ; but that we all are now chriſ

tians, ſince the commencement of the latter dir

penſation, becauſe we are under this diſpenſation

or diſpoſition.

From the word that is uſed in the original

ſummarturli,

“ Una teſtor, fimul teſtificor, teſtimonio meo

comprobo." Xen. Hellen . Plut . in Hom .

And the after explanation by the Holy Ghoft,

it is evident to a demonftration that there are

two witneffes in the breaſt of a believer. Mr.

Burkitt on the place ſays, “ That our adoption

into God's family. is evidenced by the teſtimony

of the Spirit, bearing witneſs to and with our

ſpirits ; here are two witneſſes produced to term

tify the truth of a believer's adoption, namely,

God's ſpirit and his own. It is eaſy to prove

that the ſpirit that creates bondage in the heart

of the penitent, &c. and afterwards becomes the

fpirit of adoption, is the felf -fame fpirit. Our

bleſſed Saviour declared , that when the ſpirit

of truth would come, he would convince the

world of fin , righteouſneſs and judgment. And

yet he promiſed that the ſame fpirit ſhould be

a Comforter to his believing children , to the

end of the world . An author of no mean re

putation fays on this paffage, “ The ſpirit of

bondage
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bondage here ſeenis directly to mean , thoſe ope

rations of the holy ſpirit, by which the ſoul, on

its firſtconviction , feels itſelf in bondage to fin ,

to the world , to Satan, and obnoxious to the

wrath of God. This therefore, and the ſpirit

of adoption , are one and the fame ſpirit, only

manifeſting itſelf in various operations, accord

ing to the various circumſtances of the per

fons."

P. 35. To whom did the Apoſtle mean that

the holy ſpirit itſelf bore witneſs with their fpi

rit ? In what manner did the fpirit witneſs ? and

to what truth ? We are firſt to conſider to whom

the fpirit had borne witneſs. Was it a witneſs

perceivable by none but by thoſe particular per.

fons who were real chriſtians; or was it a witneſs

in general to Chriſtians, Jews and Gentiles, to

all in ſhort who would attend to it ? The latter

certainly , for the literal meaning of the words

fummarturêi tópneumati lémôn is, beareth witneſs

with our own, and not to our own ſpirit. If the

conjunction fun be merely expletive, we are not

obliged to ſuppoſe two witneffes, and the ſpirit

itſelf will naturally be referred to the ſpirit of

adoption." On the beft authority, I infift, it

was a witneſs peculiar to the perſons who receiv

ed it, and that it has not the ſmalleſt reference

to the diſpenſation itſelf. The tranſlation “ bear

ethH 3
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literal . With regard to the conjunction, fun

being merely expletive, I altogether deny. Sun

cum , una cum, fimul cum . pariter. Scaput. Lexic.

St. Bafil fays, This was the end of Chriſt's

coming in the fleſh , of his life and converſation

deſcribed in the goſpel, of his paflion , croſs,

burial , and reſurrection ; that man, who is ſaved

by the imitation of Chriſt, might regain that an

tient adoption . By the holy ſpirit we are reſtored

into paradiſe, we regain the kingdom of Heaven,

we rerurn to the adoption of fons.

St. Cyril ſays, When the only begotten Son

was made man, finding man's nature bereft of

its antient and primitive good, he haſtened to

transform it again into the ſame ſtate, out of the

fountain of his fulneſs , ſending forth the ſpirit,

and ſaying, Receive the Holy Ghoft.

P. 38. “ To what truth the fpirit and the

Apoſtles bore witneſs. This was, that Chriſ

tians are children of God . Mr. W. will ſay,

that this expreſſion fignifies juſtified perſons,

whoſe fins are forgiven , and who are in favor with

God. It may oftentimes have this meaning ;

yet it is not the particular idea which the Apoſtle

intended to convey when he ſaid , that there

were two witneffes, that they were children of

God."

The
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The Objector dwells much on the Epifle to

the Galatians, and ſtrives to ſhew from St. Paul's

writing to them, that it was the diſpenſation of

the goſpel different from the law, that is here

meant. But this is a moſt heinous miſtake.

The Galatians were fallen from grace, they had

been bewitched, had ceafed to obey the truth,

they had turned to the weak and beggarly ele

ments of the world : Many of them began in

the ſpirit and ended in the flesh . For though

they enjoyed the diſpenſation of the ſpirit, as a

diſpenſation , many of them had fallen from

their enjoyment of the ſpirit of adoption , by

turning to the ceremonies and bondage of the

old law, and more eſpecially to their former

fins.

P. 46. “ Remember always to pray and not

to faint, 'till thou alſo canſt lift up thy hand unto

heaven, and declare to him that liveth for ever

and ever, Lord, thou knoweſt all things , thou

knoweſt that I love thee. Here he has con

trived to work out a füblime rant by bringing to

gether paſſages the moſt unconnected."

I ſhall juſt obſerve, that it is better , according

to St. Paul's advice, to lift up holy hands without

wrath, or doubting in prayer, than to have them

employed as certain perfons have at certain

places.

Forth
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« Forth comes the pocket-mirror. Firſt we ſtroke

An eye-brow ; next, compoſe a ſtraggling lock ;

Then with an air, moſt gracefully perform’d ,

Fall back into our feat, extend an arni ,

And lay it at its eaſe with gentle care,

With handkerchief in hand, depending low ,

The better hand more buſy, gives the noſe

Its bergamot, or aids th ' indebted eye

With opera- glaſs to watch the moving ſcene

And recognize the flow -retiring fair."

COWPER. Petit -maitre Parſon .

P. 48 .

I

" What judgment ſhould we now

form of Mr. W's fermon , if it appears that

none of his texts prove that we cannot be ſaved

without an internal knowlege of our falvation ,

obtained by a direct revelation of the Holy Spi

rit ; nay, if none of them contains even the

moſt diſtant mention of ſuch a knowlege? If

he cannot account for its neceſſity by ſome bet

ter reaſon than his experience, and if he cannot

reconcile his doctrine with fcripture, (which he

can never do without reconciling contradictions,)

then all impartial and well -informed, men will

pronounce that he has taught other Goſpel than

the Goſpel of Chriſt. Nor will they attribute the

innovation to generous and praiſe-worthy affec

tions

1
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tions carried on to an excefs, but to a gloomy

and ſelfiſh enthuſiaſm ."

This is the finiſhing paragraph of the Ob

jector's Remarks on the almoſt chriſtian, &c. & cc ,

Edifti fatis, bibiſi fatis, nunc tempus eft ludere.

Mr. W. is now gone to a better world , where

lie refts from all his labours . Almoſt all men of

ingenuous and liberal minds , ( his enemies in ge

neral not even excepted, ) have not attributed his

efforts to a gloomy and ſelfiſh enthuſiaſm ; but to

generous and praiſe-worthy affections for all men .

The writers of the Encyclopædia (no mean judges)

acknowledge him as one of the moſt extraordi

nary men ſince the Apoſtles, and to their honor

bear record of the infinite good he was an in

ſtrument of doing in theſe lands. The Reviewers

alſo, have ſhewn their regard for his character,

by very properly chaſtiſing a certain writer of his

life, for his ill- natured and ungenerous remarks.

The doctrines as preached by Mr. W. and his

coadjutors, have been bleſſed with the moſt ex

traordinary ſucceſs. Thouſands and tens of thou

ſands have been converted to God ; have died

happy in Jeſus : have landed fafely in glory.

God has wrought a great work during theſe 60

years paſt, and now many, very many, are wit

neffes before God, of the heart-cheering doc

trines
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trines of Mr. Wthat Chriſt's errand into the

world, was to give the knowlege of ſalvation by

the remiffion of ſin . Many, perhaps, who have

as much fenſe as their neighbours, think that

Mr: W's doctrines have been ably, nay, incon

trovertibly proved , and hence contrary to the

repreſentation of the Objeétor, there is a very

rapid encreafe among the Societies formed by

Mr.: WESLEY.

ADDITIONAL ,

k.



ADDITIONAL REMARKS, & c.

P.

.

-52. “ WHAT muſt Deifts and Atheiſts

fay, when they ſee it maintained by a ſet of chrif

tians, that the excellence and outward evidences

of the goſpel, under the ordinary influence of

God's grace, cannot gain it belief ; but that to

produce this effect, it is neceſſary that we ſhould

each of us have an immediate revelation ." .

By the ordinary influence ( from the Objector's

frequent explanation ) it conſiſts in the diſpofition

or diſpenſation , thatwe enjoy in theſe days , and

not in the communications of divine power from

theHoly Spirit working on the heart. That the

Holy Spirit has not left us to external evidence ;

but ftill operates and performswonders in the

world of grace, has been the doctrine of the

heavenly Reformers, and every ſpiritual ſon of

the church ever ſince . “ The fpirit of grace is

the ſpirit of wiſdom , and teaches us by ſecret in

ſpirations, by proper arguments , by actual per

fuaſións,
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P. 54

ſuaſions, by perſonal applications, by effects and

energies ; and as the foul of man is the cauſe of

all his vital operations, ſo is the Spirit of God

the life of that life , and the cauſe of all actions

and productions fpiritual ; and the conſequence

of what St. John tells us of ; ye have received

the unction from above, and that anointing teach

eth you all things . Unleſs the foul have a new

life put into it , unleſs there be a vital principle

within, unleſs the ſpirit of life be the informer of

the ſpirit of the man, the word of God will be

as dead in the operation , as the body in its pow .

ers and poffibilities.” Biſhop Taylor.

“ This queſtion puts the whole mat

ter in diſpute between us and the Methodifts to a

very ſhort iſſue. If they will produce a fingle

place in the Liturgy or Bible wherein this necef

ſity appears, we ſhall grant that their doctrine

has the authority of God and man .

even ſhew , that a direct witneſs of the Spirit is

any where mentioned as a privilege, which chrif

tians in general may enjoy ; though this will not

be ſufficient to juſtify them for making it eflen

tial, yet it will filence us, and prove our igno

rance."

Biſhop Gibſon , à faithful friend of the church,

has collected a number of paſſages from the Li

turgy, to prove the point now in diſpute between

us ;

If they can
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us ; and it is in the very ſenſe he underſtands it,

that Mr. W. did , and Methodiſts do ſtill.

Mr. W. had a conference with Biſhop Gibſon

fome time after he began to preach falvation by

faith , after hearing Mr. W.'s explanation of the

matter, the Biſhop told Mr. W. to go on , if he

preached it in no other way than he then ex

plained it.

Mr. W. was perfecuted by many as a zealous

bigot for the church ,-miſrepreſented by others

as an enemy to her doctrines. Conſidering his

zeal for the church , he might have exclaimed ,

eſpecially againſt many of the clergy :

“ Hofnė mihi fructus, hunc fertilitatis honorem

Roftrorumq; fero ; totoque exerceor anno ?”

He has declared, if we will produce a ſingle place

for the Liturgy wherein this neceſſity· Bible
.

appears , " he will grant that this doctrine has

the authority of God and man.” I have pro

duced many from the H. L. A. B. proving this

neceflity already. I ſhall, however, fubjoin a

few more authorities to prove that it is our privi

lege to obtain the witneſs of the Spirit nowa in

our days, as well as thoſe who were contemporary

with the Apoſtles and primitive fathers . " The

Apoſtle calls the law the miniftration of the let.

ter and of death, it being in itſelf but a dead

I letter ,
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letter, as all that which is without a man's foul

muſt be ; but on the other fide, he calls the

goſpel, becauſe of the intrinſical and vital admii

niſtration of it in living impreſſions upon the

ſouls of men , the miniſtration of the Spirit,

and the miniſtration of righteouſneſs ; by which

he cannot mean the hiſtory of the goſpel, or

thoſe credenda propounded to us to believe ; for

this would make the goſpel itſelf as much an ex .

ternal thing as the law was , and ſo we ſee the

preaching of Chriſt crucified, was to the Jews a

Itumbling-block , and to the Greeks fooliſhneſs.

But indeed he means a vital eflux from God

upon the ſouls of men, whereby they are made

partakers of life and ſtrength from him ."

John Sinith , F. Q..C . C.

Dr. Iſaac Barrow , a man well-known to the

Jiterary world , in writing on the offices of the

Holy Ghoſt, ſays, “ It is alſo another part

thereof to affure us of God's gracious love and

favour, and that we are his children ; confirming

in us the hopes of our everlaſting inheritance.

The feeling ourſelves to live ſpiritually by him , to

love God and goodneſs, to thirſt after righteouſ

neſs, andto delight in pleaſing God."

Biſhop Bull in writing on the neceſſity of the

Holy Spirit ftill continuing to ſuperintend his

own work , ſays to them that deny this, “ He

that
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that denies this, oppoſes himſelf againſtthe ſtream

and current of the Holy Scriptures, and the con

fent of the catholic church . - Therefore to the

perfect conftitution of man , conſidered in this

relation , a reaſonable ſoul and body adapted

thereunto are not ſufficient ; but there is neceſ .

ſarily required an union of the divine Spirit with

both , as it were a third effential principle !"

“ Now this illumination of the Spirit is twofold :

firft, external, by that revelation which he has

given us of God's mind and will, in the Holy

Scripture, and that miraculous evidence by which

he fealed and atteſted it ; for all Scripture is

given by inſpiration of God and all thoſe mira

culous teſtimonies we have to the truth and di

vinity ofScripture are from the Holy Spirit, and,

upon that account, are called the demonftration

of the Spirit ; fo that all the light we receive

from Scripture, and all the evidence we have

that that light is divine, we derive originally from

the Holy Spirit. But beſides this external illu

mination of the Holy Spirit, there is alſo an

internal one, which conſiſts in impreſſing that

external light and evidence of Scripture upon our

underſtandings, whereby we are enabled more

clearly to apprehend, and more effectually to be

lieve it . For though the divine Spirit doth not

( at leaſt in the ordinary courſe of his operation )

I 3
illuminate
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illuminate our minds with any new truths, or new

evidences of truth , but only preſents to our

minds thoſe old and primitive truths and evi

dences which he at firſt revealed and gave to the

world ; yet there is no doubt but he ſtill conti

nues not only to ſuggeſt them both to our minds,

but to urge and repeat them with that importu

nity, and thereby to inprint them with that

clearneſs and efficacy , as that if we do not thro '

a wicked prejudice againſt them, wilfully divert

our minds from them to vain and finful objects.

-So that our knowledge and belief of divine

things, ſo far as they are faving and effectual to

our renovation , are the fruits and products of

this internal illumination .” Dr. Scott.

“ Without illumination from the Spirit of God,

he ſhall not be able rightly to diſcern it , that

ſtrait is the gate which opens an entry into hea

ven ; and that he cannot, by force of his own

natural ſtrength , without new power given him

from above, and the ſecret influences of God's

Holy Spirit, adding force and energy to his own

endeavours , force his way through it. Conſci-.

ous therefore of his own weakneſs, he will ac

knowledge the neceſſity of God's grace ; and be

ing ready to ſink through his own natural weight,

unleſs ſupported by foreign help, he will cry out

with St. Peter , Save me, Lord , or elſe I periſh ."

Bishop Smalridge.

P. 58.
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P. 58. « They (Methodiſts) contend that juf.

tification by faith only, in the eleventh of the 39

Articles, ſignifics juſtification by means of a di

rect and ſupernatural knowlege of it . To pre

vent confuſion in our ideas upon this ſubject, it

ſhould always be remembered that the death of

Chriſt is the only meritorious cauſe of our juſti

fication , for no work of ours can be ſufficiently

perfect for that purpoſe : but there are certain

conditions required from us, which, by the aſſiſt

ance of the grace of God, we inuſt perform , or

the merits of Chriſt will be of no ſervice to us :

Theſe are faith and repentance, or good works,

which are required throughout the whole goſpel,

as the indiſpenſable conditions of juſtification :

It is always in our own power, through the grace

of God , to add to our faith , virtue, &c. And .

whenever we ſincerely, though ſtill imperfectly ,

perform the conditions required from us, the

merits of Chriſt will certainly be effectual to re

concile us to God . It is for this reaſon that the

Apoſtles ſometimes attribute our juſtification to

works, as where St. Paul ſays, the doers of the

law ſhall be juſtified . In many other places the

cauſe and conditions of our juftification are

clearly diſtinguiſhed. What St. Paul means by

our being juſtified by faith only , appears now

clear beyond a doubt ; and it is equally clear that

I 3
hc
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he and St. James do not contradict each other .

St. Paul ſpeaks of the meritorious cauſe of our

juſtification, which is the blood of Chriſt ; and

St. James of the conditions, which are faith and

good works, not faith alone, ſays he, for without

works it is dead."

Here is indeed a

Monſtrum , horrendum , informe, ingens ; cui

1

lumen ademptum ."

Such doctrine as this is not to be found in the

word of God ; nor is it to be found either in

any part of the Homilies, Articles , &c. &c. In

both one and the other authorities referred to,

we are repreſented as naturally dead in trefpaffes

and ſins, and notwithſtanding what the Objector

ſays of good works being the condition of reſto

ration, &c. we are aſſured by the Reformers to

the contrary , --that all in the eſſential ſenſe ,)

are unacceptable, until we are able to believe in

God with that faith which is of the operation of

the Holy Spirit. Until we are thus changed from

nature to grace , our good works are not truly

pleaſing to God . • Faith giveth life to the ſoul,

and they be as much dead to God that lack faith ,

as they be to the world, whoſe bodies lack ſouls.

Without faith all that is done of us, is but dead

before God, although the work ſeems never fo

gay and glorious before men. Even as the pic

türe
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ture graven and painted , is but a dead repre

ſentation of the thing itſelf, and is without life ,

or any manner of moving : fo be the works of

all unfaithful perſons before God . They do ap

pear to be lively works, and indeed they be but

dead , not availing to the everlaſting life. ” St.

Auguſtine.

« We muſt fet no good works before faith ,

nor think that before faith a man may do any

good works, for ſuch works, although they ſeem

unto men to be praiſe-worthy, yet indeed they be

but vain , and not allowed before God. They be

as the courſe of an horſe that runneth out of the

way, which taketh great labour, but to no pur

poſe.” Ibid .

“ You ſhall find many which have not the truc

faith, and be not of the flock of Chriſt, and yet

( as it appeareth ) they flouriſh in good works of

mercy : you ſhall find them full of pity, compaſ

-fion , and given to juſtice, and yet for all that

they have no fruit of their works ; becauſe the

chief work lacketh. For when the Jews aſked

of Chriſt what they ſhould do to work good

works ; he anſwered , This is the work of God ,

to believe in him whom he ſent : ſo that he call

eth faitla the work of God . And as ſoon as a nian

hath faith , anon he ſhall flouriſh in good works. "

St. Chryfoftom .

• For
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out life .”

« For as men that be very men indeed , firſt

have life, and after be nouriſhed : ſo muſt our

faith in Chriſt go before, and after be nouriſhed

with good works. And life may be without

nouriſhment, but nouriſhment cannot be with

I P. Hom . G. W.

From theſe moſt excellent ſelections,we ſee there

is no ground in them for the Objector's doctrine.

The paffage introduced from the Romans has

nothing to do with the point in hand. It has

an entire reference to the retributions of the laſt

day , which might have been clearly feen , had

the ſmalleſt attention been paid to the context.

The word juftified there means finally acquitted

and rewarded. St. Paul ſpeaks of that juſtifi

cation which ariſes from a living faith . Being

juſtified , ſays he, by faith , we have peace with

God. By grace are ye faved through faith .

St. James inſiſts on ſuch as had obtained this faith

to prove it by their works. His epiſtle is an an

tidote againſt antinomianiſm , and plainly proves,

without becoming works the faith of profeffors

was dead and vain . For as the body without the

fpirit is dead, fo faith without works is dead alſo .

James ii . 26.

P. 66. " We have now done with the words

of our church, and ſhall proceed to examine a

few texts of Scripture , on which the Methodiſts

rely
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rely moſt for the ſupport of their doctrine. The

third of the third chapter of St. John is fre

quently introduced with great folemnity. Ve

rily I fay unto tħee, except a man be born again,

he cannot fee the kingdom of God . They con

tend that being born again , are only other words

for having received the direct witneſs of the fpi

rit , by means of new and infallible ſenſes. We

might prove the metempfychoſis of Pythagoras

from this text with as much plauſibility.”

In the 12th page of the Objector's pamphlet,

he declares concerning that perſon Mr. W. re

preſents as an almoſt Chriſtian , 66. That there is

not fo perfect a character drawn in the Bible,

except one. " - Now Nicodemus was ſuch a cha

racter , a man of moſt amiable qualities, a moſt

excellent moral character : Yet Chriſt ſays to

him , You muſt be born again. Here was a ruler

and a teacher, yet his conceptions of regeneration

were very abfurd . Our Lord cannot here mean

any outward: reformation of life , but an inward

change from all finfulneſs to all holineſs. The

operations of the fpirit on our hearts, our Sa

viour compares to the wind, and the Objector

ſays for a wonder ( fome fit of orthodoxy having

ſeized on him ) “ through the effects of wind be

very perceivable , yet the wind itfelf is inviſible ,

we do not ſee it in its progreſs; in like manner

the
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the fruits and effects, which the ſpirit produces

in our lives and minds, are very perceivable, but

the ſpirit itſelf efcapes our ſenſes, we do not

certainly know the manner of his operation."

Did ever Mr. W. ſpeak more plainly on the point

than this ? The penitent finding himſelf a ſin.

ner, that no morality can ſave him , -- by reflec.

tion , through grace , his mind is diſcovered to

be in a ſtate of darkneſs and mifery ; by a farther

examination, conviction encreaſes,-he prays for

power to believe in Jeſus Chrift- he receives it

heperceives the alteration in his mind - his guilt

is removed, and according to the Objector's own

words « finds a removal from a ſtate of nature

and wrath , to a ſtate of grace, and a death unto

fin , and a new life unto righteouſneſs.”

P. 68 . 6 He that believeth on the Son of

God , hath the witneſs in himſelf. What wit

neſs ? Is it an immediate revelation of his falva

tion ? Nothing is more foreign to the Apoſtle's

ſubject. Every one not wilfully blind will ac

knowlege, that it is the witneſs which God teſ.

tified of his Son. God teſtified of his Son by

voices from Heaven, by prophecies fulfilled , by

miracles, by raiſing him from the dead, by va

rious gifts of theHoly Ghoſt, and by the excel

lence of his doctrines ."

That
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That this doctrine is inorthodox that it has

nothingto do with the paſſage now before us,

will appear to every toan that is not a determined

infidel.--For,

« All things are yellow to the jaundic'd eye .”

Since the creation of the world , did ever one

Commentator fo explain this text ? Mr. Burkitt

on the paſſage, ſays, “ The perfon that believes on

Chriſt as the Son of God , and the true Mefliah ,

is ſafe, having the teſtimony of God the Father

without him , and the teſtimony of the Holy

Spirit within him . An ingenuous mind may

argue for God againſt the Atheift ; for Chrift

againſt the Socinian , and for the outward teſti

mony of the ſpirit of Chriſt againſt the Deiſt ;

and he himſelf be no real chriſtian : but no perſon

can well diſplay this inward teftimony of Chriſt in

the ſoul, without the experience of it.”

“ The ſecond way by which the ſpirit of God

witnefſeth withour ſpirit, that we are the fons

of God, is by enlightening and ſtrengthening

the eyes of our mind , as occaſion requires, to

diſcover thoſe gracious fruits and effects which

God hath wrought in us.” Biſhop Bull.

P. 71. " But farther, as all partiesmuft ad .

mit, that St. Paul would not teach a ' falſe and

abſurd doctrine, there is direct proof from the

8

text
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text itſelf, that he does not refer therein to a

direct witneſs. If he had done fo , what would

his queſtion be ? Know ye .not your own ſelves ,

that ye have intuitive knowlege of Chrift, except

ye be reprobates ? . Now Mr. W. will confeſs,

that no man whatſoever has conſtantly an in

tuitive knowlege of Chriſt. When we conſider

the infirmity of man's nature, the reſt, and other

means requiſite for preſerving life , and the avo

cations unavoidable in ſuch a world as this ; it

will appear impoflible, that a man could for any

length of time fupport an intuitive knowlege of

Chrift, or exiſt under it . But the Apoſtle's quef

tion would imply, that every man who has not

this direct witneſs, muſt be a reprobate ; con

fequently the moſt perfect man in the world , as

he muſt be often and for a conſiderable portion

of his time, a reprobate. If he ſhould obtain

frequent revelations of Chriſt, he muſt be a Saint

and a reprobate by alternate ſtarts ; and if he dies

inſenſible , or with no intuitive knowlege of

Chriſt, he dies a reprobate, and is loft , for

cver . ”

What pains are taken here to eſtabliſh the idea

that God has taken his fight for ever from the

earth , and after all his providences to eſtabliſh

the Spirit's diſpenſation , has left us to learn all

and every thing from external evidences, which

Deifts
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your ownſelves.

Deiſts.combat with great ſucceſs, and in ſome

meaſure become irreſiſtible in their arguments ,

if the internal and better evidences are not ra .

tionally ſtood by. Reſpecting the above paſſage

ſo cruelly tortured , I beg leave to mention the

ideas of an eminent Commentator. Know ye not

« It implies both the folly and

the unreaſonableneſs of the neglect of the duty,

and alſo the poffibility and eaſineſs of knowing

whether Chriſt be in us, or not, upon a due and

diligent enquiry, whether we have experienced

the quickening and transforming power of Chriſt

in our hearts and lives." I would aſk , does the

foul ſleep when the body ſleeps ? Is the foul ins

capable of enjoyment when the external ſenſes

are cloſed ? The very Heathens believed .

Hapna apo tốn theốn. That dreams were

from Jove. Chriſt ſays to the true believer, Lo,

I am with you always even to the end of the

world . Perhaps we ſhall be told that always,

means from morning to night, or during the

ſpace of the natural day. Many of the antients

believed.- Omnia plena Jovis.

Ouden Theón aneu. Nothing is without Deity.

The confining all the benefits of religion to the

ſmall period our Saviourwas preſent in the world

in his incarnation :- the cauſing us to reſt in the

K dry
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66 Let your

ury deductions of miracles ſo long ſince perform

ed :—the attempt to cauſe us to believe that the

enjoyments of internal religion were peculiar to

the Apoſtles and a few more, throw ſuch con

tempt on the proceedings of the Almighty God ,

as are impoffible to be deſcribed .

foul receive the Deity, as your blood does the air;

for the influences of the one are no leſs vital than

the other. This correſpondence is very prac .

ticable ; for there is an ambient omnipreſent fpi

rit, which lies as open and pervious to your mind,

as the air you breathe does to your lungs. But

then you muſt remember to be diſpoſed to draw

.. " Antoninus.

“ If this gracious gift of Heaven ſhould be

denied, becauſe it is not to be found to dwell

with the wicked , I anſwer , that men may as

well deny the exiſtence of the dew, becauſe it is

not often - found upon clods and filth , nor even

upon graſs, - trampled with polluted feet. Let

the grace of God be conſidered as having fome

analogy, fome reſemblance to the dew of Heaven ;

the dew of Heaven , which falls alike upon all

objects below it , as the grace of God doth upon

all mankind, but reſteth not on things defiled .

Purity abideth not with pollution .” D. Delany.

" If any man have not the ſpirit of

Chrift, he is none of his. That is, if any man

have

P. 72.
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have not a chriſtian diſpoſition, and the graec of

our Lord Jeſus Chriſt, he cannot belong to him .

All the obſervations on the preceding text , are

alike applicable to this : but we may add here

another obſervation , the force of which Me

thodiſts will not readily obviate: We are afured

in Scripture that he that committeth ſin is of the

Devil, and that all men are ſubject to his temp

tation . If now to belong to Chriſt, and to be

under the influence of his grace, it be neceffary

to have direct knowlege of him ; then to belong

to the Devil, and to be under his influence , we

muſt have a fight of him alſo . — Therefore, to

preſerve conſiſtence, they ſhould add this arti.

cle to their Creed , that every man who com ,

mitteth fin has a lightof the Devil. ” .

According to the explanation elſewhere given ,

difpofition and diſpenſation are ſynonymous,

and of conſequence the free -thinking fyftem once

more nakedly appears. A writer of note on this

Pallage ſays, “ All fincere Chriſtians have the

ſpirit of Chriſt , they have him for the blefling

of converfion , they have him for the benefit of

communion. Hedwells in them by his fanctify

ing impreſſions, powerful aſſiſtances, quickening

and comforting influences. He pours in both the

oil of grace, and alſo the oil of joy and gladneſs

into their hearts. "

TheK2
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The writers of the Homily for Whitſunday ,

fay, on this paſſage, “ If any man have not the

fpirit of Chriſt, he is none of his. " Alſo in the

words following, we have received the ſpirit of

adoption, whereby we cry Abba, Father .

« Hereby it is evident and plain to all men,

that the Holy Ghoſt was given, not only to

the Apoſtles, but alſo to the whole body of

Chriſt's congregation, although not in like form

and majeſty as he came down at the feaſt of

Pentecoſt.”

As for pride, Saint Gregory faith , it is the

root of all miſchief. And St. Auguſtine's judge

ment is this , that it maketh men Devils. Cur

Saviour ſays, by their fruits ye ſhall know them ;

ſo that by this plain and ſimple rule, we in ge

neral may know who belongs to either mafter.

The writers of the abovementioned Homily in

ſpeaking of the iniquities of the Popes ſay, “ But

as the Lion is known by his claws, ſo let us learn

to know theſe men by their deeds. What ſhall

we fay of him that made the noble King Danda

lus to be tied by the neck with a chain , and to

lye filat down before his table, there to knaw

bones like a dog ? Shall we think he had God's

Holy Spirit within him, and not rather the fpi

rit of the Devil ? Such a tyrant was Pope Cleo

ment the firſt ? What ſhall we ſay of him that

proudly
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proudly and contemptuouſly trode Frederick the

Emperor under his feet, applying the verſe of the

Pfalm unto himſelf : " Thou ſhalt go upon the

lion and the adder, the young lion and the dragon

thou thalt tread under thy foot ?' Shall we ſay he

had God's Holy Spirit within him , and not rather

the fpirit of the Devil ? Such a tyrant was Pope

Alexander the third. But to conclude and make

an end, ye ſhall briefly take this ſhort leffon ,

whereſoever ye find the ſpirit of arrogancy and

pride, the ſpirit of envy , hatred, contention ,

cruelty, murder , extortion , witchcraft, necro

mancy, &c. aſſure yourſelves that there is the

ſpirit of the Devil, and not of God , albeit they

pretend outwardly to the world never fo much

holineſs. " 2 P. H. W.

P. 73. " Hereby we know that he abideth

in us, by the ſpirit which he hath given us.

And hereby we know that we dwell in him ,

and he in us, becauſe he hath given us his fpi

rit . Any unbiaffed perſon who will read the

third and fourth chapters of St. John's epiſtle,

where thoſe verſes occur , will be ſatisfied that

the ſpirit in thoſe verſes, means the ſpirit or

diſpoſition or diſpenſation of love . "

The whole paſſage ſhews in the moſt clear

manner the privilege of the believer. His abid.

ing in us certainly implies reſidence and continu.

K3
ance,
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ance, ſettlement and fixedneſs of abode ; there a

man dwells where he conſtantly reſides. And

hereby we know he abideth in us, by the ſpirit

which he hath given us . Thus it is evident, that

the Spirit of God beſtowed on us in his ſanctify.

ing gifts and faving grace , is an evident ſign of

God's dwelling in us, and we in him.

P. 76. « Who hath alſo fealed us, and given

us the earneſt of the ſpirit in our hearts. The

two ſacraments are in general a ſeal and earneſt

of the ſpirit ; they are outward and viſible figns

of an inward and ſpiritual grace . (To this expla

nation of the facraments I have no objection .)

Then follows a large quotation from 1 Cor. 1 .

5 , 7. and then explains it thus, “ Here is a par

ticular enumeration of many extraordinary mani

feſtations of the ſpirit, moft of which, fingly,

conſtituted a ſufficient ſeal and earneſt of the

Spirit to chriſtians in the Apoſtles days, that all

the promiſes of God in Chriſt are Yea , and in

him Amen."

I would aſk , has the ſealing in the text any

thing to do with the facraments ? Can any man

in his fenfes think fo ? Biſhop Taylor ſays,

« From holineſs we have the beſt inſtruction .

For that which we are taught by the Holy Spirit

of God , this new nature, this vital principle

within us, it is that which is worth our learning :

not
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not vain and empty, idle and inſignificant no

tions, in which, when you have laboured till your

eyes are fixt in their orbs, and your fleſh unfixed

from your bones, you are no better and no wiſer.

If the Spirit of God be your teacher , he will

teach you ſuch truths as will make you know and

love God, and become like to him, and enjoy

him for ever, by paſſing from fimilitude to union

and eternal fruition .” By their being ſealed is

implied the high eſtimation of the believers : it

implies their ſafety and ſecurity : it implies fe

ereſy and privacy. It is the new name that none

knoweth but he that receiveth it . Finally , it

means, that the graces of the ſpirit which fanctify

do alſo witneſs and ſeal to us the affurance of

God's love and ſpecial favour in Chrift.

P. 78. " Faith is the ſubſtance of things

hoped for, the evidence of things not ſeen . This

a very favourite text with the Methodiſts, and

yet it proves by itſelf, that faith neither is nor can

be an immediate perception of any 'revelation .

The word faith from the Greek piftis, fignifies

belief, perſuafion ; this is the general acceptation

of it in fcripture. It is indeed often uſed for the

object of our belief, that is, the goſpel at large ;

but that it is no where uſed for evidence without

any deduction of reaſon , will be allowed by all

who affent to a felf-evident propofition."

The

us ,

is
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The faith that is mentioned here, although

not directly the faith that juſtifies, yet undoubt.

edly it includes it , for faith juſtifies only as it

refers to and depends on Chriſt. The explana.

tion of the Greek piſtis a peithô, perſuadeo, is

quite to the point, for this faith is a perſuaſion ,

which a man hath, that God for Chriſt'sfake has

forgiven his fin . That we are to be ſaved by

faith , and not by worldly wiſdom , or the deduć.

tions of reaſon from the external evidences of

chriſtianity, is the doctrine of God's word. Af.

ter a man has experienced the effects of faith ,

the gift of God to them that truly repent, he

may then exerciſe his reaſon in looking to the

ſupernatural change upon his heart, occafioned

not by dry reaſon or logical deductions , but by

the waſhing of regeneration and the renewing of

the Holy Ghoſt .

« Faith in the original is called

elpizomenan hupofiafis,which is tranſlated , ſubſtance

of things hoped for , but in the margin hupoſtaſis,

is tranſlated ground'or confidence. The marginal

reading is in every reſpect conſiſtent, while the

other contains a contradiction . The ſubſtance of

a thing is the thing itſelf : if therefore faith be

the fubſtance of things hoped for, then faith and

the things hoped for muſt be identically the ſame,

which is manifeſtly impoſible. The things hoped

for

!

Page 79 .
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for are ſtill in the womb of time, ſuch as the

calling in of the Jews, and univerſal prevalence of

the goſpel, and a reſurrection to life. ”

The words are only applicable to goſpel be

lievers, who having already caſt their anchor

within the vail ,-having found him of whom

Moſes and the prophets wrote, can ſay with Iſaiah ,

Oh Lord, I will praiſe thee, &c . It is to them

that faith is the ſubſtance of things hoped for ;

that is , a confident and firm expectation of the

good things which God has promiſed , giving the

good things hoped for' (dwelling with God for

ever , feeing Him even as he is ,) ,a real ſubſtance

in their minds and ſouls .

P. 81 . « Faith is the evidence of things not

feen . The word elenches, which we read evi

dence , is not to be met with in any other place

in the Bible ; we muſt therefore judge from the

text itfelf, whether it means the things theme

felves which bear evidence, or the evidence and

conviction produced in our minds ; for the word

will bear either of theſe interpretations."

The whole connection of the paſſage plainly

Shews, that there is no ſuch thing hinted at by

the Apoſtle, as the Objector would fondly impoſe

upon us. The Apoſtle is ſhewing that a living,

operative faith , has been of the fame quality

through all ages, ſerving as a ſacred ground of

divine
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divine favour to all them that enjoyed it. The

word elenchos bears ſeveral meanings. Argu

mentum eſt inſcitiæ . Iſocrat. in Archid . experiri,

experimento probare. Apud Plut . in Apol. cri

minatio . indicium criminis. Synes .. de infom .

demonftratio .

The bleſſed Saviour promiſed his Holy Spirit

elenchein, to convince the world to the end of

time. « God in mercy, doth grant to us the

virtue of his Holy Spirit ; who firſt opening our.

hearts, ſo as to let in and apprehend the light of

divine truth , , then, by repreſentation of proper

arguments, perſuading our, reaſon to embrace it,

begetteth divine knowledge, wiſdom , and faith

in our minds." Dr. Barrow ,

It is by faith produced in this way , that it.be

comes an evidence of things not ſeen , by which

they ſee the face of the Father reconciled through

Jeſus Chrift.

P. 88. « To give knowlege of ſalvation to

his people by the remiſſion of their fins. There

is nothing in thoſe words. but the ſuperficial

found, which can anſwerthe purpoſe of Metho .

diſts . "

They anſwera better purpoſe than a ſuperficial

found, for they prove that this forerunner of

Chriſt was to preach, the goſpel doctrine of falva .

tion through Jeſus by faith in him. “ The

knowlege



( 107 )

.P.91.

knowlege of falvation which he was to give to

God's people was, that Chriſt would be the au

thor of eternal falvation to them that thould be

lieve in him , and by the power received in their

converſion , obey him ever after in righteouſneſs

and holineſs of life .”

“ And have taſted the good word of

God, and the powers of the world to come ; if

they ſhall fall away , &c. The powers of the

world to come, is tranſlated in ſuch a manner as

will be apt to miſlead injudicious readers. They

may imagine that it refers to the ſtate of the

frighteous in heaven , and therefore that ſpiritual

ſenſes, and a fight of God, which are a part of

the powers of that future time, may be here im.

plied : Whereas the time alluded to is the Goſpel

age, and not that which is to follow the reſur

rection . The words in the original are tou

mellontos aionos of the future aye ; by which

expreffion the Goſpel age is characteriſed in the

Septuagint verſion of Iſaiah .”

This criticiſm on the place does not ſeem

greatly to help injudicious readers to a right

meaning of the paſſage. The definition of the

Goſpel age from the Septuagint verſion of Iſaiah

is very proper. But that ho mellónaión, have

ing commenced in the Apoſtle's days, it muſt be

ſome other age or world he refers to , namely firſt

of
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P. 98 .

of the kingdom of God within them , and then

of the kingdom of glory in the world to come.

« As every child that is naturally born , firſt fees

the light, then receives and taſtes proper nou

riſhment, and partakes of the things of this

world ; in like manner, the Apoſtle ( comparing

fpiritual things with ſpiritual things) ſpeaks of

one born of the ſpirit, as ſeeing the light, taft

ing the ſweetneſs, and partaking of the things of

the world to come . ”

« For the natural man receiveth not

the things of the Spirit of God, for they are

fooliſhneſs unto him , . neither can he know

them, for they are ſpiritually diſcerned . When

Methodiſts are beaten from one poſt to another ,

and find that every other ground is untenable,

they take their laſt ſtand behind this text. ”

When were Methodiſts beaten from one poft

to another ? By what author ? At what time ?

Although this wanted fome proof, there is not a

word. The Objector in this , and many more

of his ſketches, puts me in mind of Alnaſchar

the Perſian glaſs -mạn , humorouſly mentioned by

the Spectator.

" From hence he ſays, 1 Cor. ii. 14. the

things of the Spirit of God , which the natural

man receiveth not, are the doctrines of the Gof,

pel, and particularly the preaching of the Croſs.

It
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It
appears alſo, that the natural man is the per

ſon to whom the Goſpel and the doctrines of

Chriſt crucified is fooliſhneſs, who expected to

ſee the myſteries of the Goſpel proved by elo

quent and learned diſcourſes upon principles of

natural religion, independent on all miraculous

atteſtations of the Spirit. It is equally plain that

the ſpiritual man is theperſon to whom the doc

trines of Chriſt crucified is ſo far from being a

ſcandal or fooliſhneſs, that he fees in it the won

derful power and wiſdom of God .”

If the Scriptures be the criterion of truth, the

natural man may come up to the Objector's de.

ſcription of a ſpiritual man , and after all be a

natural man ſtill. He may acknowledge the

whole plan of the Goſpel. The miracles that

were wrought in the primitive days of the church ,

--preſent outward evidences , be moral, and in

the mean time be a natural man . The natural

man is every perſon who has not the Spirit, who

has no other way of obtaining knowlege, but by

his ſenſes and natural underſtanding. He does

not underſtand or conceive the things of the

Spirit, the things revealed by the Spiritof God,

whether relating to his nature or his kingdom .

For they are fooliſhneſs to him . He is ſo far

from underſtanding, that he utterly deſpiſes them .

Neither can be know them : As he has not the ,

L will ,
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will, fo neither has he the power : becauſe they

are ſpiritually difcernedd ; -- they can only be dif

covered by the aid of that Spirit , and by thoſe

fpiritual ſenſes, which he has not. So ſays Biſhop

Taylor ; " There is an inward fweetneſs and de

Jiciouſneſs in divine truth, which no fenfual mind

can taſte or reliſ . The pfuchikos aner , the

natural man favours not thethings of God . Cor

rupt paſſions and terrene affections are apt, of

their own nature, to diſturb - all ferene thoughts,

to precipitate our judgments, and warp our un

derſtandings. It was a good maxim of the old

Jewiſh writers, that the Holy Spirit dwells not in

earthly paffions. Divinity is not ſo well perceived

by a ſubtle wit, as by pure ſenſation ."

a Faith ( fays Mr. W. ) is that divine

evidence whereby the ſpiritual man difcerneth

God and the things of God . - Which things are

not perceivable by eyes of fleſh , or by any of our

natural fenfes or faculties. Accordingly he calls '

faith the ſpiritual eye, ear, palate, and feeling of

the foul. This doctrine is ſo curious, that few

perfons will think he intends to teach them lite

rally, unleſs they ſee it fartlver corroborated by

his own words. He writes in the ſame appeal, '

It is certainly neceffary that you have ſenſes capable

of diſcerning objects ofthis kind : not thoſe only

which are called natural fenfes zobut ſpiritual

fenfes

: P. 100 .
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Lenſes, exerciſed to diſcern ſpiritual good and

evil . It is neceffary that you have a new ciaſs of

fenſes opened in your ſoul, not depending on

organs of flesh and blood , to be the evidence of

things not feen , as your bodily fenſes are of viſi

ble things; to be the avenues to the inviſible

world . And till you have theſe internal fenfes,

you can have no apprehenſion of divine things ,

no idea of them at all ;nor conſequently, 'till!

then can you either judge truly or reaſon juſtly

concerning them ; ſeeing your reaſon has no

ground whereon to ſtand , no materials to work

upon. Asyou cannot reaſon concerning colours,

if you have no material fight :-fo you cannot

reaſon concerning fpiritual things, if you have no

Spiritual fight ; becauſe all your ideas received by

your outward ſenſes are of a different kind,

yea, far more different from thoſe received by

faith or internal fenfation , than the idea of co

Jour from that of found. Thus he fets up a

fpiritual tyranny over our conſciences, more

haughty and unlimited than that of the Pope.

The Pope denies that any one ought to exerciſe

his private reaſon in oppoſition to his church,

and Mr. W. ſays, that without ſpiritual fenſes

we cannot reaſon concerning, divine things, nor

have any idea of them at all ; that we are

more incapable of difcerning ſpiritual good and

evil ,

1

L2
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evil , than a blind man is of diſcerning co.

lours."

Well did our Saviour fay of the Scribes and

Phariſees, they would not enter in themſelves ,

nor would they ſuffer others, as far as their in

tereſt could reach , to enter into the enjoyment of

real religion, by a living faith in God . They

ſtrain at gnats, and ſwallow camels. The Holy

Scriptures, as I have proved before, declare , we

were originally formed in the image of God,

that God breathed into man the breath of life.

Alterum nobis cum diis, alterum cum belluis

commune eſt. Salluft. Bel. Catilin . The one is of

an animal, the other of a divine nature. By fin ,

man loſt the life of God from his ſoul. In the

moment he broke the commandment of God, he

died . Though the image of God was loſt from

the foul, the foul being immortal could not be

come mortal; yet it ſuffered infinitely by the

tranfgreffion . All the paſſions were thrown into

diſorder. Man became like the wreck of a for

mer magnificent palace. By this means he be

came atheos , an Atheiſt. In our doctrine of re

generation, by means of a living faith , we infift

not on new powers to be added to the ſoul, paf

fions, faculties, &c. But as I have repreſented ,

man by nature dead in treſpaffes and in fins,

his paffions and powers through the injury of the

fall

--
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fall in a ſtate of torpor, ruin and death , ' tis by

the operations of conviction , and a lively faith in

God, that the foul is reſtored in any meaſure to

the image of God. The remembrance of fin be

comes grievous, and the burthen intolerable to be

borne: like the dying Iſraelites in the wilderneſs

looking to the brazen ferpent, he fimply looks.co

the Lamb of God, that takes away the fins of

the world , and finds ſalvation in his name. In

ftead of miſery and diſturbed paſſions, he feels

the peace of God that pafſeth all underſtanding.

Strong meat belongeth to them that are of full

age, even thoſe who by reaſon of uſe have their

fenfes exerciſed to diſcern both good and evil.

Heb . v. 14 .

The Objector attempts to make Mr. W. ap

pear more tyrannical than the pope, for declar

ing we cannot reaſon on fpiritual things with

out ſpiritual ſenſes. He may with equal juſtice

blame Him who ſpoke as man never ſpoke, and

all orthodox miniſters from time immemorial.

Our Saviour lays down faith as the grand means

of receiving mercy from . God. If thou haſt

faith . Canft thou believe ? Thy faith hath ſaved

thee . O woman, great is thy faith , Suc . He ne

ver ſays, you have excellently attended themeans

of grace, you have been very juſt; regular, well

behaved, you have believed the external ſigns,

Cance
3
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and miraculous atteſtations, & c . ; go in peace,

and I will make up the reſt.

By the ſmalleſt attention to the word of God,

we may perceive that there are enjoyments fpeci

fied to be the believer's portion , that cannot be

enjoyed by animal ſenſes. And it is not until he

that is the refurrection and the life, moves upon

the human mind, that they enjoy this ability ,

capacitating them for ſuch fruitions as are peculiar

to thoſe who are in Chriſt Jefus, who walk not

after the fleſh , but the Spirit ; by which Spirit

they are made new creatures ; old thing sare paffed

away, and now are they light in the Lord. Well,

therefore has Mr. W. defcribed the believer as a

new creature , with ſpiritual ſenſes.--- That there

is as great a difference between death and life, as

between a believer and an unbeliever. David

talked of ſeeing God in the ſanctuary. Pfal.

Ixiii . 2. Look unto me, all ye ends of the earth ,

and be ſaved . Then ſhall they look upon Him

whom they have pierced, and mourn . My ſheep

hear my voice and follow me. John X. 27. The ,

* voice of my beloved , & c. Cant. ïi. 8. Wir

dom uttereth her voice, and calls aloud . He

that de of the truth heareth my voice . John

xviii. 37. Whoſo keepeth the commandment

ſhall feel no evil thing. Eccluf. viji. 5. That

they ſhould ſeek the Lord , it haply they might

feel

-
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feel after him. Acts xvii. 27. Sweet are thy

words to my taſte . Pf. cxix . 103. And his fruit

was ſweet to my taſte. Cant. ii . 3. And have

taſted of the heavenly gift. Heb. vi. 4. Have

tafted that the Lord is gracious. Peter ii. 3.

Becauſe of the favour of thy good ointments, thy

name is as ointment poured forth , therefore do

the virgins love thee. Cant. i. 3. Now , I aſk ,

have theſe Scriptures, as above quoted, any mean .

ing ? If they have , do they come under the en

joyment of our animal ſenſes ? Or are they to

be obtained, by the waſhing of regeneration, and

the renewing of the Holy Ghoſt ?

“ Ye are wide, Oye great wits, while ye ſpend

yourſelves in curious queſtions and learned extra

vagancies, ye ſhall find one touch of Chriſt worth

more to your ſouls than all your deep and labo

rious diſquiſitions. In vain ſhall ye feek for this

in your books, if you miſs it in your bofoms,

If you know all things, and cannot ſay, I know

whom I have believed, you have but knowlege

enough to know yourſelves completely miſerable.

The deep myſteries of godlineſs, which, to the

great clerks of the world, are a book claſped and

ſealed up, lie open before him, (the pious and

devout man,) fair and legible, and while thoſe

book -men know whom they bave heard of, he

knows whom he hath believed . ” Biſhop Hall.

" The
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“ The truth of chriſtianity, is the Spirit of

God living and working in it ; and when this

Spirit is not the life of it, there the outward

form is but like the carcaſe of a departed foul.

But the true ſaving faith , at the ſame time that

it informs the underſtanding, influences the will

and affections ; it enlighteneth the eyes of the

heart. ” Dr. Ridley.

“ For when our reaſon is raiſed up by the Spirit

of Chriſt , it is turned quickly into experience ;

when our faith relies upon the principles of

Chriſt, it is changed into viſion ; and ſo long as

we know God only in the ways of men , by con

tentious learning, by arguing and diſpute, we

ſee nothing but the ſhadow of hin , and in that

ſhadow we meet with many dark appearances,

little certainty , and much conjecture ; but when

we know him logo apophantikó, galéne noerá ,

with the eyes of holineſs and the initruction of

gracious experiences , with a quiet ſpirit and the

peace of enjoyment, then we ſhall hear what we

never heard, and ſee what our eyes . never ſaw ;

then the myſteries of godlineſs ſhall be open

unto uś, and clear as the windows of the morn.

ing ; and this is rarely well expreſſed by the

Apoſtle. If we ſtand up from the dead, and

awake from ſleep, then Chriſt Thall give us light.”

Biſhop Taylor.
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• The humble and devout chriftian being

thus ſatisfied of the neceſfity of God's grace, both

from his own experience and from the Scrip

tures, and being aſſured of the vital influences of

this ſpirit from the promiſes made unto him in

the Goſpel, will not be over curious to enquire

into the ſecret and inconceivable manner of its

operation . He will chooſe rather to feel thefe

influences, than to underſtand and explain them ,

and will not doubt of that power , which , though

he cannot give an account of as to the manner of

its working, he plainly perceives to be great and

marvellous from its mighty and wonderful ef

fects : -When , while the voice of God's mi.

niſter preaching the ſaving truths of the Goſpel

ſounds in his ears , he is fenfible of an inward

voice ſpeaking with greater force and efficacy to

his foul, to his underſtanding, and to his heart ;

Biſhop Smalridge.

" Mr. W. endeavours to extricate

himſelf from many inconſiſtencies, by making a

diſtinction between the conditions of preſent and

final juſtification. This evaſion requires little

notice, as it is entirely a gospel of his own inven

tion . · The Scriptures fay not a word reſpecting

any fuch diſtinction ; but the ſame conditions

are mentioned throughout, as they are in the two

places juk recited.” Acts *. 34, 35, Rom . ii.

6. 7. 8. 9. 10 .

The

P. III .
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The Holy Bible repreſents unto us a fourfeld

juſtification. The firit is , initial, in order to

clear the juſtice , as well as to magnify the mercy

of God . By which all that die in a ſtate of non

age before they come to know the difference be

tween good and evil, whether bond or free,

African or Furopean , Afiatic or American, are

taken to glory. As in Adam all have died, ſo

in Chriſt Jefus all are made alive.

The 2d, is a gracious act of God , whereby'lie

pardons and accepts penitent and returning fin

ners, " ( rejecting all truſt in the arm of fleſh, or

good works) ' on account of Chriſt's righteouſ

nefs imputed to them , and received by faith ,

Rom . v.V. 16. 18 .

3d. The juſtification of believers is manifeſted

and declared to the world , bythe good works of

believers, Janies'ii . 21 , 25 :

4th . Juſtification by the evidence of good

works at the great day. It muſt be clear to every

perſon of an ordinary underſtanding, that there

is a very great difference between the conditions

of the laſt mentioned , and the ſecond in order.

*Theone is an act of God's free mercy, whereby

he the juft God juſtifies the ungodly ,-ungodly

to the very moment of this work being accompliſh

ed , the entire condition, faith . The other is

juſtification at tlie greatbar, through the evidence

that
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that fhall be produced . Wlio will render unto

every man according to his deeds, &c. Dicu's

then will be the rule to direct the Sovereign Dife

poſer in the management of rewards and puniſhia

ments ..“ But I ſay unto you , that every idle word

that men ſhall ſpeak , they ſhall give account,

thereof in ' the day of judgment. For, by thy

words thou ſhalt be juſtified , and by thy words

thou ſhalt be condemned . Matt. xii . 36. 37.

Whofe end ſhall be according to their works.

2 Cor. xi. 15. Bleſſed are the dead , which die

in the Lord, &c. they reſt , and their works do

follow then , Rev. xiv . 13. Then fhall the King!

ſay unto them on his right hand, Come, ye

bleffed of my Father, inherit the kingdom pre..

pared from the foundation of the world. For !

was an ·hungred and ye gåve me meat : I was,

thirſty , and ye gave me drink : I was a ſtranger ,

and " ye took me in ; Naked , and ye

I was ſick , and ye viĝited me : I was in priſonyi

and ye came unto me. Matt. xxv . 34. 35. 36..

For we muſt all appear before the judgment feat .

of Chriſt, that every one may receive the things,

done in his body, according to that he hath ,

done, whether it be good or bad , 2. Cor. V.

10.

P. 113. " No church ever profeſſed Mr.

Wi's idea of faith , nor even any ſet of enthuisi

aſts

clothed me :)

dan
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afts in any age of chriſtianity, until the preſent.

It was the extent of the boaſt of all former en

thuſiaſts, that they felt ſenſibly in them the oper

ation of the Spirit , & c. - Spiritual ſenſes were

never heard of amongſt them, unleſs they were

uſed figuratively. "

It has been the general charge of infidels

through every age of the world, that the Chrif

tian religion ,—the love of Jeſus in the heart, has

been a novel thing. This was the way in the

time of Juſtin Martyr, Polycarp, Arnobius,

Ireneus, & c. who wrote the moſt excellent apo

logies in clearing the chriſtian doctrines from this

charge. Even after Chriſtianity had been ſettled

for ſome hundreds of years in the world , and

was become the prevailing religion , yet this

charge Atill continued . Thus Julian the Em

peror, writing to the people of Alexandria, won

dered they would ſuffer theſe deſpiſers of the

religion of their country to be in any place a

mongſt them , and calls chriſtianity the newdoctrine

that had been preached to the world . Thus of

old , they were blamed as the cauſes of all public

calamities ,-thasfor their fakes, vengeance did

ſo often remarkably haunt the Roman empire.

the city be beſieged, ( ſays Tertullian ) if any

hing happens ill in the fields, in the garriſons,

in the illands, preſently they cry out, ' tis be

caufe
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cauſe of the Chriſtians : If the Tiber overflows the

walls : if the Nile do not (as 'tis wont) overflow

the fields : If the Heaven do not keep its ac

cuſtomed courſe : If an earthquake happens : If

a famine, or a plague, preſently the cry is,

away with the chriſtians to the lions. They

told the moſt ſhocking lyes of them , that they

worſhipped the ſun , the croſs, an aſs's head , &c.

Thus the Objector repreſents the Methodiſts as

the moſt cruel monſters that ever lived , worſe

than the Gnoftics , Montaniſts, Saints of the Ro .

man calendar , in ſhort that no enthuſiaſt in any

age, ever came up to their ideas of holineſs. “

That fpiritual ſenſes were never heard of amongſt

them yet ( by the bye) he tells us former enthu

fiafts boaſted that they felt ſenſibly within them

the operation of the Holy Spirit . The ideas of

religion as entertained by Mr. W. and the Me.

thodiſts, were entertained by the Apoſtles, and

Primitive Chriftians, the Albigenfes, Picards,

Waldenfes, the Reformers, &c. &c.

“ To ſuch extravagance may men

proceed who deſpiſe the helm of reaſon , and

conſtantly provoke their imagination to its utmoſt

ftretch . They may even believe that Scripture

countenances them in this ; for they will never

be at a loſs for a goſpel to their mind, while they

explain it by their experience. Yet the ſerious lo

M

P. 114 .

vers
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vers of truth and God's word , need not be dif

couraged . The axe appears laid to the root of

ſuperſtition in the kingdoms of the earth , and

we may be affured , that a like fate is preparing

for enthuſiaſın ."

If by ſuperſtition, the Objector means an af

fectionate regard of paſtors for their flocks, watch

ing over them , teaching them , viſiting them,

ſetting before them a proper example, I fully ac

cede to what he ſays, as being proved ipfo fa &to.

If by enthuſiaſm the Objector means ſuch bare.

faced deiſm as is palmed on us by him , for real

goſpel, -namely, that we may through external

evidences-- moral tranſactions---believing in for

mer miraculous atteſtations, &c. come to fuch

a ſituation, “ as repentance ſhall ſeem unnecef

ſary for any bad action committed , for any good

one omitted, or for any remiffneſs whatſoever in

the performance of duty ."-Ifby ſuch doctrines

as theſe he means enthuſiaſm , I do believe a

dreadful fate is awaiting it. The Almighty has

of late given ſome evidences of diſpleaſure againſt

infidelity. And a greater infidelity there is not,

than denying the vitals of his holy religion . He

will ere long . ariſe terribly glorious. He fees

that too frequently ,

« The hungry ſheep look up and are not fed."

I am
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I am perſuaded, if we would be cajoled into

the Objector's ideas of religion , we might ſpend

all our lives, like the unfortunate Ixion , who at

tempting to embrace Juno, found nothing but a

cloud . Or like Æneas's endeavours to embrace

* the ghoſt of his deceaſed wife.

os Ter conatus ibi colla dare brachia circum ,

Ter fruſtra comprenſa manus effugit imago ."

But bleſſed be God , that his holy Scriptures

are free for all ! That whilft Scribes and Pha

rifees make them only a Talmud , a Legend,-

a hiſtory of what was, we may experience them

to be the power of God, and that in them are

contained the WORDS OF ETERNAL LIE !

FINIS.
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